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INTRODUCTION 


OUR  Blessed  Lord  took  apart  His  three  favoured  disci- 
plea,  that  they  alone  might  witness  His  agony  by  a 
closer  and  more  intimate  approach;  it  might,  therefore, 
seem  a  hazardous  presumption  for  us  to  venture  near,  and 
gaze  upon  His  most  sacred  sorrows.  But  if  we  might  be 
allowed  to  do  so,  He  seems  to  teach  us  that  it  must  be  to 
watch  and  pray  with  Him  the  while.  If  these  indeed 
were  the  only  ones  privileged  to  behold  Him  in  His 
humiliations,  we  might  indeed  draw  back  with  fear.  But 
even  the  heathen  Pilate  was  moved  to  awe  at  the  sight  of 
Him  in  His  crown  of  thorns.  Even  the  Roman  centurion, 
from  standing  at  the  foot  of  His  Cross,  was  led  to  con 
fession  ;  and  the  thief  on  the  Cross,  from  beholding  Him 
more  nearly  in  His  afflictions,  had  his  soul  healed.  But 
it  may  be  said,  these  approached  His  adorable  person  in 
ignorance  of  His  Divine  Majesty,  and  in  unbelief  •  and 
from  beholding  Him,  learned  something  of  godly  fear  ;  or 
by  their  own  sufferings  were  made  partakers  of  His  Cross  ; 
and,  so  far  as  they  knew  of  His  inconceivable  greatness, 
they  reverenced  and  adored.  Be  it  so  :  we  therefore  may 
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draw  near  to  Him,  if  it  be  but  in  fear ;  and  every  school 
of  severe  visitation  affords  the  privilege  to  behold  Him, 
and  to  be  with  Him.  Not  the  beloved  disciple  only,  and 
His  blessed  Mother,  were  allowed  to  approach  to  the  foot 
of  the  Cross,  and  to  receive  His  last  gracious  commands. 
The  penitent  Mary  Magdalene  and  the  other  faithful  Mary 
found  a  place  there  for  a  while  :  and  others  also,  those 
Galilean  women,  had  it  granted  them  to  be  spectators  of 
that  sad  scene  ;  when  they  stood,  beholding  from  afar  off, 
and  beating  their  breasts,  returned.  And  a  little  before 
the  Crucifixion  itself,  those  poor  women  of  Jerusalem  that 
followed  Him,  bewailing  and  lamenting  Him,  along  the 
way  of  sorrow  and  shame,  were  admitted  to  receive  His 
sacred  words  and  admonitions,  although  before  the  Chief 
Priests,  Pilate,  and  the  wicked  Herod,  He  had  observed 
that  judicial  and  awful  silence.  And  His  words  intimated 
that  those  who  would  weep  with  Him,  may  indeed  do  so  ; 
but  it  is  for  themselves  they  are  to  weep.  Let  us.  there 
fore,  accompany  Him,  and  if  we  be  allowed  to  weep  over 
guilty  Jerusalem,  together  with  Him,  yet  let  it  be  for 
ourselves  that  we  mourn. 

Let  it  be  with  becoming  thoughts  of  self-abasement  and 
humiliation  that  we  draw  near  to  the  city  of  His  sorrows. 
When  He  came  nigh  unto  Jerusalem  He  wept  over  it,  at 
the  thoughts  of  those  calamities  it  was  to  endure.  Far 
greater  cause  have  we  to  weep  on  approaching  the  same, 
when  we  look  back  on  the  sufferings  He  there  endured. 
Let  us  lay  aside  the  luxuries  of  life,  and  all  that  ministers 
to  human  pride,  while  we  approach  it ;  and  partake  in  the 
feelings  of  those  holy  pilgrims  whom  the  Poet  describes  : — 
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"  To  that  delight  which  their  first  sight  did  breed, 

That  pleased  so  the  secret  of  their  thought, 
A  deep  repentance  did  forthwith  succeed, 

That  reverend  fear  and  trembling  with  it  brought : 
Scantly  they  durst  their  feeble  eyes  dispreed 

Upon  that  town,  where  Christ  was  sold  and  bought ; 
Where  for  our  sins  He  faultless  suffer'd  pain, 
There  where  He  died,  and  where  He  lived  again. 

"  Their  naked  feet  trod  on  the  dusty  way, 

Following  th'  ensample  of  their  zealous  guide ; 
Their  scarfs,  their  crests,  their  plumes,  and  feathers  gay; 

They  quickly  doft,  and  willing  laid  aside ; 
Their  moulten  hearts  their  wonted  pride  allay  j 

Along  their  watery  cheeks  warm  tears  down  slide : 
And  then  such  secret  speech  as  this  they  used, 
While  to  himself  each  one  himself  accused. 

'-  Flower  of  Goodness,  Boot  of  lasting  Bliss, 

Thou  Well  of  Life,  whose  streams  were  purple  bio  >J 
That  flow'd  here,  to  cleanse  the  soul  amiss 
Of  sinful  man,  behold  this  brinish  flood, 
That  from  my  melting  heart  distill'd  is, 

ileceive  in  gree  these  tears,  0  Lord  so  good ; 
For  never  wretch  with  sin  so  overgone, 
Had  fitter  time,  or  greater  cause  to  moan.*" 

TASSO,  Jer.  Deliv.  Fairfax's  Trans,  b.  iii.  stanz.  5.  7;  S. 
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"  He  shall  see  of  the  travail  of  His  soul,  and  shall  be  satisfied." 

GETHSEMANE 

OTJK  Lord  had  now  gone  forth  from  the  city,  wherein, 
according  to  the  law,  He  had  eaten  the  Paschal  supper, 
and  passed  "  over  the  brook  Cedron  "  (John)  ;  that  stream 
over  which  King  David  had  before  passed  together  with 
his  companions  in  sorrow  l.  Proceeding  over  this  moun 
tain  brook,  and  up  the  foot  of  the  hill,  He  arrived  at  the 
spot  where  it  appears  to  have  been  usual  with  Him  to 
retire  to  prayer.  "  Then  cometh  Jesus  together  with  them" 
says  St.  Matthew:  or,  "  they  come"  says  St.  Mark,  "  to  a 
place  which  is  called  Gethsemane  "  (Matt.,  Mark)  ;  "  where 
there  was  a  garden"  says  St.  John,  "  into  which  He 
entered,  and  His  disciples"  "We  know  that,  on  other 
occasions,  it  was  our  Lord's  custom  to  spend  the  night  in 
prayer,  apparently  in  open  and  exposed  places.  Eut  it 
1  2  Sam.  xv.  23. 
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does  not  appear  very  evident  why  at  this  time  He  should 
have  passed  the  night  together  with  His  disciples  in  the 
open  air,  for  we  know  that  the  night  "  was  cold."  It  may 
have  been  usual  with  them  on  account  of  their  great 
poverty,  for  we  know  that  the  Son  of  Man  had  not  where 
to  lay  His  head ;  and  perhaps  the  house  at  Bethany  was 
not  sufficient  to  afford  them  its  friendly  shelter,  for  the 
concourse  at  Jerusalem  was  of  course  now  very  great. 

"  This  place,  Gethsemane,  in  which  He  prayed,  is  shown 
even  to  this  day,"  says  Bede,  "  at  the  foot  of  the  Mount 
of  Olives."  The  word  Gethsemane  is  by  interpretation 
the  "  olive-press :"  and  who  does  not  perceive  the  name 
itself  to  be  replete  with  something  of  a  divine  signifi- 
cancy  ?  For  the  Olive  is  the  emblem  of  Christ  Himself, 
and  of  His  Church,  and  of  the  Christian;  and  the  Oil  in 
Holy  Scripture  ever  denotes  the  Spirit  of  God,  and  His 
sanctifying  gifts.  And  how  strongly  does  the  olive-press, 
from  which  this  holy  oil  of  Divine  charity  is  obtained, 
set  forth  in  expressive  figure  the  Passion  of  our  blessed 
Lord ! 

St.  Jerome,  however,  interprets  the  word  Gethsemane 
aa  implying  a  luxuriant  garden,  "the  valley  of  fatness;" 
as  if  from  the  very  richness  of  the  garden  it  was  calcu 
lated  to  bring  forth  more  abundantly  those  thorns  of  which 
Adam  sowed  the  seed.  "  It  was  in  this,  the  valley  of 
fatness,"  says  he,  "  that  the  fat  bulls  of  Basan  closed  Him 
in  on  every  side."  It  is  in  the  rank  and  rich  ground  of 
human  prosperity  that  evil  spirits  have,  as  it  were,  most 
power  against  Christ  in  all  ages  of  the  world. 

It  is  remarkable  that  both  the  Passion  and  the  Grave 
of  Christ  were  in  a  garden.  As  St.  John  expressly  states 
of  our  Lord's  agony,  it  was  "a  garden  into  which  He 
entered,"  and  it  has  been  ever  since  known  as  "  the  gardew 
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of  Gethsemane  ;"  so  does  St.  John  also  expressly  mention 
of  our  Lord's  burial,  that  "  there  was  a  garden,  and  in  the 
garden  a  new  tomb,  in  which  no  one  had  been  yet  laid." 
As  in  all  other  matters  respecting  our  blessed  Lord,  so  in 
this  also  there  appears  to  have  been  some  peculiar  adapta 
tion  and  providential  fitness.  In  a  garden  the  powers  of 
evil  overcame  the  first  man ;  and  in  a  garden  they  were 
overcome  by  the  second :  and  as  it  was  in  a  garden  that 
Adam  sinned,  so  was  it  ordained  that  in  a  garden  should 
be  both  the  agony  and  also  the  tomb  of  Christ.  In  a 
garden  the  first  Adam  ate  of  the  pleasant  fruit :  and  in 
a  garden  the  Second  Adam  resigned  Himself  to  drink  the 
bitter  cup.  In  a  garden  the  old  serpent  beguiled  Eve : 
and  in  a  garden  the  powers  of  darkness  were  let  loose 
against  Him.  who  was  born  of  woman,  and  in  Him  against 
His  Church,  who  is  "the  mother  of  all  living, "but  found 
nothing  in  Him.  The  garden  in  which  Adam  was  placed 
brought  forth  to  him  all  abundance  without  the  sweat  of 
his  brow :  but  this  garden  into  which  the  Son  of  Man 
was  cast,  was  not  only  watered  by  the  sweat  of  His  brow, 
which  was  the  curse  of  Adam,  but  with  His  sweat  of 
blood.  And  therefore  as  in  the  former  case  Eden  became 
a  wilderness  of  thorns ;  so  this  became  the  rich  garden, 
the  valley  of  fatness,  being  rich  in  the  graces  and  charities 
of  Christ.  Again,  it  was  in  a  garden  that  the  sentence  of 
death  was  passed  on  all  mankind  because  of  sin :  and  in 
a  garden  the  Second  Man  voluntarily  submitted  to  endure 
the  full  weight  of  that  penalty.  The  voice  was  heard  of 
the  Lord  God  "  walking  in  the  garden  in  the  cool  of  the 
day,"  when  the  excuses  of  the  first  Adam  took  place :  and 
in  the  cool  of  the  day  in  a  garden  the  Second  Adam  laid 
Himself  down  in  stillness  and  silence  to  take  the  doom 
pronounced  on  the  first  Adam.  It  was  as  he  left  the 
B  2 
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garden  that  the  first  Adam  had  the  sentence  pronounced 
against  him,  that  the  earth  should  bring  forth  thorns  :  and 
it  was  when  in  death  He  entered  the  garden  to  be  laid  in 
the  tomb,  that  the  Second  Adam  was  divested  of  the 
crown  of  thorns  that  He  had  worn. 

Nor  does  the  subject  stop  here :  for  as  it  was  in  a 
garden  that  Christ  yielded  up  Himself  to  drink  of  the 
cup  of  sorrow  and  to  lie  in  the  grave ;  so  also  in  a  garden 
did  He  overcome  death  and  the  grave  by  His  Resurrec- 
tion.  And  indeed  in  a  garden  itself  there  is  something 
emblematic  and  suitable,  where  nature  dies,  and  is  again 
renewed ;  where  the  seed  perishes,  and  is  quickened  and 
brings  forth  an  hundred-fold.  And  this  may  be  the 
reason  why  through  the  book  of  Canticles,  in  the  mystical 
accounts  of  our  Lord's  burial  and  resurrection,  the  figures 
are  so  much  taken  from  a  garden.  "  Thou  that  dwellest 
in  the  gardens,  the  companions  hearken  to  Thy  voice : 
cause  me  to  hear  it2."  Thus  also  is  it  with  ourselves,  that 
the  place  where  we  die  to  the  world  is  the  place  where  we 
rise  again  to  God;  in  whatsoever  man  humbles  himself, 
in  the  same  is  he  exalted.  In  like  manner  St.  Jerome 
says  of  our  Lord's  apprehension  in  the  Mount  of  Olives, 
"  from  whence  also  He  ascended  into  the  Heavens,  that 
we  may  know  that  from  that  place,  where  we  watch,  and 
pray,  and  are  bound,  and  resist  not,  we  also  ascend  unto 
Heaven." 

It  seems  therefore,  that  as  in  Christ  mankind,  who  are 
exiled  from  Paradise,  again  return  to  Paradise  :  so  also  in 
dim  figure  mankind,  who  were  exiled  from  the  garden, 
again  in  Christ  return  thither.  Christ  restores  to  us  that 
which  we  had  lost,  but  sanctified  by  His  gift  and  blessed 
by  His  own  adoption  of  the  same.  "We  have  lost  our 
3  Song  of  Solomon,  viii.  13. 
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Paradise,  our  first  and  happy  estate ;  we  have  lost  the 
childhood  of  our  years ;  "but  in  Christ  we  must  return  to 
that  Paradise  we  have  lost,  we  must  return  once  more  to 
lost  childhood,  and  "become  again  as  little  children  in 
Him.  But  this  Paradise  to  which  we  return  in  Christ  is 
not  an  Eden  of  delights,  as  it  was  to  the  first  Adam ;  "but 
a  garden  of  suffering  and  expiation,  where  we  must  watch 
and  pray  with  the  Second  Adam.  Eut  it  is  a  pledge  of 
a  "better  Paradise  hereafter.  And  so  likewise  the  second 
childhood,  unto  which  we  are  restored  in  Christ,  is  a  state 
of  mortification  and  suffering ;  but  a  pledge  of  a  new  birth 
hereafter,  when  they  that  are  found  worthy  shall  be  made 
sons  of  God,  and  the  children  of  the  Eesurrection,  being 
equal  to  the  angels.  It  is  to  His  own  childhood  that 
Christ  brings  us  back :  and  His  childhood  is  marked  by 
circumcision.  Eut  the  day  of  His  Circumcision  is  the 
day  of  His  Eesurrection  also, — the  eighth  day.  The 
eighth  day  with  regard  to  what  is  past ;  the  first  day  with 
regard  to  what  is  to  come ;  the  day  of  our  new  year  in 
Christ;  the  first  day  of  the  new  creation;  the  coming 
in  of  the  new  Heavens  and  the  new  Earth,  wherein 
dwelleth  righteousness.  It  is  the  Circumcision  and  the 
Resurrection,  both  of  them  the  first  day  and  the  last  day 
of  the  week;  for  Christ  Himself  is  the  Eirst  and  the 
Last,  the  Beginning  and  the  Ending,  the  Alpha  and 
Omega.  It  is  the  new  creation  and  the  new  childhood, 
but  marked  with  the  Circumcision ;  which  implies  morti 
fication  in  the  flesh,  but  in  the  spirit  a  new  creature. 
And  such  is  this  garden  into  which  we  are  admitted  with 
Christ ;  it  is  truly  our  Paradise,  for  there  is  no  other  place 
on  earth,  of  which  it  may  be  so  truly  said  for  us  His 
fallen  creatures,  that  "it  is  good  for  us  to  be  here." 
Adam  was  alone  in  Paradise,  but  he  said  it  is  not  good  to 
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be  alone,  and  the  mother  of  all  living  was  admitted  to  be 
with  him.  And  even  in  this  dark  garden  of  sadness, 
Christ,  in  unspeakable  condescension,  seems  to  say,  it  is 
not  good  for  Him  to  be  alone,  but  takes  the  Church  to  be 
the  partner  of  His  sorrows,  saying,  Come  ye  apart,  and 
watch  with  Me. 

"  Master,  it  is  good  for  us  to  be  here :"  and  may  we 
without  irreverence  apply  the  whole  of  St.  Peter's  me 
morable  words,  "  it  is  good  for  us  to  be  here,  and  let  us 
make  here  three  tents,  one  for  Thee,  one  for  Moses,  and 
one  for  Elias."  For  it  is  not  the  Christian  Church  only, 
but  the  Law  and  the  Prophets  also,  who  must  be  here 
present  with  Christ.  For  they  are  witnesses  of  the  crimes 
of  mankind,  and  must  be  of  their  penalty ;  for  of  both 
do  they  speak.  Moses  and  Elias  are  both  witnesses  of 
the  garden  of  human  wickedness.  Moses,  who  hath  re 
corded  the  garden  of  Eden,  and  the  sin  of  Adam.  Elias, 
who  met  Ahab  taking  possession  of  the  garden  of  blood, 
the  vineyard  of  Naboth.  Both  are  witnesses  also  of  hope 
and  pardon  held  out,  for  Christ's  sake,  to  the  penitent. 
Moses,  who  testifies  of  the  promise  made  to  Adam ;  and 
Elias,  who  bore  to  Ahab  the  respite  of  his  sentence.  All 
mankind,  whether  living  before  or  after,  are  taken  to  be 
with  Christ  the  witnesses  of  His  Passion.  Nay,  He  takes 
us  not  only  with  Him  to  Gethsemane,  but  He  also  takes 
us  back  with  Him  to  the  Paradise  of  Adam,  to  the  vine 
yard  of  Ahab  :  He  takes  us  back  to  the  places  and  seasons 
of  our  own  crimes,  that  He  may  show  us  how  He  has  to 
wash  that  ground,  which  is  stained  with  the  blood  of 
souis. 
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"And  when  He  was  at  the  place,  He  said  unto  them, 
Pray  ye,  that  ye  may  not  enter  into  temptation "  (Luke). 
As  he  had  "been  all  the  evening  preparing  them  for  this 
their  danger,  so  now  for  the  last  time  does  He  exhort 
them  to  put  on  that  spiritual  armour  which  can  alone 
defend  them  against  the  powers  of  darkness.  For  now 
they  had  nothing  else  to  do  but  to  pray.  "  And  He  saith 
unto  His  disciples,  Sit  ye  here  while  I  go  and  pray  "  (Matt., 
Mark)  "  yonder "  (Matt.) ;  leaving  them  probably  at  the 
entrance  of  the  garden ;  as  if  it  had  been  His  custom  so 
to  retire  from  them  with  that  purpose,  praying  without 
ostentation,  and  without  over-studied  concealment.  "  And 
He  took  with  Him  Peter"  (Matt.,  Mark)  "  and  the  two  sons 
of  Zebedee"  (Matt.),  "James  and  John  together  with 
Him  "  (Mark),  "  and  he  began  to  be  exceedingly  amazed  " 
(Mark), "  and  sorrowful "  (Matt.), "  and  very  heavy  "  (Matt., 
Mark).  "And  then  He  saith  unto  them,  My  soul  is 
exceeding  sorrowful,  even  unto  death;  stay  ye  here,  and 
watch"  (Matt.,  Mark)  "with  Me"  (Matt.) 

We  may  ask  what  the  watching  with  Him  means ;  was 
it  against  His  treacherous  friend,  and  for  His  approach  ? 
Or  was  it  for  those  enemies  of  darkness,  of  which  He 
spake  in  saying,  "  The  prince  of  this  world  cometh,  and 
hath  nothing  in  Me  "  ?  Whatever  it  might  have  signified 
to  them,  to  us  doubtless  it  means  that  we  must  watch  by 
good  works,  in  order  that  we  may  pray ;  and  must  pray  in 
order  that  we  may  watch  with  Him.  It  is  to  be  observed, 
that  although  our  Lord  intercedes  for  them,  yet  it  is 
necessary  that  they  too  should  pray  together  with  Him. 
Thus  also  now  He  intercedes  in  Heaven,  but  is  likewise, 
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by  His  Providence,  ever  arousing  us  to  pray  with  Him. 
But  there  may  be  also  in  this  action  of  our  Lord's  some 
thing  of  human  tenderness  and  affection,  which  in  times 
of  extreme  distress  looks  to  the  presence  of  friends  for 
alleviation,  and  which  thus  gives  and  receives  the  strongest 
tokens  of  human  friendship.  "  He  would  not  go  far  from 
them,"  says  Origen,  "  as  wishing  to  be  with  them ;"  lean 
ing  upon  them,  as  it  were,  for  support  and  sympathy,  and 
having  selected  them  from  the  others,  as  able  to  watch 
with  Him ;  and  thus  does  He  draw  us  all  near  to  Him  in 
His  agony,  by  partaking  of  our  human  affections  and 
afflictions,  drawing  us  unto  Him  with  "  the  cords  of  a 
man."  Those  that  were  less  strong  He  left  apart,  saving 
them  from  the  severe  trial  of  witnessing  His  agony ;  but 
to  be  allowed  to  draw  near  unto  Christ  is  to  partake  of 
affliction ;  and  blessed  are  they  who  by  so  doing  are  led 
to  watch  and  pray  with  Him,  and  from  the  example  of 
the  Son  of  Man  are  led  to  pray.  These  three  disciples 
were  indeed  united  to  their  blessed  Lord  by  a  more  inti 
mate  union  and  sympathy;  and  by  this  distinction  He 
hallows  our  human  affections,  which  draw  to  us  some  in 
closer  union  than  others.  But  doubtless  in  our  adorable 
Example  such  partial  affection  and  choice  was  founded  on 
that  Divine  love,  which  loves  most  of  all  those  who  are 
most  conformable  unto  the  will  of  God ;  and  which,  even 
in  making  a  distinction,  does  so  for  the  good  both  of  those 
that  are  brought  more  near,  and  those  who  are  left  at  the 
entrance  of  the  garden.  For  even  in  Heaven  stars  differ 
from  one  another  in  brightness,  according  to  a  difference 
of  light  within  them,  or  in  their  degrees  of  nearness  to 
that  Sun,  from  whence  they  derive  their  lustre.  More 
over,  it  was  perhaps  fitting  that  those  three  who  had 
witnessed  our  Lord's  manifestation  of  Himself  in  glory  on 
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the  Mount  of  Transfiguration,  and  in  power  on  the  raising 
of  Jairus's  daughter  from  the  dead,  should  witness  also 
the  agonies  of  His  Passion.  And  greatly  as  this  added  to 
the  trial  of  the  disciples,  whose  whole  strength  depended 
on  a  sense  of  our  Lord's  Divinity ;  yet  to  St.  Peter  him 
self,  who  had  "been  elated  with  self-confidence,  such  a 
lesson  was  at  this  moment  most  seasonable, — the  lesson 
which  was  set  "before  him  in  Christ's  extreme  humiliation 
and  affliction. 

Of  the  disciples  thus  in  their  several  places  abiding 
with  Christ,  Origen  beautifully  says,  "  Wherefore  let  us 
abide  where  Jesus  hath  commanded,  and  according  to 
what  the  Apostle  also  enjoins,  let  every  one  in  the  voca 
tion  wherein  he  hath  been  called,  therein  abide  with 
God 8 !  let  us  do  all  things,  that  we  may  watch  with  Him, 
the  Keeper  of  Israel,  who  neither  slumbers  nor  sleeps. 
For  this  purpose  also  He  took  them  with  Him,  and 
especially  Peter,  who  had  great  confidence  in  himself,  that 
they  might  see  and  hear  where  the  power  of  man  is,  and 
how  it  is  obtained.  That  they  might  see  Him  falling  on 
His  face,  and  hear  Him  saying,  If  it  be  possible,  let  this 
cup  pass  from  Me.  And  might  learn  not  to  think  highly, 
but  lowly  to  esteem  themselves ;  not  to  be  swift  to  promise, 
but  anxious  to  pray4!"  The  same  writer  says,  "  These  He 
wishes  to  watch  and  pray,  that  they  enter  not  into  tempta 
tion,  because  he  who  is  more  spiritual  ought  to  be  the  more 
anxious,  lest  the  great  good  that  he  doth  should  suffer  the 
more  grievous  downfall." 

It  was  from  this  circumstance  of  our  Lord's  withdrawing 

from  some  of  His  disciples,  that  the  custom  obtained  in 

the  early  Churches  of  making  distinctions  of  place  in  their 

assemblies  of  prayer.     Not  that  they  would  say  as  the 

»  1  Cor.  vii.  20.  4  In  Matt.  Lat.  Com.  91. 
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Pharisee  to  the  Publican,  "  Stand  apart,  for  I  am  holier 
than  thou ;"  but  a  little  leaven  leaveneth  the  whole,  and 
open  sin  must  break  all  that  sympathy  and  union  which 
is  the  pledge  of  Christ's  presence  in  worship.  Add  to 
which,  such  retirement  from  the  world  is  the  dictate  of 
natural  modesty  and  piety.  At  such  times  by  withdraw 
ing  from  man  we  may  draw  more  near  unto  God.  But 
our  blessed  Lord's  example  furnishes  us  with  the  rule  and 
the  qualifications  of  it.  And  thus  as  in  that  celestial 
Paradise  where  Christ  will  take  mankind  to  dwell  with 
Him  hereafter,  there  are  "  many  mansions ;"  so  also  in  this 
garden  of  His  suffering  below  there  are  many  mansions  or 
places  of  abode  for  His  disciples,  in  which,  in  various 
degrees  of  nearness,  they  may  be  allowed  to  watch  with 
Him. 


CHRIST   WITHDRAWS   FROM    THE    THREE    DISCIPLES 

" And  having  gone  a  little  further"  (Matt.,  Mark),  or, 
as  St.  Luke  says,  speaking  apparently  of  this  occasion, 
"  and  He  was  withdrawn  from  them  about  a  stone's  cast" 
But  the  word  loithdrawn  is  much  stronger  in  the  Greek 
(aTreo-Trda-Orj),  and  also  in  the  Latin  version  (avulsus  est), 
and  perhaps  implies  some  involuntary  impulse  of  extreme 
grief;  as  on  our  Lord's  former  temptation  after  His 
Baptism,  St.  Mark  says,  "  the  Spirit  driveth  Him  into  the 
wilderness."  And  here  "  He  fell "  (Matt.,  Mark)  "  on  His 
face"  (Matt.),  "  upon  the  earth,  and  prayed  that  if  it  were 
possible,  the  hour  might  pass  from  Him"  (Mark).  "And 
He  said,  Abba,  Father"  (Mark),  "My  Father,  if  it  be 
possible "  (Matt.),  "  all  things  are  possible  unto  Thee " 
(Mark),  "take  away  this  cup"  (Mark),  "  let  this  cup  pass" 
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(Matt.)  "from  Me"  (Matt.,  Mark).  "But  not  as  I  will, 
but  as  Thou  "  (Matt.,  Mark). 

Such  is  the  account  which  the  two  first  Evangelists  give 
of  this  passage.  But  it  is  not  very  evident  of  which  of 
the  three  occasions,  when  our  Lord  prayed,  St.  Luke 
speaks,  as  he  does  not  mention  them  separately.  It  might 
indeed  be  supposed  that  it  was  not  the  first  time  when 
"  He  fell  on  His  face ;"  for  St.  Luke  says,  "  and  having 
knelt  down,"  He  prayed.  Of  course  it  might  have  been 
the  case  that  He  first  "  knelt  down,"  and  afterwards  at  the 
same  time  "  fell  on  His  face ;"  and  the  words  of  our  Lord's 
prayer  are  very  much  the  same  as  those  recorded  on  the 
first  occasion.  But  still,  as  our  Lord  prayed  three  times, 
using  the  same  words,  it  might  have  been  at  the  other 
times  of  which  St.  Luke  speaks.  His  words  are,  "And 
having  knelt  down,  He  prayed,  Father,  if  Thou  wilt,  take 
this  cup  from  Me.  Let  not  My  will,  but  Thine  be  done." 
And  he  proceeds  to  mention  the  appearance  of  the  angel, 
which  one  would  suppose  to  have  occurred  later. 

The  variations  in  the  accounts  are  but  slight;  but  even 
a  slight  discrepancy  in  inspired  words  may  contain  great 
and  Divine  significancy.  Thus  St.  Matthew  records  the 
words  "  My  Father,"  where  the  term  "  My "  appears  to 
have  a  very  strong  and  peculiar  import,  being  the  highest 
and  most  prevailing  name  which  our  Lord  could  use  to 
the  Father,  as  the  "  Firstborn  "  and  "  Only-begotten,"  and 
appealing,  therefore,  to  the  Father,  in  a  manner  that  no 
other  could  do,  as  His  own  Father.  And  so  also  the 
expression  which  St.  Mark  alone  introduces,  combining 
the  Hebrew  "  Abba  "  with  the  Greek  term  of  "  Father," 
has  been  supposed  to  have  its  peculiar  meaning.  Perhaps 
the  Lord,  says  Augustin 6,  hath  used  both  terms  on  account 
6  De  Consens.  Evan.  lib.  iii.  c.  iv. 
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of  some  Sacramental  import;  wishing  to  show  that  Ho 
had  taken  upon  Himself  that  sorrow  in  the  Person  of  His 
own  Body,  that  is,  of  His  Church,  to  which  He  is  made 
the  Corner-Stone,  and  which  Church  cometh  unto  Him, 
partly  from  the  Hebrews,  unto  whom  the  word  "  Abba  " 
appertains,  and  partly  from  the  Gentiles,  unto  whom  ap 
pertains  the  word  "Father."  And  it  may  further  be 
observed,  that  when  our  Lord,  in  the  person  of  sinful 
mankind,  complains  of  utter  dereliction  on  the  Cross,  He 
does  not  use  this  term,  "  My  Father,"  implying  nearness, 
but  that  of  "  My  God,"  signifying  awe  and  reverence,  as 
from  one  who,  on  the  Cross,  "  was  made  a  curse  for  us." 
"We  may  also  conclude,  in  like  manner,  that  the  term  "  the 
Cup,"  by  which  our  Lord  is  pleased  to  designate  His  suf 
ferings,  is  replete  with  great  meaning.  The  expression  is, 
we  know,  often  used  in  the  Scriptures  concerning  the 
wrath  of  God :  in  the  Old  Testament  it  is  spoken  with 
reference  to  the  temporal  calamities  ;  and  in  the  Book  of 
the  Revelation,  to  the  eternal  punishment  of  the  wicked. 
Thus  in  the  prophet  Jeremiah  we  read,  "  take  the  wine 
cup  of  this  fury  at  My  hand6;"  and  in  Isaiah  it  is  "the 
cup  of  fury,"  and  "the  cup  of  trembling7;"  and  in  Job 
we  read  of  "  drinking  the  wrath  of  the  Almighty  V  It 
therefore  seems  to  signify  that  our  blessed  Lord  was  taking 
upon  Himself  the  wrath  of  God  and  punishment  of  the 
wicked.  But  the  expression  seems  also  to  have  a  higher 
and  Sacramental  import,  and  to  have  some  connexion  with, 
and  an  allusion  to  the  Cup  of  the  Eucharist,  by  which  the 
Church  is  made  the  partaker  of  our  Lord's  Blood  and  His 
life-giving  Passion.  And  this  is  the  more  evident  from 
this  circumstance,  that  on  another  occasion,  when  our  Lord 
speaks  of  suffering  under  this  same  term  of  "the  Cup," 
•  Jer.  xxv.  15.  ^  Isa.  li.  17.  8  Job  xxii.  20. 
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He  speaks  of  His  own  disciples  partaking  of  it,  in  some 
sense,  although  not  fully  in  the  same  sense  that  He  did  ; 
and  also  connects  it  with  an  expression  relative  to  the 
other  Sacrament,  "  Are  ye  able  to  drink  of  the  Cup  that 
I  shall  drink  of,  and  to  "be  baptized  with  the  Baptism  that 
I  am  baptized  with 9  ?"  And  indeed  as  all  suffering  re 
ceives  the  blessing  of  the  Gospel,  as  bringing  us  more  near 
to  the  Cross  and  Passion  of  Christ,  it  may  seem  to  partake 
of  something  like  a  Sacramental  efficacy,  on  account  of 
some  secret  connexion  with  our  Lord's  sufferings.  For  it 
is  not  humanity  only  which  in  Christ  is  brought  into  life- 
giving  union  with  the  Godhead,  but  especially  suffering 
humanity. 
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Now  as  our  Lord  drew  near  unto  Him  His  disciples  in 
His  agony,  therefore  we  may  be  allowed  to  approach  Him  : 
but  as  it  was  only  the  favoured  three,  it  shows  the  danger 
of  our  presuming  to  draw  near  to  Him  in  His  sorrows  with 
out  suitable  feeling  of  awe  and  humiliation.  May  we  re 
verently  venture  to  ask,  what  might  have  been  the  cause 
of  this  His  agony  of  mind,  and  the  cup  which  He  desired 
might  pass  from  Him?  May  it  have  been  that  as  our 
Lord  was  to  exhibit  the  most  exquisite  of  bodily  suffer 
ings,  so  was  He  also  to  suffer  the  most  exquisite  of  mental 
agonies ;  whereby  it  was  shown  that  not  in  His  body 
alone,  but  also  in  soul,  He  was  perfect  man  1  And  that  as 
He  came  to  bear  our  sorrows,  may  it  have  been  that  He 
was  to  bear  the  heaviest  of  all,  the  indefinable  depression 
of  mental  anguish  and  despondency?  Or  may  it  have 
9  Matt.  xx.  22.  See  Ministry,  3rd  Year,  p.  471. 
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been  from  the  approach  of  the  powers  of  darkness,  for  this 
was  their  hour :  and  that  they  were  now  permitted  to 
afflict  His  pure  and  righteous  Soul,  as  on  the  following 
day  His  pure  and  righteous  Body :  and  that  with  this 
bitter  cup  all  that  was  human  in  Him  was  thus  over 
whelmed?  Or  it  may  have  been  that  dread  of  death 
which  is  inherent  in  our  human  nature,  and  of  which  the 
Psalmist  speaks  as  the  greatest  of  terrors  which  our  nature 
is  capable  of?  And  it  is  apparently  in  the  person  of 
Christ  that  he  is  thus  speaking,  when  he  says,  "  My  heart 
is  disquieted  within  me :  and  the  fear  of  death  is  fallen 
upon  me.  Tearfulness  and  trembling  are  come  upon  me  : 
and  an  horrible  dread  hath  overwhelmed  me  i«."  And  "  the 
snares  of  death  compassed  me  round  about "."  Thus  St. 
Jerome  speaks  of  it  as  an  expression  of  humanity,  for  we 
naturally  love  life,  and  shrink  from  death.  And  Gregory 12 
says  that  "  at  the  approach  of  death  He  expressed  in  Him 
self  the  struggle  of  our  mind,  who  suffer  strong  terror  and 
dread,  when  by  the  dissolution  of  the  flesh  we  approach 
the  eternal  judgment."  Or  of  course  it  may  have  been  a 
combination  of  these  three  things  we  have  mentioned,  an 
indefinable  mental  agony,  and  the  operation  of  evil  spirits, 
and  that  horror  of  death  which  is  natural  to  man  :  and  in 
deed  all  these  may  be  but  different  modes  of  explaining, 
or  different  ways  of  viewing  but  one  and  the  same  effect — 
that  conflict  so  terrible  to  humanity  with  the  King  of 
Terrors. 

On  a  subject  so  awfully  mysterious  and  inscrutable  it 
were,  perhaps,  better  to  leave  it  thus ;  and  such  simplicity 
is  often  our  best  wisdom.  But  there  are  some  considera 
tions  which  prevent  our  acquiescing  in  the  above  view  as  a 
satisfactory  explanation  ;  for  on  the  other  side  it  may  be 

10  Pa.  Iv.  4,  5.         "  Ps.  cxvi.  3.         12  xxiv.  Moral,  cap.  xvii. 
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said  that  the  Epistle  to  the  Hebrews,  apparently  with  a 
reference  to  this  occasion,  says,  that  "  He  was  heard  in 
that  Ho  feared ;"  but  as  He  was  not  delivered  from  death, 
therefore  death  itself  was  not  the  object  of  His  deprecation 
or  apprehensions.  Besides  which,  when  St.  Peter  exclaimed 
against  our  Lord  suffering  a  painful  and  ignominious  death, 
he  was  strongly  rebuked  by  our  Saviour  for  so  doing,  in 
words  that  implied  that  to  offer  any  suggestion  of  shrink 
ing  from  that  death  was  acting  the  part  of  Satan.  Add  to 
which  it  may  be  said,  that  as  Christ  in  His  own  martyrs 
and  saints  has  overcome  the  dread  of  death,  and  even 
heathen  heroes  have  done  so;  to  attribute  our  Lord's 
agony  to  the  fear  of  death,  might  appear  to  derogate  from 
His  inconceivable  fortitude  and  majesty.  He  at  all  times 
exhorts  us  not  to  fear  man,  nor  that  death  which  man  can 
inflict,  but  above  all  things  to  fear  God  and  His  wrath. 
He  was  suffering,  therefore,  under  this  wrath  for  our  sins. 
As  St.  Hilary  says »,  "  I  ask  whether  it  is  consistent  with 
reason  to  suppose  that  He  should  have  feared  to  die,  who 
expelling  from  His  disciples  all  fear  of  death,  exhorted 
them  to  the  glory  of  martyrdom ;  for  what  sorrow  could 
He  Himself  be  supposed  to  have  felt  in  the  sacrament  of 
death,  who  gives  life  to  them  who  die  for  Him  1"  It  would 
seem,  therefore,  to  be  a  more  worthy  mode  of  explanation, 
to  infer  that  it  was  not  the  natural  fear  of  death  with 
which  our  Lord  was  thus  overwhelmed,  but  something 
more  peculiarly  connected  with  His  meritorious  and  ex 
piatory  sacrifice,  and  perhaps  the  effect  of  His  divine 
charity.  It  may  have  been  the  sins  of  us  all,  the  weight 
and  penalty  of  which  was  upon  his  soul,  and  the  fore 
knowledge  and  recollection  of  which  weighed  Him  down 
to  the  earth.  It  may  have  been,  also,  the  thought  of  the 
1  De  Trin.  lib.  x.  10. 
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impenitent  world,  and  especially  of  those  His  own  people, 
the  Jews,  who  should  have  a  hand  in  His  death  ;  and  of 
His  own  disciple  Judas  that  should  betray  Him  •  and  of 
those  also  hereafter  who  should  crucify  afresh  the  Lord  of 
Life,  and  to  whom  the  Cross  should  be  a  rock  of  offence, 
and  on  whom  He  who  was  the  Corner-stone  should  fall, 
and  grind  them  to  powder.  The  thoughts  of  all  these, 
who  should  have  no  benefit  in  His  Passion,  may  have 
been  the  bitter  cup  which  He  would  have  had  removed. 
And  we  shall  find,  moreover,  that  the  sorrows  of  His 
Saints  and  Prophets,  and  especially  of  Jeremiah,  that 
Prophet  who  was  the  representative  of  His  own  sorrows, 
was  attributed  to  this  cause.  "  When  I  would  comfort 
myself  against  sorrow,  my  heart  is  faint  in  me.  For  the 
hurt  of  the  daughter  of  my  people  am  I  hurt ;  I  am  black ; 
astonishment  hath  taken  hold  on  me.  Oh  that  my  head 
were  waters,  and  mine  eyes  a  fountain  of  tears 2 ! "  It 
seems  moreover  natural,  on  such  a  subject,  to  look  to 
signs  and  expressions  of  grief,  which  on  other  occasions 
escaped  from  our  blessed  Lord.  And  we  shall  find  that  in 
all  instances  it  was  for  the  sake  of  others,  and  on  account 
of  others,  and  not  for  Himself,  that  He  was  affected  with 
grief.  When  "  He  sighed,"  or  "  was  troubled,"  it  was 
when  about  to  speak  of  Judas ;  and  when  He  "  wept,"  it 
was  at  the  grave  of  Lazarus ;  and  when  He  gave  vent  to 
passionate  lamentations  and  tears,  it  was  over  guilty  Jeru 
salem.  The  expressions  connected  with  His  sorrow,  on  all 
these  occasions,  imply  that  it  is  for  others,  and  not  for 
Himself,  that  He  is  afflicted.  Thus  St.  Hilary  says,  "  Our 
Lord  had  before  warned  them  that  they  should  all  be 
offended,  and  that  Peter  should  thrice  deny  Him  :  and  it 
is  when  He  took  with  Him  Peter,  and  James,  and  John, 
2  Jer.  vii.  18,  21 ;  ix.  1. 
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that  He  began  to  be  troubled ;  as  if  it  was  for  those  He 
had  taken  with  Him  He  was  troubled."  Not  that  St. 
Hilary  would  confine  it  to  this  view ;  for  he  says 3,  "  All 
His  fear  was  for  those  who  should  suffer,  and  He  prays  for 
those  who  should  suffer  after  Him,  that  the  cup  should  be 
drunk  by  others,  as  it  is  by  Him,  without  distrust  of  hope, 
without  sense  of  pain,  without  fear  of  death.  And  by  the 
expression,  '  if  it  be  possible,'  He  implies  that  such  suffer 
ing  was  naturally  a  terror  to  flesh  and  blood.  Whereas 
according  to  the  Will  of  the  Father,  it  was  necessary  for 
the  devil  to  be  overcome,  not  alone  through  Christ,  but 
also  through  His  disciples."  St.  Hilary  would,  in  this 
place,  seem  to  attribute  it  to  those  natural  pains  which 
our  Lord  sustained  in  the  person  of  mankind.  And  St. 
Jerome  says,  "  The  Lord  was  sorrowful,  not  from  the  fear 
of  suffering,  for  He  came  to  suffer,  and  He  had  convicted 
Peter  of  temerity,  but  on  account  of  the  most  unhappy 
Judas,  and  the  offence  of  all  the  Apostles,  and  the 
rejection  or  reprobation  of  the  people  of  the  Jews  V 
Why  indeed  should  we  not  suppose  that  it  was  for  the 
danger  of  the  twelve,  and  of  all  His  ministers,  and 
of  all  His  Church,  and  of  all  the  perils,  and  sins,  and 
disobedience  of  us  all  to  the  end  of  the  world,  the 
denyings  of  St.  Peter,  the  betrayals  of  all  the  Judases 
that  should  hereafter  arise?  Origen  again  and  others, 
who  adopt  something  like  this  mode  of  explaining 
it,  especially  apply  it  to  the  reprobation  of  the  Jewish 
people.  Origen  says,  "  There  is  another  interpretation  of 
this  passage  to  this  effect,  that,  as  the  Son  of  God's  love, 
according  to  His  foreknowledge  indeed,  He  loved  those 
who  should  believe  in  Him  from  the  Gentiles  ;  but  the 
Jews  He  loved  as  branches  of  the  good  olive,  as  the  seed 
3  Can.  xxxi.  in  Matt.  Aur.  Cat.  «  In  Matt,  ad  loc. 
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of  the  holy  Fathers,  whose  was  the  adoption,  and  the 
glory,  and  the  covenant,  and  the  promises.  And  loving 
them,  He  saw  what  they  would  suffer  who  were  seeking 
Him  unto  death  and  choosing  Barabbas  unto  life ;  there 
fore,  sorrowing  for  them,  He  said,  '  Father,  if  it  be  pos 
sible,  let  this  cup  pass  from  Me.'  Again,  recalling  that 
desire,  and  seeing  how  great  the  advantage  to  the  whole 
world  which  would  arise  through  His  passion,  He  said, 
'  But  not  as  I  will,  but  as  Thou  wilt.'  He  saw  already, 
that  on  account  of  that  cup  of  His  passion,  Judas,  who 
was  one  of  the  twelve,  would  be  the  '  son  of  perdition.! 
Again,  He  understood  that  through  that  cup  of  His  passion 
principalities  and  powers  would  be  triumphed  over  in  His 
Body.  On  account  of  these,  therefore,  who  He  was  un 
willing  should  perish  in  His  passion,  He  said,  '  Father,  if  it 
be  possible,  let  this  cup  pass  from  Me.'  But  on  account 
of  the  salvation  of  all  mankind,  which  through  His  death 
would  be  purchased  unto  God,  as  if  on  a  second  thought, 
He  said,  '  Yet  not  as  I  will,  but  as  Thou  ;' — that  is,  if  it 
be  possible,  that  without  My  passion  all  those  benefits 
might  be  allowed,  which  will  be  derived  through  My 
passion;  let  this  passion  depart  from  Me,  that  both  the 
world  may  be  saved,  and  the  Jews  may  not  perish  in  My 
passion."  We  shall  see,  further,  what  Origen  says  on  this 
subject,  when  we  come  to  speak  of  our  Lord's  agony  on 
the  Cross.  Theophylact  alludes  to  this  notion  of  the  rejec 
tion  of  the  Jews  as  a  known  opinion,  saying 5,  "  Some 
have  understood  this  as  if  He  said,  '  I  am  sorrowful,  not 
because  I  am  to  die,  but  because  the  Israelites,  who  are 
My  kindred,  are  to  crucify  Me,  and  through  Me  to  bo 
excluded  from  the  kingdom  of  God.' "  And  St.  Jerome 
seems  to  take  the  same  view;  in  one  place  he  suggests 
*  Comm.  in  Marc.  Aur.  Cat. 
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tiiis  explanation,  that  "  if  Nineveh,  that  is,  the  people  of 
the  Gentiles,  cannot  otherwise  "be  saved  unless  the  gourd 
be  dried  up,  that  is,  Judea,  let  the  will  of  His  Father  be 
done,  which  is  not  contrary  to  the  will  of  the  Son,  as  He 
Himself  says  through  His  Prophet 6,  '  My  will  is  to  do 
Thy  will,  0  My  God.'  "     The  same  writer  says,  "  He  re 
quires  that  if  it  were  possible  the  cup   of  His  passion 
might  pass  from  Him,  not  from  fear  of  suffering,  but  from 
compassion  for  His  former  people,   that  He   might   not 
receive  from  their  hands  the  cup  He  had  to  drink.     He 
therefore  says  expressly,  not  the  cup,  but  <  this  cup,'  i.  e. 
that  of  the  people  of  the  Jews,  who  could  have  no  excuse 
for  their  ignorance  in  slaying  Me,  who  have  the  Law  and 
the  Prophets  daily  to  foretel  Me.     But  returning  to  Him 
self,  that  which  He  had  tremblingly  put  from  Him  in  the 
person  of  man,  in  that  of  God  and  the  Son  He  accepts, 
'  But  not  My  will,  but  Thine,  be  done.     Let  not  this  be,' 
He  says,  '  which  I  speak  out  of  human  affection,  but  that 
on  account  of  which  I  descended  to  earth  at  Thy  will  V  " 
St.  Ambrose  also  speaks  much  to  this  purpose  :  "  Nor 
is  it  far  from  the  truth,  if  He  was  sad  for  His  persecutors, 
who  He  knew  would  suffer  punishment  for  that  enormous 
sacrilege.     And  therefore  He  said,  '  remove  this  cup  from 
Me,'  not  because  the  Son  of  God  feared  death,  but  because 
He  was  unwilling  that  even  the  bad  should  perish.     At 
last  He  saith,  '  Lord,  lay  not  this  sin  to  their  charge/  that 
His  passion  might  be  salutary  to  all8."  The  same  writer  also 
mentioning  that  some  wished  to  explain  away  this  expres 
sion  of  our  Lord's  desire  to  put  away  His  cup,  says  very 
beautifully,  "  But  I  am  so  far  from  considering  it  a  thing 
to  be  excused,  that  I  do  never  more  exceedingly  admire 
His  piety  and  majesty ;  for  He  would  have  conferred  less 
6  Ps.  xl.  10.      7  In  Matt.  lib.  iv.  c.  26.      8  Expos,  ia  Luc.  lib.  x.  62. 
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on  me,  if  He  had  not  undertaken  my  affections.  There 
fore  for  me  He  grieved  Who  had  for  Himself  nothing  for 
which  to  grieve  ;  and  having  put  away  the  blessedness  of 
eternal  Divinity,  is  affected  with  the  heaviness  of  my 
infirmity.  For  He  undertook  my  sorrow,  that  on  me  He 
might  bestow  His  joy ;  and  by  our  footsteps  descended 
even  to  the  sadness  of  death,  that  by  His  footsteps  He 
might  recall  us  unto  life.  With  confidence,  therefore,  I 
speak  of  His  sadness  ;  because  I  preach  His  Cross.  For 
He  took  upon  Him  not  the  semblance  of  our  incarnation, 
but  the  reality9." 

St.  Chrysostom  also  mentions  it  as  an  instance  of  our 
Lord  setting  before  us  by  His  own  example,  what  He 
taught  us  when  He  told  us  to  pray,  that  we  be  not  led 
into  temptation.  But  the  whole  subject  as  much  tran 
scends  our  thoughts  as  the  ineffable  union  of  God  with 
man,  and  the  prayer  He  addressed  unto  His  Father  must 
necessarily  surpass  all  our  imagination.  In  this,  the 
mysterious  nature  of  our  Lord  and  God,  we  rejoice  and 
tremble,  and  may  say,  "  I  will  give  thanks  unto  Thee,  for 
Thou  art  fearfully  and  wonderfully  made."  It,  however, 
serves  to  indicate,  as  the  ancients  observe,  the  reality  of 
this  our  Lord's  union  with  our  nature,  incredible  as  it 
might  have  seemed  to  be.  "  First  of  all,"  says  Chry 
sostom,  "  He  sent  prophets  to  announce  it,  afterwards  He 
Himself  comes  clothed  with  flesh ;  and  so  that  you  could 
not  suppose  it  a  mere  phantom,  He  permits  His  flesh  to 
endure  natural  wants,  to  hunger,  to  thirst,  to  sleep,  to 
labour,  to  be  affected  and  distressed  ;  on  this  account  He 
refuses  not  death,  showing  His  true  human  nature." 

From  the  very  variety  of  opinions  expressed  on  this 
subject,  we  may  see  the  force  of  the  term  by  which  oui 
9  Expos.  Luc.  Kb.  x.  56. 
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Lord's  agony  is  expressed  in  the  ancient  Greek  Liturgies, 
as  ayi/coo-ra  TraO^ara,  or  His  unknown  sufferings.  It  was 
the  hour  of  the  powers  of  darkness,  and  we  know  nothing 
of  spiritual  agencies.  Even  of  the  mental  sufferings  of 
each  other,  it  is  said,  "  The  heart  knoweth  its  own  bitter 
ness."  But  thus  much  we  may  see,  that  our  Lord's 
obedience  would  not  have  been  so  perfect  if  His  human 
soul  had  not  shrunk  back  from  that  act  by  which  His 
obedience  was  perfected  :  and,  as  the  Son  of  Man,  He  not 
only  grew  "  in  wisdom  and  stature,"  but  also  "  learned 
obedience  by  the  things  which  He  suffered." 

But  it  must  be  observed,  that  as  our  Lord's  death  was 
perfectly  voluntary,  so  also  was  this  the  fear  and  agony  of 
His  Passion,  such  as  He  might  have  set  aside  if  He  had 
pleased.  Of  which  St.  Austin  says1,  "  that  He  took  upon 
Him  these  things  in  His  human  soul  at  His  own  will,  as 
at  His  own  will  He  was  made  Man.  We  indeed  have 
affections  of  this  kind  from  the  infirmity  of  our  human 
condition  :  but  not  so  the  Lord  Jesus,  Whose  infirmity 
was  from  His  own  power."  And  Damascenus  also2: — 
"  Nothing  in  Christ  is  to  be  considered  as  by  compulsion, 
but  all  things  were  by  His  own  will.  He  willingly 
hungered,  He  willingly  feared,  and  was  sorrowful."  "As 
man,"  says  Ambrose,  "  fearing  death ;  as  God,  adhering  to 
His  purpose." 
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ST.  LUKE,    perhaps,    as    writing    from    St.    Paul,    who 

derived  his  Gospel  by  immediate  revelation  from  God, 

here  relates  two  circumstances,  which  are  more  removed 

1  De  Civ.  Dei,  lib.  xiv.  c.  ix.  2  In  lib.  iii.  c.  xx .  Aur.  Cat. 
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from  human  testimony  ;  that  "  an  Angel  was  seen  by 
Him,"  and  that  His  sweat  was  as  it  were  "drops  of 
blood ;"  and  St.  Paul  himself,  in  his  Epistle  to  the 
Hebrews,  mentions  another  circumstance  of  "strong  cry 
ing  and  tears,"  with  which  our  Lord's  prayer  was  accom 
panied  ;  and  also  of  His  prayer  being  heard,  which  may 
perhaps  have  reference  to  the  Angel  St.  Luke  speaks  of. 
For  to  this  occasion  St.  Paul  seems  to  allude  in  saying, 
"  that  in  the  days  of  His  flesh  He  offered  up  prayers  and 
supplications  unto  Him  that  was  able  to  save  Him  from 
death,  and  was  heard  on  account  of  His  reverence,"  or 
godly  fear,  or,  as  it  might  mean,  was  heard  and  saved 
from  the  object  of  His  terror3;  as  in  the  expression,  "Thou 
hast  heard  me  also  from  among  the  horns  of  the  unicorns." 

St.  Luke's  account  is,  "  And  there  was  seen  ~by  Him 
an  Angel  from  Heaven,  strengthening  Him:  and  being  in 
an  acjony  He  prayed  more  earnestly :  and  His  sweat  was 
as  it  were  great  drops  of  Hood  falling  down  to  the  ground" 
As  on  His  former  temptation,  when  He  had  overcome  the 
tempter,  "Angels  came  and  ministered  unto  Him,"  so  now 
when  He  overcame,  in  His  dismal  conflict  with  the  powers 
of  darkness,  one  good  Angel  appeared  strengthening  the 
Son  of  Man.  In  such  infinite  condescension  did  He  deign 
as  man  to  suffer  agony,  and  in  that  suffering  to  receive 
support  from  one  of  His  own  creatures,  who  was  made  and 
who  lived  by  the  breath  of  His  mouth.  This  Angel  has 
been  supposed  to  have  been  the  Angel  Gabriel,  which 
signifies  the  strength  of  God;  and  it  is  observable,  that 
on  another  occasion,  when  St.  Luke  records  the  appearing 
of  this  Angel,  it  was  under  circumstances  in  some  degree 
analogous.  It  was  to  the  priest  Zacharias  in  the  holy 
place  apart,  and  by  the  altar  of  incense4 ;  so  now  was  it  to 

8  Heb.  v.  7,  airb  TTJS  euAajScias,  conf.  xii.  28.  4  Luke  i.  11. 
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our  merciful  High  Priest,  apart  with  God,  Interceding  for 
us,  and,  as  it  were,  engaged  in  the  great  sacrifice  of  Him 
self,  and  especially  in  the  oblation  of  Himself  in  prayer, 
as  an  incense  most  pleasing  to  God.  There  is  also  another 
occasion  in  Holy  Scripture  of  the  appearance  of  an  Angel, 
which  bears  some  similarity  to  it,  as  supporting  a  servant 
of  Christ,  and  granting  the  lives  of  others  to  His  inter 
cessions.  "We  read  in  the  Acts  of  the  Apostles, — "  After 
long  abstinence  Paul  stood  forth  and  said,  There  stood 
by  me  this  night  the  Angel  of  God,  saying,  Fear  not, 
Paul ;  thou  must  be  brought  before  Cassar  :  and,  lo,  God 
hath  given  thee  all  them  that  sail  with  thee5."  If,  with 
out  irreverence,  we  might  mention  together  things  so 
infinitely  distant,  the  very  words  might  be  applied  to  this 
occasion ; — "  Fear  not,  for  Thou  must  be  brought  before 
Pilate;  but  God  hath  answered  Thy  request,  and  given 
Thee  all  those  that  sail  with  Thee  through  the  stormy  and 
dark  voyage  of  mortality."  It  is  important  to  observe 
resemblances  of  this  kind,  as  tending  to  furnish  us  with 
some  glimpses  of  a  great  principle,  the  connexion  of  every 
blessing  with  the  sacrifice  of  Christ.  The  consolations 
derived  from  prayer  are  known  to  men  by  experience,  but 
all  such  effects  may  derive  their  strength  from  some  re 
semblance  to  Christ,  and  secret  connexion  with  His  prayer 
and  passion.  Theophylact  says,  that  the  Angel  is  here 
recorded  as  appearing  for  our  sakes,  that  we  may  be  taught 
the  sure  efficacy  of  prayer ;  if,  therefore,  there  can  be  a 
resemblance  in  our  prayers,  and  a  sure  efficacy  in  them, 
this  efficacy  must  consist  in  that  resemblance.  But  here 
by  the  Angel  we  behold  such  effects  in  a  living  and 
sensible  manner  ;  and  it  is  remarkable  how  often  what  we 
consider  mere  spiritual  effects  of  certain  causes,  are  in 
5  Acts  xxvii.  23,  24. 
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Scripture  attributed  to  living  agents ;  and  on  this  occasion 
we  might  have  been  told  that  our  Lord  was  strengthened, 
without  our  being  allowed  to  behold  the  Angel.  Nor  is 
there  any  thing  in  this  appearance  unworthy  of  the  Son 
of  Man;  for  if  He  prayed,  and  was  afflicted  and  over 
whelmed,  there  is  no  reason  why  His  wants  may  not  have 
been  supplied  by  means  of  one  of  His  creatures. 

From  the  mode  in  which  it  is  mentioned  in  St.  Luke,  it 
might  appear  as  if  the  most  earnest  prayer  and  the  sweat 
of  blood  followed  the  appearance  of  the  Angel,  but  one 
would  have  supposed  it  was  otherwise.  Some  have 
thought  that  it  is  not  meant  that  His  sweat  was  literally 
of  blood,  but  that  this  was  a  proverbial  expression  for 
the  vehement  profusion  and  intensity  of  it.  And  indeed 
Theophylact  mentions  this  interpretation.  But  it  appears 
better  to  take  it  literally,  especially  as  cases  are  recorded 
of  persons  having  been  known  to  sweat  blood  from  intense 
mental  agony,  as  Dr.  Jackson  mentions6;  and  also  Maldo- 
natus7.  In  this  our  blessed  Lord's  sweat,  "  falling  upon 
the  ground,"  we  can  perceive  that  He  bore  in  its  fulness 
the  curse  laid  on  Adam,  that  in  the  sweat  of  his  brow  he 
should  till  the  ground,  as  on  the  following  day  He  bore 
the  thorns  it  was  to  produce.  In  both  cases  did  the 
Second  Man  bear  the  curse,  not  figuratively  only,  but  also 
literally;  and  that  too  in  a  fuller  sense  than  any  other 
child  of  Adam.  For  those  thorns  it  produced  actually 
pierced  His  bleeding  temples ;  and  the  sweat  which  He 
shed  was  no  other  than  the  blood  of  His  agonized  heart, 
which  fell  upon  the  ground  that  had  been  cursed  for 
Adam's  transgression. 

•  Vol.  ii.  p.  818.  7  Comm.  in  Matt. 
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OUR    LORD    RETURNING    TO   HIS    THREE   DISCIPLES 

"AndHe  cometh"  (Matt., Mark)  " to  His  disciples"  (Matt.), 
"  and  Jindeth  them  sleeping,  and  saitli  unto  Peter"  (Matt., 
Mark).  And  here  the  Gospel  of  St.  Matthew  alone  would 
leave  us  to  ask  why  it  is  said  that  our  Lord  addresses  St. 
Peter;  for  what  He  says  is  in  the  plural  number,  as  if 
spoken  to  them  all  alike  :  "  Thus  have  ye  not  been  able  for 
one  hour  to  watch  with  Me  1"  (Matt.)  But  St.  Mark,  or 
St.  Peter  by  this  Evangelist,  could  not  forget  or  omit  that 
particular  warning  which  magnified  his  own  transgression, 
and  adds  the  words  first  addressed  to  St.  Peter  himself, 
"Simon,  sleepest  thou  ?"  thou  who  hast  spoken  such  great 
things,  thou  who  art  so  ready  to  die  for  thy  Lord  :  "  hast 
thou  not  been  able  to  watch  for  one  hour  ?"  (Mark.)  And 
then  to  them  all,  "  Watch  ye  and  pray,  that  ye  may  not 
enter  into  temptation:  the  spirit  is  ready,  but  the  flesh  is 
weak  "  (Matt.,  Mark).  As  St.  Peter  had  especially  asserted 
his  fidelity,  he  is  more  especially  addressed ;  but  as  they 
all  likewise  maintained  the  same,  they  are  all  likewise 
included  in  our  Lord's  admonition. 

And  here  it  is  not  quite  evident  whether  it  is  to  this  or 
to  the  second  occasion  of  our  Lord's  coming  to  them,  that 
the  account  of  St.  Luke  applies ;  but  the  words  spoken 
are  chiefly  the  same  as  those  mentioned  by  the  others. 
"  And  when  He  rose  up  from  prayer,  and  had  come  to  His 
disciples,  He  found  them  sleeping  for  sorrow  ;  and  He  said 
unto  them,  Why  sleep  ye  ?  rise  and  pray,  that  ye  enter  not 
into  temptation  "  (Luke).  It  is  to  be  observed  that  St. 
Luke,  the  Evangelist  of  compassion,  alone  mentions  this 
charitable  explanation  for  their  sleep,  saying  that  it  was 
"  for  sorrow,"  but  not  either  of  the  disciples  themselves. 
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St.  Chiysostom  says,  "The  eyes  of  the  disciples  were 
oppressed  with  distress,  and  their  sleep  was  not  that  of 
indifference,  but  of  grief."  The  circumstance  of  their  thus 
sleeping  might  also  lead  one  to  think  that  it  was  customary 
for  them  thus  to  sleep  in  the  open  air,  and  may  in  some 
slight  degree  support  the  supposition  that  the  Transfigu 
ration  also  occurred  by  night ;  but  St.  Chrysostom  men 
tions  that  it  was  not  so 8. 

"  As  long  as  Jesus  was  with  His  disciples,"  says  Origen, 
"  they  slept  not :  but  when  He  went  but  a  little  from 
them  they  could  not  watch  even  for  one  hour,  when  He 
was  away.  Wherefore  let  us  pray  that  not  even  for  a 
little  while  Jesus  should  depart  from  us,  but  should  fulfil 
what  He  promised  us,  in  saying,  <Lo,  I  am  with  you 
alway,  unto  the  end  of  the  world9.'  For  so  shall  we 
watch  when  He  shaketh  off  sleep  from  our  soul,  without 
which  it  were  not  possible  to  fulfil  the  command  which 
saith,  '  Give  not  sleep  to  thine  eyes,  nor  slumber  to  thine 
eyelids ;'  <  Deliver  thyself  as  a  roe  from  the  hand  of  the 
hunter,  and  as  a  bird  from  the  hand  of  the  fowler1.' " 

Eut  it  may  be  asked,  what  is  the  full  meaning  of  this 
word  "watching"?  Origen  says,  "He  watches  who  does 
good  works ;  he  watches  who  is  anxious  for  the  truth  of 
the  faith."  Gregory  says,  "  He  watches  who  holdeth  his 
eyes  open  to  the  aspect  of  the  true  light."  The  present 
passage  seems  to  explain  itself,  as  containing  both  these 
senses,  that  it  is  a  shaking  off  of  sleep  in  order  to  pray. 
And  this  word  "  sleep  "  may  be  taken  in  a  further  sense 
for  any  thing  that  keeps  the  soul  from  a  right  estimation 
of  its  true  condition  :  all  sin  is  in  this  sense  a  sleep  of  the 
soul ;  all  forgetfulness  of  God,  and  unconsciousness  of  His 
presence  is  so.  Sleep  and  night  are  in  this  sense  the 
•  Ministry,  3rd  Year,  p.  106.  9  Matt,  xxviii.  20.  >  Prov.  vi.  4, 5. 
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representatives  of  evil:  and  perhaps  the  alternations  of 
night  and  day  represent  "  the  spirit  ready,  and  the  flesh 
weak,"  which  is  the  state  of  the  natural  man,  in  contra 
distinction  from  that  state  of  perfection  where  there  is  no 
night,  and  the  Lamb  is  the  light  thereof.  "For  these 
contend  with  each  other,"  says  Origen2,  "in  the  imperfect; 
but  in  the  perfect  the  flesh  no  longer  opposeth,  but  is 
mortified.  But  concerning  this  weakness  the  Lord  speaketh 
to  the  Apostle,  'that  strength  is  perfected  in  weakness3.' '' 
"  Again  He  departed  "  (Matt.,  Mark)  "  a  second  time  " 
(Matt.),  "and prayed,  saying"  (Matt.,  Mark)  "the  same 
words"  (Mark),  "My  Father,  if  this  cup  cannot  pass  from 
Me  except  I  drink  it,  Thy  will  lie  done"  (Matt.).  But, 
although  this  was  the  same  prayer  as  the  first,  yet  it  may 
be  observed  that  there  is  a  slight  difference  in  the  meaning 
and  effect  of  it :  for  the  first  prayer  was,  that  if  it  were 
possible  (i.  e.  possible  to  the  Divine  justice,  not  to  the 
Divine  Power,  for  to  that  of  course  all  things  are  possible) 
— that,  if  it  were  possible,  "  the  cup  might  pass  "  from 
Him.  But  the  second  implies  not  only  the  same  perfect 
resignation,  but  even  in  some  degree,  as  Origen  observes, 
a  desire  to  drink  it ;  "  If  this  cup  cannot  pass  from  Me 
except  I  drink  it,  let  Thy  will  be  done."  There  is  not  in 
this  even  a  request  to  be  released  from  it ;  for  the  prayer 
on  the  former  occasion  was,  That,  if  possible,  the  cup 
might  pass ;  the  prayer  now  is,  That  the  will  of  God  be 
done.  If  we  might  compare  our  poor  desires  with  any 
thing  so  transcendently  and  supremely  good,  we  might  say 
it  is  but  that  change  to  higher  and  still  higher  resignation, 
which  is  ever  found  in  continued  prayer. 

2  In  Matt.  Lat.  Com.  94.  3  2  Cor.  xii.  9. 
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RETURNING    THE   SECOND    TIME 

"And  He  returned"  (Mark),  "and  He  came"  (Matt.), 
"and  found  them  sleeping  again  ;  for  their  eyes  were  heavy" 
(Matt.,  Mark).  And  St.  Mark,  perhaps  writing  from  St. 
Peter,  gives  a  more  exact  description  of  the  state  of  their 
feelings,  and  adds,  "  and  they  knew  not  what  to  answer 
Him "  (Mark).  The  expression  is  similar  to  that  of  the 
same  Evangelist  at  the  Transfiguration,  where  he  states 
that  Peter  "  knew  not  what  to  say,  for  they  were  exceed 
ingly  afraid."  "And  leaving  them,  He  departed  again,  and 
prayed  the  third  time,  saying  the  same  words"  (Matt.). 
"Thus,"  as  St.  Jerome  says,  "did  our  Lord  not  only 
suffer  alone  for  all,  but  prays  also  alone  for  all :"  "  and 
the  object  of  His  prayer  was,"  says  Bede,  "  that  the  disci 
ples  might  obtain  leave  to  repent."  But  St.  Chrysostom 
notices  on  this  occasion  that  very  remarkable  circum 
stance,  which  we  find  so  often  in  Holy  Scripture,  of  the 
repetition  of  an  act  implying  confirmation.  "  By  praying 
a  second  and  a  third  time,"  he  says,  "  He  certifies  that  He 
is  truly  made  man,  from  that  affection  of  human  infirmity 
by  which  He  feared  death.  For  any  thing  taking  place  a 
second  or  third  time  greatly  demonstrates  certainty  in  the 
Scriptures,  as  Joseph  said  to  Pharaoh ;  '  for  that  the 
dream  was  doubled  unto  Pharaoh  twice,  it  is  because  the 
thing  is  established  by  God.'  " 

Throughout  the  account  it  may  be  observed  that  St. 
Mark  follows,  step  by  step,  with  St.  Matthew  to  detail 
all  that  related  to  our  Lord's  humanity ;  St.  Luke,  all 
that  related  to  our  merciful  High  Priest,  which  may 
afford  consolation  to  a  suffering  penitent.  St.  John 
omits  all  mention  of  our  Lord's  temptation  before,  and 
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of  His  sufferings  now  :  dwelling  entirely  on  His  Godhead, 
which,  was  of  course  incapable  of  temptation  or  of  suf 
fering  :  whereas  the  other  three  both  mention  His  temp 
tation  before  and  His  desire  now  to  put  away  the  Cup, 
which,  as  the  Fathers  mention,  was  the  proof  of  His  true 
humanity. 

It  is  in  this  latter  point  of  view  that  our  Lord  through 
out  His  mysterious  sorrows  affords  us  His  most  perfect 
example ;  and  so  far  as  we  approach  Him  in  following  it, 
we  shall  partake  of  the  efficacy  of  His  Passion.  In  this, 
as  in  all  other  matters,  did  He  Who  said,  "  Learn  of  Me, 
for  I  am  meek  and  lowly,"  humble  Himself  to  the  lowest 
of  all  humiliations  ;  for  what  posture  of  prayer  could  be 
more  low  than  that  of  prostration  on  the  ground  ]  From 
the  efficacy  of  these  His  humiliations  it  has  passed  into 
an  eternal  law,  that  he  who  humbles  himself  shall  be 
exalted.  And  when  He  thus  resigned  Himself  to  the  will 
of  His  Father,  far  greater  doubtless  was  His  resignation, 
on  this  very  account,  that  human  nature  shrunk  in  agony 
from  the  Cup,  than  if  His  Divine  Power  had  mitigated  the 
bitterness  of  His  suffering  humanity.  Again,  teaching  us, 
in  the  severest  of  our  own  trials,  to  be  ever  mindful  of 
others,  in  the  midst  of  His  agonies  our  Lord  returns 
from  His  devotions,  being  ever  mindful  of  His  disciples 
more  than  of  Himself  in  His  Divine  love ;  and  teaching 
us  to  combine  our  prayers  for  others  with  kind  offices  to 
them.  Again,  He  returns  to  prayer,  teaching  us  by  His 
own  example  what  He  had  so  often  taught  by  precept  and 
parable,  "  that  we  faint  not  in  prayer,  but  continue  in  the 
very  word  of  prayer,  until  we  obtain  what  we  have  begun 
to  demand  V  Having  enjoined  us  to  seek  retirement  in 
prayer,  this  also  He  teaches  us,  by  Himself  on  each 
*  Origen.  in  Matt.  95. 
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occasion  going  apart :  and  here  again,  by  His  own  example 
also,  as  well  as  by  the  examples  of  others  whose  entreaties 
He  answered,  He  instructs  to  say  the  same  words,  though 
we  use  not  vain  repetitions. 

It  is  in  this  manner  that  ancient  writers  are  ever 
watchful  to  observe  how  replete  with  stores  of  Divine  in 
struction  is  every  part  of  our  Lord's  human  example.  Thus, 
Gregory  Nyssen  speaks  of  our  Lord's  posture  in  devotion  : 
"  He  Who  carried  our  infirmities,  through  the  manhood 
which  He  assumed,  bends  His  knees  in  prayer,  teaching 
by  the  sanction  of  His  example  that  we  behave  not 
proudly  in  the  time  of  prayer,  but  by  all  things  conform 
ourselves  to  humility  ;  for  '  God  resisteth  the  proud,  and 
giveth  grace  unto  the  humble5.'  "  And  St.  Cyril,  of  our 
Lord's  retirement  in  prayer,  says,  "  Here  you  will  find 
Him  retiring  apart  in  prayer,  that  you  may  learn,  that 
with  attentive  mind  and  quiet  heart  we  must  converse 
with  the  lofty  God.  But  it  was  not  as  needing  the  assis 
tance  of  another,  that  He  continued  in  prayers,  Who  is 
the  most  Almighty  Power  of  the  Father ;  but  that  we 
may  learn  that  we  must  not  sleep  in  temptation,  but  per 
severe  the  more  in  prayer."  St.  Chrysostom  also  speaks 
of  our  Lord's  retiring  to  pray,  as  our  example  :  "  It  was 
His  custom,  to  pray  without  the  disciples ;  and  this  He 
did,  instructing  us  that  in  our  supplications  we  should 
compose  ourselves  to  quiet,  and  seek  solitude." 


OUR    LORDS  LAST  RETURN 

"Then"  (Matt.)  "He  cometh"  (Matt.,  Mark)  "the  third 
time  "  (Mark)  "  to  His  disciples  "  (Matt.),  "  and  saith  unto 

5  1  Pet.  v.  8. 
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them,  Sleep  on  now  for  the  future,  and  take  your  rest " 
(Matt.,  Mark).  As  if  He  had  said,  "  I  asked  you  to  watch 
and  pray  with  Me  one  hour,  but  that  hour  is  now  past  : 
that  opportunity  for  watching  and  praying  with  Me  is 
now  over  ;  the  time  for  putting  on  your  spiritual  armour  is 
past."  "It  is  enough"  (Mark) ;  "behold"  (Matt.)  "the  hour" 
(Matt.,  Mark)  "hath  come"  (Mark),  or  "is  at  hand"  (Matt.). 
My  need  of  your  watching  with  Me  is  now  over,  "it  is 
enough,"  or  it  is  all  over,  you  now  can  do  no  more. 
"  Behold  "  (Mark),  "  the  Son  of  Man  is  betrayed  into  the 
hands  of  sinners.  Arise,  let  us  depart.  Behold,  lie  that 
betray eth  Me  is  at  hand"  (Matt.,  Mark).  "For  in  the 
Spirit,"  says  Origen,  ^He  beheld  Judas  drawing  near 
to  betray  Him,  when  he  was  not  yet  seen  by  His 
disciples." 

There  is  an  apparent  discrepancy  in  our  Lord's  words, 
for  He  first  tells  them  to  "  sleep  on,"  and  afterwards  to 
"arise."  St.  Austin  suggests  that  our  Lord  was  silent 
after  speaking  the  first  words,  and,  after  a  short  interval, 
added  the  latter  sentence.  But  the  more  obvious  way  of 
understanding  it  seems  to  be  to  suppose  our  Lord's  first 
words  are  meant  as  a  gentle  reproof,  and,  as  Theophylact 
expresses  it,  are  spoken  ironically,  if  we  may  venture  to 
apply  such  a  term  to  our  Lord's  words.  And  this  is  con 
firmed  by  finding  that  our  Lord  does  so  speak  by  His  Pro 
phets,  when  something  else  is  implied  besides  that  which 
the  words,  taken  literally,  would  signify. 

It  seems  natural  to  suppose  that  circumstances,  so  mo 
mentous  and  awful  as  are  here  described,  may  contain 
some  great  mystical  references,  that  look  both  before  and 
after.  That  such  a  supposition  is  not  unnatural  would 
appear  from  this,  that  something  of  the  kind  suggests  it 
self  to  ancient  writers.  Thus  St.  Jerome  says,  that  this 
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circumstance  of  the  disciples  sleeping  three  times,  signifies 
the  three  whom  our  Lord  raised  from  the  dead  ;  the  first 
in  the  house,  the  second  near  the  sepulchre,  the  third  from 
the  sepulchre.  And  St.  Hilary  suggests  a  future  reference 6, 
that  "on  His  return  to  them,  and  finding  them  asleep, 
on  His  first  coming  He  reproves  them,  on  the  second  He 
is  silent,  on  the  third  He  bids  them  rest."  And  this  he 
applies  to  our  Lord's  visitations  after  His  Resurrection, 
"  when  first  of  all  finding  them  dispersed,  distrustful,  and 
alarmed,  He  reproves  them.  At  the  second  time  He  visited 
them  by  sending  them  His  Spirit,  the  Comforter,  when 
their  eyes  were  heavy  to  behold  the  liberty  of  the  Gospel; 
for  they  were  for  some  time  detained  in  their  love  of  the 
law,  and  possessed  as  it  were  by  a  sleep  of  faith.  But  at 
the  third  time,  that  is,  on  the  return  of  His  brightness,  He 
will  restore  them  to  security  and  to  rest."  Such  observa 
tions  of  the  Fathers  are  at  all  events  sufficient  to  show  that 
it  is  not  unnatural  to  suppose,  that  these  circumstances,  in 
themselves  so  important,  might  also  furnish  analogies  with 
respect  to  the  Christian  Church,  fulfilled  in  various  ways 
and  directing  the  thoughts  to  higher  developments.  For 
of  course  three  occasions  of  raising  the  dead ;  three  returns 
of  our  Lord  to  awaken  His  disciples ;  three  times  of  retir 
ing  to  prayer,  may  also  have  a  reference  to  some  dealings 
of  Christ  with  mankind  in  the  Christian  dispensation.  For 
very  mysterious  as  the  government  of  God  is,  yet  we  may 
observe  throughout,  that  His  providences  have  a  tendency 
to  unfold  themselves  again  and  again  under  analogous  cir 
cumstances,  and  in  similar  results ;  and  all  these  going  on 
to  further  developments  in  that  which  is  infinite.  In  like 
manner  as  in  things  natural  the  course  of  time  developes 
itself  in  a  recurrence  of  similar  nights  and  days,  and  of 
6  Com.  in  Matt.  xxxi.  11. 
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simileir  seasons,  again  and  again  appearing  in  like  manner. 
And  all  these  but  shadows  of  greater  things  hereafter,  the 
morning  of  the  Resurrection,  and  the  great  Kew  Year  and 
restoration  of  all  things. 

If  therefore  such  a  prophetic  reference  is  not  unreason 
able  ;  and.  we  may  suppose  that  our  Lord's  visitations  of 
His  Church  may  in  some  degree  partake  of  a  resemblance 
to  these  His  returns  to  His  disciples,  on  that  night  of  theii 
watching  ;  we  may  perhaps  venture  to  suggest  one  point 
of  analogy  in  all  visitations  of  God,  and  especially  in  the 
descriptions  which  are  given  of  His  last  and  final  return ; 
— which  is  the  following. 

Independently  of  the  deeply  solemn  interest  of  this 
scene  to  every  child  of  Adam,  there  is  something  very  re 
markable  in  the  awful  stillness  wherein  our  Lord  visits 
His  disciples,  which  seems  to  bear  a  great  analogy  to  that 
of  His  last  coming.  It  is  midnight,  and  silence,  and  dark 
ness.  And  notwithstanding  the  occasion  is  one  of  such 
momentous  concern  and  consequence,  the  disciples  were 
weighed  down  heavily  with  sleep  and  sorrow,  and  the  arts 
of  the  tempter.  There  is  something  in  it  similar  to  that 
of  His  awakening  His  disciples  at  the  Transfiguration, 
when  in  like  manner  they  were  heavy  with  sleep,  and 
awakened  by  His  Divine  touch  and  voice.  And  as  that 
scene  of  the  Transfiguration  appears  to  represent  the  great 
and  general  Resurrection :  so  this  also  carries  on  our 
thoughts  to  that  time,  which  is  so  often  described  as  our 
Lord's  coming  at  midnight,  and  finding  mankind  asleep  in 
the  dead  stillness  of  night.  His  last  Advent  is  especially 
likened  to  the  coming  of  a  thief,  which  is  closely  and 
literally  applicable  to  this  approach  of  Judas.  And  when 
our  Lord  now  comes  to  His  disciples  with  His  warning 
voice,  the  agonies  of  that  night  appear  to  be  over,  and 

D 


34  THE   AGONY 

succeeded  by  a  calm.  So  is  it  supposed  that  the  distress 
and  tumult  of  the  last  age  will  be  over,  and  men  shall  say, 
"  Peace,  and  all  things  are  safe,"  when  in  the  night  of  Anti 
christ  and  of  darkness  He  will  be  at  hand.  In  the  mean 
time  the  Spirit  of  Christ  in  His  Church,  who  intercedeth 
for  us  and  in  us  "  with  groanings  that  cannot  be  uttered," 
is  ever  calling  on  His  disciples  to  watch  and  pray  with 
Him.  He  it  is  in  His  Church,  the  great  Keeper,  who 
neither  slumbers  nor  sleeps,  who  is  represented  as  per 
ceiving  the  approach  of  the  Judge,  who  is  drawing  near  as 
a  thief  in  the  night;  before  a  sight  or  a  sound  of  His 
presence  is  heard  by  the  slumbering  world.  It  is  He  who 
gives  the  midnight  cry,  "  Behold,  the  Eridegroom  conieth." 
And  is  ever  ready  for  His  coming,  saying  at  the  end  of 
His  revelation,  "  even  so  come."  And  His  Church  also 
awakened  by  Him,  will  be  able  to  "  lift  up  her  head,"  and 
behold  that  her  "  Eedemption  draweth  nigh ;"  and,  before 
its  actual  appearance,  to  discern  that  the  time  is  at  hand. 

It  will  be  observed  that  there  is  something  in  many  of 
the  descriptions  of  our  Lord's  return  which  partake  of  this 
very  awful  and  quiet  stillness  which  characterizes  this 
scene  that  precedes  the  coming  of  Judas,  and  is  to  the  dis 
ciples  our  Lord's  warning  and  visitation.  Let  us  take  for 
instance  the  parable  of  the  Ten  Virgins,  which,  being  put 
in  the  persons  of  virgins,  seems  to  represent  the  state  of 
God's  elect,  in  His  visible  Church.  It  is  the  dead  of 
night,  when  all  expectation  of  Christ's  return  seems  to 
have  ceased  :  so  still  and  quiet,  that  not  only  the  un 
faithful  servants,  but  even  the  good  and  faithful  are 
slumbering,  for  it  is  expressly  said,  "  while  the  Bridegroom 
tarried  they  all  slumbered  and  slept."  There  is  no  sound 
without,  and  no  thought  within,  that  arouses  them  up,  as 
if  they  heard  a  step  approaching — the  well-known  step  of 
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tlieir  Lord  returning — the  sound  of  the  thief  in  the  night 
— the  movement  of  the  angelic  armies.  But  it  is  all  dead 
stillness  and  sleep  when — the  midnight  cry  is  heard ; — 
and  that  so  deep  and  awful,  that  it  has  been  thought  to  be 
but  the  summons  of  the  conscience  awakening  within;  01 
the  whisper  of  an  angel,  or  of  One  greater  than  an  angeL 
At  the  same  time  there  is  already  present  One  who  bears 
"  the  keys  of  David,"  "the  keys  of  death  and  of  hell."  The 
voice  that  awakened  them  seemed  to  say,  "  Could  ye  not 
have  watched  with  Me  one  hour?"  They  are  awakened 
from  sleep,  and  the  door  is  closed  !  Something  of  the 
same  kind  is  the  case  with  other  events  that  typify  or  pre 
figure  this  great  coming  of  God.  Thus  in  the  taking  of 
Babylon,  that  city  which  so  often  is  the  representative  of 
the  world,  it  is  at  midnight,  and  if  not  actually  in  a  state 
of  sleep,  for  they  are  eating  and  drinking  at  a  feast,  yet  it 
is  in  that  spiritual  slumber  which  Scripture  describes. 
But  what  is  to  be  observed  is,  that  the  same  still  and  awful 
quietness  pervades  this  visitation  of  God,  and  the  warning 
that  announces  His  coming.  Not  a  voice  is  heard  ;  nor  a 
form  seen  :  but  a  hand  is  perceived  quietly  writing  in  fiery 
letters  on  the  wall,  to  tell  them  that  their  time  of  trial  is 
over  and  finished  :  they  had  been  already  weighed  in  the 
balance  and  found  wanting.  He  whom  Christ  had  "  called 
by  name  "  and  appointed  to  save  His  people  was  already  at 
the  gate.  The  same  was  the  case  also  in  Egypt :  it  was 
there  also  at  the  very  dead  of  the  night,  the  Angel  passed 
by  with  an  unerring  but  noiseless  step,  and  suddenly,  at 
midnight,  a  cry  was  heard  !  Whilst  Israel,  as  it  were 
Christ  in  type,  of  whom  it  was  said,  "Out  of  Egypt  have 
I  called  My  Son,"  was  waiting  in  quietness,  with  loins 
girded,  with  shoes  on  his  feet,  ready  to  depart  when  the 
summons  came — to  pass  through  the  Eed  Sea  of  blood  to 
D  2 
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the  heavenly  land,  and  saying,  as  Christ  to  His  own, 
"  Come,  let  us  go  hence."  There  was  much  of  the  same 
kind  in  the  destruction  of  Sodom,  and  in  the  account  of 
God's  coming  to  it  on  the  previous  night.  There  is  some 
thing  tremendously  awful  in  the  calm  and  momentous 
tranquillity  that  attended  the  coming  of  the  Angels  to 
that  city,  as  it  must  have  appeared  to  Abraham.  The  sun 
set  as  usual — there  was  Lot  sitting  at  the  gate,  and  tlio 
apparently  houseless  strangers  quietly  approaching — the 
Angel  seized  Lot  by  the  hand,  warned  and  aroused  him 
three  times  while  he  lingered,  and  said,  "  Escape  for  thy 
life!" — Early  the  next  morning  Abraham  looked  to  the 
place  where  the  city  stood,  and,  lo,  the  smoke  went  up  as 
the  smoke  of  a  furnace. 

The  same  deep  and  solemn  calm  attended  also  our  Lord's 
first  coming.  It  was  in  the  stillness  of  night.  There  is 
no  reason  to  suppose  that  there  was  any  thing  more  than 
usual  in  that  night,  or  any  awakened  expectation ;  the 
shepherds  were  watching  their  sheep  in  the  field  when  the 
Heavens  were  opened  upon  them.  "The  glory  of  the 
Lord  shone  round  about  them."  "And  suddenly  there 
was  with  the  angel  a  multitude  of  the  heavenly  host, 
praising  God."  At  our  Lord's  rising  also  from  the  grave, 
it  was  the  dead  stillness  of  night.  Among  the  many 
thousand  children  of  Adam  that  covered  the  globe,  no  one 
heard  a  sound,  no  thought  occurred  to  any  one  respecting 
that  great  event,  which  lifted  up  all  the  earth  nearer 
Heaven. 

Thus  the  visitations  of  God  we  ever  naturally  connect 
with  solitude  and  stillness,  and  expect  them  in  the  noise 
less  step  of  an  angel,  or  a  spirit,  or  a  shadow,  or  a  dream ; 
modes  in  which  they  have  been  usually  vouchsafed.  And 
all  these  His  visitations  are  but  forerunners  of  His  great 
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and  last.  The  throne  of  God  is  sometimes  represented  to 
us  as  borne  011  living  wheels,  but  these  wheels  sound  not 
perceptibly  to  human  ear,  though  the  Spirit  of  Christ  in 
His  Church  is  capable  of  discerning  them.  And  the  rea 
son  of  all  this  may  be  on  account  of  the  unalterable  and 
deep  stillness  in  which  the  throne  of  God  is,  of  which  all 
things  partake  that  are  connected  with  it.  It  is  repre 
sented  to  us  here  below,  by  the  calm  stillness  of  the 
Heavens,  beyond  the  reach  of  our  earthly  clouds  :  and  the 
still  watches  of  the  stars,  which  are  like  the  outposts  of 
that  dread  tranquillity. 

As  this  is  the  case  in  the  last  and  great  visitation  of 
God,  and  in  many  things  in  Scripture  which  shadow  forth 
that  event ;  and  as  it  is  the  case  in  the  sensible  instances 
of  His  interference,  so  is  it  also  in  those  circumstances 
which,  spiritually  and  figuratively,  we  are  in  the  habit  of 
calling  visitations  of  God.  His  comings  and  goings  are  such 
as  cannot  be  discerned  :  His  ways  are  in  silence  and  soli 
tude,  so  are  all  His  visitations  of  the  soul.  There  is  some 
thing  of  awfulness  in  the  stillness  and  quiet  in  which  they 
come  and  go.  Men  love  ever  to  be  in  excitement,  in 
agitation,  business,  noise,  or  company ;  endeavouring 
thereby  to  flee  from  God,  who  dwells  in  unspeakable 
calm.  But  in  the  intervals  of  these,  in  awful  and  dead 
stillness,  God  visits.  This  is  the  case  with  that  greatest 
of  visitations,  which  is  death.  There  is  nothing  in  death 
so  striking,  so  overpowering  to  survivors,  as  that  dreadful 
and  unearthly  stillness  with  which  it  is  accompanied  :  pro 
found,  and  deep,  and  still  !  In  strange  contrast  to  the 
agitation  and  feverish  stir  of  life.  The  same  is  the  case 
whenever  God  visits  ;  all  things  that  trouble  or  excite  the 
mind  must  be  set  aside,  and  we  must  meet  our  God  in 
silence  and  stillness,  in  order  that  we  may  hear  that  still 
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and  small  voice  in  which  God  is.  In  stillness  and  solitude 
God  is  apt  to  commune  with  the  good,  and  to  awaken  the 
consciences  of  the  wicked.  All  these  seem  but  tokens  and 
preparations  for  that  scene  which  is  on  the  other  side  of 
the  grave  :  when  all  the  noise  of  the  world  will  be  set  far 
away;  and  all  its  concerns  unheard  and  forgotten;  and  we 
shall  stand  alone  with  God ;  in  that  awful  world  where 
God  is  :  where  there  are  no  wars  nor  Tumours  of  wars  :  no 
buying  and  selling  :  no  planting  and  building  :  no  marry 
ing  or  giving  in  marriage  :  no  change  of  seasons  :  no  noise 
of  days,  and  months,  and  years,  but  the  calm  stillness  of 
eternity,  in  which  the  sinner  will  have  to  stand  alone  with 
his  God. 

What  wonder,  therefore,  if  all  things  of  awful  moment, 
when  the  Judge  stands  by  our  side,  should  partake  of  this 
calm — when  the  earthquake  and  the  whirlwind  have  gone 
by,  and  nothing  is  heard  but  the  still  and  small  voice  of 
Christ,  awakening  the  disciples  ?  Such  is  the  scene  which 
now  comes  before  us — deep  and  dreadful  is  the  calm, 
while  the  Judge  is  standing  by,  in  the  dark  and  profound 
quiet  of  the  garden  of  Gethsemane ;  where  the  disciples 
are  unable  to  keep  themselves  awake,  and  the  gracious 
hand  and  voice  of  their  Lord  is  in  vain  attempting  to 
arouse  them.  And  now  He  has  come  to  them  with  me 
intelligence  that  all  is  over. 
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He  laid  his  hands  upon  such  as  be  at  peace  with  him,  and  he 
brake  his  covenant." 


THE   APPROACH  OF   JUDAS 

SOME  time  had  now  elapsed  since  Judas  had  left  the 
room  of  the  Last  Supper,  and  many  circumstances  had 
since  taken  place  ;  the  cup  of  the  Eucharist,  perhaps,  and 
our  Lord's  parting  discourse  in  the  house,  and  the  hour  of 
His  agony  in  the  garden ;  during  which  time  the  traitor 
had  to  go  to  the  Chief  Priests,  to  inform  them  that  a 
favourable  opportunity  had  now  arrived  for  the  execution 
of  their  purpose,  to  collect  the  officers,  and  then,  perhaps, 
to  wait  for  that  dead  hour  of  night,  which  would  most 
suit  the  execution  of  his  diabolical  design.  The  very  spot 
he  had  selected  for  this  purpose  was  remarkable;  St. 
John  shortly  mentions  it  in  these  words,  "and  Judas 
also,  which  betrayed  Him,  Imew  the  place :  for  Jesus 
ofttimes  resorted  thither  with  His  disciples."  It  is  evident 
he  was  aware  our  Lord  was  not  to  be  found  in  a  house, 
but  in  this  secret  and  retired  resort  of  private  friendship, 
which  He  knew  from  being  one  of  His  friends ; — the 
circumstance  of  which  the  Psalmist  complains, — it  was 
not  Mine  adversary,  "  for  then  peradventure  I  would  have 
hid  Myself  from  him7."  The  spot  indeed  was  so  familiar 
to  him  as  the  place  where  our  Lord  usually  resorted  with 
His  disciples,  that  he  might  calculate  on  finding  Him 
there.  St.  Luke  had  said,  when  speaking  of  our  Lord's 
7  Ts.  Iv.  13. 
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teaching  in  the  temple  during  this  week,  that  "  He  went 
forth  and  stayed  the  night  at  the  Mount  of  Olives ;"  and 
this  evening  also  he  says,  on  their  coming  to  the  garden, 
that  "  He  went  forth,  as  His  custom  was,  to  the  Mount  of 
Olives8,''  which  seems  to  indicate  that  in  the  former  ex 
pression  He  spoke  of  this  place  to  which  He  resorted 
every  night.  It  seems  probable  that  not  only  during  the 
week  of  our  Lord's  Passion,  but  at  other  times,  this  had 
been  the  place  of  their  resort ;  for  it  is  said,  He  "  often 
times  resorted  thither :"  and  on  another  occasion,  at  the 
Feast  of  Tabernacles,  St.  John  speaks  of  His  retiring  from 
the  temple  to  the  Mount  of  Olives9.  The  Fathers,  too,  as 
Origen,  Chrysostom,  and  Theophylact,  observe,  that  it  was 
our  Lord's  custom  to  withdraw  into  mountains  and  gardens 
and  solitary  places,  to  converse  with  His  disciples  on  the 
sublimer  mysteries  of  the  faith ;  and  especially,  says  the 
last-mentioned  writer,  at  festivals.  Here  therefore  the 
traitor  had  oft  resorted  with  Him,  had  witnessed  His 
prayers,  and  heard  His  discourses,  and  here  he  knew  He 
was  now  engaged  in  prayer.  No  spot,  one  would  have 
thought,  could  have  been  more  hallowed  than  this  spot,  a 
more  unapproachable  sanctuary,  fit  only  for  the  haunt  of 
good  angels ;  but  as  the  powers  of  darkness  had  now 
intruded  there,  so  also  had  their  earthly  minister.  And 
how  remarkable  does  it  seem,  that  the  spirits  of  darkness 
have  no  power  unless  they  get  mankind  to  co-operate  and 
conspire  with  them  :  in  like  manner,  as  the  Chief  Priests 
and  Pharisees  had  no  power  until  they  get  one  of  Christ's 
chosen  disciples  to  co-operate  in  league  with  them. 

Our  Lord  at  the  moment  had  gone,  as  we  observed,  to 
His  disciples,  from  the  place  where  He  had  been  praying, 
to  arouse  them,  and  said,  "  Behold,  he  that  betrayeth  Me 
8  Luke  xxi.  37;  xxii.  39.  9  John  viii.  1. 
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is  at  hand."  "  And  immediately  "  (Mark),  "  while  He  was 
yet  speaking11  (Matt.,  Mark,  Luke),  there  appeared  through 
the  dark  olive  garden  a  mingled  troop,  hastening  forwards 
towards  them,  with  torches  and  arms.  It  is  mentioned 
that  there  was  a  great  crowd  of  them,  consisting  of  soldiers 
and  servants.  And  Judas  himself,  who  is  emphatically 
called  by  three  of  the  Evangelists  "  one  of  the  twelve," 
was  distinctly  seen  ;  for  he  was  the  first  of  the  band,  and 
leading  the  way,  as  St.  Luke  informs  us.  "  Behold"  (Matt.), 
"there  cometh  forward"  (Mark),  or  "came"  (Matt.), 
"  Judas,  one  of  the  twelve,  and  with  him  a  great  multitude 
with  swords  and  staves,  from  the  Chief  Priests  "  (Matt., 
Mark),  "and  the  Scribes"  (Mark),  "and  the  Elders"  (Matt., 
Mark)  "of  the  people"  (Matt.).  St.  John  mentions  more 
distinctly  who  they  were ;  "  Judas  therefore,  having  re 
ceived  a  land  and  servants  from  the  Chief  Priests  and 
Pharisees,  cometh  there  with  torches  and  lanterns  and 
weapons"  And  St.  Luke  describes  the  guidance  and 
advance  of  the  traitor :  "  Behold  the  multitude,  and  he 
that  is  called  Judas,  one  of  the  twelve,  went  before  them" 
That  the  three  Evangelists  allude  to  the  great  guilt  of  the 
traitor  by  merely  adding  the  words,  "being  one  of  the 
twelve,"  is  noticed  by  St.  Chrysostom  and  others;  and 
this  expressive  simplicity  partakes  of  that  peculiar  severity 
and  sanctity  with  which  Holy  Scripture  often  alludes  to 
crimes;  as  indeed  do  men  of  humble  and  holy  heart, 
under  the  teaching  of  the  Spirit.  And  now,  as  Judas  was 
seen  leading  the  band,  so  he  advances  a  little  before  them, 
and  approaches  our  Lord ;  and  here  it  may  be  necessary 
to  pause,  and  consider  the  order  of  events  that  ensue. 

In  proceeding  thus  we  arrange  the  accounts  rather  dif 
ferently  from  some  modern  harmonists  (such  as  Arch 
bishop  Kewcome),  who  would  suppose  that  our  Lord  first 
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goes  forth  to  meet  them,  as  St.  John  records ;  and  that 
afterwards  Judas  comes  forth  from  among  them  to  kiss 
Him,  according  to  the  other  accounts.  The  reason  for 
preferring  the  mode  here  adopted  is  this,  that  it  seems 
more  natural  to  suppose  that  the  sign  of  recognition  would 
take  place  "before  our  Lord  declared  to  them  all  who  He 
was,  than  afterwards  ;  and  that  Judas  is  mentioned  in  the 
Gospels  as  advancing  before  the  others,  which  our  method 
supposes  him  to  do,  and  because  it  is  said,  "  Immediately 
when  he  came  he  went  up  to  Him."  It  is  supposed  that 
the  traitor  came  not  only  preceding,  but  almost  as  one 
detached  from  the  crowd,  as  if  from  another  quarter ;  so 
that  our  Lord's  allusion  to  His  betrayal  has  been  con 
sidered  as  of  itself  an  act  of  His  Divine  foreknowledge, 
which  it  could  not  have  been  if  the  traitor  had  been 
already  standing  with  the  armed  company.  And  we  have 
the  sanction  of  St.  Augustin  for  this  arrangement,  for  he 
says1,  "The  Lord,  when  He  is  betrayed,  first  said  what 
Luke  mentions,  '  Judas,  with  a  kiss  betrayest  thou  the 
Son  of  Man1?'  Next  what  Matthew  says,  '  Friend,  where 
fore  art  thou  come1?'  and,  lastly,  what  John  records, 
' Whom  seek  ye?'" 

As  it  might  be  expected  that  our  Lord  Himself  would 
not  be  discernible  from  the  rest  of  His  disciples,  especially 
at  night,  and  to  a  mixed  multitude  of  men  who  had 
perhaps  never  seen  Him,  the  traitor  had  agreed  on  a 
signal;  "Now  lie  that  betrayed  Him  had  given  them  a 
sign,  saying,  Whomsoever  I  shall  kiss  the  same  is  He;  hold 
Him  fast "  (Matt.,  Mark) ;  to  which  St.  Mark  emphatically 
adds,  "  and  lead  Him  away  safely  "  (Mark).  The  traitor 
added  this  from  an  apprehension,  we  may  suppose,  that 

1  De  Consens.  Evang.  lib.  iii.  o.  5 
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our  Lord  might  escape,  as  He  had  often  done,  from  the 
very  hands  of  His  enemies.  St.  Luke  mentions  one 
instance  of  this  kind,  when  they  took  Him  to  the  brow  of 
the  hill  at  Nazareth2 ;  and  St.  John  more  than  once 
speaks  of  it  at  Jerusalem8.  "Immediately  when  he  came" 
(Matt.,  Mark),  say  two  of  the  Evangelists,  "lie  came  up  to 
JKra"(Mark),  "to  Jesus"  (Matt.),  "and  said,  Hair  (Matt.), 
"Master"  (Matt.),  or,  in  emphatic  agitation,  "Master, 
Master"  (Mark),  "and  kissed  Him"  (Matt.,  Mark).  "Jesus" 
addressing  him  by  name,  "  said  unto  him,  Judas,  with  a 
kiss  betray est  thou  the  Son  of  Man  ?"  (Luke.)  And  adds, 
according  to  St.  Matthew,  as  if  in  further  words  of  kind 
remonstrance,  and  perhaps  looking  to  the  armed  crowd 
that  accompanied  him,  who  were  now  coming  up  to  him, 
"Friend,  for  what  purpose  art  thou  come?"  Then,  with 
calm  self-possession,  as  if  in  full  consciousness  of  all  things 
that  were  coming  upon  Him,  He  went  forth,  as  St.  John 
tells  us,  to  meet  His  enemies ;  and  said,  as  if  to  show 
there  was  no  occasion  for  this  signal  of  the  traitor, 
"  Whom  seek  ye  ?  They  answered  Him,  Jesus  the  Naza- 
rene.  Jesus  saith  unto  them,  I  am  He  "  (or  I  am).  And 
Judas,  who  had  now  stepped  back  from  our  Saviour's 
presence,  stood  among  the  foremost  of  the  crowd  by  the 
side. 

Here  we  have  a  remarkable  instance  of  the  mode  in 
which  one  Gospel  comes  in  to  explain  another ;  for  St. 
Luke  mentions  his  coming  with  a  kiss,  and  also  our  Lord's 
reply,  but  he  does  not  mention  what  the  others  record, 
the  circumstance  of  his  having  agreed  upon  this  signal 
with  his  companions.  So  wonderful  is  the  manner  in 
which  God  is  pleased  to  supply  us  with  knowledge,  not  in 

a  Luke  iv.  30.  3  As  John  viii.  20.  59 ;  x.  39 ;  vii.  30. 
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one  place  and  at  one  time,  but  so  as  that  it  may  be 
collected  from  different  sources,  as  if  the  more  to  awaken 
our  interest  and  to  claim  our  pains  and  attention.  And 
by  adjusting  the  different  accounts,  and  putting  the  Evan 
gelists  together,  we  obtain  a  more  varied,  a  more  lively 
and  full  description  of  our  Lord  as  perfect  God  and  perfect 
Man,  than  any  one  continued  narrative  could  have  afforded. 
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THE  very  nature  of  the  signal  which  Judas  had  agreed 
upon  is  remarkable,  and  worthy  of  deep  contemplation,  as 
setting  before  us  the  conduct  of  our  adorable  Lord  and 
God,  manifest  in  the  flesh.  In  the  first  place,  it  is  like 
all  such  minute  circumstances,  in  itself  interesting,  as 
disclosing  to  us  the  demeanour  of  our  blessed  Lord  to  His 
own  disciples  :  for  it  is  supposed  that  the  kiss  of  charity 
in  the  early  Church  took  its  rise  from  this  circumstance ; 
the  custom  to  which  St.  Paul  alludes  in  saying,  "  Greet 
one  another  with  an  holy  kiss."  But  it  is  much  to  be 
noticed  on  the  present  occasion,  as  indicating  the  very 
affectionate  and  friendly  footing  with  which  our  Lord  was 
wont  to  receive  this  wicked  man ;  and  is  of  the  same 
character  as  that  of  His  eating  at  supper  out  of  the  same 
dish  with  him,  and  washing  his  feet  on  this  veiy  night. 
Such  a  token  of  love  and  gentleness,  habitually  afforded 
to  so  evil  a  man,  can  only  be  equalled  by  that  forbearance 
and  goodness  which  the  same  Divine  Master  ever  shows 
in  His  natural  providence,  whereby  He  maketh  His  sun  to 
vise  on  the  evil  and  on  the  good,  and  continues  to  benefit 
the  unthankful.  This  is  the  conduct  He  has  held  forth  to 
us  as  our  pattern  of  love,  telling  us  that  our  perfection 
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consists  ill  being  merciful  as  our  Heavenly  Father  is 
merciful.  But  this  should  render  us  careful  not  to  presume 
on  that  kindness,  as  if  it  afforded  any  intimation  that  we 
were  pleasing  Him  now,  or  should  be  finally  accepted  of 
Him.  For  this  His  mercy  is  full  of  mystery,  and  there 
fore  a  reason  why,  as  the  Psalmist  says,  He  should  be 
feared.  But  though  the  case  of  Judas  might  have  ap 
peared  to  all  human  eyes  as  incurable,  yet  the  Divine 
Physician  does  not  give  up  His  care  of  him  in  the  depth 
of  his  misery.  Our  Lord's  answer  on  this  occasion  con 
tains  the  last  of  those  touching  and  solemn  appeals  to  him, 
of  which  so  many  are  recorded.  By  his  name  He  addressed 
the  traitor,  which,  as  St.  Chrysostom  observes,  was  like 
one  that  was  grieved  and  would  recall  him,  not  an  expres 
sion  of  provocation  or  anger.  And  St.  Ambrose  says,  it 
was  to  arrest  the  traitor  by  so  affectionate  an  appeal. 
"  How  great,"  exclaims  Theophylact,  with  wonder,  "  was 
the  patience  and  long-suffering  of  the  Lord,  that  He  should 
even  kiss  the  traitor,  and  address  him  with  friendly 
words  !  For  He  did  not  say,  0  wicked  wretch,  0  most 
wicked  traitor,  is  this  the  return  thou  makest  for  all  My 
benefits  ?  but  '  Judas  ! '  which  is  rather  the  voice  of  pity 
than  of  anger." 

Then  adds  our  Lord  yet  more  touchingly,  "  with  a  kiss 
betrayest  thou?"  for  these  are  the  first  and  emphatic  words 
in  the  original  Greek.  And  if  the  term,  "betrayest  thou," 
was  a  proof  of  Divine  knowledge  which  ought  to  have 
struck  him  with  awe  and  apprehension,  the  expression  of 
"  the  Son  of  Man  "  that  followed,  was  surely  enough  to 
move  him  to  affection.  It  is  not  "thy  master,"  nor  "  thy 
benefactor,"  nor  "  thy  friend,"  it  is  by  a  term  more  con 
descending  and  endearing  than  any  of  these  that  our  Lord 
designates  Himself,  as  one  that  had  come  down  from  the 
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right  hand  of  God  to  save  him,  "the  Son  of  Man."  Thus 
St.  Ambrose  considers  that  He  discloses  as  God  His  know 
ledge  of  the  betrayal,  and  still  does  not  withhold  His  long- 
suffering.  By  manifesting  things  hidden  He  shows  that 
it  is  God  whom  he  betrays,  while  He  meekly  calls  Himself 
the  Son  of  Man. 

In  words  still  more  expressive  of  affectionate  grief  and 
surprise,  "Friend,  wherefore  art  thou  come1?"  The  very 
appellation  at  once  brings  before  us  the  prophecy,  "  Yea, 
My  own  familiar  friend  whom  I  trusted,  who  did  also  eat 
of  My  bread,  hath  laid  great  wait  for  Me4."  Origen, 
indeed,  remarks  of  this  word  "  friend,"  we  know  no  one 
in  the  Scriptures  thus  addressed  in  honour;  but  to  the 
bad  man  not  clothed  in  the  wedding-garment  it  is  said, 
"  Friend,  wherefore  earnest  thou  in  hither?"  And  in  the 
parable  of  the  labourers  in  the  vineyard,  the  bad  man  is 
addressed  with  "Friend,  I  do  thee  no  wrong6."  This 
observation  is  very  remarkable,  that  the  term  should  be 
thus  used  on  occasions  of  evil ;  yet  it  is,  notwithstanding, 
in  itself  expressive  of  affection.  Nor  is  it  without  authority 
that  we  consider  our  Lord's  conduct  to  Judas  on  this 
occasion  as  that  of  great  kindness  and  affectionate  admo 
nition.  St.  Chrysostom  mentions  it  as  a  proof  how  deaf 
to  all  warnings  is  the  soul  which  is  given  up  to  any  sin. 
And  yet  he  says, — "  that  after  the  example  of  Christ,  we 
must  not  cease  from  admonishing  our  brother,  although 
nothing  is  effected  by  our  words,  for  rivulets  continue  to 
flow  on  still,  though  no  one  draws  from  them;  and  if 
perhaps  you  shall  not  have  persuaded  to-day,  you  may  be 
able  to  do  so  to-morrow.  For  the  fisherman,  after  drawing 
his  empty  nets  all  the  day,  may  take  a  fish  towards  the 
evening. — Hence  our  Lord,  though  He  knew  that  Judas 
4  Ps.  xli.  9.  6  Comm.  in  Matt.  xx.  13. 
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•would  not  "be  converted,  yet  He  ceased  not  to  do  all  that 
lay  in  His  part."  And  St.  Ambrose,  as  we  observed, 
mentions  our  Lord's  receiving  him  with  a  kiss,  and  thus 
addressing  him,  as  an  effort  to  move  him  "by  affection. 
"  Our  Lord  kissed  him,"  he  says,  "  not  that  He  would 
teach  us  to  feign  affection,  but  both  that  He  might  not 
seem  to  shrink  from  being  betrayed,  and  that  He  might 
the.  more  move  the  betrayer  by  not  denying  him  the  offices 
of  love." 

The  token  of  betrayal,  and  the  place  of  betraying,  were 
both  of  them  very  astonishing  certainly.  It  would  appear, 
from  the  signal,  that  Judas  had  thus  kept  up  to  the  last, 
and  still  desired  to  keep  up,  the  external  show  of  friend 
ship  \  which  seems  to  indicate  more  strongly,  that  our 
Lord's  words  to  him,  in  declaring  his  intention,  were  a 
proof  of  Divine  knowledge;  and,  like  the  subsequent 
manifestation  of  His  power,  an  indication  to  them  that  if 
He  was  taken  it  was  as  a  willing  captive.  Kindness 
therefore,  and  reproof,  friendly  intimacy,  and  Divine 
omniscience,  were  all  shown  in  those  few  short  words ; 
and  patience,  more  than  human,  under  outrage  most  sur 
passing  and  most  trying  of  all,  that  of  a  treacherous  friend. 
But  it  moves  him  not,  for  he  was  as  one  spell-bound  by 
evil  purpose,  or,  as  our  blessed  Saviour  has  told  us,  by  the 
indwelling  of  Satan.  And  thus  it  ever  is  that  wicked 
men,  blinded  by  their  crimes,  and  indeed  all  of  us,  as  far 
as  we  are  under  the  dominion  of  evil,  act  as  if  God  were 
blind  also.  Nor  is  there  any  thing  in  the  world  more 
wonderful  and  mysterious  than  this  blindness ;  so  much 
so,  that  the  accounts  of  it  would  appear  incredible  in 
reasoning  beings,  did  not  experience  daily  set  cases  of  it 
before  us.  He  is  passed,  in  one  short  hour,  from  the 
presence  of  Light  at  the  Supper  of  the  Lamb  into  outer 
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darkness  :  from  the  Apostleship  of  Christ  into  the  ministry 
of  Satan ;  has  become  a  servant  of  the  Chief  Priests,  and 
is  depending  on  their  aid,  and  a  "band  of  armed  men, 
and  yet  knows  not  what  he  had  so  often  witnessed,  that 
by  a  word,  or  the  mere  act  of  His  will,  Christ  might  over 
come  them  all,  and  scatter  them  as  the  chaff  before  the 
wind.  And  yet  even  this  knowledge  of  Christ's  power 
seems  involuntarily  to  drop  from  him,  when  he  says, 
"  Hold  Him  fast,  and  lead  Him  away  safely."  But  thus 
it  is,  as  St.  Jerome  observes, — he  who  despairs  of  the 
assistance  of  God  leans  on  the  power  of  the  world.  Indeed 
this  transaction  is  but  a  type  of  those  who  do  so,  and  of 
the  broken  reed  that  pierces  them. 

But  the  depth  of  his  wickedness,  and  the  extraordinary 
blindness  of  eyes,  and  dulness  of  ears,  and  slowness  of 
understanding,  which  characterize  his  whole  conduct,  seem 
to  indicate  that  he  was  now  sealed  up  in  the  power  of  the 
evil  one.  And  indeed  our  Lord's  words  of  gracious 
warning,  that  failed  to  stop  his  headlong  career,  were  not 
more  remarkable  than  the  minute  descriptions  of  him  in 
the  Psalms.  In  two  distinct  Psalms  is  he  set  forth  as  the 
"friend"  and  "companion;"  and  the  very  kiss  of  his 
treason  is  described,  "  he  laid  his  hands  upon  such  as  be 
at  peace  with  him;  and  he  brake  his  covenant.  The 
words  of  his  mouth  were  softer  than  butter,  having  war 
in  his  heart0."  It  is  indeed  greatly  to  be  observed  how 
much  there  is  in  the  Psalms  respecting  Judas  throughout ; 
partly,  we  may  suppose,  from  his  being  so  prominent  in 
the  history  of  the  Lord,  and  partly  from  his  becoming,  from 
that  very  circumstance,  in  some  manner  the  great  type  of 
the  wicked ;  and  therefore  it  is  that  what  is  said  of  him 
is  also  in  some  degree  true  of  the  Jews,  and  a  type  that  is 
6  Ps.  lv.  22. 
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still  further  developed  in  bad  Christians,  and  last  of  all, 
and  chiefly,  in  Antichrist.  Of  whose  forerunners  it  is  ex 
pressly  said,  "  Beware  of  them ;  for  they  come  to  you  in 
sheep's  clothing,  but  inwardly  they  are  ravening  wolves ;" 
and  of  Antichrist,  "  that  he  sitteth  in  the  temple  of  God ;" 
and  of  Satan,  that  he  is  "transformed  into  an  Angel  of 
Light."  For  who  can  be  more  properly  described  as  the 
wolf  in  sheep's  clothing,  than  he  who  came  to  take  the 
Lamb  of  God,  and  to  scatter  the  sheep  of  the  good  Shep 
herd  ?  He  sat  indeed  in  the  temple  of  God,  as  he  sat  in 
Christ's  nearer  and  visible  presence  ;  of  whom  Christ  says, 
"  We  walked  in  the  house  of  God  as  friends."  He  sat  in 
the  temple  of  God  as  one  of  those  twelve  to  whom  He 
had  appointed  twelve  thrones  in  His  kingdom  :  and  he 
was  indeed  transformed  into  an  Angel  of  Light,  for  even 
the  eleven  Apostles  suspected  him  not.  "Well,  therefore, 
might  he  serve  for  a  type  of  those  awful  things  to  be  more 
fully  manifested  in  the  Wicked  one  hereafter. 

Perhaps  too  in  the  very  kiss  of  Judas  there  may  be  a 
sign  of  some  great  principle  in  apostasy.  "  But  I  suppose," 
says  Origen,  "that  all  betrayers  of  the  truth  feign  love 
for  the  truth,  and  use  the  sign  of  the  kiss,  in  token  of 
affection,  when  they  betray  the  Word  of  God  to  His 
enemies 7 ;"  and  this  he  applies  to  the  case  of  heretics,  and 
says,  that  "to  all  of  them  Jesus  replies  in  the  same 
peaceful  manner."  It  may  be  the  same  principle  which 
Bishop  Butler  alludes  to,  when  he  says — that  no  evil  is 
carried  on  in  a  public  way,  but  under  the  specious  name 
of  virtue.  For  this  is  in  fact  to  betray  the  Son  of  Man 
with  a  token  of  affection ;  this  is  practising  wickedness 
while  sitting  in  the  temple  of  God. 

It  is  further  to  be  noted,  that  the  sin  which  thus  blinded 
7  In  Matt.  torn.  iv.  100. 


50  THE   APPREHENSION 

the  eyes  of  Judas  was  that  to  which  "  deceivableness  "  is 
especially  attributed,  and  which  was  the  source  of  evil  in 
the  other  false  pretenders,  or  prophets,  as  Balaam  and 
Simon  Magus,  and  those  of  the  last  days,  of  whom  the 
Apostle  speaks,  who  make  a  trade  of  godliness.  There 
is  no  reason  to  doubt  but  that  if  this  vice  had  been 
removed,  he  would  have  seen,  equally  as  clearly  as  the 
other  Apostles,  "the  things  that  belonged  unto  his  peace." 
Probably  even  in  their  case  it  was  all  a  matter  of  degrees, 
according  to  their  freedom  from  earthly  vices,  that  they 
apprehended  Christ  and  His  words  and  actions.  As  it  is, 
he  seems  as  one  under  an  enchantment.  The  prophecies 
Avere  being  fulfilled,  one  by  one,  in  every  event  and  expres 
sion  that  arose,  but  he  saw  not.  Our  Lord  had  been  long 
manifesting  a  miraculous  power  before  his  eyes,  but  he 
saw  not.  He  had  also  all  his  own  designs  shown  to  him, 
which  fully  proved  a  Divine  presence,  but  he  saw  not. 
Very  much  the  same  was  the  case  with  the  Jews.  Even, 
in  some  degree,  was  there  something  of  this  human  blind 
ness  and  dulness  in  the  Apostles ;  but  this  was  in  their 
case  very  partial,  and  neither  inveterate  nor  continuous. 
Was  it  not  nine  times  that  they  were  told  of  the  Cruci 
fixion?  but  they  understood  it  not.  St.  Peter  had  con 
fessed  our  Lord  to  be  the  Son  of  God,  but  now  he  seems 
to  have  forgotten  it,  or  he  would  have  seen  the  mountain 
encompassed  "with  chariots  of  fire  and  horses  of  fire." 
Although  his  denial  was  so  often  foretold,  yet  he  knows  it 
not  till  it  is  passed.  And  all  this  is  probably  a  picture  or 
emblematic  representation  of  human  nature,  as  it  will 
appear  when  all  things  are  revealed  hereafter,  and  life  is 
over.  But  now  Scripture  strongly  portrays  it  as  "  having 
eyes  "  and  "  seeing  not." 

It  may  be  further  observed,  that  the  aggravations  of 
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Judas's  crime,  the  mode,  the  place,  the  accompanying 
circumstances,  the  Person,  are  all  connected  with  the 
exceeding  greatness  of  his  privileges.  Perhaps,  indeed, 
it  was  the  greatness  of  these  advantages  vouchsafed  to 
him,  that  occasioned  the  abandoned  and  desperate  cha 
racter  of  his  irreclaimable  course :  for,  as  Quesnel  well 
observes,  "  the  higher  from  whence  we  fall,  the  less  hope 
is  there  of  recovery."  For  his  case  is  something  like  that 
which  the  Epistle  to  the  Hebrews  describes  of  "those  who 
have  once  tasted  of  the  heavenly  gift "  and  have  fallen 
away,  "  whom  it  is  impossible  to  renew  again  unto  repen 
tance."  In  the  case  of  the  Holy  David,  it  is  mentioned 
by  St.  Chrysostom  as  a  proof  of  his  extraordinary  piety 
and  goodness  of  heart,  that  he  should  have  been  able  to 
repent  after  so  great  a  fall  as  his  was,  from  so  great  a 
height  of  holiness.  For  recovery  in  such  a  case  is  in  the 
highest  degree  remarkable  and  extraordinary ;  and  partly 
perhaps  on  that  account  causes  a  movement  and  a  stir 
among  the  blessed  societies  of  Heaven,  who  rejoice  over 
one  sinner  that  repents. 
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IT  does  not  appear  evident  why  so  large  a  body  of  men, 
and  those  armed,  should  have  come.  It  was  probably 
from  fear  of  the  multitude  :  or  it  might  possibly  be  also, 
as  Origen  remarks,  from  a  sort  of  indescribable  dread  of 
our  Lord's  power,  whether  they  attributed  it  to  magical 
arts  or  the  agency  of  Beelzebub,  or  merely  felt  that  inde 
finable  and  mysterious  awe  which  He  shed  around  Him 
when  seemingly  defenceless  and  in  their  power.  There 
fore  they  wished  perhaps  to  support  each  other,  as  men  do 
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when  half  afraid,  by  a  show  of  strength.  "But  there 
hath  come  down  to  us  a  tradition  of  this  kind,"  says 
Origen,  "  concerning  Him,  that  not  only  were  there  two 
forms  in  Him,  one  indeed  according  to  which  all  beheld 
Him,  the  other  according  to  that  to  which  he  was  trans 
figured  in  the  presence  of  His  disciples  on  the  Mount, 
when  His  countenance  shined  as  the  sun;  but  also  He 
appeared  to  each  according  as  he  was  worthy.  And 
though  it  was  He  Himself,  yet  it  was  not  so  that  He 
appeared  unto  all ;  like  as  is  written  of  the  manna,  when 
God  sent  bread  from  Heaven  to  the  children  of  Israel, 
which  adapted  itself  unto  every  taste  V  And  something 
of  this  kind  must  of  necessity  have  been  the  case,  for  they 
who,  like  St.  John,  saw  God  manifested  in  Jesus  Christ, 
beheld  a  very  different  person  from  what  they  did  who, 
like  Judas,  beheld  only  a  despised  man.  There  must, 
therefore,  have  been  communicated  from  one  to  another 
an  unconscious  fear  respecting  Him. 

There  is  a  simple  and  Divine  majesty  in  the  beloved 
Disciple's  words,  as  he  proceeds  to  record  it :  "  Jesus 
therefore,  knowing  all  things  that  were  coming  upon  Him, 
went  forth  and  said  unto  them,  Whom  seek  ye  ?"  This 
going  forth  to  meet  them  seems  to  imply  that  readiness  to 
be  offered  up  which  He  had  so  often  evinced.  Thus, 
when  advancing  to  Jerusalem  for  the  last  time,  it  is  said 
that  "He  went  before  them,"  with  such  stedfastness 
setting  His  face  toward  Jerusalem,  that  "  they  were  amazed 
and  alarmed  in  following  Him9."  And  afterwards  when 
His  human  nature  recoiled  from  the  conflict,  if  we  may  so 
speak  of  Him,  He  seemed  to  stir  up  His  soul  within  Him 
to  meet  the  hour  by  saying,  "  Father,  glorify  Thy  Name  ! " 
Again  to  the  traitor  He  said,  "What  thou  doest,  do 
8  In  Matt.  Com.  torn.  iv.  400.  *  Mark  x.  32. 
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quickly ;"  and  when  He  was  leaving  the  supper  table,  as 
St.  John  says,  He  arose  from  it  as  if  with  earnestness,  and 
said,  "  Arise,  let  us  go  hence ;"  and  just  "before  the  approach 
of  Judas  He  repeats  the  words,  "  Arise,  let  us  be  going." 
So  now,  in  accordance  with  all  this,  He  goes  forth  to  meet 
them,  in  calm  and  heavenly  meekness  indeed,  as  a  lamb  to 
the  slaughter,  but  with  a  more  than  martyr's  courage.  So 
wonderfully  do  the  two  circumstances  seem  to  coincide 
and  run  parallel  together  throughout,  that  of  our  Lord's 
freely  and  spontaneously  submitting  Himself  to  death,  as 
the  Great  High  Priest  who  offered  up  Himself  as  a  perfect 
sacrifice;  and  that  of  His  enemies,  all  taking  a  part  in 
His  death,  and  laying  their  hands  as  it  were  on  the  head 
of  the  victim. 

To  His  question,  "Whom  seek  ye?"  they  reply,  "Jesus 
of  Nazareth.  Jesus  saith  unto  them,  I  am  He  "  (or  I  am). 
"  And  Judas,  who  betrayed  Him,  stood  among  them.  WJien 
therefore  He  said  unto  them,  I  am  He,  they  went  backward 
and  fell  to  the  ground"  They  spoke  of  Him  by  that  most 
blessed  but  most  dreadful  Name,  at  which  "  every  knee 
shall  bow,  of  things  in  Heaven,  and  things  in  earth."  The 
prophet  and  the  historian  describe  our  Lord's  enemies, 
and  His  own  resignation  and  courage,  in  much  the  same 
characters.  "  When  the  wicked,  even  Mine  enemies  and 
My  foes  came  upon  Me  to  eat  up  My  flesh,  they  stumbled 
and  fell.  Though  an  host  of  men  were  led  against  Me, 
yet  shall  not  My  heart  be  afraid."  By  this  circumstance 
they  might  have  perceived  that  they  had  no  power  to 
apprehend  Him,  if  He  were  not  a  willing  captive;  for 
even  when  He  was  present  before  their  eyes,  they  could 
not  know  nor  acknowledge  Him.  As  St.  Chrysostom 
observes,  "He  first  sets  before  them  every  thing  that 
might  be  the  means  of  reclaiming  them,  that  it  might  not 
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be  supposed  that  He  tempted  them  on  to  His  destruction." 
And  this  is  but  a  visible  type  of  what  He  does  daily  in 
His  moral  providence  with  us ;  He  warns,  and  shows 
indications  of  His  power,  but  leaves  men  to  their  own 
free  will.  Nay,  by  His  inscrutable  and  adorable  mercy, 
He  casts  men  to  the  ground ;  but  they  acknowledge  Him 
not  in  His  judgments,  and  attribute  their  fall  to  accident 
and  not  to  His  invisible  power,  and  arise  and  proceed  with 
their  designs  against  Him.  In  another  sense  also  is  it 
symbolical,  for  that  which  was  then  fulfilled  in  the  letter 
is  fulfilled  in  the  figure  also ;  for  from  that  hour  to  this 
our  Lord  by  His  Gospel  seems  to  be  saying  to  the  Jews, 
"/  am  He."  "But,"  adds  St.  Austin,  "Antichrist  is 
expected  by  the  Jews,  so  that  they  go  backward  and  fall 
to  the  ground,  for  they  are  deserting  things  heavenly,  and 
desiring  things  earthly 1."  St.  Cyril  of  Alexandria  observes 
the  same  mystical  figure.  "  What  here  happens  in  part," 
he  says 2,  "to  those  who  came  for  His  apprehension,  is  a 
sign  of  the  fall  of  the  whole  Jewish  nation.  Whence  the 
Prophet  Jeremiah  laments  the  Jews,  saying,  '  The  house 
of  Israel  hath  fallen,  who  shall  raise  it  up  V  "  The  occur 
rence  also  may  be  an  image  of  a  necessary  consequence ; 
for  it  teaches  the  utter  and  entire  fall  and  prostration  of 
those  who  meditate  evil  against  Christ. 

Our  Lord  a  second  time  advanced  towards  them  with 
the  same  question, — "Again  therefore  He  asked  them, 
Whom  seek  ye  ?  And  they  said,  Jesus  of  Nazareth.  Jesus 
answered,  I  said  unto  you  that  I  am  He"  (or  I  am). 
(John.)  Thus  does  our  Lord  twice  come  forth  to  the 
Jews,  who  are  seeking  Him  in  the  dark  night  with  lan 
terns  and  torches,  though  it  be  the  full  Paschal  moon. 
What  He  does  twice  He  will  do  a  third  time  also,  as  twice 
•  In  Joan.  Tract,  cxii.  3-  -  In  Joan.  1.  xi.  6. 
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He  drove  them  from  His  temple  in  typical  anticipation  of 
His  "  coming  to  His  temple  "  the  third  time ;  so  now  also, 
a  little  while,  and  He  will  come  forth  to  the  Jews,  His 
enemies,  and  say,  "Whom  seek  ye?"  and  "by  His  wounds, 
and  the  sign  of  the  Son  of  Man,  He  will  say  to  their  in 
quiries,  "  I  am  He ;"  so  that  they  shall  fall  to  the  ground 
"before  Him.  Not  only  so,  "but  "  shall  say  to  the  moun 
tains,  Fall  on  us ;  and  to  the  hills,  Cover  us3;"  for  if  one 
gentle  expression  had  such  power,  what  must  it  "be  to  hear 
from  Him  "  one  rough  word  "  *  ? 
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IT  may  be  asked  what  apparent  reason  was  there  for  our 
Lord's  thus  exercising  His  Divine  power,  as  He  afterwards 
consigned  Himself  as  a  voluntary  captive  into  their  hands  ; 
and  they  do  not  appear  to  have  been  moved  or  bettered  by 
this  event  ?  A  part  of  His  address  to  them,  and  the  cir 
cumstances  that  follow,  will  perhaps  explain  the  cause. 
For  as  our  blessed  Lord  thus  presented  Himself  as  a  will 
ing  victim  to  meet  the  danger,  so  were  His  thoughts  still 
directed,  as  they  were  before  in  the  hour  of  His  agony,  to 
the  protection  of  His  disciples.  " If  therefore"  He  said, 
"  ye  seek  Me,  let  these  go  their  way :"  hereby  fulfilling  first 
of  all  that  which  He  was  going  to  fulfil  to  the  uttermost, 
the  sign  of  the  good  Shepherd,  that  He  "  layeth  down 
His  life  for  the  sheep,"  and  that  He  "  loved  them  even 
unto  the  end ;"  and  that  prophecy  concerning  Himself,  "  I 
have  trodden  the  wine-press  alone,  and  of  the  people  there 
was  none  with  Me 5."  This  exercise  of  Divine  power  in 

3  Luke  xxiii.  30.  4  Wisdom  xii.  9. 

9  Isa.  Ixiii. 
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going  forth  and  striking  His  enemies  to  the  ground,  may 
have  been  in  order  that  He  might  rescue  His  disciples. 
The  circumstance  appears  to  have  been  one  of  the  many 
instances  wherein  the  Jews  were  made,  even  while  putting 
Him  to  death,  involuntarily  to  acknowledge  His  Kingly 
authority,  in  that  they  not  only  fall  before  Him,  but  obey 
His  word,  that  His  friends  should  depart  unhurt  :  for  no 
power  is  more  Kingly  than  this,  that  He   should  have 
no  occasion  to  fight  against  His  enemies,  but  that  without 
force  when  He  speaks  they  should  obey  Him.     But  how 
gentle  and  sweet  is  even  this  exercise  of  His  Kingly  power 
over  His  deadly  enemies  :  for  He  shows  them  His  omni 
potent  power,  but  withal  in  a  manner  so  tender  that  not  a 
hair  of  their  heads  is  hurt  !     Hereby  also,  in  obtaining 
the  release  of  His  disciples,  our  Lord  accomplished  in  one 
sense  what  He  had  this  night  declared  in  His  solemn 
address  to  the  Father;  for  St.  John  adds,  "  That  the  say 
ing  might  be  fulfilled  which  He  spake,  Of  those  whom  Thou 
hast  given  Me,  have  I  lost  none"     The  beloved  disciple 
mentions  it  as  if  he  had  himself  noticed  this  fulfilment  of 
his  Lord's  words  ;  but  in  his  charity  he  does  not  repeat  all 
the  declaration  which  our  Lord  had  pronounced  that  even 
ing  ;  the  dreadful  part  of  which  was  now  also  fulfilled  ; 
as  if  leaving  to  the  awful  reflections  of  those  that  hear  it 
the  concluding  words  of  the  sentence,  which  could  not  but 
suggest  themselves  to  himself  and  others  on  this  occasion, 
"  and  none  of  them  is  lost,  but  the  son  of  perdition,  that 
the  Scripture  might  be  fulfilled." 

But  there  is  some  question  respecting  the  application 
of  these  words  of  our  Lord's,  that  "  none  of  them  were 
lost,"  whether  they  speak  of  their  rescue  at  this  time  from 
bodily  danger,  or  of  their  spiritual  salvation.  For  certainly 
they  seem  on  this  occasion  to  refer  to  their  temporal 
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escape  from  apprehension  :  but  if  we  look  to  the  passage 
where  they  were  used  by  our  Lord  Himself  in  the  previous 
chapter,  they  clearly  can  indicate  nothing  less  than  their 
spiritual  and  eternal  salvation.  And  commentators  seem 
to  take  its  application  on  this  occasion  in  the  same  sense ; 
thus  Dr.  Thomas  Jackson  says,  "  St.  John  (to  my  appre 
hension)  intimates,  if  they  had  been  put  unto  the  same 
fiery  trial  unto  which  He  Himself  was  exposed,  they  had 
denied  Him  and  their  former  faith.  Therefore  He  com 
manded  His  apprehenders  to  let  them  go  their  way,  that 
the  saying  might  be  fulfilled  which  He  spake6,"  &c. 
St.  Augustin  also  takes  it  in  the  same  sense,  for  he  says, 
"  If  they  were  to  die  hereafter,  how  would  He  lose  them 
by  their  dying  now,  but  that  they  did  not  as  yet  so 
believe  in  Him,  as  those  must  do  who  perish  not 7  ?"  But 
St.  Chrysostom  does  not  appear  to  take  it  exactly  in  this 
sense :  "  The  perdition  of  which  He  had  spoken  was  not 
that  of  death,  but  that  which  is  eternal ;  but  the  Evan 
gelist  hath  taken  it  also  of  present  death8."  But  may  not 
both  of  these  interpretations  be  true,  according  to  the 
analogy  of  Scripture  ?  May  not  the  Evangelist  have  ob 
served  and  intimated  that  our  Lord's  words  were  fulfilled  : 
first,  in  their  rescue  from  the  impending  danger  and  their 
bodily  safety,  of  which  also  our  Lord  always  showed  a 
natural  and  tender  regard,  as  partaking  of  all  human 
sympathies ;  and  secondly,  that  this  their  temporal  safety 
was  a  pledge  and  earnest,  and  also  a  means  of  their  eternal 
salvation  ?  The  trial,  perhaps,  would  have  been  too  great 
for  them,  especially  at  this  time  before  they  were  confirmed 
by  the  Holy  Spirit ;  and  thus  therefore  as  in  the  days  of 
Antichrist,  the  time  will  be  shortened  for  the  sake  of  the 

6  B.  viii.  s.  iv.  c.  4.  7  jn  Joan.  Tr.  cxii. 

8  In  Joan.  Horn.  Ixxxiii.  1. 
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elect,  so  likewise  was  their  trial  now  diminished  according 
to  their  weakness.  However,  as  in  the  Sacred  prophecies 
there  is  generally  a  prior  and  inferior  fulfilment;  so  it 
seems  their  temporal  preservation,  of  which  the  Evangelist 
speaks,  was  their  pledge  of  our  Lord's  promise,  "that 
none  of  them  should  perish,"  and  "  that  no  one  shall  pluck 
them  out  of  His  hand."  Since  writing  the  above,  I  find 
that  St.  Cyril  of  Alexandria  applies  to  it  this  mode  of 
interpretation,  considering  that  even  the  Evangelist  also 
himself  had  this  in  his  mind.  "  The  wise  Evangelist,"  he 
says,  "  produces  this  which  then  took  place  to  a  separate 
and  peculiar  part,  as  a  palpable  indication  of  the  mercy  He 
would  extend  to  all  who  came  to  Him  by  faith."  "And 
this  particular  fact  is  to  be  received,"  he  adds,  "  as  an 
image  of  the  more  general  redemption9."  Thomas  Aquinas 
also  takes  it  in  this  sense,  that  the  Evangelist  extends  to 
their  bodily  safety  what  had  been  said  of  the  body  and 
soul.  And  Quesnel  says,  "  This  saying,  which  has  two 
proper  and  literal  meanings,  the  one  relating  to  temporal, 
the  other  to  eternal  life,  plainly  shows  the  copiousness  of 
the  Word  of  God."  So  sweetly  and  tenderly  does  the 
Almighty  Disposer  of  our  lives  blend  with  our  temporal 
deliverances,  with  our  release  from  danger,  and  with  the 
signs  of  His  present  protection,  hopes  and  pledges,  and 
assurances  of  His  care  for  our  eternal  salvation. 
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AND  now  from  this  circumstance,  recorded  by  St.  John 

alone,  we  proceed  with  the  united  accounts  of  the  four 

Evangelists,  as  one  comes  in  to  bear  on  and  fill  up  the 

9  Tn  Joan.  1.  xi.  7. 
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other,  and  they  all  combine  to  furnish  us  with  a  close 
account  of  all  that  took  place.  "  Then  they  came  up" 
(Matt.),  and  "laid  their  hands11  (Matt.,  Mark)  "on  Jesus" 
(Matt,),  "and  took  Him"  (Matt.,  Mark),  seizing  with  rude 
hands  the  adorable  Son  of  the  Most  High,  who  is  blessed 
for  evermore,  in  whose  sight  the  angels  tremble.  "But 
when  they  which  were  about  Him"  (Luke)  (for  probably 
the  whole  of  the  eleven  disciples  were  now  assembling 
around  our  Lord)  "  saw  what  was  about  to  take  place,  they 
said  unto  Him,  Lord,  shall  we  smite  with  the  sword1?" 
(Luke.)  They  had  forgotten  the  admonition  which  our 
Lord  had  given  them,  when  James  and  John  wished  to 
call  down  fire  on  the  Samaritan  city,  and  the  reproof  of 
St.  Peter,  when  he  attempted  to  deprecate  the  Cross  of  his 
Lord.  At  all  events  "one  of  them,"  in  the  momentary  delay 
that  intervened  between  their  asking  and  our  Lord's  reply, 
in  the  eagerness  of  his  defence  had  struck  the  blow.  "And 
behold"  (Matt.)  "one  of  them"  (Luke),  "one  of  those  who 
stood  by"  (Mark),  "who  were  with  Jesus"  (Matt.),  "stretched 
forth  his  hand"  (Matt.)  "and  drew  his  sword"  (Matt., Mark), 
"and  struck  the  servant  of  the  High  Priest"  (Matt.,  Mark, 
Luke,  John),  "and  cut  off  his  right"  (Luke,  John)  "ear" 
(Matt.,  Mark,  Luke,  John).  St.  John,  who  wrote  so  long 
after  the  event,  and  the  whole  generation  had  passed 
away,  inasmuch  as  nothing  could  be  apprehended  from  the 
persons  being  known,  and  probably  also  for  higher  myste 
rious  reasons,  mentions  to  us  who  it  was  that  struck  the 
blow,  and  who  the  servant  was  that  was  wounded.  "  Simon 
Peter  having  a  sicord  drew  it"  We  might  have  antici 
pated  that  it  was  Peter,  being  ever  foremost  in  his  zeal 
and  earnestness  for  his  Master,  and  too  impatient  to  wait 
for  His  reply.  And  St.  John  further  adds,  "  the  servant's 
name  was  Malchus ;" — he  might  have  been  personally 


60  THE   APPREHENSION 

known  to  this  disciple  from  his  acquaintance  with  the 
High  Priest.  The  very  action  itself,  as  St.  Chiysostom 
observes,  showed  the  vehemence  of  St.  Peter,  from  his 
striking  at  the  head  of  the  man ;  and  perhaps  this  person, 
from  his  "being  a  servant  of  the  High  Priest's,  was  himself 
the  foremost  in  the  attack.  "  Then  Jesus"  turning  in 
stantly  to  Peter,  who  had  struck  the  blow,  "  saith  unto 
him,  Put  up  again  thy  sword  into  its  place,  for  all  they 
that  take  the  sword  shall  perish  with  the  sword"  (Matt.). 
Not  only  preventing  any  further  mischief,  but  so  exceed 
ingly  watchful  was  our  Lord,  even  at  this  moment,  to  add 
to  the  occasion  some  kind  and  memorable  admonition  for 
good  and  perhaps  replete  also  with  deep  prophecy.  But 
at  the  same  moment  our  Lord  had  again  to  intercede  for 
His  disciples,  who  were  much  endangered  by  this  circum 
stance,  and,  "  Jesus  answering  said,  Suffer  ye  thus  far " 
(Luke) ;  requesting,  or  rather,  we  might  say,  by  His  secret 
royal  authority  requiring  this  of  His  enemies,  however  en 
raged  they  might  have  been.  But  St.  Luke,  who  is  so 
unwilling  to  pass  over  any  incidental  miracle  of  mercy, 
mentions,  that,  turning  to  the  man  who  was  hurt,  "  and 
touching  his  ear,  He  healed  him"  After  the  healing  of 
this  His  enemy,  we  may  well  suppose,  it  was  that  our 
Lord  turned  again  to  St.  Peter,  to  console  and  support 
him  at  this  trying  and  perplexing  moment,  especially  after 
an  expression  of  something  like  reproof  which  He  had  just 
spoken  to  him.  "  Jesus  therefore  said  unto  Peter,  Put 
thy  sword  into  its  sheath.  The  cup  that  My  Father  hath 
given  Me,  shall  I  not  drink  it?"  (John.)  In  these  most 
gracious  words,  expressing  His  own  most  perfect  and  even 
glad  resignation  to  the  drinking  of  that  cup,  from  which, 
ere  while,  His  human  nature  had  shrunk  ;  and  also  per 
haps  at  the  same  time  speaking  that  same  lesson  to  St. 
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Peter,  which  He  had  formerly  expressed  when  He  told 
him,  that  His  deprecation  of  evil  and  suffering  savoured 
"  not  the  things  that  are  of  God,  but  those  that  are  of 
men  V  And  indeed  St.  Chrysostom  thus  considers  these 
words  as  intended  for  consolation,  after  the  others  of  re 
buke ; — "He  not  only  restrained  him  with  threats,"  as 
Matthew  relates,  "  but  also  comforts  him  by  saying,  '  The 
cup  that  My  Father  hath  given  Me,  shall  I  not  drink  it  V 
showing  that  the  things  that  were  happening  were  not 
owing  to  their  power,  but  of  His  own  concession,  and  that 
He  was  not  contrary  to  God,  but  obedient  even  unto 
death2."  And  now  we  may  suppose  it  was  that  He  added 
the  words  of  St.  Matthew,  "  Thinnest  tliou  not  that  I  am 
able  to  ask  My  Father,  and  He  shall  set  by  Me  more  than 
twelve  legions  of  Angels  ?"  And  returning  again  to  the 
same  point  which  He  was  constantly  reminding  them  of, 
to  show  the  immediate  ordering  and  control  of  God,  He 
adds,  "  but  how  then  shall  the  Scriptures  be  fulfilled,  that 
thus  it  must  be  ?"  (Matt.)  So  exceedingly  important  was 
it  that  it  should  be  kept  strongly  in  mind,  that  God  was 
present  in  these  things,  for  His  own  word  in  the  Scriptures 
had  spoken  it.  It  was  the  cup  that  God  Himself  gave, 
and  which  must  be  taken  cheerfully  as  from  His  hand. 
When  prophecy  speaks,  it  proves  that  it  is  His  will,  and 
therefore  there  is  every  reason  for  resignation  and  perfect 
stillness.  "  The  Lord  is  in  His  holy  temple,  let  all  the 
earth  keep  silence  before  Him."  "  Be  still,  and  know  that 
I  am  God." 

But  the  expression,  "  I  can  ask  My  Father,  and  He  shall 

afford  Me  more  than  twelve  legions  of  Angels,"  is  certainly 

remarkable.     This  form  of  expression  is  not  unlike  that  in 

the  Psalms 3,  "  The  Angel  of  the  Lord  encampeth  around 

1  Matt.  xvi.  23.        2  In  Joan.  Horn.  Ixxxiii.  2.        3  ps.  xxxiv>  7 
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those  that  fear  Him,  and  delivereth  them  ;"  for  encamping 
implies  an  army,  like  legions  in  the  way  of  battle.  But  it 
occurs  to  one  that  it  may  contain  some  allusion  to  His 
second  coming,  when  the  Son  of  Man  shall  return  "  in  the 
glory  of  His  Father  and  with  all  the  holy  Angels."  And 
here  it  may  be  asked,  why  it  is  said  "twelve  legions"? 
The  number  "twelve"  may,  perhaps,  signify  a  great  and 
perfect  company;  according  to  the  use  of  the  number 
twelve,  both  in  nature  and  in  Scripture,  to  denote  fulness 
or  completeness 4.  Thus  twelve  hours  constitute  the  day  ; 
twelve  months  make  up  the  year  ;  twelve  signs  the  zodiac  ; 
twelve  tribes  the  Church ;  twelve  disciples  the  Apostolic 
choir ;  why,  therefore,  may  not  twelve  legions,  or  some 
thing  corresponding  to  it,  make  up  the  Angelic  Host  ]  Or  it 
might  be,  as  St.  Jerome  takes  it,  an  allusion  to  the  number 
of  the  Apostles  ; — "  I  need  not  the  assistance  of  you  twelve 
Apostles,  though  you  were  all  to  defend  Me,  when  I  am 
able  to  have  twelve  legions  of  an  Angelic  army."  Eemigius 
supposes  that  this  mention  of  twelve  legions  may  have 
some  reference  to  the  Eoman  armies  under  Titus  and  Ves 
pasian,  who  should  destroy  Jerusalem  and  avenge  the  death 
of  Christ.  If  so,  this  allusion  of  our  Lord's  would  be  in 
effect  not  very  unlike  that  action  of  Elisha  under  similar 
circumstances,  when  to  prove  that  they  who  were  with 
him  were  more  than  they  who  were  against  him,  he  showed 
his  servant  the  Angelic  hosts  under  the  appearance  "of 
chariots  and  horses  of  fire,"  inasmuch  as  in  this  sense  the 
Roman  armies  would  represent  Angelic  hosts.  This  opi 
nion  too  of  Eemigius  will  bear  on  the  suggestion  above, 
that  the  expression  may  contain  an  allusion  to  the  day  of 
Judgment,  and  the  Son  of  Man  then  appearing  with  twelve 
legions  of  Angels;  for  if  that  day  had  a  typical  and 
4  See  Ministry,  2nd  Year,  pp.  54,  55. 
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symbolical  counterpart  throughout  in  the  destruction  of 
Jerusalem,  it  might  have  been  that  this  circumstance  also 
contained  the  double  allusion — to  the  Roman  armies  at 
Jerusalem,  and  the  Angelic  armies  at  the  end  of  the  world. 
The  word  legion  is,  I  believe,  peculiar  to  the  Romans ;  for 
it  does  not  appear  that  the  army  of  any  other  nation  was 
composed  of  legions. 

But  there  is  something  to  be  observed  in  this  miracle  in 
itself  of  a  peculiar  character :  "it  is  the  only  miracle  of 
healing,"  as  Quesnel  well  notices,  "that  does  not  appear  to 
have  been  asked  for."  In  all  other  miracles  faith  seems  to 
have  been  the  essential  requisite  in  those  who  required  for 
others  or  themselves,  and  received  the  benefit.  But  this 
appears  to  have  been  performed  in  favour  of  an  enemy,  in 
whom  therefore  we  should  not  look  for  such  faith,  and  as  a 
pure  act  of  our  Lord's  charity  and  forgiveness.  And  indeed 
St.  Chrysostom  seems  rather  to  enhance  the  action,  on  the 
ground  that  he  was  the  servant  of  our  Lord's  chief  enemy ; 
and  that  this  servant  was  afterwards  the  one  that  struck 
Him  before  the  Chief  Priest.  But  this  latter  does  not 
appear  to  have  been  supported  by  any  adequate  authority ; 
and  one  cannot  but  suppose  that  there  might  have  been 
secretly  some  good  in  him  known  to  our  Lord,  which 
rendered  him  meet  for  this  mercy  being  vouchsafed  to  him. 
One  might,  indeed,  be  curious  to  know  what  effect  so 
wonderful  a  cure  and  miracle  might  have  had  at  such  an 
awful  time ;  possibly  in  the  heat  of  the  moment  the  man 
neither  noticed  the  wound  nor  the  miraculous  cure ;  but 
still  it  may  have  had  the  effect  of  ultimately  reclaiming 
him,  and  withdrawing  him  from  that  service ;  and  with 
the  deeper  penitence,  if,  as  St.  Chrysostom  suggests,  he 
continued  for  that  night  to  use  bis  Benefactor  with  insult 
and  cruelty. 
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Another  question  is  asked,  how  St.  Peter  himself  came 
to  be  thus  armed  in  company  with  such  a  Master  ?  It  was 
perhaps  owing  to  our  Lord's  having  spoken  of  the  sword  at 
supper  time ;  "but  this  does  not  explain  it.  St.  Cyril  of 
Alexandria  supposes  that  he  was  thus  armed  for  self- 
defence  according  to  the  law,  which  allowed  of  retaliation ; 
or  that  it  was  on  account  of  their  spending  the  night  in 
the  open  air,  for  that  Judea  abounded  with  wild  beasts. 
But  St.  Chrysostom  seems  to  think,  that  it  was  either  the 
knife  they  had  used  for  the  sacrifice  of  the  Lamb  ;  or  that 
St.  Peter,  from  fear  of  the  Jews  against  his  Master,  had  for 
some  time  thought  it  necessary  to  be  thus  armed.  How 
ever,  it  is  interesting  and  curious  to  observe,  that  the 
action  itself  which  is  thus  minutely  recorded,  is  supposed 
by  the  Fathers  generally,  if  not  universally,  to  contain 
within  it  some  figurative  or  mystical  allusion.  They  sug 
gest  that  this  servant  of  the  Chief  Priest's,  who  lost  the 
right  ear  by  the  sword  of  St.  Peter,  indicated  the  Jewish 
people,  in  that  they  would  not  hear,  or  heard  wrongly,  the 
Scriptures,  in  the  letter  and  not  in  the  spirit,  which  letter 
they  say  is  the  right  ear,  or  right  mode  of  hearing.  And 
as  they  thus  interpret  the  wound  given,  they  apply,  of 
course,  the  same  mode  of  interpretation  to  the  healing 
also ;  which  perhaps  we  cannot  better  express  than  in  the 
words  of  that  very  patristic  French  writer  Quesnel.  "  The 
right  ear,"  he  says,  "  is  an  emblem  of  docility,  obedience, 
and  a  true  understanding  of  the  Scriptures,  which  will  not 
be  found  any  more,  either  in  the  priests  or  people  of  the 
Jews,  until  Christ  shall  one  day  restore  these  to  them  by 
His  grace  5."  Much  the  same  interpretation  is  expressed 
by  Theophylact,  both  of  the  wound  and  of  its  restoration, 
that — the  cutting  off  the  right  ear  of  the  servant  of  the 
5  On  St.  John,  ch.  xviii.  10. 
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Chief  of  the  Priests  may  be  a  sign  of  that  deafness,  which 
was  most  inveterate  in  the  Chief  Priests ;  and  that  the 
restoration  of  the  ear  afterwards  may  signify  the  ultimate 
renovation  of  their  "understanding  in  the  Israelites  on  the 
coming  of  Elias.  Some  meaning  of  this  kind  is  also  in 
ferred  by  Thomas  Aquinas,  Yen.  Bede,  Titus,  Isidorus, 
Cyril  of  Alexandria,  Jerome,  Hilary,  Augustin,  Ambrose, 
Origen  ;  which  will  be  enough  to  show  that  such  a  sugges 
tion  is  not  the  mere  fancy  of  an  individual ;  but  such  a 
consent  of  opinion  either  implies  something  of  a  Catholic 
traditionary  interpretation,  or,  if  derived  from  one  indivi 
dual's  suggestion,  that  it  was  such  as  readily  recommended 
itself  as  probable.  We  find  also  in  the  Levitical  law  espe 
cial  mention  is  made  of  "the  right  ear6"  being  touched 
with  the  blood  of  the  Sacrifice  ;  a  circumstance  evidently 
containing  some  latent  meaning.  Our  attention  too  is 
arrested  to  something  remarkable,  by  the  fact  that  the 
circumstance  is  recorded  by  all  the  four  Evangelists,  and 
that  each  of  them  expressly  mentions  that  it  was  "  the 
servant  of  the  High  Priest,"  and  all  of  them  record  the 
very  particulars  of  the  injury,  saying,  "  And  cut  off  his 
ear  !"  and  St.  Luke  and  St.  John  "his  right  ear."  Add  to 
which,  that  when  St.  John  repeats  or  mentions  such  inci 
dents,  they  are  generally  supposed  to  contain  mysterious 
wisdom ;  for  whenever  he  speaks,  his  thoughts  seem  to 
have  gone  beyond  earth,  and  to  be  dwelling  on  things 
heavenly,  which  he  sees  reflected  in  them ;  and  all  human 
events  seem  to  him  to  be  but  mirrors  and  semblances, 
wherein  he  sees,  though  it  be  but  in  a  glass  darkly,  the 
image  of  the  Divine  Lord,  and  His  purposes  with  regard 
to  His  Church.  We  might  almost  say,  that  even  in  the 
simple  narrative  of  the  Gospel  he  sees  the  Apocalyptic 
6  Lev.  viii.  22. 
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vision,  and  the  sea  of  glass  which  is  before  the  throne  of 
God ;  sees  all  things  symbolical  of  what  is  to  be  in  Christ's 
kingdom,  and  conceives  them  to  have  a  sacramental  import, 
though  he  knows  not  what  it  is. 
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WE  naturally  feel  some  interest  to  know  what  were  the 
respective  feelings  of  St.  John  and  St.  Peter  at  this  very 
critical  and  awful  moment.  If  we  may  suppose  St.  John's 
account  to  partake,  as  it  seems  to  do,  of  the  character  of 
his  own  mind,  and  his  peculiar  impressions  at  the  time, 
we  shall  be  furnished  with  some  marks  of  the  difference 
between  himself  and  St.  Peter,  which  may  account  for  the 
difference  in  their  subsequent  conduct.  St.  John,  sup 
ported  with  a  oalm  sense  of  our  Lord's  mysterious  power 
and  Godhead,  seems  to  have  noticed  in  Him  at  this  time 
those  things  that  indicated  a  supernatural  or  Divine  Pre 
sence  ;  reclining,  as  it  were,  at  all  times  on  the  breast  of 
His  mysterious  Godhead,  and  drinking  from  His  mouth 
heavenly  wisdom,  and  a  courageous  repose  of  mind  and 
overflowing  charity.  Thus  he  alone  records  that  mani 
festation  of  a  Divine  strength  in  His  weakness,  and  at  this 
dark  hour;  for  such  was  His  going  forth  to  meet  His 
enemies ;  and  this  he  introduces  with  an  allusion  to  His 
Divine  dignity.  It  may  further  be  observed,  that  when 
ever  about  to  mention  any  act  of  humiliation,  St.  John 
divinely  prefaces  the  account,  by  coming  down  from  above, 
and  speaking,  first  of  all,  of  Him,  "Who,  being  in  the 
form  of  God,  thought  it  not  robbery  to  be  equal  with 
God ;"  he  then  proceeds  to  speak  of  His  taking  upon  Him 
"the  form  of  a  servant,"  and,  being  so  found,  of  His 
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humbling  Himself  still  more.     He  presumes  not  to  think 
of  Him  as  Man  without  a  previous  adoration  of  His  God 
head.     Thus,  in   the   commencement  of  his  Gospel,  he 
speaks  of  His  Eternal  Godhead,  before  he  ventures  to  speak 
of  His  appearing  as  Man  ;  and  at  the  Last  Supper,  "before 
his  account  of  His  girding  Himself  as  a  slave  and  washing 
their  feet,  he  says,  first,  "  Jesus,  knowing  that  His  Father 
had  given  all  things  into  His  hands,  and  that  He  was 
come  from  God  and  went  to  God  ;  He  riseth  from  supper 
and  layeth  aside  His  garment."     So  now,  also,  —  as  if  he 
observed   something  about   His   Lord's   demeanour   that 
evinced  His  perfect  omniscience,   and  saw  the  striking 
effect   produced   on   His  adversaries,  —  he   adds,   "Jesus, 
therefore,  knowing  all  things  that  were  coming  upon  Him, 
went  forth  and  said."    And  we  cannot  but  notice  the  very 
expression  with  which  He  went  forth  ;  for  although  it 
may  be  taken  as  merely  an  answer  to  their  question,  im 
plying  that  He  was  the  Man  they  sought,  yet  it  was  that 
which  also  denotes  His  own  eternal  existence  and  God 
head  ;  it  was  the  hidden  Name  of  God,  "  I  am,"  at  which 
they  fell  to  the  earth.     This  awful  and  incommunicable 
Name,  whose  hidden  power  here  overcomes  His  enemies, 
we  observe,  on  another  occasion,  sustains  His  disciples. 
It  is  the  same  Divine  appellation  by  which  He  stills  their 
fears  in  the  storm,  "  I  am,"  as  three  Evangelists  record  ; 
for  when  they  were  greatly  troubled,  "immediately  He 
talked  with  them,"  and  said,  "  Be  of  good  cheer  ;  I  am 
He;"  or,  "I  am;  be  not  afraid7."     For  it  was,   as  St. 
Augustin  beautifully  expresses  it,  "  the  Everlasting  Day 
lying  hid  in  mortal  limbs,  for  which  they  were  seeking 
with  lanterns  and  torches."     And  yet,  perhaps,  we  need 
not  suppose  that  even  on  this  occasion  there  was  any  thing 
7  Ministry,  2nd  Year,  p.  376. 
F   2 
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like  an  unusual  or  overwhelming  display  of  Divine  power 
to  a  casual  observer ;  for  we  find  something  of  the  same 
kind,  on  many  occasions,  when  they  came  to  take  Him. 
Even  the  officers  from  the  Chief  Priests  confessed  that 
they  were  unable  to  do  so,  not  only  because,  as  is  some 
times  said,  His  hour  was  not  yet  come,  but  also  on  account 
of  something  awful,  and  more  than  human  in  His  words 8. 
"  The  officers  answered, '  Never  man  spake  like  this  Man.' " 
But  at  all  events  the  circumstance  itself,  like  many  others, 
indicated  that  our  Lord  was  a  willing  victim ;  and  it  is 
possible  that  St.  John  may  have  noticed  this  in  his  watch 
ful  adoration  of  his  Lord.  And  probably  it  was  the  case, 
to  those  who  had  faith  to  discern  it,  that  during  our  Lord's 
apprehension  there  were  many  indications  of  His  Divine 
strength,  bursting  forth,  as  it  were,  like  rays  of  glory  from 
His  secret  Majesty.  Of  these  several  are  noticed.  Per 
haps  His  knowledge  of  the  traitor  Judas,  and  of  his 
design,  might  be  considered  as  one.  Another  was,  that 
after  Judas  had  betrayed  Him  with  a  kiss,  yet  they  could 
not  perceive  Him,  nor  know  Him;  as  if  to  indicate  to 
them  the  futility  of  the  traitor's  signal,  if  Christ  had  wished 
to  avoid  the  being  taken  by  them.  Thirdly,  His  paralyz 
ing  His  armed  adversaries,  so  that  they  fell  to  the  ground 
at  His  presence.  In  the  fourth  place,  we  may  mention 
His  healing  the  ear  of  Malchus.  And  in  the  fifth,  as  St. 
Austin  remarks 9,  "  that  His  word  was  so  full  of  efficacy, 
that  they  could  lay  no  hands  on  His  disciples,  not  even  on 
Peter,  when  He  required  that  they  should  depart."  Per 
haps  too,  one  reason  for  the  Evangelist  mentioning  the 
young  man  who  escaped,  was  in  order  to  show  His  mira 
culous  deliverance  of  the  Apostle  from  a  crowd  so  incensed. 
And  it  may  be  noticed,  that  most  of  these  instances  are 
8  John  vii.  46.  8  In  Joan.  Tr.  cxii. 


ST.    PETER    AND   ST.    JOHN  69 

mentioned  by  St.  John.  On  every  occasion  whatever,  on 
which  our  Lord's  conduct  is  devoutly  watched,  it  will  be 
seen  that  His  Human  nature  was  ever  radiant  with  His 
Divine,  the  cloud  was  kindled  up  by  the  sun,  the  covering 
of  flesh  was  as  a  veil  over  His  Godhead,  but  a  veil  trans 
parent  to  the  eyes  of  faith.  When  apparently  most  help 
less,  His  Divine  power  was  most  effectual ;  as  an  infant 
He  exerted  Kingly  sway  on  the  hearts  of  the  Magi ;  when 
on  the  Cross,  a  Divine  power  on  the  heart  of  the  thief ; 
when  before  Pilate,  He  struck  His  judge  with  awe ;  when 
the  Chief  Priest  and  Jews  seemed  most  wanton  and 
triumphant,  they  were  fulfilling  His  prophetic  word  ;  and 
thus  every  part  of  our  Lord's  life,  that  is  contemplated, 
will  appear  like  the  heavens  at  night,  at  first  dark  and 
starless,  but  as  soon  as  we  gaze,  star  after  star  comes  forth. 
So  is  it  in  His  capture  now.  Such  are  the  points  which 
St.  John  seems  to  notice. 

But  the  act  of  St.  Peter,  though  indicating  his  zeal  and 
fidelity,  yet  seems  to  imply  a  sort  of  forgetfulness  of  what 
He  had  confessed,  of  our  Lord's  power  and  Godhead,  as  if 
He  could  have  needed  such  aid  as  the  sword  of  man.  And 
the  expressions  of  our  Lord  to  him,  which  were  so  calcu 
lated  to  support  and  strengthen  him,  yet  convey  also,  as 
we  have  said,  some  little  of  gentle  reproof  for  his  having 
forgotten  this  ; — "  Thinkest  thou  not  but  that  My  Father 
would  at  My  request  give  Me  twelve  legions  of  Angels  V 
And  here  again,  in  this  expression,  it  must  be  observed 
that  our  Lord,  in  condescension  to  him,  speaks  as  Son  of 
Man,  for  as  God  He  had  no  need  to  ask  the  aid  of  Angels. 
This  Origen  remarks, — "  He  speaks  not  this  as  needing 
the  succour  of  Angels,  but  according  to  the  conception  of 
Peter,  who  was  desirous  to  succour  Him.  Tor  Angels 
needed  more  the  succour  of  the  Only-begotten  Son  of  God 
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than  He  of  them."  And  on  this  account  also  it  is  written, 
"  He  shall  give  His  Angels  charge  over  Thee,  to  keep  Thee 
in  all  Thy  ways10."  Which  of  course  is  not  to  be  under 
stood  as  spoken  of  the  Only-begotten  Son  of  God ;  but 
either  in  the  person  of  Christ  of  every  Christian;  or  of 
Christ  according  to  His  human  nature  \  What  our  Lord 
therefore  says  to  St.  Peter  implied,  in  fact,  but  the  first 
article  of  the  Creed,  the  power  of  faith  in  God  the  Father, 
which  ought  to  suppress  all  desire  either  to  take  the  sword 
or  to  shrink  from  the  cross.  And  indeed  it  is  in  like 
manner  of  expression  that  our  Lord  speaks  on  other  occa 
sions  of  Angels,  when  He  speaks  of  Himself  as  the  Son  of 
Man;  as  when  He  describes  His  coming  on  the  day  of 
Judgment,  as  the  Son  of  Man,  to  judge  mankind  in  His 
Father's  glory,  and  with  the  holy  Angels.  It  is  therefore 
in  condescension  to  the  weakness  of  St.  Peter's  faith  that 
our  Lord  here  speaks  of  Himself  as  the  Son  of  Man  rather 
than  as  the  Son  of  God.  And  indeed  St.  Chrysostom, 
though  not  alluding  to  this  distinction,  yet  well  remarks 
the  condescension  and  gentleness  of  our  Lord  in  using  this 
mode  of  speech ;  as  if  the  very  poetical  form,  if  we  may 
say  it,  of  the  language  He  adopts,  was  such  as  was  pecu 
liarly  adapted  to  lay  hold  of  and  support  their  weak  minds. 
"  On  account  of  this  fear,"  he  says,  "  and  weakness,  He 
puts  His  speech  into  a  figure,  for  indeed  they  were  dead 
with  fear." 

The  history  of  St.  Peter's  state  of  mind  during  this 
night  appears  to  have  been  this.  First  of  all,  when  our 
Lord  speaks  of  one  betraying  Him,  he  evinces  an  intense 
anxiety  and  secret  distrust  of  himself;  when  relieved  of 
this  apprehension,  he  is  overflowing  with  love  to  his  Lord 
and  confident  assurance  ;  doubtless  he  felt,  and  felt  truly, 
10  Ps.  xci.  11.  *  In  Matt.  Lat.  Comm.  102. 
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that  he  would  gladly  have  died  as  a  brave  Galilcean  soldier 
in  the  rescue  of  his  Lord,  or  by  His  side  in  battle.  In 
this  zealous  self-confidence  he  slept  rather  than  prayed  ; 
and  now  the  hour  seemed  to  have  arrived  to  put  his  love 
and  zeal  to  the  test,  and  he  was  eager  to  make  good  his 
promise  of  dying  with  his  Lord.  But,  as  is  usual  with  us, 
the  temptation  of  Satan,  who  desired  to  have  him,  was 
from  a  very  different  and  an  unexpected  quarter.  For  all 
this  was,  in  fact,  not  the  highest  degree  of  faith ;  it  had  in 
it  too  much  of  what  is  human. 

Had  St.  Peter,  if  we  may  so  speak  of  so  holy  an  Apostle 
— had  St.  Peter  preserved,  throughout  his  trial  that  was  to 
ensue,  a  right  faith  in  our  Lord's  Divinity,  he  would  not 
have  failed  in  that  temptation  ;  so  closely  connected  is 
right  conduct  with  sound  belief  in  that  doctrine  ;  not  onlj 
in  that  keeping  the  commandments  opens  the  heart  to 
receive  that  great  truth,  but  that  steadfastly  believing  that 
truth  enables  us  to  keep  the  commandments,  especially  on 
occasions  the  most  trying  and  severe.  The  difference, 
therefore,  may  be  shown  by  the  figure  used  by  our  blessed 
Lord  Himself;  "When  the  floods  arise  and  the  winds 
blow  upon  the  house  ;"  that  is,  when  violent  persecutions 
of  men  and  of  evil  spirits  arise  in  the  day  of  temptation  ; 
then  he  will  stand  who  is  built  on  the  Eock,  but  he  that  is 
not  built  on  the  Rock  will  not  stand.  The  Eock  indeed 
we  all  know  is  Christ,  but  more  especially  the  confession 
of  His  Divinity ;  for  on  this  Eock,  right  faith  in  His 
Divinity,  our  Lord  said  that  He  would  build  His  Church. 
When  the  floods  arose  and  the  winds  blew,  St.  Peter  be 
gan  to  sink,  being,  notwithstanding  his  ardent  affection  for 
his  Lord,  not  sufficiently  established  in  a  firm  sense  of  His 
Almighty  Godhead. 

But  the  answer  of  our  Lord  to  St.  Peter,  that  "  all  they 
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who  take  the  sword  shall  perish  with  the  sword,"  seems 
not  only  to  imply  the  gentle  Christian  principle  of  forbear 
ance  and  a  promise  that  meekness,  to  which  the  inheritance 
of  the  earth  is  given,  shall  in  the  long-run  be  more  power 
ful  than  the  sword ;  but  may  also  contain  a  prophetic 
reference  and  bearing  to  that  Church  which  has  attached 
to  itself  so  much  the  name  of  St.  Peter,  which  has  allied 
itself  Avith  temporal  power,  and  taken  the  sword  in  defence 
of  what  it  considers  the  faith  ;  and,  may  it  be  added,  that 
God  has  indeed  healed,  and  will  heal  the  wounds  of  those 
afflicted  by  it !  Indeed,  if  there  be  any  truth  in  the 
observations  we  have  before  made  on  the  connexion  of 
what  is  said  to  St.  Peter,  or  recorded  of  him,  with  the 
history  of  his  Church  (which,  like  St.  Peter  among 
Apostles,  takes,  whether  rightly  or  not,  the  precedence 
among  Churches),  the  parallel  may  be  further  drawn  even 
in  this  manner.  What  we  wonder  at  in  St.  Peter  is,  that 
after  such  a  confession  as  he  had  made  of  our  Lord's 
Divinity,  and  after  asserting  so  earnestly  his  maintenance 
of  the  right  faith,  he  should  be  so  forgetful  of  our  Lord's 
Divine  power  and  of  this  faith,  as  to  use  such  human 
means  in  its  support ;  without  sufficiently  relying  on  His 
own  intrinsic  and  essential  Divine  strength,  however 
oppressed.  Now  all  this  in  St.  Peter  seems  connected,  as 
has  been  observed,  if  we  may  venture  to  say  so,  with 
some  degree  of  presumption,  and  putting  of  himself  before 
his  brother  Apostles  :  "  Though  all  shall  be  offended,  yet 
will  not  I."  And  if  this  figure  is  still  to  hold  in  the 
Church  of  Eome,  it  may  go  on  even  to  the  denial  of  Him, 
if  it  has  not  already  done  so,  in  finding  itself  disappointed 
in  using  worldly  arms  of  defence.  Yet  still,  should  this  be 
the  case,  then  of  course  this  very  history  of  their  Apostle 
would  suggest  a  hope  that  they  may  be  restored,  and  may 
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come  forth  strengthened  and  purified  out  of  the  fire.  This 
is  a  better  hope  than  that  after  this  he  should  be  "  beating 
his  fellow-servants,"  and  that  his  Lord  should  "  cut  him 
asunder"  from  His  Church,  which  is  suggested  by  the 
answer  to  St.  Peter  in  St.  Matthew's  Gospel  (xxiv.  51). 

But  the  question  may  be  reverently  asked,  "  Why  was 
not  this  action  of  St.  Peter's  prevented  by  our  Lord?" 
Indeed,  it  may  have  been  occasioned  by  a  misunderstand 
ing  respecting  our  Lord's  meaning,  when  He  had  spoken 
to  them  this  very  night  of  preparing  a  sword.  And  St. 
Luke  says  that  they  had  asked,  "  Master,  shall  we  smite 
with  the  sword?"  as  if  it  were  not  perfectly  evident  to 
them  that  such  means  would  have  been  disapproved. 
Now  it  will  be  sufficient  to  observe  that  this  difficulty,  as 
far  as  it  goes,  is  only  that  very  ordinary  case  of  persons 
mistaking  the  words  of  God  in  Holy  Scripture,  and  after 
wards  not  with  sufficient  patience  perhaps  waiting  for  His 
direction,  but  proceeding  to  wrong  action.  Yet  was  the 
action  in  itself  not  only  overruled  for  good  at  the  time  by 
the  work  of  mercy,  and  by  a  touching  example  of  the  duty 
of  doing  good  to  our  enemies  ;  but  it  has  had  the  effect  of 
teaching  St.  Peter,  and  in  him  all  Christians  unto  the  end, 
that  this  kind  of  zeal  and  earnestness,  even  to  drawing  the 
sword  in  our  Lord's  defence,  was  not  that  in  which  true 
faith  and  courage  consisted ;  for  these  qualities  were  soon 
after  to  be  tried  and  found  wanting.  The  history  of  St. 
Peter's  subsequent  fall  would  have  lost  much  of  its  in 
structive  character,  had  it  not  been  combined  with  this 
proof  of  the  more  heroic  virtue  ;  which  thus  is  found  not 
to  be  of  any  true  service  in  the  day  of  trial.  For  it  may 
be  observed  that  the  act  of  St.  Peter,  however  wanting  in 
Christian  meekness  and  perfection,  yet  was  of  the  most 
excellent  heroic  kind  of  virtue  :  it  was  no  less  than  in- 
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curring  the  danger  of  one's  life  in  defending  one's  friend 
and  master.  It  was  not  in  his  own  defence  that  he  drew 
the  sword,  but  in  that  of  his  Lord.  And,  indeed,  Angus- 
tin  does  not  seem  to  think  that  there  is  any  reproof  in 
our  Lord's  words  to  His  disciples,  but  only  a  deprecation 
against  further  defence  of  Him,  which  he  considers  the 
words  "  suffer  ye  thus  far,"  to  express,  as  if  spoken,  not  as 
we  have  supposed,  to  our  Lord's  enemies,  but  to  His 
disciples. 
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IT  was  "  in  that  hour,"  says  St.  Matthew,  and  therefore 
probably  soon  after  what  had  taken  place,  and  before  the 
disciples  had  left  Him,  that  our  Lord  expostulated  with 
them.  "In  that  hour"  (Matt.)  "Jesus  answered  and 
said"  (Matt.,  Mark)  "unto  them"  (Mark);  "unto  the 
crowds"  says  St.  Matthew ;  and  St.  Luke,  "  Jesus  spake 
unto  them  that  had  come  against  Him,  Chief  Priests,  and 
captains  of  the  temple  and  the  elders."  From  this  expres 
sion  of  St.  Luke's  it  would  appear  that  there  must  have 
been  these  persons  of  higher  rank  blended  with  the  crowd 
who  came  to  apprehend  our  Lord,  or  else  the  words  must 
have  been  spoken  later  than  this  time  of  His  immediate 
apprehension.  There  appears  to  have  been  something 
very  emphatic  and  significative  in  these  words,  which  are 
recorded  by  the  three  Evangelists ;  and  the  more  so 
because  the  full  force  and  meaning  of  so  solemn  an  appeal 
is  not  obvious.  "  Have  ye  come  out  as  against  a  thief, 
with  swords  and  staves"  (Matt.,  Mark,  Luke),  "  to  take 
Me?"  (Matt.,  Mark.)  "  Day  ly  day,  I  was"  (or  "sat" 
Matt.)  "with  you  in  the  temple"  (Matt.,  Mark,  Luke), 
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"teaching,  and  ye  seized  Me  not"  (Matt.,  Mark),  "nor 
stretched  forth  your  hands  against  Me"  (Luke).  An 
expression  something  similar  is  recorded  soon  after  before 
the  High  Priest :  "  I  ever  spake  openly  to  the  world,  I 
have  taught  in  the  temple  where  the  Jews  always  resort, 
and  in  secret  have  I  said  nothing."  Perhaps  the  meaning 
of  the  passage  may  "be  thus  explained  :  "  Why  should  I  be 
treated  as  a  robber,  and  seized  by  night  with  these  arms 
and  instruments  of  violence  ?  there  has  been  nothing  in 
my  conduct  towards  you  which  could  require  any  thing  of 
this  character ;  I  have  ever  been  meek  and  gentle  among 
you;  I  have  ever  taught  openly  before  you."  Origen2 
interprets  the  passage  in  a  manner  much  like  this.  Or 
might  it  be  that  our  Lord  meant  to  mark  the  circumstance 
of  His  humiliation,  that  He  was  treated  (now  and  after 
wards)  as  a  thief,  and  "numbered  with  transgressors;" 
He  who  thought  it  not  robbery  to  be  equal  with  God, 
treated  as  a  thief  by  man,  and  thus  led  "  as  a  sheep  to  the 
slaughter  "  ?  Or  perhaps  it  was  to  draw  their  attention  to 
the  occasion :  He  who  had  taught  publicly,  and  whom 
they  were  not  able  to  take  because  He  was  protected  by  an 
overruling  power,  and  because  His  hour  (as  is  often  re 
corded)  "had  not  yet  come8;"  now  yielded  Himself 
because  the  hour  was  come,  the  powers  of  evil  were  let 
loose :  " But  this"  He  added,  according  to  St.  Luke,  " is 
your  hour  and  the  power  of  darkness"  " It  is  foolish," 
says  St.  Jerome,  "  to  be  seeking  with  swords  and  staves 
for  Him  who  spontaneously  delivers  Himself  into  your 
hands,  and  to  be  searching  by  means  of  a  betrayer,  and 
by  night,  as  if  for  a  person  concealing  himself,  when  He 
teaches  daily  in  the  temple.  But  the  reason  why  you  are 
gathered  against  Me  in  darkness  is  because  your  power  is 
2  In  Matt.  xv.  103.  3  John  viii.  20 ;  vii.  8.  30.  44. 
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in  darkness."  Or  it  might  be,  like  every  thing  else,  to 
mark  our  Lord's  free  will  and  voluntary  offering  of  Him 
self ;  for  indeed  every  thing  throughout  is  of  this  cha 
racter.  Thus,  as  St.  Cyril  says,  "He  refutes  those  who  might 
rashly  suppose  that  they  had  seized  Him  against  His  will. 
'  You  could  not  have  taken  Me  "before  when  I  was  among 
you,  when  I  willed  it  not,  nor  could  you  now,  unless  I 
submitted  to  your  hands.'  Hence  follows,  'but  this  is 
your  hour ;'  that  is,  there  is  but  a  short  time  allowed  you 
for  exercising  your  pride  against  Me.  '  But  this,'  He  adds, 
'  is  the  power  given  to  darkness  ;'  that  is,  to  the  devil  and 
the  Jews."  St.  Chrysostom  says,  to  the  same  effect,  that 
"  they  had  not  seized  Him  in  the  temple,  for  they  had  not 
dared  to  do  so  on  account  of  the  multitudes ;  wherefore 
the  Lord  went  out,  in  order  that  by  time  and  place  He 
might  afford  them  an  opportunity  of  taking  Him.  By  which 
He  teaches  them,  that  unless  He  of  His  own  accord  had 
permitted  it,  they  would  not  have  been  able  to  take  Him." 
And  Theophylact  also  says,  "This  circumstance  showed 
His  Divinity,  for  when  He  taught  in  the  temple  they 
could  not  take  Him,  although  He  was  in  their  hands,  for 
the  time  of  His  passion  had  not  arrived ;  but  when  He 
Himself  willed,  then  He  delivered  up  Himself,  that  the 
Scriptures  might  be  fulfilled,  '  that  He  was  led  as  a  lamb 
to  the  slaughter,  not  crying  or  lifting  up  His  voice,  but 
voluntarily  suffering.'  "  This  interpretation  of  the  words 
appears  far  preferable  to  the  other,  as  affording  an  explana 
tion  very  great  and  worthy  of  that  occasion,  when  we  look 
for  something  mysteriously  significant  in  our  Lord's 
breaking  silence ;  and  because  it  perfectly  harmonizes  with 
many  other  actions  of  our  Lord  at  this  time,  which  mani 
fested  His  perfect  Godhead  and  voluntary  oblation  of 
Himself,  in  the  season  of  His  apparent  weakness :  indica- 
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tions  of  Himself  which  were  not  indeed  palpable  to  the 
crowd,  but  sufficient  for  a  watchful  faith. 

But  with  regard  to  the  words  recorded  by  St.  Luke — 
"  but  this  is  your  hour,  and  the  power  of  darkness  " — our 
Lord  seems  often  to  make  use  of  this  kind  of  expression ; 
as  if  alluding  thereby  to  the  emblematical  meaning  of 
night  and  day,  as  representing  the  two  kingdoms  of  good 
and  evil,  whose  reign  here  on  earth  is  blended.  Thus 
when  His  disciples  expressed  surprise,  that  He  should 
venture  back  to  Jerusalem,  He  said,  "  if  any  man  walk  in 
the  day  he  stumbleth  not,  because  he  seeth  the  light  of 
this  world  ;  but  if  a  man  walk  in  the  night,  he  stumbleth, 
because  there  is  no  light  in  him  :"  and  so  on  this  occasion 
He  drew  their  attention  to  the  fact  that  it  was  night,  and 
wished  them  to  understand  the  figure.  And  indeed  it 
may  be  observed  that  the  symbolical  meanings  of  these 
expressions  pervade  the  Scriptures  throughout.  We  are 
quite  familiar  with  such  common  instances  as  these,  that 
Christ  is  the  "true  light,"  and  Christians  are  "the 
children  of  the  light,"  and  "  the  lights  of  the  world,"  and 
their  works  are  "light  shining  before  men,"  and  their 
spiritual  strength  is  "  the  armour  of  light,"  and  Heaven  is 
"  the  kingdom  of  light,"  and  "  God  is  light,  and  in  Him 
is  no  darkness  at  all ;"  so  also  the  reign  of  Satan  is  "  the 
kingdom  of  darkness,"  and  his  works  are  "  works  of  dark 
ness,"  and  his  influence  is  "  the  light  within  being  dark 
ened,"  and  his  kingdom  is  "  outer  darkness,"  and  he  is 
"  the  power  of  darkness."  Thus  it  is  said  of  the  wicked ; 
"  they  are  of  those  that  rebel  against  the  light ;  they  know 
not  the  ways  thereof,  nor  abide  in  the  paths  thereof,"  and 
"the  morning  is  to  them  even  as  the  shadow  of  death4." 
Thus  did  our  Lord  by  a  few  words  allude  to  that  "mystery 
*  Job  xxiv.  13. 17. 
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of  iniquity  "  which  is  represented  by  "  the  darkness  of  this 
world."  And  this  expression  also,  "  this  is  your  hour," 
may  serve  for  the  consolation  of  us  all  in  times  of  great 
persecution.  "  This  is  your  hour,"  "but  the  day  corneth — 
the  everlasting  day  and  blessed  light,  and  that  will  be 
Christ's  hour,  and  the  hour  of  those  who  will  continue 
faithful  with  Him. 

"  But  all  tliis  happened"  St.  Matthew  adds,  "  that  the 
Scriptures  of  the  Prophets  might  be  fulfilled?  where  it 
appears  to  be  the  observation  of  the  Evangelist  himself. 
But  as  it  occurs  in  St.  Mark,  it  would  almost  appear  as  if 
they  were  a  part  of  the  words  which  our  Lord  was 
speaking :  " But  that  the  Scriptures  might  be  fulfilled" 
At  all  events  our  Lord  had  just  made  a  similar  remark  to 
His  disciples,  as  St.  Matthew  records.  And  it  is  not,  it 
may  be  observed,  one  Prophet  or  Prophecy,  but  the  Pro 
phets  generally  and  throughout,  who  had  spoken.  It  is 
not  merely  to  show  the  fulfilment  of  prophecy  that  this 
remark  is  made ;  but  the  fact  that  all  these  things  had 
been  prophetically  spoken,  is  a  proof  for  a  good  man  to 
rest  on,  that  all  these  were  under  a  Divine  superin 
tendence5.  The  Almighty  and  All-creating  Word  had 
spoken,  and  the  events  must  follow,  for  they  are  His  will: 
hence  the  law  of  perfect  resignation.  It  seems  as  if 
Scripture  was  always  more  bent  on  declaring  God's  fore 
knowledge  than  man's  free  will.  It  is  true,  as  St.  Athana- 
sius  observes,  that  "God's  foreknowledge  was  not  the 
cause  of  Judas's  betrayal,  or  of  Peter's  denial ;  for  the 
same  is  the  case  in  the  creation  of  the  devil  and  the  first 
man.  The  foresight  and  foreknowledge  of  God  is  not  the 
cause  of  future  events ;  but  the  future  events  of  that 
foreknowledge."  But  the  subject  is  so  infinitely  beyond 
6  See  Kesurrection,  pp.  175—179. 
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us,  that  perhaps  we  are  nearest  the  truth  when  we  say 
least  about  it,  but  think  of  it  reverently  with  awe  and 
wonder.  Perhaps  more  has  been  said  to  explain  these 
very  frequent  expressions  of  Holy  Scripture  than  need 
have  been  done  :  they  are  explained  until  they  are  almost 
explained  away  :  and  yet  doubtless  the  constant  repetition 
of  them  is  intended  to  inculcate  on  us  some  impression 
which,  by  always  explaining  and  qualifying  them,  we  are 
likely  to  lose. 
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AND  now  "  all "  (Mark)  "  the  disciples  "  (Matt.),  we  are 
told  by  two  Evangelists,  "forsook  Him  and  fled  "  (Matt., 
Mark).  "  It  was,"  says  St.  Chrysostom,  "  when  He  had 
spoken  these  words  to  the  crowd,  and  they  perceived  that 
there  was  no  further  hope,  for  that  He  voluntarily  yielded 
Himself,  then  they  forsook  Him  and  fled6."  The  dis 
ciples  were  of  course  blamable  for  so  doing,  for  it  is 
spoken  of  as  their  being  offended,  "All  ye  shall  be  offended 
in  Me  this  night,"  and  yet  perhaps  it  was  in  some  degree 
excusable,  for  our  Lord  had  obtained  leave  for  them  to 
depart  unhurt.  Origen  well  and  charitably  says,  "For 
they  had  not  yet  the  Spirit,  because  Jesus  was  not  yet 
glorified7;  neither  the  Spirit  of  Power  nor  of  love.  For 
if  they  had,  they  would  not  have  been  thus  powerless,  nor 
done  any  thing  contrary  to  Divine  love." — "They  all 
forsook  Him  and  fled."  As  no  exception  is  made,  we 
may  conclude  that  St.  John  and  St.  Peter  were  in  the 
number,  although  they  afterwards  returned.  Herein  was 
fulfilled  the  prediction  of  our  Lord,  that  this  very  night 
*  Horn.  Ixxxiv.  7  John  vii.  39. 
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all  should  be  offended  at  Him,  when  they  saw  Him  thus 
apparently  powerless;  that  the  prophecy  of  Zechariah 
should  be  fulfilled, — the  Shepherd  smitten,  and  the  sheep 
scattered  abroad  ; — that  "  they  should  be  scattered  every 
man  unto  his  own,  and  leave  "  Him  "  alone."  Other  pro 
phecies  also  were  now  fulfilled,  such  as  "  Thou  hast  hid 
Mine  acquaintance  out  of  My  sight,  and  made  Me  to  be 
abhorred  of  them."  "  I  am  so  fast  in  prison  that  I  cannot 
get  forth."  "I  looked  for  some  to  have  pity  on  Me,  but 
there  was  no  man  ;  neither  found  I  any  to  comfort  Me." 

Our  Lord  indeed  had  interceded  for  them  that  they 
should  be  allowed  to  escape  with  impunity,  and  they  were 
granted  to  His  request8,  but  yet  danger  might  naturally  be 
apprehended  from  so  violent  a  crowd.  And  a  circum 
stance  occurred,  which  showed  that  our  Lord's  care  of 
them  was  not  without  being  needed.  For  a  young  man 
who,  perhaps,  awakened  by  the  noise,  had  rushed  in  the 
hurry  from  his  sleep,  half  clothed  with  a  linen  garment 
about  his  naked  body,  was  seized  by  the  attendants,  and 
fled  away,  leaving  his  garment  with  them.  TheophyJact 
suggests  that  this  person  came  from  the  house  where  they 
had  eaten  the  Passover,  and  mentions  that  some  said  it 
was  St.  James  the  Just,  our  Lord's  brother.  Epiphanius, 
and  I  think  St.  Jerome9,  mentions  the  same  opinion.  But 
was  he  not  too  old  at  this  time  to  be  called  "  a  certain 
young  man  1"  St.  Ambrose1,  Gregory2,  and  Bede,  suggest 
that  it  may  have  been  St.  John,  who  was  a  young  man  at 
that  time,  and  that  he  afterwards  returned,  having  re 
covered  his  clothing,  and  blending  with  the  crowd  entered 
the  palace ;  but  neither  of  these  opinions  is  maintained 
with  any  confidence  or  on  any  adequate  authority.  It  has 

8  John  xvii.  8,  9.  9  Or  the  Author,  on  Psalm  xxxvi. 

1  Ambrose,  Psalm  i.  36.        2  Gregory,  Moral,  lib.  xiv.  c.  23. 
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also  been  supposed  to  have  been  St.  Mark  himself ;  and 
in  the  absence  of  any  sufficient  proof  it  seems  natural  to 
acquiesce  in  this  last  supposition.  For  he  alone  records 
the  circumstance,  without  any  adequate  reason  being  quite 
apparent  for  his  doing  so  :  and  it  has  been  thought,  with 
out  reference  to  this  circumstance,  that  it  was  his  house 
where  they  had  been  received  for  the  Last  Supper,  which 
would  so  far  fall  in  with  Theophylact's  opinion.  This 
would  also  suggest  an  explanation  why  St.  John  may 
have  been  mentioned,  and  the  ambiguity  may  have  arisen 
from  this,  that  both  of  these  names  are  found  in  the  same 
person,  in  "  John,  whose  surname  was  Mark ;"  at  whose 
house  indeed  they  are  soon  afterwards  collected3.  For 
this  conclusion  would  then  take  in  the  various  accounts, 
that  it  was  one  from  whose  house  they  came,  that  this 
house  was  Mark's,  that  the  person  here  recorded  was  Mark, 
who  was  also  named  John  ;  and  that  the  same  may  have 
been  this  Evangelist  who  records  it.  To  this  it  may  be 
further  added,  that  it  would  certainly  appear  from  the 
account  that  it  was  not  one  of  the  Twelve,  for  they  "  all " 
had  already  "fled4."  Besides  which  they  appear  to  have 
been  sleeping  in  the  open  air ;  and  therefore  would  not 
have  been  so  thinly  clad.  There  appears  no  reason  for 
supposing  it  the  beloved  disciple,  but  his  youth,  which  is 
a  very  slight  reason.  Nor  is  the  action  characterized  by 
the  calm  love  and  majesty  which  marks  St.  John  through 
out.  But,  as  Maldonatus  well  observes,  whoever  he  was, 
he  was  zealous  in  the  cause  of  Christ,  for  it  is  said  that  he 
followed  Him,  and  not  the  crowd;  and  they  attacked 
him  as  being  a  friend  and  defender  of  Christ. 

8  See  Acts  xii.  12.  *  Mark  xiv.  50. 
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REFLECTIONS   ON  OUR    LORDS   EXAMPLE 

WE  now  leave  in  silence  the  great  truths  of  Doctrine  and 
Divinity,  which  may  be  mysteriously  implied  in  all  these 
circumstances  of  our  Lord's  capture,  and  contemplate  Him 
as  the  Son  of  Man.  The  practical  example  which  it  affords 
us  is  in  the  highest  degree  interesting  and  important ;  and 
all  of  us  are  liable  to  have  our  courage  and  charity  tried 
on  occasions,  wherein  the  touching  character  of  our  Lord's 
example  will  do  more  to  secure  our  presence  of  mind  than 
any  precept.  But  the  most  perfect  charity,  combined  with 
the  most  perfect  courage  which  is  evinced  throughout,  is 
rather  a  subject  for  adoration  and  worship  than  for  human 
scrutiny.  For  the  deepest  veneration  and  awe  is  necessary 
when  we  speak  of  Christ ;  and  the  more  so,  because  He 
deigned  to  appear  as  one  of  us.  This  very  example  itself 
is  infinitely  more  conforming  and  converting,  when  we 
consider  Him  not  as  an  example  alone,  but  therein  adore 
Him  as  our  God ;  for  then  Divinity  goeth  forth  from  Him, 
and  makes  His  very  human  actions  powerful  to  mould  us  to 
them.  It  was  in  an  act  of  love  and  mercy  to  His  disciples, 
even  in  the  midst  of  His  agony,  that  our  Lord  was 
engaged  when  the  traitor  came :  it  was  with  a  kiss,  the 
sign  of  friendly  good-will  and  gentleness,  that  He  was 
betrayed,  such  as  He  allowed  from  the  worst  of  enemies. 
His  words  to  him  were  those  even  now  of  gentle  expos 
tulation  and  winning  reproof,  as  if  not  giving  over  every 
effort  to  recall  him  even  yet.  Then  He  went  forth  to 
meet  them  with  a  Divine  Majesty  blended  with  courage ; 
showing  that  though  He,  like  Elijah  of  old,  had  power  to 
destroy  His  enemies  without  their  approaching  Him,  yet 
He  only  showed  His  power,  but  exerted  it  not.  He  showed 
it  to  work  on  them,  if  possible,  for  good,  and  to  indicate 
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that  it  was  His  own  acquiescence,  or  that  they  could  not 
take  Him.  In  this  critical  moment  His  thoughts  were 
engaged  only  for  their  good ;  every  word,  and  every  action 
was  for  the  benefit  of  friend  and  foe.  He  thinks  only  of 
others,  and  not  of  Himself;  when  He  shows  His  power, 
and  yet  yields  Himself  as  their  victim,  it  is  for  His  dis 
ciples  He  exerts  it,  and  to  give  force  to  His  intercession 
for  them,  that  they  may  be  allowed  to  depart  unharmed. 
And  when  on  His  enemies  laying  hands  on  Him  Peter 
used  the  sword,  He  prays  for  them  that  they  may  be 
suffered  thus  far,  and  is  apprehended  in  the  act  of  kindly 
healing  His  enemy,  and  turning  from  them  mildly  to  con 
sole  and  comfort  Peter  His  friend ;  reminding  him  of  His 
great  power,  and  of  His  Father's  will.  He  was  fulfilling 
all  His  own  precepts  of  love  and  forgiveness.  And  now 
He  turns  meekly  to  expostulate  against  these  signs  of 
violence  towards  one  so  meek  and  unresisting  as  He  had 
always  been  among  them.  "You  see  I  have  not  fled 
from  you  away,  for  I  was  with  you  daily."  He  quotes  the 
Scriptures  also,  and  to  these  He  constantly  refers,  to  support 
St.  Peter,  as  if  to  point  out  to  him  that  it  is  all  according 
to  the  Divine  superintendence  and  orderings  of  God,  and 
that  He  must  needs  wish  to  drink  of  that  cup  which  His 
Father  had  given  Him  to  drink ;  for  if  an  earthly  father 
gives  nothing  but  what  is  good  to  his  children,  how  much 
more  a  heavenly  !  And  when  they  all  forsook  Him  and 
fled,  He  had  prepared  their  minds  beforehand  for  this  the 
greatest  of  trials  that  could  befall  Him,  the  dereliction 
and  desertion  of  His  disciples,  in  words  that  had  evinced 
His  own  perfect  resignation  even  to  this,  "ye  shall  be 
scattered  every  one  to  his  own,  and  shall  leave  Me  alone ;" 
to  which  He  added,  as  if  to  deprecate  any  thought  of  im 
patience  or  complaint,  "  And  yet  I  am  not  alone,  for  th? 
G  2 
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Father  is  with  Me."  Such  are  the  reflections  which  occur 
to  one,  when  allowed  to  approach  our  Lord  by  that  term 
with  which,  in  unspeakable  condescension,  He  delighteth 
to  designate  Himself,  inviting  us  to  Him  by  that  engaging 
appellation  of  "the  Son  of  Man." 

But  when  the  consideration  of  our  Lord's  Divinity  is 
seriously  reflected  on  by  us,  the  whole  narrative  becomes 
so  deeply  mysterious  that  we  cannot  wonder  for  it  to  have 
been,  and  always  to  be,  a  stumbling-block.  It  is,  therefore, 
very  important  to  observe,  that  it  is  precisely  in  the  same 
manner  that  Christ  still  acts,  and  always  has  done,  in  His 
moral  government  of  the  world,  the  circumstance  which 
is  the  great  stumbling-block  to  those  who  want  faith  to 
discern  Him.  Wicked  men  are  allowed  to  go  on  until 
their  wickedness  is  matured  and  developed  in  action ;  they 
lay  their  designs  as  if  God  knew  them  not ;  the  difficulties 
to  their  execution  vanish  before  them,  and  they  succeed. 
Christ,  in  the  mean  while,  is  "  as  a  man  who  hath  no 
strength ;"  and  He  is,  if  we  may  so  speak,  as  one  bound 
captive  in  their  hands.  The  power  of  good  is  overcome 
by  them ;  they  seem  to  themselves  and  to  the  world  as 
those  who  have  the  upper  hand,  and  are  successful.  Yet 
to  those  who,  like  St.  John,  have  eyes  to  watch  and  see 
the  course  of  events,  all  the  while  there  is  present  a  Divine 
power,  which,  it  may  be,  incidentally  manifests  itself, 
making  them  to  fall  to  the  ground  before  Him,  yet  does 
not  interfere  to  stop  the  course  of  things  by  exerting  itself, 
but  submits  to  be  put  in  bonds.  And,  moreover,  as  pro 
phecy  was  so  much  introduced  on  this  occasion  to  show 
the  Divine  superintendence,  so  also  the  course  of  events 
in  the  world,  to  him  that  watches  with  Scripture,  are  but 
the  fulfilment  of  what  Scripture  describes.  It  is  also 
observable,  in  like  manner,  that  while  the  wicked  are  thus 
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allowed  to  go  on,  yet  the  Almighty  ceases  not  throughout 
to  warn  them,  though  they  are  incapable  of  attending  to 
His  warning  while  bent  on  the  attainment  of  their  object ! 
and  He  ceases  not  to  do  them  good  in  His  natural  pro 
vidence,  to  heal  them,  and  afford  them  protection.  It  is 
likewise  according  to  the  same  analogy  that  the  good  also, 
notwithstanding  the  protection  and  approbation  of  Christ 
in  general,  are  yet  allowed  to  sleep,  although  warned  not 
to  do  so,  to  mistake  the  commands  of  God,  and  to  err,  but 
still  are,  on  the  whole,  cherished,  watched  over,  and  sup 
ported  ;  so  that,  of  those  whom  God  hath  given  to  Christ, 
not  one  shall  be  lost,  and  not  a  hair  of  their  head  shall  fall 
unnoticed  to  the  ground.  And  as  the  dealings  of  Christ 
are  still  very  similar  to  what  they  were  in  those  days  of 
His  incarnation ;  so  also  is  the  difference  with  which  Christ 
is  viewed,  according  to  the  diversities  of  moral  characters, 
very  similar  to  what  was  then  manifested  :  I  mean,  there 
is  the  same  discrepancy  in  the  ways  in  which  persons  read 
and  speak  of  the  sacred  history.  Some,  it  is  to  be  hoped, 
there  may  be,  who  are,  as  if,  with  St.  John,  they  calmly 
and  deeply  adored,  and  worshipped,  and  saw  nothing  in 
all  things  but  indications  of  Divinity ;  some,  as  if,  with 
St.  Peter,  they  loved,  but  with  too  weak,  low,  and  human 
affections,  being  as  yet  more  ardent  than  firm,  and  depend 
ing  therefore  too  much  on  human  things  :  some,  as  if  they 
could  lay  hold  with  rude  and  constraining  hands,  like  the 
Jews,  on  the  Lord  of  life ;  neither  knowing,  nor  fearing,  nor 
loving  Him  :  some,  as  if  they  would  betray  Him  for  a  little 
money,  like  Judas ;  and  that  with  a  kiss  or  expressions  of 
attachment.  But  all  these  things  carry  on  the  thoughts  of 
a  Christian  to  the  contemplation  of  those  higher  doctrines 
of  Christ  throughout  all  the  world  suffering  in  His  mem 
bers.  It  is  this  circumstance  of  the  analogy  and  sameness 
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with  which  He  is  seen  in  His  manifestations,  under  variety 
of  circumstances,  that  renders  those  prophetical  descriptions 
of  these  things  respecting  Christ  throughout  the  Psalms  so 
descriptive  of  the  condition,  the  trials,  the  enemies,  the  sup 
port  of  Christians  at  all  times ;  and  perhaps  explains  why 
those  prophecies  respecting  Christ  are  often  expressive  of 
infirmities,  sins,  and  complaints,  which  find  not  a  place  in 
Himself,  as  suffering  in  the  flesh,  but  in  His  members. 

As  the  sun  in  the  Heavens  developes  his  similitude 
and  image  in  the  broad  mirror  of  ocean,  and  yet  at  the 
same  time  also  casts  an  unbroken  reflection  of  himself,  in 
equal  distinctness  and  perfection,  in  numberless  waves, 
and  the  smallest  drop  of  water ;  so  likewise  the  true  Sun 
of  Eighteousness  in  Heaven,  in  all  His  earthly  providences, 
towards  Churches  and  individuals,  is  again  and  again  set 
forth  in  characters  so  similar  and  coincident,  that,  from 
being  used  to  these  resemblances  and  shadows  of  Him,  we 
cannot  fail  to  recognize  Him  when  we  behold  Himself 
manifested  before  us.  Though  we  dare  not  gaze  upon 
Him,  and  our  eyes  are  dazzled  at  the  light  of  His  unap 
proachable  holiness ;  still  we  see  enough  to  know  that  He 
is  but  one  and  the  same,  whose  image  we  are  used  to  con 
template  in  the  things  that  are  daily  brought  before  us  in 
His  providence.  It  is  probable  that  the  more  we  come  to 
the  mind  of  the  Spirit,  the  more  shall  we  detect  this 
resemblance  to  Christ  manifest  in  the  flesh,  in  all  His 
dealings  with  mankind ;  and  the  more  again  from  these 
His  dealings  with  mankind  shall  we  acknowledge  Christ 
also  Tvhen  manifested  before  us  in  the  person  of  man. 
"We  shall  perceive  in  both  those  features,  and  that  expres 
sion  of  the  features,  which  we  are  wont  to  dwell  on  in 
that  countenance  which  we  adore  and  love.  And  this  we 
may  conclude  to  be  the  mind  of  the  Spirit,  inasmuch  as 
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we  find  throughout  the  Scriptures  expressions  which  are 
evidently  closely  applicable  to  Christ ;  and  yet  it  might  be 
doubted  whether  they  were  expressly  spoken  of  Christ  or 
not,  were  it  not  for  this  mysterious  analogy  between  Him 
self,  as  seen  visibly  in  the  Son  of  Man,  and  in  His  pro 
vidences.  Thus,  for  instance,  the  Psalmist  bursts  into 
passionate  deprecations  on  beholding  the  heavy  sufferings 
of  good  men : — "  Up,  Lord,  and  let  not  man  have  the 
upper  hand  !  Put  them  in  fear,  0  Lord,  that  the  heathen 
may  know  themselves  to  be  but  men 5."  This  is  spoken  of 
a  case  than  which  there  is  none  more  ordinary  in  the 
world,  of  good  men  overcome  by  the  wicked,  i.  e.  of  God 
being  apparently  bound  in  His  servants :  but  no  words 
could  express  more  closely  our  feelings  at  beholding  the 
captivity  of  Christ,  now  put  in  bonds.  Again,  the  follow 
ing  words  of  the  Prophet  would  be  equally  descriptive  of 
both ;  "  0  the  Hope  of  Israel,  the  Saviour  thereof  in  time 
of  trouble,  why  shouldest  thou  be  as  a  stranger  in  the 
land,  and  as  a  wayfaring  man  that  turneth  aside  to  tarry 
for  a  night  ?  Why  shouldest  thou  be  as  a  man  astonied, 
as  a  mighty  man  that  cannot  save  ?  yet  Thou,  0  Lord,  art 
in  the  midst  of  us6."  And  so  much  was  this  noticed 
among  the  affairs  of  men,  that  in  the  book  of  Wisdom  the 
wise  man  endeavours  to  explain  the  cause  of  this  wonderful 
forbearance  of  God 7.  "  But  Thou,  mastering  Thy  power, 
judgest  with  equity,  and  orderest  us  with  great  favour : 
for  Thou  mayest  use  power  when  Thou  wilt.  But  by  such 
works  Thou  taughtest  Thy  people  that  the  just  man  should 
be  merciful ;  and  hast  made  Thy  children  to  be  of  a  good 
hope  that  Thou  givest  repentance  for  sins  V 

5  Ps.  is.  19,  20.  6  Jer.  xiv.  8,  9.  *  Ch.  xii.  18. 

8  See  all  these  observations  exemplified  in  the  Services  of  our 
Church  for  King  Charles  the  Martyr. 
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"  I  have  heard  the  blasphemy  of  the  multitude,  and  fear  is  on 
every  side,  while  they  conspire  together  against  Me,  and  take  their 
counsel  to  take  away  My  life." 
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"  TJien  the  band,  and  the  captain,  and  the  officers  of  the 
Jews,  took  Jesus  and  bound  Him  "  (John) :  "  and  led  Him," 
St.  Mark  says,  "to  the  High  Priest;"  and  St.  Matthew 
adds,  ((to  Caiaphas  the  High  Priest;"  and  St.  Luke, 
"  having  seized  Him,  they  led  Him  away,  and  took  Him 
unto  the  house  of  the  High  Priest."  But  St.  John  says, 
they  "  led  Him  first  of  all  to  Annas,  for  he  ivas  the  father- 
in-law  of  Caiaphas,  who  was  High  Priest  that  same  year" 
From  this,  and  a  subsequent  mention  of  Annas  by  St. 
John,  has  arisen  a  question,  whether  part  of  the  ensuing 
narrative  respecting  the  ill  usage  of  our  Lord  and  the  fall 
of  St.  Peter  took  place  in  the  house  of  Annas  or  of  Caia 
phas.  On  comparing  together  the  Evangelical  accounts, 
it  certainly  does  appear  beyond  all  doubt  that  the  whole 
occurred  in  the  house  of  Caiaphas.  For  St.  Matthew  says, 
that  the  High  Priest  to  whom  they  went  was  Caiaphas ; 
and  St.  Luke  mentions,  that  it  was  "  the  house  of  the 
High  Priest "  to  which  they  went :  and  St.  John  says,  that 
it  was  the  High  Priest  to  whom  he  was  known,  and  into 
whose  house  he  obtained  access :  and,  moreover,  the  men 
tion  of  Annas  in  this  place  appears  incidentally  introduced 
by  St.  John ;  for  it  is  of  Caiaphas  that  he  immediately 
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proceeds  to  speak.  It  is  of  course  allowed  that  Annas  is  also 
spoken  of  in  Scripture  as  High  Priest ;  as  where,  in  the 
beginning  of  St.  Luke's  Gospel,  he  is  coupled  with  Caia- 
phas,  in  the  same  manner  as  Zadok  and  Abiathar  are  in 
the  Old  Testament :  and  also  in  the  Acts  of  the  Apostles 
we  read  of  "Annas  the  High  Priest  and  Caiaphas."  But 
all  this  only  goes  to  prove  that  Annas  was  also  invested 
with  some  authority,  which  of  course  the  present  narra 
tive  indicates  by  the  fact  of  our  Lord  being  first  taken  to 
him.  It  appears  notwithstanding  that  by  the  High  Priest, 
in  this  account,  Caiaphas  is  meant,  and  that  it  is  of  his 
palace  the  Evangelists  proceed  to  speak. 

But  the  difficulty  on  this  subject  mainly  arises  from  one 
of  so  great  authority  as  St.  Augustin  supposing  that  the 
circumstances  respecting  the  denials  of  St.  Peter,  which 
now  ensue,  took  place  in  the  house  of  Annas.  However, 
on  the  one  hand  Origen,  St.  Chrysostom,  St.  Cyril,  Theo- 
phylact,  and  others,  consider  them  to  have  occurred  in 
that  of  Caiaphas ;  and  on  the  other  it  is  evident  that  this 
apparently  erroneous  supposition  of  Augustin  is  to  himself 
a  source  of  great  difficulty  in  the  general  interpretation, 
especially  in  making  out  the  narrative  of  St.  John.  His 
misapprehension  seems  to  have  arisen  from  St.  John  after 
wards  introducing  the  mention  of  Annas,  when  he  says, 
"  Now  Annas  had  sent  Him  bound  unto  Caiaphas ;"  which 
words  do  not  appear  at  all  to  imply  that  at  that  period  of 
the  narrative  He  was  sent  there,  but  that  their  introduction 
in  that  part  is  parenthetical,  and  it  admits  of  an  easy 
explanation.  And,  indeed,  it  must  be  allowed  that  St. 
Chrysostom  and  Theophylact,  though  they  do  not  suppose 
that  the  denials  of  St.  Peter  were  in  the  house  of  Annas, 
yet  fall  into  the  same  opinion  from  St.  John's  words,  that 
the  narrative,  up  to  the  point  where  St.  John  speaks  of 
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His  being  bound  "by  Annas,  contains  what  passed  in  the 
house  of  Annas.  So  also  does  our  own  Bishop  Andrews, 
who  thus  arranges  it  in  his  Devotions ;  where,  before  his 
enumeration  of  the  indignities  offered  to  our  Lord  in  the 
palace  of  Caiaphas,  he  speaks  of  His  being  struck  by  the 
attendant  before  Annas  :  and  Bishop  Taylor,  in  his  Life  of 
Christ,  does  likewise  the  same.  But  these  great  names  do 
not  carry  the  authority  on  this  subject  which  they  other 
wise  would,  as  they  are  not  critically  harmonizing  and 
arranging  the  narrative,  but  merely  dwelling  on  the  circum 
stances  as  the  mention  of  them  occurs  in  the  Gospels,  as 
subjects  of  practical  or  devotional  contemplation.  Whereas 
St.  John,  speaking  more  at  length  of  Caiaphas,  and  then 
of  the  introduction  of  St.  Peter  into  the  hall,  of  himself 
clearly  indicates  that  he  is  then  speaking  of  the  hall  of 
Caiaphas. 

But  if  the  whole  account  is  thus  to  be  confined  to  the 
house  of  Caiaphas,  the  question  arises,  What  could  have 
been  the  purpose  in  going  to  the  house  of  Annas  ?  The 
explanation  about  to  be  given  of  this  point  will,  I  think, 
account  for  the  mention  of  it  by  St.  John,  and  also  afford 
a  satisfactory  reason  for  our  Lord  being  taken  there.  The 
reasons  which  have  hitherto  been  alleged,  however  true  in 
themselves,  do  not  appear  sufficient  to  explain  it.  St. 
Augustin 9  suggests  that  it  might  have  been  from  the  desire 
of  Caiaphas,  or  that  the  house  of  Annas  was  by  the  way 
as  they  passed :  St.  Chrysostom,  that  it  was  from  a  feeling 
of  triumphant  malice,  and  as  a  sort  of  wanton  display  of 
their  victim.  Our  own  Ven.  Bede  expresses  a  sentiment 
which  is  thankfully  accepted  in  confirmation  of  this  view, 
that  thus  Annas  became  in  some  degree  accessory  to  the 
crime  of  our  Lord's  death ;  and  that  it  was  thus  divinely 
9  In  Joan.  Tract,  c.  xiii.  5. 
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ordered,  so  that  lie  who  was  the  kinsman  of  the  High 
Priest  in  blood  became  partaker  of  his  crime  also.  We 
may  gladly  allow  of  this  inference,  as  intimating  the  indi 
cations  of  a  mysterious  Divine  superintendence,  by  which 
every  part  of  the  Jewish  nation  had,  as  we  shall  after 
wards  have  occasion  to  see,  a  part  in  our  Lord's  death. 
For  Annas  was  evidently  one  in  authority,  and  therefore  a 
representative  of  the  nation ;  and,  as  we  shall  show,  made 
himself  in  an  important  respect  guilty  of  His  condemna 
tion.  But  these  reflections  on  the  subject  do  not  in  fact 
explain  it ;  for  they  still  leave  quite  untouched  the  former 
question  which  was  at  issue,  viz.  What  were,  humanly 
speaking,  the  reasons  and  the  motives  in  the  agents  that 
induced  them  first  of  all  to  take  our  Lord,  on  His  appre 
hension,  to  the  house  of  Annas  ?  We  may,  I  think,  see  a 
reason  for  it,  which  will  in  no  way  contravene  those  pur 
poses  which  St.  Augustin  and  Chrysostom  suggest,  nor  yet 
the  reflection  of  Bede,  by  merely  considering  what  was  the 
state  of  feeling  in  our  Lord's  enemies  at  the  time.  The 
great  object  which  they  had  in  view,  throughout  the  whole 
of  our  Lord's  apprehension,  was  either  to  avoid  the  know 
ledge  of  the  people,  or  to  apprehend  Him  in  spite  of 
them.  This  was  the  reason  for  their  taking  Him  by  night ; 
it  was  from  their  fear  of  the  people  that  they  were 
accompanied  with  a  band  so  numerous  and  strongly  armed  : 
and  the  admonition  of  Judas,  that  they  should  hold  Him 
fast  and  lead  Him  away  safely,  indicates  some  fear  of  His 
escape.  While  therefore  they  were,  as  was  evidently  the 
case,  in  this  state  of  apprehension,  it  is  natural  to  suppose 
that  they  should  first  of  all  take  Him  to  a  private  house, 
where  they  might  put  Him  more  securely  in  bonds,  and 
BO  prevent  any  rescue  on  the  part  of  our  Lord's  disciples 
or  followers,  before  they  took  Him  to  the  more  public  hall 
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of  the  High  Priest ;  where  the  Sanhedrim  were  used  to 
meet,  and  other  people  of  various  sorts  assembled.  Now 
in  confirmation  of  this  view,  we  find,  I  think,  that  there 
is  but  one  circumstance  mentioned  with  reference  to  our 
Lord's  being  taken  there ;  and  this  both  fully  agrees  with 
the  supposition  above  given,  and  indeed  requires  it  for  its 
explanation ;  for  St.  John  introduces  by  the  way,  and  out 
of  the  thread  of  his  narrative,  the  mention  of  Annas,  as 
explaining  and  aggravating  the  circumstance  he  was  speak 
ing  of,  viz.  that  when  our  Lord  was  struck  as  he  described, 
He  was  already  in  bonds ;  for  that  He  had  been  bound  at 
the  house  of  Annas,  "  now  Annas  had  sent  Him  bound  to 
Caiaphas  the  High  Priest  V  It  is  probable  that  this  cir 
cumstance  of  our  Lord  being  taken  first  of  all  to  the 
house  of  Annas  was  not  in  any  other  way  material  on 
account  of  any  thing  that  occurred  there;  so  that  the 
other  Evangelists  entirely  omit  the  mention  of  it :  but 
St.  John  records  it  partly  perhaps  in  a  natural  way,  as  he 
was  probably  now  following  the  crowd,  and  waiting  whilst 
our  Lord  was  detained  there;  and  partly  from  some 
Divine  purpose,  which  he  often  indicates  in  matters 
apparently  trivial. 

There  is  also  another  circumstance  to  be  considered 
with  regard  to  putting  our  Lord  in  bonds;  that  subse 
quently  in  the  account  it  is  stated a,  that  the  Sanhedrim 
bound  Him  after  they  had  condemned  Him  to  death,  and 
before  taking  Him  to  Pilate.  And  thence  a  difficulty 
arises,  how  they  can  be  said  to  put  Him  into  bonds  at 
that  time,  if  He  was  already  bound  in  the  house  of  Annas. 
But  if  we  suppose  that  at  the  house  of  Annas  He  was 
merely  put  in  bonds  for  the  sake  of  security,  and  after 
wards  into  the  chains  of  a  criminal  condemned  to  death, 
1  John  xviii.  24.  *  See  p.  165. 
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in  order  that  He  might  he  delivered  in  that  manner  to  the 
governor,  this  will  satisfactorily  explain  the  difficulty. 
"  It  was  the  custom  of  the  Jews,"  says  Bede,  "  that  when 
they  had  condemned  any  one  to  death,  they  delivered  him 
bound  to  the  governor,  that  the  governor,  by  seeing  him 
bound,  might  understand  that  he  was  condemned  to  death." 
Thus,  therefore,  was  our  Blessed  Lord  led  to  the  house  of 
Annas,  according  to  the  human  motives  of  the  agents,  in 
order  to  secure  Him  more  safely  as  a  prisoner  :  with  regard 
to  our  Blessed  Lord  Himself  as  a  voluntary  Victim,  it  was 
adding  to  His  humiliations  to  be  led,  at  will  and  in  sport, 
from  place  to  place.  But  according  to  the  Divine  super 
intendence,  which  regulated  every  circumstance  with  re 
spect  to  Christ,  even  in  the  conduct  of  wicked  men,  it 
was  in  order  that  every  part  of  that  guilty  nation  might 
have  a  share  in  His  innocent  blood,  the  blood  of  the 
Victim  slain  by  all  and  for  all ;  and  that  as  a  nation  all 
might  suffer  the  penalty  of  the  crime. 

CHRIST  IN  BONDS 

Now  therefore  we  come  to  this  amazing  scene,  to  contem 
plate  our  Lord  as  led  away  captive  !  Surely  if  St.  Paul 
could  say,  "  remember  my  bonds,"  how  much  more  does 
Christ  call  upon  us  to  remember  His  bonds  1 

He  is  in  bonds,  but  it  is  altogether  for  our  sakes : 
those  bonds  were  due  to  us  for  our  manifold  misdeeds, 
but  Christ  is  bound  that  we  may  go  free.  Seeing  us  tied 
and  bound  with  the  chain  of  our  sins,  Christ  is  bound 
with  galling  and  severe  cords  of  oppression,  but  it  is 
because  He  was  bound  also  with  the  stronger  cords  of 
love.  "  Could  He  not  set  Himself  free,"  says  St.  Cyril 3, 
3  Lect.  xiii.  12. 
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"who  freed  Lazarus  from  the  bonds  of  death  after  four 
days,  and  loosed  Peter  from  the  iron  bands  of  his  prison  ? 
Angels  stood  around  Him  ready,  saying,  '  Let  us  burst  their 
"bands  in  sunder ;'  but  they  held  back,  because  their  Lord 
was  pleased  to  undergo  it." 

From  henceforth,  as  every  other  evil  of  life  is  sanctified 
by  His  sufferings,  so  captivity  also  is  rendered  a  blessing, 
and  even  sweet  and  profitable  for  the  love  of  Christ*. 
From  hence  arise  those  interesting  accounts  of  suffering 
saints  who  have  spoken  of  captivity  as  being  replete  with 
blessed  fruits ;  sufferings  which  are,  as  St.  Paul  says  of 
his  own  bonds,  to  "  the  furtherance  of  the  Gospel,"  and 
in  which  "the  Gospel  is  not  bound."  Christ  is  in  bonds, 
but  it  is  altogether  for  our  sakes  :  Quesnel  has  well  said, 
"  the  binding  of  Christ  is  the  effect,  the  punishment,  and 
the  remedy  of  the  ill  use  which  we  make  of  our  liberty." 
And  as  it  is  the  punishment  of  our  earthly  liberty,  so  is 
it  the  purchase  of  our  heavenly  liberty,  of  that  which  is 
called  "  perfect  freedom  "  and  "  the  glorious  liberty  of  the 
children  of  God." 

As  this  His  captivity  and  the  effects  of  it  are  developed 
in  His  children  till  the  end  of  the  world :  so  also  it  is 
prefigured  in  those  that  went  before.  "  Here,"  as  St. 
Jerome  says,  "  is  the  true  Joseph,  sold  by  his  brethren,  so 
that  the  iron  entered  his  soul."  Here,  we  may  add,  is 
Samson,  the  true  Nazarite,  in  the  hands  of  his  enemies. 
Here  is  the  obedient  Isaac,  bound  by  his  Father.  Here  is 
Jeremiah,  the  man  of  sorrows,  put  in  bonds  for  his  testi 
mony  to  the  truth  of  God.  Here  is  Judah,  whom  his 
"  brethren  shall  praise,"  led  captive  to  Babylon ;  taking 

4  jueVei  rb  0e?oi>  Sov\la>  irep  fv  £vy$.  .ZEsch.  Ag.  But  the  con 
trary  occurs  in  a  poet  of  our  own :  "  Patience  itself  is  meanness 
in  a  slave." 
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our  sins  upon  Him,  as  if  they  were  His  own,  and  saying, 
"  the  yoke  of  my  transgression  is  bound  by  his  hand : 
they  are  wreathed  and  come  up  upon  My  neck :  He  hath 
made  My  strength  to  fall ;  the  Lord  hath  delivered  Me 
into  their  hands 5."  "  He  hath  hedged  Me  about,  that  I 
cannot  get  out :  He  hath  made  My  chain  heavy  V  And 
the  disciples  might  take  up  their  lamentation,  and  say, 
"  they  hunt  our  steps  that  we  cannot  go  in  our  streets  : 
our  end  is  near ;"  "  the  breath  of  our  nostrils,  the  Anointed 
of  the  Lord,  is  taken  in  their  pits,  of  Whom  we  said, 
Under  His  shadow  we  shall  live7."  But  what  tongue 
shall  worthily  declare  the  sufferings  of  the  Son  of  Man ! 
for  if  His  "  knees  were  weak  through  fasting,"  and  the 
chains  were  on  His  weak  frame,  how  much  more  keen  and 
heavy  was  that  iron  which,  in  the  language  of  Holy  Scrip 
ture,  entered  into  His  soul !  Betrayed  by  one  friend, 
denied  by  another,  deserted  by  all,  and  soon, — as  it  might 
appear  from  our  Lord's  bitter  cry  upon  the  Cross, — to  be 
forsaken  of  God  !  And  even  now  was  He  suffering  under 
the  weight  of  His  unknown  heavy  agony,  and  with  the 
drops  of  that  bloody  sweat  still  fresh  upon  His  sacred 
Body.  Well,  therefore,  in  the  109th  Psalm,  which  de 
scribes  Judas  as  taking  Him,  is  He  spoken  of  as  "  the 
poor  and  helpless  man  who  was  vexed  at  the  heart,"  as 
one  "  helpless  and  poor,"  whose  "  heart  was  wounded  " 
within  Him.  Who  indeed  but  His  own  Psalmist,  the 
man  after  His  own  heart,  could  rightly  speak  of  His  sor 
rows?  "I  go  hence,  like  the  shadow  that  departeth," — 
"He  brought  down  My  strength  in  My  journey,  and 
shortened  My  days." 

And  now,  having  followed  our  Lord  through  the  scene 
of  His  betrayal  and  capture  throughout  the  Psalms,  and 
6  Lam.  i.  14.  6  Ch.  iii.  7.  7  Ch.  iv.  20. 
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especially  the  109th.  Psalm,  \ve  come  to  the  concluding 
verse  of  the  scene,  where  we  have  the  assurance  that 
"  God  will  stand  by  Him,  and  save  Him,  and  deliver  His 
soul  from  unrighteous  judges."  In  what  way  He  will 
deliver  Him  is  here  left  in  mysterious  silence  ;  but  in  the 
following  Psalm,  the  110th,  there  opens  a  new  scene  in 
Heavenly  places,  wherein  "  the  Lord  said  to  My  Lord,  Sit 
Thou  on  My  right  hand,  until  I  make  Thine  enemies  Thy 
footstool."  For  thus  we  may  suppose  that  our  Lord,  with 
the  Psalms  in  His  mind,  as  they  seem  to  have  been 
throughout,  now  arrives  at  that  scene  in  the  Hall  of  Caia- 
phas,  where  the  remarkable  testimony  to  which  He  bears 
witness  is  the  great  truth  contained  in  the  110th  Psalm. 
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.FEOM  the  house  of  Annas  our  Lord  was  led  very  shortly 
after  to  the  palace  of  the  High  Priest ;  not,  however,  as  a 
criminal  before  a  just  judge,  for  the  determination  of  the 
High  Priest  had  been  already  made,  and  St.  John,  in 
mentioning  him  on  this  occasion,  adds,  "  now  it  was 
Caiaphas  who  had  given  counsel  to  the  Jews,  that  it  was 
expedient  for  one  man  to  die  for  the  people."  We  learn 
further  from  Josephus,  that  he  had  obtained  the  Ponti 
ficate  for  the  year  from  the  Eomans,  for  money ;  and  was 
inclined  to  exercise  that  office  in  their  favour.  Naturally, 
then,  he  would  exercise  unjustly  that  which  he  had  un 
justly  obtained.  Yet  even  this  injustice,  as  we  are  told 
on  that  occasion,  was  full  of  Divine  prophecy,  "for  such," 
says  St.  Chrysostom,  "  is  the  superabundance  of  truth, 
that  even  its  enemies  speak  the  same."  But  in  thus 
speaking  divinely,  and  truly,  though  he  meant  it  wickedly 
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and  iii  a  worldly  sense,  he  afforded  "but  one  instance, 
among  many,  in  all  that  took  place  on  this  momentous 
scene,  whereby  the  purpose  of  God,  together  with  the  free 
will  of  man,  is  discernible  throughout  in  every  part ;  the 
overruling  control  of  God  commanding,  but  the  madness 
of  men  executing  His  commands,  even  in  their  own  dis 
obedience  and  rebellion  against  Him. 

The  High  Priest  was  now  up,  in  his  hall,  and  "  all  the 
Chief  Priests  "  (Mark)  "  and  the  Elders  and  the  Scribes  " 
(Matt.,  Mark)  "  were  collected  "  (Matt.),  or  at  least  were 
now  "  collecting  with  him  "  (Mark)  and  awaiting  the  return 
of  their  emissaries  with  the  prisoner.  It  is  mentioned  on 
another  occasion  that  the  palace  of  the  High  Priest  was  the 
usual  place  of  their  assembling8,  but  it  does  not  appear 
that  this  was  yet  the  formal  meeting  of  the  Sanhedrim,  for 
that  seems  to  have  taken  place  later  in  the  morning ;  but 
that  merely  on  account  of  their  animosity,  and  their  wish 
to  support  with  their  advice,  and  to  know  the  intentions 
of  Caiaphas,  they  were  already  assembling  around  him. 
"The  Scribes  and  Elders,"  says  St.  Chrysostom,  "were 
collected  together,  that  they  might  do  all  things  according 
to  the  mind  of  the  Chief  Priest:  for  Caiaphas  was  the 
High  Priest.  And  thus  they  spent  their  night,  and  con 
tinued  in  watching,  and  without  sleep,  for  this  purpose." 
— "For  they  were  exceedingly  enraged;  and  after  so 
many  vain  attempts  to  kill  Him,  having  now  unexpectedly 
taken  Him,  they  neglected  even  the  Passover  to  gratify 
their  murderous  intent."  Our  blessed  Lord  was  now  set 
before  them  bound ;  and  their  enmity  and  hatred,  which 
had  been  so  long  increasing,  was  turning  to  exultation  at 
the  sight  of  their  victim,  apparently  helpless,  before  them, 
and  in  their  power.  And  the  High  Priest  began  to  ques- 
8  Matt.  xxvi.  3. 
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tion  Him.  Scripture  had  before  described  it.  "  The  rulers 
take  counsel  together  against  the  Lord,  and  against  His 
Anointed."  "They  cast  their  heads  together  with  one 
consent ;  and  are  confederate  against "  Him.  "  They  spake 
against  Him  with  false  tongues,  and  compassed  Him  about 
with  words  of  hatred."  "  They  took  this  counsel  together, 
saying,  God  hath  forsaken  Him  :  persecute  Him  and  take 
Him,  for  there  is  none  to  deliver  Him." 

In  the  mean  time  St.  Peter  and  St.  John  were  following 
the  crowd.  "  But  Simon  Peter  followed  Jesus,  and  that 
other  disciple"  says  St.  John.  The  other  Evangelists 
make  no  mention  of  this  other  disciple,  but  only  say 
expressly,  that  "Peter  afar  off  followed"  (Matt.,  Mark, 
Luke)  "  Him"  (Matt.,  Mark).  His  following  at  all  when 
the  other  disciples  had  fled,  evinces,  of  course,  that  zeal 
and  great  fervour  by  which  he  was  made  meet  to  become 
the  first  of  Apostles ;  but  at  the  same  time,  if  his  follow 
ing  testified  his  zeal  and  love,  yet  the  expression  "afar 
off,"  may  serve  to  signify  his  fear.  As  he  looked  before 
him,  and  watched  the  crowd,  and  saw  his  Lord  violently 
dragged  along  as  a  powerless  captive,  the  faith  of  his  great 
Confession  began  to  give  way.  This  his  following  from 
afar  has  been  thought  to  represent  the  Church  afar  off 
following  her  Lord ;  as  St.  Paul  speaks  of  "  her  filling  up 
that  which  is  behind  of  the  sufferings  of  Christ9,"  and 
"  even  unto  this  present  hour,  we  both  hunger,  and 
thirst,  and  are  naked,  and  are  buffeted,  and  have  no 
certain  dwelling  place10,"  after  the  pattern  of  her  Lord. 
He  followed  as  we  must  follow,  but  it  was  "afar  off," 
for  indeed  if  any  one  follows  Christ  it  must  be  "afar  off." 
Origen,  St.  Augustin11,  and  St.  Chrysostom12  all  allow 
that  "the  other  disciple"  was  St.  John  himself.  The 
9  Col.  i.  24.  10  1  Cor.  iv.  11.  n  Tr.  cxiii.  12  Horn.  Ixxxiii. 
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latter  says,  "  why  did  he  conceal  his  name  ?  As  he  had 
lain  on  Jesus's  breast  he  naturally  conceals  himself."  This 
indeed  accounts  for  the  humility  inseparable  from  good 
men ;  approaching  nearer  to  the  light  of  God's  presence, 
they  see  their  own  nothingness,  and  wish  to  be  hid,  so 
that  the  words  expressive  of  the  highest  Divine  affection 
are,  "Thou  art  a  place  to  hide  me  in."  Such  is  indeed 
especially  the  case  in  deep  contemplative  affection,  such  as 
St.  John's  was.  And  observe,  that  while  He  introduces 
himself  into  the  narrative  in  the  simplicity  of  Divine  love, 
yet  he  would  lead  us  to  infer  what  doubtless  he  himself 
felt,  that  his  knowledge  of  the  High  Priest  made  it  not  so 
great  an  act  of  courage  on  his  part  as  it  was  in  his  beloved 
friend,  St.  Peter.  "Now  that  other  disciple  was  Tcnoivn 
unto  the  High  Priest,  and  "  on  that  account  obtaining 
admission,  "  he  entered  together  with  Jesus  into  the  hall  of 
the  High  Priest.  But  Peter  stood  without,  at  the  door. 
The  other  disciple,  therefore,  who  was  known  to  the  High 
Priest,  went  out  and  spake  to  the  woman  that  kept  the 
door,  and  brought  in  Peter  "  (John). 

The  denials  of  St.  Peter  do  not  appear  to  have  preceded 
the  examination  and  ill-treatment  of  our  Lord,  but  to  have 
taken  place  about  the  same  time,  and  perhaps,  for  the  most 
part,  while  our  Lord  was  being  buffeted  by  the  servants 
after  His  having  been  questioned  by  the  Chief  Priest.  For 
the  times  of  St.  Peter's  last  and  first  denials  were  distinctly 
marked  by  the  two  Growings  of  the  cock.  "  Concerning 
the  temptation  of  St.  Peter,"  says  Augustin,  "  which  took 
place  between  these  insults  of  our  Lord,  all  do  not  relate 
in  the  same  order :  for  Matthew  and  Mark  first  mention  the 
latter,  and  afterwards  the  temptation  of  Peter.  But  Luke 
first  unfolds  the  temptation  of  Peter,  and  then  these  in 
sults  of  the  Lord."  The  state  of  the  case  is  here  clearly 
H  2 
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mentioned,  excepting  that  the  difference  which  St.  Angus- 
tin  remarks  between  the  first  two  Evangelists  and  St.  Luke 
may  be  this,  that  the  examination  of  which  St.  Luke 
speaks,  is  not  that  before  Caiaphas,  which  the  other  two 
record,  but  that  before  the  Sanhedrim,  later  in  the  morn 
ing,  and  after  the  ill-treatment  of  the  servants.  And  to 
this  account  of  the  other  Evangelists  it  is  to  be  added,  that 
St.  John  interweaves  and  blends  the  denials  of  St.  Peter 
with  the  narrative  concerning  our  Lord,  which  account 
appears  to  be  precisely  as  the  circumstances  took  place ; 
we  may  therefore,  in  considering  the  arrangement  of  the 
incidents,  adhere  to  the  order  of  his  narrative,  although, 
for  the  sake  of  convenience,  we  proceed  first  of  all  to  give 
the  account  of  St.  Peter's  denials.  St.  John  mentions 
what  took  place  with  regard  to  the  one,  and  then  passes  to 
speak  of  what  was  taking  place  with  regard  to  the  other. 
This  sets  before  us  the  whole  account,  and  naturally  indi 
cates,  I  think,  that  it  was  coincident,  not  only  with  regard 
to  time,  but  also  with  regard  to  place  ;  and  that  St.  Peter 
was  in  the  same  hall  with  our  Lord,  although  in  a  different 
part  of  it.  St.  Augustin,  indeed,  and  some  others,  have 
supposed  that  our  Lord's  examination  before  Caiaphas  was 
taking  place  in  a  different  room.  To  support  this,  St. 
Augustin  is  obliged  to  suppose  that  our  Lord's  looking  on 
St.  Peter  is  to  be  explained  mystically,  and  not  literally ; 
but  one  cannot  think  that  the  letter  is  ever  set  aside  by 
the  spiritual  interpretation.  Again,  Dr.  Townson  suggests 
that  our  Lord,  after  being  questioned  by  the  Chief  Priest, 
was  removed,  and  put  out  into  the  place  where  the  ser 
vants  were,  while  Caiaphas  consulted  with  the  Elders 
concerning  Him ;  and  that  He  was  there  being  insulted 
by  them,  at  the  time  when  He  looked  on  St.  Peter  ;  and 
that  afterwards,  when  the  Sanhedrim  had  assembled  on 
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the  morning,  He  was  led  again  to  their  council-chamber, 
as  the  Evangelists  mention.  This  may  have  been  the  case; 
the  supposition  falls  in,  for  the  most  part,  with  the  diffe 
rent  accounts,  and  is  of  itself  natural  and  easy.  But  not 
withstanding,  as  there  is  nothing  in  the  sacred  narratives 
that  alludes  to  this  having  been  the  case,  and  no  early 
writers  that  mention  it  as  traditional;  and  since  the 
accounts  of  the  two  orders  of  circumstances  with  respect 
to  our  Lord  and  St.  Peter  run  so  simultaneously  in  St. 
John,  as  to  lead  one  naturally  to  infer  it  was  in  the  same 
place ;  and  as  there  is  no  difficulty  whatever  in  supposing 
it  to  be  all  in  one  large  room,  it  seems  safer  to  adhere  to 
this  arrangement.  And,  first  of  all,  with  regard  to  the 
whole  case  of  St.  Peter. 
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THE  place  into  which  they  were  admitted  seems  probably 
to  have  been  a  large  kind  of  hall,  such  as  we  are  familiar 
with  in  public  buildings  and  colleges,  in  the  upper,  and 
probably  raised,  part  of  which  the  Chief  Priests  were 
assembling,  and  the  High  Priest  was  interrogating  the 
Ever  Blessed  Jesus.  In  the  lower  part  of  this  hall  were 
the  attendants  and  servants,  and  into  this  place,  among 
them,  it  was  that  St.  Peter  was  admitted.  The  very 
variety  and  discrepancy  of  the  expressions  with  which  it 
is  described,  will  tend,  if  put  together,  to  afford  the  best 
description  we  can  have  of  the  place.  St.  Matthew,  in 
speaking  of  our  blessed  Lord,  mentions  where  St.  Peter 
was,  as  his  being  "  in  the  hall  without,"  and  St.  Mark,  "  in 
the  hall  below,"  or  as  the  Vulgate  translation  has  it  (in 
atrio  deorsum),  in  the  hall  towards  the  lower  part,  or 
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down  below;  and  yet,  though  it  appears  an  outer  and 
lower  part,  yet  we  may  infer  that  it  was  in  the  same  room, 
for  our  Lord  turned  and  looked  on  Peter.  Besides  which 
St.  Mark  also  speaks  of  it  as  "  within  the  hall 1;"  and  St. 
Luke  mentions  the  fire,  where  St.  Peter  was,  as  being  "  in 
the  midst  of  the  hall."  Such,  therefore,  was  the  place 
into  which  they  had  all  now  come ;  St.  Peter  and  the 
attendants  were  within  the  hall ;  but  our  Lord  was  at  the 
further  end,  in  an  upper  and  interior  raised  part,  in  the 
sight  of  those  who  were  in  the  lower  part  of  the  hall. 

It  was  now  dark  and  about  midnight,  being  nearly 
twelve  o'clock,  and  probably  this  lower  or  outer  part  of 
the  hall  was  dark,  excepting  for  the  light  of  the  fire  in 
one  part,  around  which  a  mingled  group  of  persons  were 
collecting  on  account  of  the  cold.  For  St.  John  says, 
" 'the  servants  and  attendants  had  made  a  fire,  for  it  was 
cold."  And  St.  Luke,  "now  when  they  had  kindled  afire 
in  the  midst  of  the  hall,  and  while  they  sat  together,  Peter 
sat  in  the  midst  of  them;"  perhaps  sitting  in  the  midst  to 
avoid  observation.  "  He  sat  there  together  ivith  the  atten 
dants"  says  St.  Matthew  and  St.  Mark,  "  to  see  the  end" 
(Matt.);  "and"  St.  Mark  adds,  "was  warming  himself  to 
wards  the  light"  These  considerations  will  account  for 
the  circumstances  which  gave  rise  to  the  first  accusation 
and  denial.  On  the  first  occasion,  all  the  accounts  agree 
in  saying,  that  the  person  who  first  charged  him  was  a 
woman ;  and  St.  John  adds,  that  this  woman  was  the 
door-keeper  who  had  admitted  him.  It  is  probable,  there 
fore,  that  the  first  thing  which  attracted  her  attention  to 
him  was  connected  with  her  office ;  that  the  light  which 
she  had  in  her  hand  fell  upon  him  as  she  admitted  him  in. 
the  dark ;  and  that  as  a  person  in  such  a  place  of  respon- 

1  Mark  xiv.  54.  TjKo\ovOr)(rfv  avrcp  ews  eaw  els  T}\V  ouA^v. 
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sible  trust  she  was  more  observant.  But  it  was  not  on  his 
admission  that  she  charged  him,  but  afterwards,  as  he  was 
by  the  fire.  Then  "cometh  one  of  the  maids  of  the  Chief 
Priest"  (Mark);  "there  came  up  to  him  a  maid"  (Matt.); 
"a  certain  damsel"  (Luke),  "and  beheld  Peter  warming 
himself"  (Mark).  St.  Mark  expressly  adds,  "  looking  upon 
him;"  and  St.  Luke,  "when  she  saw  him  sitting  towards 
the  light,  and  earnestly  gazed  upon  him."  It  is  remarkable 
that  three  Evangelists  speak  expressly  of  the  fire,  as  if 
this  circumstance  was  intimately  connected  with  the  re 
cognition  of  him  in  that  dark  hall ;  and  their  very  words 
imply  that  he  became  distinctly  visible  from  that  cir 
cumstance  as  he  sat  turned  "  towards  the  light  V  And 
all  the  Evangelists  likewise  mention,  on  this  occasion 
the  maid-servant,  who  we  find  was  the  person  that  had 
admitted  him,  as  if  this  circumstance,  also,  was  connected 
with  his  detection.  "She  said"  St.  Luke  tells  us,  as  if 
addressing  the  bystanders,  "This  man  was  with  Him;" 
and  then  she  says  to  St.  Peter,  "TJwu  also  wast  with 
Jesus"  (Matt.,  Mark)  "the  Galilean"  (Matt.)  "of  Naza 
reth"  (Mark).  "Art  not  thou  also  one  of  this  Man's  dis 
ciples?  He  saith,  /  am  not"  (John),  "  Woman,  I  do  not 
know  Him"  (Luke) ;  "I do  not  understand  wliat  thou  mean 
est"  (Matt.,  Mark);  and  thus  "he  denied"  (Matt.,  Mark, 
Luke)  "Him"  (Luke)  "before  them  all"  (Matt.). 

But  St.  Peter,  being  now  in  great  uneasiness  and  alarm, 
and  the  more  so  when  he  had  thus  lost  his  self-possession 
and  conscious  fidelity,  would  no  doubt  be  glad  to  escape 
from  the  crowd,  as  soon  as  he  could  do  so  without  attract 
ing  notice,  and  especially  to  retire  from  the  glare  of  the  fire 
by  which  he  had  been  detected ;  and  he  got  up  "and  went 
out  into  the  vestibule"  (Mark),  and  while  he  was  there,  St. 


104  THE   CONDEMNATION 

Mark  adds,  "the  cock  crew"  But  he  was  so  absorbed  in 
mind  with  his  own  fears,  and  the  fate  of  his  Master  on 
this  eventful  night,  and  under  circumstances  so  strange 
and  mysterious,  that  he  probably  noticed  not,  at  the 
moment,  the  fulfilment  of  his  Master's  declaration.  "  The 
cock  crew,"  says  St.  Chrysostom,  "  showing  that  it  neither 
prevented  him  from  denying,  nor  recalled  his  promise  to 
his  memory." 

But  after  he  had  once  arrested  attention,  his  retiring 
from  the  hall  would  not  have  lessened  the  suspicion,  espe 
cially  as  the  woman  who  had  the  charge  of  the  door  had 
been  the  person  to  observe  him.  "The  maid  a  second 
time"  St.  Mark  says,  and  we  should  suppose  it  means  the 
same  maid.  And  also  "another  maid"  St.  Matthew  says, 
who  combined  with  her  in  the  charge,  as  he  was  going  out 
again  remarked  it,  and  drew  attention  to  him.  It  was  not 
to  himself  that  she  observes  it,  for  he  had  now  "gone  out" 
or  was  going  out,  "into  the  porch"  (Matt.),  but  "to  those 
who  were  there"  (Matt.),  "the  standers  by"  (Mark).  The 
former  of  these  women  saying,  "that  this  man  also  is  one 
of  them"  (Mark),  and  the  other  maid,  "and  this  man  also 
was  with  Jesus  of  Nazareth"  (Matt.).  And  probably  after 
he  had  been  out  (for  it  was  "a  little  while  after"  St. 
Luke  says),  he  returned,  and  did  not  sit,  as  before,  among 
those  at  the  fire,  but,  being  in  great  uneasiness  and  alarm, 
"  stood  :"  "now  Peter  was  among  them  standing  and  warm 
ing  himself"  (John).  And  St.  John  afterwards  returning 
to  the  narrative  from  which  he  had  digressed,  speaks  of 
this  attitude,  saying,  "now  Simon  Peter  was  standing  and 
warming  himself"  They,  therefore,  to  whom  the  damsel 
that  kept  the  door,  and  her  companion,  had  perseveringly 
repeated  the  charge,  now  attacked  him  again.  They  all, 
according  to  St.  John,  addressed  him ;  but  as  in  many 
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pressing  a  charge,  there  must  be  one  more  particularly  who 
speaks,  St.  Luke  mentions  it  in  the  singular  number; 
"And  after  a  little  while  another  person  saw  him,  and 
said,  And  thou  also  art  one  of  them"  (Luke).  "They  said 
therefore  to  him,  And  art  not  thou  also  one  of  His  dis 
ciples?"  (John.)  "He  again"  (Matt.,  Mark)  "denied  it" 
(Matt.,  Mark,  John),  addressing  the  man  who  spoke, 
"Man"  (Luke),  "lam  not"  (Luke,  John).  And  St.  Mat 
thew  says,  that  he  added  an  adjuration,  "again  denying" 
as  if  to  them  all  together,  "  with  an  oath  I  knoio  not  the 
Man"  The  discrepancies  of  the  four  Evangelists  can  thus 
be  easily  reconciled  on  this  occasion,  although  in  the 
mention  of  the  persons  who  charged  him,  St.  Matthew 
says,  "  another  maid  "  noticed  him  ;  St.  Mark,  "  the  maid 
seeing  him  again;  St.  Luke,  "  another  man;"  and  St.  John, 
"  they  at  the  fire."  For  the  two  first  who  speak  of  the 
women  do  not  say  that  they  charged  him,  but  that  they 
spoke;  St.  Matthew  says,  "to  those  who  were  there;"  St. 
Mark,  "to  those  who  stood  by"  To  them,  therefore,  the 
woman  appeals ;  it  was  they  therefore  who,  according  to 
St.  John,  spoke  to  St.  Peter ;  and  as  they  could  not  all 
speak  at  once,  one  of  them,  according  to  St.  Luke's  account, 
addressed  him  more  particularly ;  to  whom  he  replied,  "  O 
man,"  in  the  singular  number.  And  with  regard  to  the 
same  or  a  different  woman,  as  St.  Matthew  and  St.  Mark 
relate  it  variously,  it  may  be  one  and  the  same  action  of 
both  observing  at  the  same  time. 

But  not  only  is  there  no  necessary  contradiction,  nor 
even  discrepancy,  in  the  mention  of  the  same  maid,  and 
also  of  another  maid,  for  both  might  be  true,  and  even 
that  simultaneously ;  but  it  should  be  observed  that  this 
tends,  like  all  the  apparent  discrepancies,  to  render  the 
account  more  graphic,  and  sets  it  in  a  more  lively  manner 
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before  the  eyes ;  for  we  seem,  in  comparing  the  accounts, 
to  behold  the  scene,  as  it  breaks  more  and  more  distinctly 
upon  us ;  it  manifests  the  interest  and  eagerness  of  the 
parties,  the  maid  who  kept  the  door,  and  her  companion 
too,  with  rival  zeal,  charging  him,  and  then  all  present, 
interested  and  excited  with  one  movement  respecting  him, 
while  he  secretly  shrunk  from  them  in  trembling  agitation, 
and  then  one  of  them,  more  eager  than  the  rest,  seeing 
and  questioning  him. 

St.  Augustin  confirms  this  view,  excepting  that  he  con 
siders  it  to  be  at  the  house  of  Annas.  "  We  find,"  he 
says,  "  from  St.  John  that  it  was  not  before  the  door,  but 
at  the  fire-place,  that  Peter  denied  the  second  time,  and 
therefore  he  had  then  returned ;  for  it  was  not  after  he  had 
gone  out  and  was  without,  that  the  maid  saw  him ;  but  as 
he  went  out,  i.  e.  as  he  had  risen  to  go  out,  she  perceived 
him,  and  spoke  to  those  who  were  there  at  the  fire-place  in 
the  hall.  But  he,  when  he  heard  it,  returned  to  clear 
himself :  or,  what  is  more  probable,  he  did  not  hear  as  he 
was  going  what  was  said  of  him :  and  it  was  after  he  re 
turned  that  the  maid,  and  that  other  one  whom  Luke 
mentions,  said  unto  him,  '  Thou  also  art  one  of  this  Man's 
disciples  ;'  and  as  the  person  whom  Luke  mentions  insisted 
more  vehemently  and  said,  and  'Thou  also  art  one  of 
them,'  Peter  says  to  him,  '  Man,  I  am  not  V  "  Origen  also 
takes  it  the  same  way,  that  it  was  not  after  he  had  gone 
out,  but  as  he  was  going  out  the  second  time,  "  not  when 
he  was  outside  the  door,  '  without/  but  wishing  to  go  out, 
though  not  yet  having  gone  forth4."  But  St.  Augustin 
does  not  seem  to  think  that  there  were  two  different  maids 
spoken  of  by  St.  Matthew  and  St.  Mark,  but  that  both 
expressions  allude  to  the  same  person.  And  yet  the 
»  De  Cons.  Evan.  lib.  iii.  24.  4  Lat.  Com.  in  Matt.  114. 
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expression  "  the  maid  "  in  St.  Mark  would  seem  to  im 
ply  "  the  same  maid  "  he  had  spoken  of  the  first  time, 
viz.  the  maid  who  kept  the  door ;  whereas  St.  Matthew 
clearly  says  "  another  maid  "  on  this  second  charge. 

But  here  it  is  worthy  of  notice,  that  the  women  intro 
duced  on  this  occasion  are  the  only  women  that  are  men 
tioned  as  taking  part  with  the  enemies  of  our  Lord  :  and 
even  they  are  not  concerned  in  bringing  about  His  con 
demnation,  nor  any  further  than  to  detect  St.  Peter.  It  is 
remarkable  that  110  woman  is  mentioned  throughout  as 
speaking  against  our  Lord  in  His  life,  or  having  a  share  in 
His  death.  On  the  contrary  He  is  anointed  by  a  woman 
for  His  burial,  women  are  the  last  at  His  grave,  the  first  at 
His  resurrection ;  to  a  woman  He  first  appeared ;  women 
ministered  to  His  wants  from  Galilee ;  women  bewailed 
and  lamented  Him ;  a  heathen  woman  interceded  for  His 
life  with  her  husband  the  governor ;  and  above  all  He  was 
born  of  a  woman.  So  that  as  woman  was  most  conspicu 
ous  in  the  first  transgression,  and  doomed  to  subjection 
and  pain  of  child-birth ;  so  she  is  not  conspicuous  in  the 
second  great  crime  of  the  children  of  Adam.  It  may  be 
because  she  had  more  particularly  to  partake  of  suffering 
and  bear  the  Cross  :  and  women  and  children  were  per 
haps  most  noticed  by  Christ  on  account  of  their  natural 
infirmity.  For  the  same  reason  that  the  poor  are  the 
objects  of  the  benediction,  the  afflicted  of  the  consolations 
of  the  Gospel ;  and  "  God  hath  chosen  the  weak  things 
of  the  world  to  confound  the  strong."  Before  our  Lord's 
birth  He  selected  women  here  and  there  singly ;  and  emi 
nent  types  of  Christ  were  born  of  women  that  were  barren, 
or  beyond  the  natural  age  of  child-bearing,  as  setting  forth 
our  Lord's  supernatural  birth  of  a  virgin,  and  showing 
that  when  most  weak,  they  were  in  Him  most  strong. 
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But  since  His  birth  He  has  dispensed  His  sanctifying 
afflictions  and  graces,  not  by  partial  choice  to  a  few  women, 
the  mothers  of  saints,  who  were  singly  to  represent  our 
Lord's  Virgin  Mother :  but  has  diffused  throughout  all  the 
sex  His  strength.  By  choosing  woman  for  His  super 
human  birth,  and  submitting  to  childhood,  He  has  drawn 
women  and  children  more  especially  to  Himself  in  the  en 
dearments  of  His  Gospel,  affording  them  the  measures  of  His 
grace,  according  to  the  measure  of  their  infirmities  and  needs. 
We  must  now  endeavour  to  enter  into  the  feelings  of 
St.  Peter,  and  consider  the  situation  in  which  he  was 
placed.  He  was  necessarily  in  a  state  of  great  agitation 
and  alarm  ;  it  was  a  large  dark  hall ;  he  was  in  the  midst 
of  enemies ;  had  already  been  twice  on  the  very  point  of 
complete  detection;  and  he  could  scarcely  be  otherwise 
than  conscious  of  what  was  now  going  on  at  the  upper 
part  of  the  hall,  although  our  Saviour's  back  was  probably 
turned  towards  him :  and  great  must  have  been  his  con 
sternation  and  amazement,  that  He,  whom  he  had  believed 
and  confessed  to  be  no  less  than  the  Son  of  God,  was  there 
being  shamefully  entreated  and  spit  on,  and  authoritatively 
denounced  by  the  Elders.  Thus  a  cloud  was  coming  over 
his  mind  by  the  arts  of  the  tempter.  As  he  had  now 
been  betrayed  by  the  light,  for  on  both  occasions  he  was 
close  to  the  fire,  he  would  naturally  withdraw  into  the 
dark  parts  of  the  hall  where  he  could  escape  observation. 
But  it  is  in  vain  to  avoid  external  occasions  of  temptation, 
while  the  liability  to  fall  arises  from  within ;  and  when 
ever  we  are  ready  to  deny  Christ,  the  occasion  for  doing 
so  will  seldom  be  wanting.  Nay,  the  very  means  we  take 
to  avoid  detection  will  be  the  occasions  and  means  of  de 
tecting  us,  as  it  was  with  St.  Peter ;  for  He  who  is  about 
our  path  will  make  our  very  darkness  to  be  light,  nor  is 
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there  any  hiding  place  from  His  power.  The  Master  hath 
not  lost  sight  of  His  disciple  ;  the  sinner  shall  not  escape 
the  watchfulness  of  his  God.  He  who  appears  to  have 
His  back  turned  to  us,  and  not  to  notice  or  regard  us,  has 
all  the  while  His  ear  open  to  our  words,  and  His  eye  within 
our  hearts,  watching  every  movement  of  our  thoughts.  The 
supposition  that  St.  Peter  had  now  retired  from  the  light, 
appears  in  itself  quite  natural  and  probable;  and  also  serves 
to  explain  the  circumstances  mentioned  of  the  third  denial; 
for  as  three  Evangelists  had  before  spoken  of  the  fire,  or  the 
light,  when  the  Apostle  was  first  detected,  so  they  now  con 
cur  in  stating  that  on  this  occasion  it  was  his  speech  that 
betrayed  him.  St.  Matthew  says,  "A  little  ichile  after,  they 
that  stood  by  came  up  to  Peter  and  said,  Truly  thou  art 
one  of  them,  for  thy  speech  maJceth  thee  manifest."  We 
might  have  been  at  a  loss  to  apprehend  how  his  speech 
could  have  afforded  such  strong  evidence  to  convict  him, 
were  it  not  for  the  words  of  St.  Luke  and  St.  Mark.  St. 
Luke  says,  that  "after  the  interval  of  about  an  hour  some 
one  else  confidently  affirmed,  saying,  Of  a  truth  this  man 
also  was  with  Him,  for  he  is  a  Galilean:"  and  St.  Mark, 
that  "a  little  while  after,  they  that  stood  by  again  said  to 
Peter,  Of  a  truth  thou  art  of  them,  for  thou  art  a  Galilean, 
and  thy  speech  agreeth  thereto."  Some  time  had  now 
elapsed  since  the  former  charge  had  been  made  :  St.  Mat 
thew  and  St.  Mark  say,  "  a  little  while  after,"  implying 
that  it  was  not  immediately  on  the  former  occasion,  but 
after  some  time  had  intervened ;  and  St.  Luke  says  it  was 
"  about  an  hour  "  after.  So  that  St.  Peter  was  now  sitting 
a  little  removed  from  the  immediate  glare  of  the  light,  and 
was  beginning  to  feel  himself  safe,  and  becoming  by  de 
grees  a  little  relieved  from  his  apprehensions,  after  such  an 
interval  of  time,  and  was  venturing  perhaps  to  converse 
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again  with  the  bystanders ;  not  thinking  of  another  mode 
of  recognition,  which  would  arise  from  the  strong  dialect 
of  that  distant  province  of  Galilee.  And  St.  Matthew,  by 
using  the  words,  "  they  who  stood  by  came  up  to  him," 
seems  to  indicate  that  his  position  had  been  changed,  and 
that  he  had  retired  from  that  place  where  he  had  been  on 
the  previous  occasion,  sitting  or  standing  with  the  crowd. 
St.  Matthew  and  St.  Mark  here  speak  of  their  charging 
him  in  the  plural  number,  as  if  there  was  something  of  a 
stir  among  them.  But  St.  Luke  mentions  that  there  was 
one  more  particularly  that  affirmed  it,  "  some  one  else." 
And  St.  John  mentions  of  this  person,  who  probably  was 
known  to  him  from  his  acquaintance  with  the  High  Priest, 
and  also  from  his  being  now  present  at  the  circumstance, 
that  it  was  "  a  servant  of  the  High  Priest's,"  a  relative  of 
him  whom  Peter  had  this  very  night  attacked  and  wounded. 
Or  perhaps  this  was  not  the  individual  whom  St.  Luke  is 
speaking  of,  but  another  bystander,  who  hearing  the  com 
motion  about  St.  Peter,  and  the  charge  made  against  him, 
and  in  the  twilight  gazing  on  the  accused  person  with  a 
determination  to  convict  him,  seconded  and  supported  the 
asseveration  of  the  first ;  for  the  account  of  the  first  two 
Evangelists  would  lead  one  to  suppose  that  certainly  more 
than  one  person  was  engaged  in  drawing  notice  to  St.  Peter. 
And  St.  John's  account  is  more  like  that  of  a  person  second 
ing  the  accusation  of  another  than  making  it  himself.  "  One 
of  the  servants  of  the  Chief  Priest,  being  kinsman  of  him 
ivhose  ear  Peter  cut  off,  saith,  Did  I  not  see  thee  in  the 
garden  with  Him?"  To  this  St.  John  meekly  adds,  in  the 
gentle  simplicity  of  his  narrative,  "Peter  therefore  again 
denied"  St.  Luke  records  his  words,  " Peter  said,  Man,  I 
know  not  what  thou  sayest."  But  St.  Matthew  and  St. 
Mark  record  the  circumstances  in  a  manner  very  character- 
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istic  indeed  of  St.  Peter's  earnest  vehemence  of  temper,  but 
a  lamentable  instance  of  the  growing  power  of  guilt  and 
temptation,  when  it  has  once  been  yielded  to.  "Then" 
(Matt.)  "he  began  to  curse  and  to  swear,"  saying,  "  I  Mow 
not  the  Man"  (Matt.,  Mark)  "of  whom  ye  speak"  (Matt.). 
It  has  been  simply,  but  well  noticed 5,  "  how  St.  Peter's  de 
nial  increases  more  and  more  vehemently,  from  his  first  of 
all  saying,  I  know  not  what  thou  sayest,  and  secondly  his 
denying  with  an  oath,  and  thirdly  that  he  began  to  curse 
and  to  swear  that  he  knew  not  the  Man.  For  to  persevere 
in  sin  gives  increase  unto  crime,  and  he  who  despises  least 
things  falls  into  greater." 

This  is  the  great  and  good  St.  Peter,  the  Chief  of 
Apostles,  and  declared  by  Christ  Himself  to  be  "  blessed." 
So  very  different  are  the  same  persons  under  different  cir 
cumstances  and  in  different  companies.  And  perhaps  the 
shame,  as  well  as  the  danger,  of  being  connected  with  so 
mean  a  prisoner,  led  him  at  this  time  quite  to  forget  his 
Master  in  the  thoughts  of  himself.  Independently  of 
other  reasons  why  this  circumstance  should  be  so  minutely 
recorded  at  this  time,  one  thing  may  have  been,  that  it  so 
forcibly  sets  before  us,  as  a  warning,  the  want  of  steadfast 
ness  which  is  often  found  even  in  the  better  sort  of  per 
sons,  such  as  have  much  energy  and  zeal,  which  promises 
great  things,  but  have  not  yet  attained  to  that  steadfastness 
which  will  enable  them  to  perform  them.  For  although 
the  account  of  so  wonderful  a  change  of  mind,  in  so  few 
hours,  seems  at  first  almost  incredible,  yet,  when  con 
sidered  in  all  its  circumstances,  it  will  be  found  an  exact 
picture  and  description  of  the  declarations  and  resolutions, 
which  men  make  when  alone  with  God  at  their  prayers, 
as  contrasted  with  their  conduct  a  few  hours  afterwards, 
&  Kabanus  Maurus.  Aur.  Cat. 
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when  the  season  of  temptation  shall  have  overtaken  them. 
And  surely  it  is  a  matter  worthy  of  the  deepest  considera 
tion,  that  not  only  is  so  very  little  told  us  of  the  Saints  of 
God,  "but  what  is  recorded  is  for  the  most  part  to  their 
prejudice.  And  this  is  the  case  even  with  regard  to  those 
who  approached  most  nearly  to  the  Person  of  our  blessed 
Lord,  and  might  be  supposed  to  partake  of  the  radiance 
that  went  forth  from  Him.  Even  they  are  not  allowed  to 
exalt  themselves,  nor  glory  in  His  presence  ;  nay,  indeed, 
were  perhaps  on  that  very  account  the  more  signally  abased 
before  all  men,  that  none  might  presume.  Of  our  Lord 
alone  it  is  said,  "The  prince  of  this  world  cometh,  and 
hath  nothing  in  Me6." 

But  yet  there  is  much  to  be  said  in  excuse  for  St.  Peter, 
which  cannot  be  said  for  us,  who  have  received  the  Spirit. 
For,  as  the  Fathers  observe,  St.  Peter  had  not  yet  the 
Spirit,  as  He  was  afterwards  bestowed.  "  No  one,"  as 
Origen  says,  "  can  say  that  Jesus  is  the  Lord,  excepting 
by  the  Holy  Spirit 7.  But  the  Spirit  was  not  yet  among 
men,  because  Jesus  was  not  yet  glorified,  as  St.  John  says 8. 
But  we  shall  have  no  excuse  if  we  shall  deny  Him,  since 
the  Spirit  of  the  Father  is  mighty  to  speak  in  us,  and  it  is 
in  our  power  to  give  place  to  the  Holy  Spirit,  or  to  the 
devil  V  And  as  St.  Jerome  says,  "  Without  the  Spirit 
Peter  trembled  at  the  voice  of  a  maid-servant,  with  the 
Spirit  he  withstood  princes  and  kings."  And  St.  Cyril  of 
Alexandria  particularly  dwells  on  this,  that  the  Spirit  was 
not  yet  given ;  and  that  Peter  was  afterwards  capable  of 
enduring  the  greatest  trials.  But  at  the  same  time  he  says, 
that  this  instance  of  infirmity  and  pardon  was  allowed  to 
happen  for  our  consolation. 

6  John  xir.  30.  *  1  Cor.  xii.  3.  8  John  vii.  39. 

9  In  Matt.  Lat.  Com.  114. 
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Indeed,  we  may  humbly  venture  to  think  that  this 
melancholy  failure  in  one  so  eminent  and  favoured,  was 
permitted  to  occur,  to  afford  us  encouragement  and  hope 
in  similar  derelictions  and  temptations.  And  that  as  our 
Lord  could  not  afford  us  an  instance  of  human  infirmity 
in  Himself,  He  has  given  it  to  us  in  the  person  of  the 
most  exalted  of  His  pastors :  that  all  may  fear,  and  none 
may  presume,  and  all  may  hope.  "On  this  account." 
says  Leo,  "  as  it  appears,  he  was  allowed  to  waver  that  the 
remedy  of  repentance  might  "be  laid  up  in  a  chief  of  the 
Church,  that  no  one  should  dare  to  trust  in  his  own 
goodness,  since  even  the  blessed  Peter  could  not  escape 
the  danger  of  mutability10."  And  Theophylact  says,  that 
our  Lord  "  allowed  him  to  suffer  from  a  Providential  dis 
pensation,  that  he  might  not  exalt  himself;  and  at  the 
same  time  that  His  own  pitifulness  might  be  shown  in 
one  who  was  instructed  by  Himself,  of  the  issue  of  human 
infirmity."  We  may  indeed  consider  it  as  one  of  those 
emanations  of  exceeding  compassionateness  which  gather 
around  the  Cross  of  Christ,  like  the  acceptance  of  the 
penitent  thief,  and  our  Lord's  prayer  for  His  murderers. 
They  are  like  objects  of  mercy  kneeling  around  the  Cross 
of  Christ,  from  whose  reception  every  sincere  penitent 
may  find  consolation  unto  the  end  of  the  world.  The 
last-mentioned  writer  well  says,  "  Tears  brought  Peter  to 
Christ  through  repentance.  Let  those  Novatians  there 
fore  be  confounded  who  affirm  that  he  who  sins  after  the 
reception  of  Baptism  is  not  admitted  for  his  sins  to  be 
forgiven.  For  behold  Peter,  who  had  received  the  Body 
and  Blood  of  Christ,  is  admitted  through  repentance. 
But  the  failings  of  the  Saints  are  written  on  this  account, 
that  we  also,  if  we  should  have  fallen  through  carelessness, 
10  In  Serm.  de  Pass.  Dom. 
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might  have  the  means  of  retracing  our  steps  by  their 
examples,  and  might  hope  through  repentance  to  be  re 
lieved."  Much  to  the  same  effect  is  Mcetus ;  "  The  evil," 
he  says,  "arose  from  human  cowardice;  and  that  the 
disciple  was  condemned  by  his  own  conscience,  his  lamen 
tation  itself  would  at  once  teach  us,  and  the  tears  of  his 
remorse.  And,  when  converted,  he  failed  not  of  the 
mark  :  for  he  continued,  what  he  was,  a  genuine  disciple ; 
and  richly  obtained  the  remission  of  his  offence.  But 
this  we  say,  that  the  failings  of  the  Saints  we  learn  from 
the  Holy  Scriptures  themselves,  that  we  may  become 
imitators  of  their  repentance.  For  the  mercy-loving  God 
hath  devised  repentance,  as  a  saving  remedy  for  those  who 
are  on  earth,  which  they  endeavour  to  destroy,  who  say 
that  they  are  pure ;  not  perceiving  that  to  have  such  an 
estimation  of  themselves  is  replete  with  all  uncleanness, 
for,  as  it  is  written,  '  no  one  is  clean  from  pollution.'  For 
let  them  not  forget  this  also,  that  before  Christ  had  been 
taken,  and  Peter  had  denied  Him,  he  had  been  partaker 
of  the  Body  of  Christ,  and  His  precious  Blood,  and  thus 
he  slipped,  and  by  repentance  procured  remission.  Let 
them  therefore  not  accuse  the  calm  patience  of  God,  re 
membering  how  distinctly  He  says,  '  As  for  the  wickedness 
of  the  wicked,  he  shall  not  fall  thereby,  in  the  day  that  he 
turneth  from  his  wickedness  ".'  " 


THE  LORD  LOOKING  ON  ST.  PETER 

BUT    though   St.    Peter    had    forgotten    his   Lord   and 

Master,  his  Lord  had  not  forgotten  him.     Eor  we  read 

that  "  immediately  "  (Matt.,  Luke,  John),  "  while  Tie  was 

11  Ezek.  xxxiii.  12. 
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yet  spealdng  "  (Luke)  in  this  strong  manner,  "  the  cock 
crew  "  (Matt.,  Mark,  Luke,  John)  "  a  second  time  "  (Mark). 
'And "  at  the  sound,  "  the  Lord  turned  and  looked  on 
Peter  "  (Luke).  Although  Peter  had  secluded  himself  in 
the  dark,  and  thought  that  as  he  sat  there  no  eye  beheld 
him,  yet  there  was  One  in  the  light  to  whom  his  eyes 
could  not  "but  unconsciously  turn;  Who  in  His  Divine 
Spirit  and  affectionate  care  still  saw  and  heard  him,  though 
afar  off :  and  Whom,  as  He  stood  in  the  light  at  the  upper 
end  of  the  hall,  a  prisoner  bound  and  beaten  among  His 
enemies,  Peter,  as  he  sat  below,  could  not  but  distinctly 
behold,  though  at  a  distance.  What  was  expressed  in 
that  look  of  our  blessed  Saviour,  thought  of  man  cannot 
conceive,  and  words  cannot  utter.  That  it  spoke  of  all 
that  had  passed  in  our  Lord's  long  intimacy  with  St. 
Peter,  and  especially  the  conversation  of  that  night,  and 
that  it  derived  a  peculiar  force  and  meaning  from  the 
indignities  which  our  Lord  was  suffering;  and  that  at 
such  a  time  His  own  favoured  disciple  should  deny  Him ; 
that  it  seemed  to  say  to  him,  "all  this  ignominy  and 
oppression  I  could  have  endured,  and  do  endure  in  silent 
patience,  but  this  hath  grieved  Me  more  than  they  :"  that 
it  implied  something  of  this  we  may  well  suppose,  but 
what  more  we  cannot  tell.  The  conciseness  and  sublimity 
with  which  it  is  mentioned,  resembles  the  account  in 
Genesis  of  His  Word  being  spoken,  at  which  the  world 
was  created.  The  Lord  looked — the  spell  of  Satan  was 
dissolved.  The  Lord  looked — and  he  wept  bitterly.  The 
Lord  looked — and  the  darkness  of  death  was  fled,  and 
light  filled  his  mind.  The  thought  of  our  Lord's  Divinity, 
which  he  had  believed,  but  had  forgotten,  now  rushed 
afresh  on  St.  Peter's  mind.  "  And  Peter  remembered  the 
word"  (Matt.,  Mark,  Luke)  "of  the  Lord"  (Luke),  "which 
i2 
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Jesus  had  spoken  unto  him  "  (Matt.,  Mark),  "  how  He  said 
unto  him"  (Luke),  "Before  the  cock  crow  thou  shalt  deny 
Me  thrice  "  (Matt.,  Mark,  Luke).  "  And  Peter  "  (Luke) 
immediately  rose  up  and  "  went  out "  (Matt.,  Luke),  "  and 
when  he  thought  thereon"  (Mark),  "he wept"  (Matt.,  Mark, 
Luke)  "  bitterly "  (Matt.,  Luke).  In  the  darkness  and 
silence  of  the  night  his  eyes  were  opened  to  all  that  had 
passed,  and  "he  wept  bitterly."  They  were  partly  per 
haps  human  tears,  for  having  deserted  the  Friend  he 
loved  ;  and  partly  those  of  a  still  deeper  remorse  for  having 
offended  his  God.  Here  is  the  beginning  of  repentance 
as  a  pattern  to  us  all,  and  to  be  continually  renewed  ;  to 
behold  Christ's  eye  upon  us,  to  retire  from  the  occasions 
of  sin,  in  solitude  and  stillness  of  night,  to  weep,  and  to 
think  over  and  remember  Christ's  words.  It  is  reported, 
though  I  know  not  on  what  authority,  but  said  to  be  that 
of  Clemens  Romanus,  that  St.  Peter  so  deeply  repented, 
that  all  his  life  long,  whenever  he  heard  the  cock  crow,  he 
fell  on  his  knees  and  wept,  and  prayed  for  pardon. 

The  Lord  looked  on  Peter,  and  he  repented  :  herein  is 
showed  that  man,  even  in  his  best  estate,  is  altogether 
vanity,  that  none  doeth  good,  no,  not  one ;  for  Satan  had 
desired  to  have  them  all,  and  he  had  gotten  the  chief  of 
Apostles  into  his  net,  and  was  weaving  his  meshes  more 
and  more  around  his  victim :  as  far  as  human  nature  went, 
he  was  utterly  overtaken  and  fallen.  "  But  I  have  prayed 
for  thee,"  said  our  Lord ;  and  this  His  prayer  broke  the 
bonds  of  the  enemy,  and  let  the  captive  go  free.  It  was 
that  prayer  of  Christ,  and  the  efficacy  of  that  prayer, 
which  was  shown  in  this  look.  It  was  not  Peter,  but  the 
look  and  prayer  of  Christ  which  overcame.  It  was  not 
their  own  arm  that  helped  them,  "  but  the  light  of  Thy 
countenance,  because  Thou  hadst  a  favour  unto  them." 
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"  And  Peter  remembered  the  word  of  the  Lord.'*  Here 
we  have  a  strong  instance  of  the  purpose  of  prophecy,  that 
it  is  not  for  us  to  notice  the  fulfilment  of  it  "beforehand, 
but  that  when  it  is  fulfilled  it  may  be  to  us  an  indication 
and  assurance  of  God — when  the  cock  crew,  then  the  Lord 
turned  and  looked  on  Peter ; — when  it  comes  to  pass,  then 
we  notice  the  eye  and  the  hand  of  God. 

The  Lord's  turning  and  looking  on  St.  Peter,  upon  the 
perpetration  of  his  crime,  is  also  analogous  to  His  usual 
dealings  with  mankind.  Inasmuch  as  He  is  the  "  Light 
that  lighteth  every  one,"  this  might  be  expected  :  it  is  not 
under  the  influence  of  temptation,  of  passion,  or  fear,  but 
when  the  evil  is  done,  that  the  eye  of  God  breaks  upon 
the  soul.  Not  only  with  the  wicked  but  with  good  men 
this  is  the  case :  their  want  of  faith  then  appears  when 
they  have  denied  their  Lord,  and  this  it  is  that  recalls 
them  to  God  and  themselves :  whether  it  is  the  eye  of 
Christ,  or  His  supporting  hand,  which  in  like  manner,  on 
another  occasion  when  Peter  began  to  sink,  seized  hold  of 
and  supported  him,  saying,  "  0  thou  of  little  faith,  where 
fore  didst  thou  doubt  1 "  Often,  too,  thus  it  is  in  some 
trifling  external  circumstance  that  we  see  Christ's  eye  upon 
us,  and  repent.  The  Lord  could  now  no  more  speak  to 
him  by  His  encouraging  and  divinely  consoling  voice  as 
He  had  done  in  the  garden,  but  "  His  look,"  as  St.  Chry- 
sostom  says,  "  was  now  instead  of  His  voice  :" — thus  ever, 
in  His  mindful  and  watchful  compassion,  does  He  find 
some  way  to  speak  to  us.  At  one  time  His  voice,  at 
another  His  look,  at  another  His  hand,  supports  His 
failing  Church,  when  slumbering  in  temptation,  or  sore 
beset  by  her  foes,  or  walking  on  the  sea  of  danger.  Happy 
he  who  is  recalled  to  Christ,  and  to  himself,  and  imme 
diately  retires  from  the  world  to  weep  and  pray. 
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Here  moreover,  in  the  case  of  St.  Peter,  we  have  a 
remarkable  instance  of  what  Scripture  mentions,  a  state 
of  mind  in  which  the  ears  cannot  hear,  nor  the  heart 
understand.  For  the  memory  of  our  Lord's  prediction 
seems  quite  to  have  passed  from  St.  Peter's  mind,  nor  did 
he  notice  the  cock-crowing  which  he  heard.  The  light 
within  him  had  for  a  time  become  darkened.  It  was  the 
hour  of  darkness  in  more  senses  than  one  :  the  powers  of 
darkness  were  let  loose,  and  like  clouds  they  had  obscured 
his  soul,  till  the  countenance  of  our  Lord,  like  the  sun, 
dissipated  those  clouds,  or  made  them  to  fall  in  tears  of 
repentance,  and  the  light  was  again  rekindled  within  him. 

"Behold,"  says  St.  Austin,  "the  prediction  of  the 
Physician  is  fulfilled,  the  presumption  of  the  sick  man 
convicted.  It  is  not  as  he  said,  I  will  lay  down  my  life 
for  Thee ;  but  it  is  as  the  other  had  foretold,  Thou  shalt 
deny  Me  thrice."  "Admire,"  says  St.  Chrysostom,  "the 
care  of  the  Master,  in  that  when  He  was  bound,  He  was 
so  mindful  of  His  disciple,  and  by  beckoning  to  him 
brought  him  to  tears."  "  For  Him  to  look,"  says  Bede, 
"  is  to  have  pity,  for  the  mercy  of  God  is  not  only  neces 
sary  upon  repentance,  but  in  order  that  repentance  may 
take  place."  "But  his  tears,"  adds  St.  Chrysostom, 
"were  not  on  account  of  himself,  but  because  he  had 
denied  Him  whom  he  loved,  which  to  him  was  more 
painful  than  any  punishment."  "  Happy,  0  holy  Apostle," 
exclaims  St.  Leo,  "  were  thy  tears,  which  had  the  power 
of  holy  Baptism  to  wash  away  the  guilt  of  thy  denial. 
For  the  right  hand  of  the  Lord  Jesus  Christ  was  present 
with  thee,  which  checked  thee  in  falling  before  thou  wast 
deceived,  and  in  the  very  crisis  of  thy  fall  thuu  receivedst 
firmness  to  stand.  Soon  therefore  did  Peter  return  to  his 
stability  as  one  receiving  courage,  that  he  who  had  been 
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so  terrified  then  in  the  time  of  Christ's  passion,  in  his  own 
sufferings  hereafter  might  not  fear,  but  steadfastly  endure12." 
And  St.  Ambrose,  "  Blessed  the  tears  which  wash  away 
guilt !  They  at  length  mourn  on  whom  Jesus  looks. 
Peter  denied  the  first  time,  and  wept  not,  because  the 
Lord  looked  not  on  him.  He  denied  a  second  time,  and 
wept  not,  for  as  yet  the  Lord  had  not  looked  on  him.  He 
denied  also  a  third  time,  Jesus  looked  on  him,  and  he  wept 
most  bitterly.  Lord  Jesu,  look  on  us,  that  we  may  know 
how  to  weep  for  our  sin,  and  wash  out  the  guilt !  Hence  also 
the  failing  of  the  Saints  is  profitable.  The  denial  of  Peter 
hath  not  at  all  injured  me :  his  repentance  hath  profited  me1.'' 
"  0  Jesus,  look  upon  me  with  the  same  eye  of  com 
passion,  whenever  I  shall  do  amiss,  that  I  may  see  my 
fault,  and  forthwith  return  to  my  duty  : — let  this  instance 
of  Thy  mercy  be  our  comfort,  since  so  great  and  repeated 
a  crime  did  not  exclude  this  penitent  from  Thy  mercy  ; 
but  let  not  this  make  us  fearless  of  offending  Thee,  lest  we 
never  repent  V 

THE    COCK-CROWING 

5uT  in  the  circumstances  of  the  cock-crowing  there  is 
another  remarkable  discrepancy  in  the  accounts.  St. 
Mark  mentions  that  after  the  first  denial,  "  the  cock 
crew,"  and  after  the  third  time,  that  "the  cock  crew 
twice,"  or  a  second  time;  and  that  this  had  been  the 
expression  of  our  Lord,  "  Before  the  cock  crow  twice,  thou 
shalt  deny  Me  thrice."  Whereas  St.  Matthew  and  St. 
Luke  both  say,  "Before  the  cock  crow  thou  shalt 
deny  Me  thrice."  We  must  reverently  suppose  that 
both  statements  were  made  by  our  Lord,  and  that  one 
12  Senn.  de  Pass.  *  Exp.  in  Luc.  x.  89.  8  Bp.  Wilson. 
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referred  to  that  watch,  of  the  night  which  was  usually 
known  by  the  name  of  "  the  cock-crowing,"  such  as  St. 
Mark  speaks  of  on  another  occasion  when  he  mentions  the 
four  watches  of  the  night 8,  which  comprehends  the  space 
of  time  from  twelve  o'clock  till  three  ;  and  the  expression 
might  have  referred  more  particularly  to  the  more  distinct 
crowing  of  the  cock,  which  takes  place  at  about  three 
o'clock.  It  appears  to  be  usual  for  the  cock  to  crow, 
repeatedly  and  consecutively,  at  one  period  of  the  night, 
and  then  to  be  silent,  till  another  period  ensues,  when  it 
crows  again  in  a  different  and  more  distinct  manner.  And 
this  circumstance  will  explain  the  expression  of  St.  Mark, 
as  applying  to  the  natural  crowing  of  the  cock  at  these  two 
periods,  rather  than  to  the  civil  term  of  "  the  cock-crow 
ing,"  and  that  which  was  more  distinctly  and  decidedly 
the  crowing  of  the  cock  at  the  later  hour  of  the  morning. 
This  particularity  partakes  of  the  characteristic  minuteness 
and  accuracy  of  detail  in  St.  Mark ;  and  as  the  companion 
of  St.  Peter,  and  writing  from  him,  he  mentions  more 
particularly  the  actual  crowing  of  the  cock :  "It  is  his 
own  disciple  St.  Mark,"  St.  Chrysostom  says,  "  that  men 
tions  this  aggravating  circumstance,  that  already  after  one 
denial  he  received  this  gracious  warning  in  vain."  Pro 
bably,  on  reverting  in  memory  to  the  whole  transaction, 
St.  Peter  remembered  that  the  cock  did  crow  after  the 
first  denial ;  and  that  on  recollection  it  occurred  to  him, 
that  our  Lord  had  used  that  very  expression  on  the  preced 
ing  evening,  "  Before  the  cock  crow  twice."  He  ventures 
therefore  on  both  occasions  to  differ  from  St.  Matthew,  in 
order  to  record  the  very  minuteness  of  the  prediction  and 
its  fulfilment ;  but  neither  of  these  occasions  of  the  cock- 
crowing  seems  to  have  arrested  his  attention  till  our  Lord 
3  Mark  xiii.  35. 
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looked  on  Mm  :  as  we  may  have  often  occasion  to  observe, 
that  St.  Mark  mentions  circumstances  disparaging  to  St. 
Peter,  or  such  as  would  to  St.  Peter's  own  mind  have 
been  remembered  as  aggravating,  and  for  which  he  severely 
judged  himself;  "for  if  we  judge  ourselves,  we  shall  not 
be  judged  of  the  Lord."  Thus  we  had  occasion  to  remark 
that  he  speaks  of  the  appeal  being  made  more  particularly 
to  St.  Peter  on  this  night,  "  Simon,  sleepest  thou  1  couldest 
thou  not  have  watched  one  hour  ?"  and  here  he  only  men 
tions  "  when  he  thought  thereon  he  wept "  (or,  as  St. 
Augustin  translates  it,  "  he  began  to  weep ;"  as  others 
render  it,  "  he  covered  his  face  and  wept  "),  and  does  not 
add  as  the  other  Evangelists  record,  "  he  went  out  and 
wept  bitterly."  As  judging  himself  he  dwells  most  strongly 
on  his  warnings,  least  strongly  on  his  temptations,  and 
lessens  the  account  of  his  repentance.  But  it  is  his  friend 
St.  John,  who  seems  to  mention  most  what  may  lessen 
the  fault  of  his  brother  Apostle  and  companion  :  he  simply 
states  on  each  occasion,  that  he  denied,  as  marking  the 
fulfilment  of  his  Lord's  prediction,  but  says  nothing  of  his 
protestations  or  oaths  :  and  he  mentions  all  the  company 
that  was  there,  "servants  and  officers,"  and  speaks  in  the 
plural  number  of  their  accusing,  and  not  as  St.  Mark 
"  another  maid ;"  and  on  the  last  occasion,  he  mentions 
that  one  of  the  accusers  was  a  kinsman  of  that  very 
Malchus  whom  he  had  wounded,  as  showing  how  very 
sorely  his  friend  was  tried  by  those  who  must  have  been 
his  most  formidable  enemies4.  It  may  further  be  observed, 
that  the  account  which  St.  Luke  gives  of  our  Lord  looking 
on  St.  Peter,  is  highly  characteristic  of  St.  Luke,  writing 
of  our  merciful  High  Priest  whose  compassions  fail  not ; 
and  in  other  respects  it  is  a  circumstance  which  he,  who 
4  See  Plain  Sermons,  vol.  ii.  p.  290.  Serm.  Ixxi. 
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was  accounted  a  painter,  would  delight  to  record  for  its 
exquisitely  touching  beauty.  For  our  Lord's  looking  on 
St.  Peter,  of  itself,  speaks  to  the  heart  more  than  volumes 
of  teaching. 

But  still  one  is  led  to  think,  that  we  know  very  little 
of  the  reasons  why  this  account  of  St.  Peter's  previous 
assurance,  his  subsequent  temptation,  and  his  fall,  should 
be  so  particularly  dwelt  upon  by  all  the  Evangelists  :  it 
seems  as  if  there  might  be  contained  in  it  some  great  prin 
ciple  or  prophetic  history,  and  perhaps  both  :  some  great 
principle  to  be  developed  in  the  future  history  of  the 
Church,  or  of  St.  Peter's  Church  ;  and  one  is  the  more 
inclined  to  think  so  from  St.  John,  the  Evangelist  of 
divine  and  mysterious  wisdom,  thinking  it  necessary  to 
give  a  detailed  account  of  it,  in  addition  to  the  other 
Evangelists,  who  had  so  fully  recorded  it  before. 

The  cock  which  was  thus  introduced  into  the  most 
momentous  and  memorable  scene,  has  not  been  forgotten 
by  the  Eathers :  nor  the  sacred  part  which  was  assigned 
to  that  bird  in  this  transaction.  It  has  been  treasured  by 
them  in  affectionate  memory,  and  considered  the  watch- 
bird  of  piety,  recalling  seasons  of  devotion  and  repentance. 
"Who  is  the  cock,  the  bird  of  light,"  says  St.  Jerome, 
"  but  the  Holy  Spirit,  by  Whose  voice  in  Prophecy  and 
in  Apostles,  we  from  our  threefold  denial  are  aroused  to 
most  bitter  weeping  after  falling ;  for  having  thought  evil 
of  God,  and  spoken  evil  to  our  neighbours,  and  done  evil 
to  ourselves  ?"  And  St.  Ambrose  in  his  account  of  this 
bird,  in  his  work  on  the  Six  days  of  Creation,  dwells  on 
the  present  history  :  and  also  in  his  beautiful  Hymn  on 
the  crowing  of  the  cock, — 

"  The  Church,  our  Eock,  the  warning  hears, 
Again  to  wash  her  fault  with  tears." 
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And  afterwards, — 

"  The  slumbering  soul  his  larums  chide, 
The  cock  reproves  him  that  denied. 

"  Jesu,  look  on  us  when  we  fall, 
And  by  Thy  look  to  Thee  recall ; 
Strength  at  Thy  look  returns  again, 
And  tears  wash  out  the  guilty  stain." 

And  Prudentius  has  a  long  Hymn  on  the  same  subject, 
with  similar  spiritual  applications  : — 

"  The  voice  of  birds,  that  singing  stand 

Beneath  our  roof  at  morn, 
Prefigures  our  great  Judge  at  hand, 
And  Day-spring  onward  borne." 

And  again, — 

"  'Tis  said  that  Satan's  evil  flock, 
Which  wander  forth  at  night, 
Start  at  the  crowing  of  the  cock, 
And  vanish  with  affright. 

"  The  power  of  this  the  warning  bird 
Is  shown  in  Christ's  own  word : 
'  Thrice,  Peter,  ere  the  cock  is  heard, 
Shalt  thou  deny  thy  Lord.' 

"  For  sin  is  pass'd  with  shades  of  night, 

And  standing  by  the  door, 
The  herald  of  approaching  Light 
Doth  bid  ua  sin  no  more." 

Our  venerable  Bede,  too,  after  the  same  mode  of  inter 
pretation,  says,  "  I  think  this  cock  is  to  be  mystically  un 
derstood  as  some  one  of  the  doctors,  who  chides  those  that 
are  lying  down  and  asleep,  by  saying,  '  Awake  to  righte 
ousness,  and  sin  not.'  "  And  probably  the  allusion  comes 
through  Origen  :  "  Perhaps  all  men,"  he  says,  "  when  they 
deny  Jesus,  so  that  their  denial  of  Him  is  capable  of 
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medicine,  seem  to  deny  Him  before  the  crowing  of  the 
cock,  before  the  Sun  of  Righteousness  hath  as  yet  risen,  or 
His  rising  hath  drawn  near  unto  them.  But  after  the 
rising  of  this  Sun  hath  taken  place  in  our  minds, — if  we 
shall  have  sinned  willingly,  after  we  have  received  the 
knowledge  of  the  truth,  there  is  now  left  no  more  sacrifice 
for  sin,  but  terrible  judgment,  and  a  consuming  fire,  which 
shall  destroy  the  adversaries 5."  In  a  word,  the  cock  seems 
to  represent  the  external  warning,  whatever  it  may  be, 
that  comes  to  us  in  God's  Providence.  This  we  learn  is  of 
no  avail  till  Christ  turns  on  us  the  light  of  His  counte 
nance,  and  then  His  Holy  Spirit  from  within  also  gives 
ears  to  hear,  and  a  heart  to  understand ;  and  when  He 
thus  gives  us  spiritual  ears  to  hear,  we  perceive  that  the 
warning  voice  from  without  was  no  other  than  His  own 
gracious  call;  His  call  from  without  and  His  call  from 
within  respond  to  one  another  ;  and  all  is  His, — it  is  His 
work  :  "  Be  still,  and  know  that  I  am  God." 
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IN  the  mean  while,  or  rather  before  these  circumstances 
had  occurred  with  regard  to  St.  Peter,  Christ  was  stand 
ing  before  the  High  Priest.  While  those  who  belonged  to 
the  Council,  and  were  to  take  part  with  Caiaphas  in  this 
business,  were  assembling,  or  sent  for  to  assemble,  he  him 
self  proceeded  at  once  to  question  the  Lord.  "  The  High 
Priest  therefore  questioned  Jesus  concerning  His  disciples, 
and  concerning  His  doctrine  "  (John).  He  did  this  in  his 
judicial  character  apparently,  as  if  to  learn  and  ascertain 
the  truth ;  but  as  he  had  already  determined,  from  motives 
5  Comm.  in  Matt.  114. 
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of  popular  expediency,  that  our  Lord  should  die,  he  could 
of  course,  in  these  inquiries,  have  had  no  intention  of 
learning  any  thing ;  they  must  have  been  either  for  the 
purpose  of  ensnaring  Christ  by  some  admission  that  he 
might  take  hold  of,  or  else  have  been  merely  carried  on 
out  of  a  certain  show  of  justice.  Our  Lord,  wishing  per 
haps  quietly  to  show  him  the  self-deceit  and  hypocrisy  of 
such  conduct,  reminds  him,  as  He  had  done  before  those 
who  came  to  take  Him  (which  the  other  three  Evangelists 
record),  that  the  very  mode  of  His  teaching  would  not 
allow  of  such  a  construction,  as  that  He  had  taught  any 
thing  that  would  be  disloyal,  or  injurious,  to  the  Jewish 
religion,  or  the  Eoman  state ;  that  He  had  ever  spoken 
openly  to  the  world.  St.  Chrysostom  says,  "  as  they  could 
bring  no  charge  against  Him,  therefore  they  asked  Him 
concerning  His  disciples,  perhaps,  who  they  were,  or  for 
what  reason  He  had  collected  them ;  and  this  with  the 
desire  of  convicting  Him  as  a  seditious  person,  and  one 
having  revolutionary  designs,  and  as  if  none  but  His  dis 
ciples  attended  to  Him6."  And  then  they  proceeded  to 
question  Him  concerning  His  doctrine,  wishing  to  convict 
Him  of  teaching  against  the  Law  of  Moses,  and  so  to  con 
demn  Him  of  blasphemy;  or  else  of  sedition,  so  as  to 
give  Him  up  to  the  Eoman  Governor.  But  to  this  our 
Lord  answers,  with  Divine  wisdom,  "in  such  a  manner  as 
not  to  appear  wanting  in  the  defence  of  the  truth,"  says 
Theophylact,  "  and  yet  at  the  same  time  not  as  desiring 
to  defend  Himself."  "  Jesus  answered  him,  I  spake  openly 
to  the  world ;  I  ever  taught  in  the  Synagogue  and  in  the 
Temple,  whither  the  Jews  always  resort,  and  in  secret  have 
I  said  nothing  "  (John).  The  places  of  His  teaching  were 
those  most  publicly  frequented,  for  they  were  the  Syna- 

0  In  Joan.  Horn.  Ixxsiii.  3. 
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gogues  in  the  country  villages  and  the  Temple  at  Jeru 
salem  ;  and  He  had  said  nothing  in  secret,  i.e.  nothing  of 
a  secret,  insidious  character.  His  mode  of  expounding 
mysteries  to  His  disciples,  as  a  religious  rule  of  distinction, 
was  of  course  nothing  to  the  world, — nothing  that  it 
alluded  to  or  understood.  "  A  question  has  arisen,"  says 
St.  Augustin,  "  how  He  spake  openly  to  the  world,  if  even 
to  the  disciples  themselves  He  did  not  speak  openly,  but 
promised  them  a  time  when  He  would  speak  openly ;  and, 
moreover,  to  the  disciples  themselves  He  spake  much  more 
plainly  when  He  was  with  them  removed  from  the  crowds, 
when  He  opened  the  parables  which  He  brought  forth 
unexplained  to  the  multitude.  But  by  His  saying  that 
He  taught  openly  to  the  world,  He  meant  that  many  heard 
Him,  for  no  one  teaches  in  secret  who  teaches  before  so 
many :  and  even  that  which  was  of  a  secret  character, 
which  was  taught  to  the  disciples,  was  hereafter,  through 
them,  to  be  made  known  to  the  world."  And  St.  Chry- 
sostom,  also,  "  He  spoke  indeed  in  secret,  but  not  in  the 
manner  that  they  intended,  as  one  in  fear  and  causing 
sedition,  but  where  the  things  that  He  spake  were  above 
the  comprehension  of  the  many.  But  wishing  abundantly 
to  bring  forward  testimony  worthy  of  credit,  He  appeals 
to  those  who  heard  Him,  even  to  His  enemies  who  were 
lying  in  wait  for  Him.  For  this  is  an  incontestable  de 
monstration  of  truth,  when  a  person  adduces  his  enemies 
as  witnesses."  But,  what  is  very  wonderful  to  observe, 
our  Lord's  words  themselves  are  still  replete  with  myste 
rious  wisdom,  and  mark  the  Son  of  God.  For  His  very 
expression  is  taken  from  the  Prophet,  where  He  Himself, 
Who  made  the  worlds,  deigns  in  unspeakable  condescen 
sion  to  speak  His  own  defence,  and  declare  His  own  cause 
before  the  Jews :  "  Thus  saith  the  Lord  that  created  the 


OUR    LORD   BEFORE   CAIAPHAS  127 

Heavens,  God  Himself  that  formed  the  earth — I  have  not 
spoken  in  secret,  in  a  dark  place  of  the  earth  :  I  said  not 
unto  the  seed  of  Jacob,  Seek  ye  Me  in  vain :  I  the  Lord 
speak  righteously.  I  declare  things  that  are  right  V 
Wonderful  mystery  !  surely  it  is  God  Himself,  now  speak 
ing  before  them  in  the  very  words  by  which  He  pleaded 
His  cause  to  them  of  old.  But  they  knew  it  not. 

To  these  inquiries  thus  put  to  Him  by  the  High  Priest, 
He  was  as  it  were  bound  to  answer,  from  the  same  meek 
ness  which  led  Him  afterwards  to  be  silent ;  for  otherwise 
it  might  have  appeared  an  ungracious  sullenness.  And  to 
Caiaphas's  repeated  inquiries  He  replies,  that  those  persons 
who  had  openly  heard  Him  might  testify  :  there  could  be 
no  difficulty  in  the  matter,  if  He  really  were  suspected  of 
any  dangerous  teaching.  "  Why  askest  thou  Me  ?  ask  those 
who  heard  Me  what  I  said  unto  them.  Behold,  they  know 
what  I  said "  (John).  Thus  were  His  words  graciously 
calculated,  like  all  others  which  He  spake  on  this  night,  to 
show  to  His  enemies  their  own  selves,  their  own  wicked 
purposes,  in  case  they  should  not  be  too  hardened  to 
learn ;  they  were  indeed  replete  with  truth,  wisdom,  and 
charit}7.  But  as,  nevertheless,  however  wisely  and  meekly 
intended,  they  could  not  but  have  the  effect,  as  before, 
when  He  spake  in  the  Temple,  of  showing  His  great 
superiority  to  His  adversaries,  and  putting  them  to  silence ; 
as  not  a  word  could  He  utter,  but  from  the  secret  weight 
of  ineffable  holiness  and  purity,  it  must  have  been  such 
that  authority  must  stand  abashed  and  confounded  before 
Him : — "  When  He  had  said  these  things,  one  of  the 
attendants  of  the  High  Priest,"  feeling  for  the  shame  with 
"which  our  Lord's  words  must  overwhelm  his  master,  "  as 
he  stood  ~by,  struck  Jesus  with  the  palm  of  his  handr 
7  Isa.  xlv.  18,  19. 
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saying,  Answerest  Thou  the  High  Priest  so?"  (John.) 
It  has  "been  reported  that  this  servant  was  that  very 
Malchus  whose  ear  our  Lord  had  restored  this  very  night, 
and  that  he  was  an  Idumean  slave 8.  And  certainly  it  is 
not  improhahle  that  the  first  of  that  band  in  violence 
should  "be  one  of  the  chief  attendants  about  the  person  of 
the  High  Priest.  But  as  our  Lord's  silent  acquiescence 
in  this  blow  would  have  given  the  impression  that  He  had 
indeed  acted  wrongly,  that  the  substance  of  what  He  said, 
or  His  manner  of  speaking  to  the  High  Priest,  had  merited 
the  blow,  He  therefore  expostulates  with  the  man  who 
strikes  Him.  "  Jesus  answered  him,  If  I  have  spoken  evil, 
bear  witness  of  the  evil,  but  if  well,  why  smitest  thou  Me  ?" 
(John.)  And  this  wanton  blow  was  the  more  cruel  and 
unjustifiable,  as  He  was  already,  the  Evangelist  observes, 
in  bonds  at  the  time.  "Now  Annas  had  sent  Him  bound 
to  Caiaphas  the  High  Priest"  (John).  And  here  again, 
in  the  causeless  outrage  of  this  servant,  there  is  a  fresh 
subject  for  wonder  and  adoration  at  the  unfailing  testimony 
of  Scripture ;  for  as  our  Lord's  words  were  mysteriously 
a  secret  appeal  to  the  Prophet's  testimony,  when  He  had 
before  spoken  to  them  to  the  same  effect,  pleading  His  cause 
as  God ;  so  now  also  the  wanton  action  of  this  servant  is 
but  fulfilling  the  Divine  word,  according  to  the  prophetic 
declaration,  "  I  gave  My  back  to  the  smiters,  and  My 
cheek  to  them  that  plucked  off  the  hair'."  And  as  every 
thing  respecting  our  Divine  Lord  is  the  fulfilment  of  fore 
going  prophecy,  so  also  every  action  of  His  is  the  fulfil 
ment  of  His  own  precepts :  not  indeed  in  the  letter,  but 
in  that  manner  in  which  He  would  have  us  to  fulfil  them, 

8  See  Bp.  Taylor's  Life  of  Christ,  who  quotes  from  Vida  the 
line, — "  Malchus  Idumgeis  missus  captivus  ab  oris." 
*  Isa.  1.  6.   Lam.  iii.  30. 
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in  the  spirit.  For  hypocrisy  often  fulfils  the  command 
ment  in  the  letter,  but  true  love  only  in  the  spirit  and 
intention ;  and  our  Lord  now  was  in  the  highest  degree 
acting  up  to  the  principle  of  His  own  command,  to  offer 
the  other  cheek  unto  him  that  smites  10. 

St.  Augustin  remarks  of  this  conduct  of  our  Lord,  that 
it  was  a  comment  upon  His  own  great  precept  of  patience  ; 
"  showing,  as  it  was  necessary  to  "be  shown,  that  those 
commands  were  to  be  kept,  not  by  bodily  display,  but  by 
a  preparation  of  the  heart.  For  ostensibly  an  angry  man 
might  offer  the  other  cheek.  How  much  better  does  the 
truly  meek  man  answer  to  the  truth,  while  in  mind  pre 
pared  to  bear  heavier  things  !  By  His  true,  and  gentle, 
and  just  answer,  not  only  did  He  offer  the  other  cheek  to 
the  smiter,  but  prepare  His  whole  body  to  be  transfixed 
on  the  Cross  u."  And  indeed  His  gentle  answer  was  more 
difficult  to  true  patience,  than  it  would  have  been  literally 
to  have  turned  the  other  cheek;  and  it  was  also  more 
kind.  Surely  no  other  than  the  highest  love  could  have 
dictated  our  Lord's  conduct  to  this  man,  for  whom  He  was 
desirous  to  die.  As  St.  Augustin  observes,  "  He  that 
made  the  world  by  a  word  of  His  mouth,  could,  if  He 
had  wished,  have  overwhelmed  him  with  lightning  from 
Heaven,  or  earthquake  from  below,  or  have  given  him 
over  to  the  power  of  evil  spirits,  or  to  any  punishment 
worse  than  these."  And  we  indeed,  under  the  feelings  of 
our  nature,  "  when  we  consider  who  He  was  who  received 
the  blow,  could  have  wished,"  says  St.  Austin,  "  that  the 
man  might  have  been  thus  punished.  But,  instead  of  so 
doing,  He  preferred  to  teach  us  that  patience  by  which  the 
world  is  overcome."  St.  Cyril  of  Alexandria  in  like 

10  Luke  vi.  29.  "  In  Joan.  Tract,  cxiii. 
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manner  speaks  of  this  action  of  our  Lord's1 :  "We  may 
observe  what  an  incomparable  and  transcendent  image 
of  the  most  perfect  patience  the  Saviour  hath  pour- 
trayed  to  us  in  these  things ;  and  in  what  relates  to  Him 
self,  has  delineated  the  most  exalted  form  of  meekness. 
For  being  able  to  destroy  all  the  Jews  utterly  by  one  only 
nod,  He  is  smitten  like  a  slave,  nor  does  He  avenge  Him 
self.  Being  not  like  us,  of  a  weak  mind,  or  tyrannized 
over  by  anger  or  pain,  or  overcome  by  the  weight  of 
ambition,  He  meekly  reproves  His  assailant,  saying  that 
he  ought  not  to  strike  Him  who  had  done  no  wrong. 
The  Lord  Jesus  Christ,  though  He  is  the  true  God,  the 
Lord  of  earth  and  heaven,  endures  to  be  smitten  on  the 
cheek.  But  we  wretched  men,  who  are  but  dust  and 
ashes,  mean  and  poor,  who  are  likened  unto  the  grass  of 
the  field,  and  to  the  flower,  if  any  of  our  brethren  fail  in 
a  word  against  us,  are  embittered  against  him,  like  dragons ; 
nor  look  to  the  Author  and  Founder  of  our  faith,  even 
Jesus ; — who  being  Lord  of  all,  hath  set  before  us  such  a 
pattern  of  inexpressible  patience,  and  for  this  cause  hath 
said  unto  us,  '  The  disciple  is  not  above  his  master,  nor 
the  servant  above  his  Lord.' " 

But  these  words  of  the  blessed  Jesus  were  not  only 
calculated  to  be  to  us,  to  the  end  of  the  world,  our  wisdom 
and  our  hope ;  but  such  also  as  were  best  suited  both  to 
bring  this  man  to  a  better  mind,  and  to  convey  the  highest 
instruction  and  warning  to  the  High  Priest,  and  to  all 
that  were  concerned  with  him  in  this  wicked  transaction. 
For  if  there  really  was  any  evil,  or  any  cause  of  death, 
let  the  testimony  be  brought,  and,  if  guilt  is  found,  let 
the  guilty  be  condemned ;  but  if  not,  why  should  He  be 
stricken  ?  Throughout  it  may  be  observed  that  He  appeals 
1  Comm.  in  Joan.  lib.  xi.  13. 
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to  them  all,  as  the  witnesses  of  His  innocence.  This 
seems  to  he  implied  in  every  expression  that  our  Lord  had 
spoken,  first  of  all  to  those  who  came  to  take  Him,  "  I 
sat  daily  with  you  teaching  in  the  temple,  and  ye  laid  no 
hands  upon  Me ;"  and  secondly,  "  Ask  those  who  heard 
Me  what  I  said  unto  them ;"  and  now,  "  If  I  have  done 
evil,  "bear  witness  of  the  evil."  This  appeal  too  may  have 
some  secret  reference  to  the  Day  of  Judgment,  when  all 
shall  be  made  to  declare  the  righteousness  of  God,  and 
every  mouth  shall  he  stopped  and  found  guilty  before  God. 
And,  beside  this  ulterior  and  final  import,  we  may  well 
suppose  that  such  words  of  our  Lord  are  full  of  deep 
intent  and  application,  respecting  Himself  and  His  true 
followers  in  all  ages.  It  is,  He  has  expressly  declared, 
essential  to  those  who  truly  follow  Him,  that  they  should 
be  hated  by  the  world :  it  is  intimated,  that  they  shall 
have  all  manner  of  evil  spoken  of  them  falsely  for  His 
sake.  For  this  hatred  of  the  good  shows  itself  most  espe 
cially  in  calumnious  falsehoods  and  misrepresentations. 
This  was  the  case  even  among  the  heathens,  as  Socrates 
said  at  his  trial,  that  he  should  have  nothing  to  apprehend 
from  distinct  testimony  brought  against  him,  but  that  it 
was  impossible  for  him  to  do  away  with  the  weight  of 
those  calumnies,  which  were  propagated  falsely  against 
him.  It  was  in  a  similar  mode  of  appeal  that  the  Apostle 
St.  Paul  says,  they  cannot  "  prove  the  things  whereof  they 
now  accuse  me."  "  If  I  have  done  any  thing  worthy  of 
death,  I  refuse  not  to  die."  This  has  been  the  declaration 
of  martyrs  of  all  ages,  and  of  suffering  Christians,  "  If  I 
have  done  evil,  bear  witness  of  the  evil,  but  if  well,  why 
smitest  thou  Me]"  But  in  a  sense  infinitely  higher  than 
to  any  of  sinful  mankind,  was  testimony  now  called  to 
the  perfect  innocence  of  Christ.  In  unspeakable  conde- 
K  2 
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scension  He  comes  down  from  the  throne  of  His  judgment, 
to  "be  judged  by  His  creatures,^  saying,  "0  my  people, 
what  have  I  done  unto  thee  ]  and  wherein  have  I  wearied 
thee?  testify  against  Me2."  "What  iniquity  have  your 
fathers  found  in  Me  M"  But  as  His  Prophets  had  declared 
Him  spotless,  so  do  His  enemies.  Pilate  the  judge  de 
clared,  "  I  find  no  fault  in  this  Man."  To  all  wicked  men 
and  wicked  spirits  Christ  says,  "  Which  of  you  convinceth 
Me  of  sin  ?"  and  "  If  I  have  done  evil,  bear  witness  of 
the  evil :"  but  even  the  devil  had  already  confessed  Him 
to  be  "the  Holy  One  of  God." 

0  gracious  and  Divine  Saviour,  write  this  Thy  adorable 
pattern  of  meekness  in  the  hearts  of  us  all,  who  are  the 
least  and  the  lowest  of  Thy  servants,  who  are  not  meet  to 
be  called  Thy  servants,  or  in  any  sense  Thine;  for  we 
have  done  very  wickedly,  and  in  the  worst  evils  that  can 
befall  us,  we  receive  but  the  due  reward  of  our  deeds,  but 
Thou  hast  done  nothing  amiss.  So  deeply  engrave  this 
lesson  in  us,  that  "  when  we  judge  "  our  brethren  we  may 
"carefully  think  of  Thy  goodness;  and  when  we  our 
selves  are  judged,  we  may  look  for  mercy4." 
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AND  now  "  the  Chief  Priests "  (Matt.,  Mark)  "  and  the 
Elders"  (Matt.)  "and  the  whole  council"  (Matt.,  Mark) 
were  collecting  with  the  High  Priest.  In  the  eye  of 
Holy  Scripture  "  they  were  gathered  together  against  the 
Lord  and  His  Christ — For  to  do  whatsoever  Thy  hand 
and  Thy  counsel  determined  before  to  be  done 6 :"  For 

s  Micah  vi.  3.  »  Jer.  ii.  5.  4  Wisd.  xii.  22. 

6  Acts  iv.  26.  28. 
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God  had  regulated  all  things,  even  to  the  very  ordering 
and  appointing  of  every  circumstance  as  it  arose.  But  as 
it  appeared  to  human  eyes,  they  were  doing  as  they  did 
afterwards  in  the  case  of  St.  Stephen ;  they  "  were  seeking 
false "  (Matt.)  "  witness  against  Jesus "  (Matt.,  Mark)  in 
order  to  execute  what  they  had  already  resolved  to  do,  viz. 
"  to  put  Him  to  death  "  (Matt.,  Mark).  It  is  called  false 
witness;  for  that  is  false  testimony  which  gives  a  false 
sense,  drift,  or  colouring  even  to  the  words  that  were  truly 
used  in  another  sense ;  and  much  more  when  the  words 
themselves  are  slightly  perverted,  as  in  this  case,  to  effect 
that  purpose.  And  in  thus  seeking  false  witness,  they 
were  doing  as  they  ever  did  with  the  words  of  God,  laying 
hold  of  the  letter,  and  slightly  perverting  it  in  order  to 
compass  evil ;  in  this  manner  did  they  deprive  parents  of 
their  due,  and  devour  widows'  houses,  and  fast  in  order  to 
smite  with  the  fist  of  wickedness.  We  have  no  mention 
of  what  these  charges  generally  were,  "but  that  they  refuted 
each  other,  and  their  testimony  agreed  not  Avith  itself: 
although  many  came  forward,  yet  they  could  substantiate 
no  charge:  "And  they  found  none.  And  though  many 
false  witnesses  came,  yet  they  found  none  "  (Matt.,  Mark). 
"For  their  testimonies  did  not  agree  together"  (Mark), 
"until  afterwards  two  false  witnesses  came  forward" 
(Matt.) ;  "  certain  persons  rose  up  and  bore  witness  against 
Him,  saying,  We  ourselves  have  heard  Him  "  (Mark).  The 
accusation  was  one  which  it  was  very  natural  for  them  to 
bring,  for  it  was  founded  on  a  slight  alteration  of  words 
which  were  really  spoken ;  and  it  was  on  the  subject  of 
the  Temple,  that  charge  which  of  all  others  they  thought 
the  most  serious,  as  appears  in  the  case  of  St.  Stephen 
and  St.  Paul.  And  this  they  did,  although  the  Prophet 
had  expressly  warned  them  against  a  religion  which  con- 
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sisted  iii  the  cry  of  "  The  temple  of  the  Lord,  the  temple 
of  the  Lord 6."  But  although  this  charge  was,  humanly 
speaking,  so  natural,  yet  it  was  of  all  others  the  most 
singular  and  astonishing,  as  showing  at  this  time  the 
mighty  power  and  superintendence  of  God,  Who,  even  in 
their  tumult  and  rage  against  Him,  had  His  "hook  in 
their  nose  and  His  bridle  in  their  lips 7,"  and  made  them, 
like  the  wicked  Balaam  of  old,  to  prophesy  to  themselves 
and  others  His  own  great  purposes.  Our  Lord  had  uttered 
the  prediction,  on  which  their  charge  was  founded,  three 
years  before,  on  His  first  taking  upon  Him  at  that  Pass 
over  His  public  teaching  and  authority.  It  was  the  great 
object  of  His  coming  into  the  world;  that  one  thing, 
which  He  wished  most  deeply  to  fix  in  their  minds.  But 
how  was  this  to  be  done  1  the  prediction  had  been  spoken 
long  since,  and  might  have  been  forgotten.  As  their 
wickedness  would  fulfil  the  deed  in  destroying  Him,  so 
their  falsehood  and  malice  in  the  very  act  of  so  doing 
would  bring  out  the  prophecy,  and  write  it  up  as  in  fiery 
characters  on  the  wall,  so  that  he  who  runs  may  read  it. 
Even  running  in  the  haste  of  their  passion,  with  feet  swift 
to  shed  blood,  their  eyes  might  be  arrested  by  the  words 
of  His  accusation,  written  up  by  themselves,  while  they 
were  fulfilling  it  according  to  His  word.  Not  only  in  the 
good  deeds  of  the  righteous,  but  even  in  the  wickedness 
of  the  unrighteous,  is  God's  hand  awfully  present :  in 
heaven  He  is  present  in  mercy,  in  hell  He  is  present  in 
judgment :  If  I  go  down  to  hell,  says  the  Psalmist,  Thou 
art  there  also.  They  had  indeed  now  gone  to  hell  in  their 
wickedness ;  but  in  their  darkness  was  His  light  seen,  and 
even  there  also  did  His  hand  lead  them,  and  His  right 
hand  held  them.  Not  the  good  only,  but  the  wicked  also 
•  Jer.  vii.  4.  *  Isa.  xxxvii.  29. 
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shall  confess  Him  and  do  Him  honour.  Not  only  "  fruitful 
trees  and  all  cedars,"  hut  the  hramhle  also  and  the  thistle 
hear  the  marks  of  His  hand.  "  Beasts  of  the  forest  also," 
"  the  lion  roaring  after  his  prey,"  these  all  wait  upon  God, 
and  fulfil  the  voice  of  His  word.  Not  only  do  Saints 
bow  before  Him,  and  Angels  bear  Him  in  their  hands, 
but  He  shall  "  go  upon  the  lion  and  adder,  the  young  lion 
and  the  dragon  shall  He  tread  under  His  feet."  Good  and 
evil  shall  both  work  His  inscrutable  counsels. 

And  now  they  might  have  brought  some  other  charge, 
like  that  of  His  breaking  the  Sabbath,  and  the  like :  but 
if  there  was  any  prophecy  which  we  may  suppose  our 
Lord  would  have  wished  to  bring  forward,  and  fix  on  the 
attention  of  these  deluded  Jews  at  this  time,  it  was  the 
very  one  which  He  and  they  too  were  now  in  the  act  of 
fulfilling.  Nor  is  this  all;  but  by  the  very  alteration 
which  they  made  in  our  Lord's  expression,  in  order  to 
substantiate  their  false  accusation,  they  used  words  which 
were  true  in  a  higher  sense,  and  divinely  significant ;  they 
gave  utterance  to  a  great  truth,  which  our  Lord  was  espe 
cially  desirous  to  teach  them  with  regard  to  these  events. 
Their  falsehood  became  Divine  truth,  and  their  wickedness 
was  but  subservient  to  God's  glory.  So  inconceivably 
mysterious  and  gracious  are  God's  ways,  as  much  surpass 
ing  ours,  according  to  His  own  declaration,  as  Heaven  is 
above  earth.  Even  the  "  cloud "  of  man's  transgression 
is  made  "bright"  by  His  light,  and  "is  turned  round 
about  by  His  counsels  :  that  they  may  do  whatsoever  He 
commandeth  them  upon  the  face  of  the  world."  "  There 
fore  am  I  troubled  at  His  presence ;  when  I  consider,  I 
am  afraid  of  Him8." 

For  the  case  was  in  fact  this,  that  our  Lord  had  said 
8  Job  xxxvii.  12,  and  xxiii.  15. 
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three  years  before,  "  Destroy  ye,"  or  "  Ye  shall  destroy 
this  Temple,  and  in  three  days  I  will  raise  it  up."  But 
in  order  to  suit  their  own  purposes,  they  alter,  and  give  a 
false  colouring  to  these  words,  as  if  our  Lord  had  declared 
that  He  was  able  to  destroy  it,  or  would  destroy  it.  Their 
charge  was,  "  This  fellow  said,  I  am  able  to  destroy  the 
Temple  of  God  and  to  build  it  in  three  days"  (Matt.) ;  or 
as  St.  Mark  says,  perhaps  recording  the  still  more  remark 
able  words  of  the  other  false  witness,  "  We  heard  Him 
say,  I  will  destroy  this  Temple  made  with  hands,  and  in 
three  days  I  will  build  another  made  without  hands" 
(Mark).  Our  Lord's  own  words  had  been  different ;  He 
had  prophesied  of  their  conduct,  and  what  they  were  now 
bent  on  doing.  But  this  expression  of  theirs  sets  forth 
that  very  thing,  which  He  was  so  desirous  to  instil  into 
them,  of  which  He  had  so  often  reminded  His  disciples. 
He  said  to  these  very  Jews,  as  Joseph,  His  type,  had  said 
before,  in  charity  to  his  brethren,  that  it  was  not  they  but 
the  overruling  Hand  of  God.  "  Be  not  grieved,  nor  angry 
with  yourselves,  that  ye  sold  me  hither ;  for  God  did  send 
me  to  preserve  life."  For  though  indeed  they  were  guilty 
of  His  death,  and  it  is  often  spoken  of  as  their  doing,  yet 
throughout  it  is  also  often  spoken  of  as  not  being  their 
doing,  but  the  gracious  will  of  Christ  Himself.  Like  the 
concave  and  convex  of  a  circle,  in  itself  one  and  the  same 
line,  so  the  same  act  is  their  voluntary  wickedness  and 
Christ's  voluntary  suffering.  Thus  it  is  said  indeed  that 
Judas  delivered  up  our  Lord  to  the  Jews ;  and  the  Jews 
delivered  Him  up  to  the  Gentiles ;  and  the  Gentiles  de 
livered  Him  up  to  be  crucified.  And  yet  it  is  said  in 
another  sense,  that  God  delivered  Him  up  for  us  all :  that 
He  delivered  up  Himself  as  a  ransom  for  many.  This  was 
the  great  truth,  which  their  own  words  unconsciously  and 
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unwillingly  testified,  that,  although  they  took  away  His 
life  as  they  thought,  yet  it  was  He  who  was  their  willing 
victim.  "  I  have  power  to  lay  it  down,  and  I  have  power 
to  take  it  again."  "  No  man  taketh  it  from  Me."  Thus 
one  false  witness  bears  testimony  to  His  power,  "I  am 
able  to  destroy,  and  I  am  able  to  rebuild."  And  the  other 
false  witness,  in  his  falsehood  bears  witness  to  His  will,  "  I 
will  destroy."  This  was  the  great  truth  that  His  actions 
and  His  words  were  intended  to  teach  them,  and  this  He 
now  speaks  by  the  voice  of  their  own  witnesses.  This 
great  work  was  God's  work,  though  men  and  evil  spirits 
were  the  agents :  "  all  men  shall  say,  This  hath  God  done, 
for  they  shall  perceive  that  it  is  His  work."  They  were 
now  destroying  that  Temple,  as  He  had  said  they  should 
do ;  but  while  they  were  doing  it,  the  very  words  out  of 
their  own  mouth  declared  that  it  was  God  and  Christ  that 
gave  them  licence.  "  Shall  there  be  evil  in  a  city,  and  the 
Lord  hath  not  done  it9?" 

Nor  is  this  all,  for  there  is  also  something  very  remark 
able  in  the  addition,  which  is  made  to  the  words  by  one 
of  the  false  witnesses.  Whether  our  Lord  had  used  the 
expression,  although  the  Evangelist  has  not  recorded  it,  or 
that  it  was  merely  the  invention  of  the  false  witnesses,  it 
is  equally  replete  with  a  Divine  import.  For  the  false 
witness  in  St.  Mark  says,  that  our  Lord  stated  that  the 
temple  He  should  destroy  was  "made  with  hands,"  and 
the  one  He  would  build  was  "  not  made  with  hands." 
Now  in  whatever  way  we  explain  our  Lord's  prediction 
which  he  alluded  to,  for  it  seems  to  be  capable  of  more 
than  one  interpretation,  yet  these  words  seem  strongly  to 
describe  the  fulfilment  of  it,  in  whatever  sense  it  was 
fulfilled.  For  the  words,  "made  with  hands,"  seem  to 
9  Amos  iii.  6. 
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describe  most  fully  our  Lord's  natural  Body,  which  was 
made  of  the  earth  earthy.  As  it  was  said  in  the  beginning, 
of  Adam,  that  "  God  formed  him  of  the  dust  of  the 
ground10."  And  the  words,  "not  made  with  hands,"  de 
scribe  that  spiritual  Body,  with  which  He  arose  from  the 
dead,  and  which  was  Heavenly.  For  the  Second  Man  is 
"  the  Lord  from  Heaven."  The  words  also,  as  they  now 
used  them,  describe  in  the  same  closeness  of  signification 
that  Jewish  Temple,  which  these  disobedient  Jews,  and 
our  Saviour,  in  His  just  judgment,  was  on  the  point  of 
destroying,  which  was  "  made  with  hands :"  and  that 
Christian  temple  which  our  Lord  was  now  about  to  re 
establish  in  its  place,  and  which  had  been  described  by 
Daniel,  as  the  stone  cut  out  of  the  mountain  "  without 
hands n  •"  and  which  St.  Paul  speaks  of  as  the  "  house 
not  made  with  hands,  eternal  in  the  Heavens 1S."  Thus 
indeed  the  temple  they  destroyed  was  His  own  Body,  for 
it  needs  must  become  a  sacrifice  for  sin ;  but  this  Body 
He  will  raise  again,  and  will  raise  His  Church,  and  estab 
lish  a  glorious  temple,  "  not  made  with  hands 12 ;"  His  own 
spiritual  Body,  His  Church,  which  by  His  resurrection  He 
will  build  up :  by  anticipation  on  earth,  for  in  Him  we 
are  already  risen  again ;  and  in  fulness  on  the  last  day,  for 
He  is  the  Eesurrection. 

But  even  still  in  this  charge,  although  it  was  founded 
on  a  fact,  yet  there  was  a  discrepancy  in  their  statements ; 
"  not  even  thus"  says  St.  Mark,  "  did  their  testimony  agree 
together"  For  indeed  were  it  only  this,  that  one  said,  "  I 
am  able  to  destroy,"  and  the  other,  "  I  will  destroy,"  in 
such  a  case,  "  I  am  able,"  and  "  I  will  destroy,"  were, 
humanly  speaking,  important  differences ;  though,  in  a 
Divine  sense,  both  mysteriously  true.  Thus,  "  Though 
10  Gen.  ii.  7.  "  Dan.  ii.  45.  I2  2  Cor.  v.  1. 
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many  false  witnesses  came,  yet  found  they  none  "  (Matt.). 
For  so  was  it  divinely  ordered,  that  all  things  should  de 
clare  Him.  innocent ;  that  "  He  had  done  no  wrong,  neither 
was  guile  found  in  His  mouth  V  "  Many,  and  bad,  and 
crafty  as  they  were,"  says  Origen,  "  they  could  find  no 
likelihood  of  fault  in  Him ;  so  blamelessly  had  He  spoken 
and  done  all  things  V  In  another  point  also,  beside  those 
two  which  we  have  mentioned,  was  their  testimony  un 
true  ;  for,  as  St.  Jerome  observes 8,  "  our  Lord's  expression 
had  been  *  I  will  raise  it  up ;'  that  is,  a  living  and  breath 
ing  Temple.  To  build  is  one  thing,  to  raise  another." 

Again  let  us  stop  to  dwell  on  this  :  how  all  things  con 
spire  and  combine  to  testify  to  our  Lord's  immaculate 
purity,  that  snow-like  garment  of  celestial  whiteness  with 
which  His  manhood  was  clothed.  "  Such  is  the  Divine 
innocency,"  says  Quesnel,  "that  falsehood  itself  cannot 
invent  any  thing  which  is  capable  of  tarnishing  it."  It 
is,  indeed,  His  raiment  like  the  light,  for  like  the  light  of 
the  Sun  it  shineth  in  the  midst  of  all  things,  however 
foul,  and  exposeth  them,  but  is  incapable  of  being  stained 
by  them,  or  losing  aught  of  its  brightness. 
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"And  now,"  upon  this,  "  the  High  Priest  "  (Matt.,  Mark), 
perhaps  impatient  at  being  thus  thwarted  by  the  contra 
diction  of  the  false  witnesses,  and  at  our  Lord's  meek 
silence,  "  arose  up "  (Matt.,  Mark),  "  and  stood  in  the 
midst"  (Mark),  as  in  a  solemn  authoritative  manner,  or, 
as  St.  Jerome  says,  "  from  anger  and  impatience,"  "  and 

1  1  Pet.  ii.  22.  2  In  Matt.  torn.  v.  107. 

3  In  Matt.  lib.  iv.  26. 
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asked  Jesus,  saying "  (Mark),  "  Answerest  Thou  nothing  ? 
what  is  it  that  these  witness  against  Thee?"  (Matt.,  Mark.) 
"Wishing  thereby,"  says  St.  Chrysostom,  "to  elicit  some 
reply,  that  by  it  they  might  lay  hold  of  Him."  But  all 
reply,  in  His  own  justification,  would  have  been  useless, 
as  there  was  none  who  would  listen  to  Him.  "  But  Jesus 
was  silent "  (Matt.) ;  "  He  was  silent  and  answered  nothing  " 
(Mark).  And  this  silence,  we  are  told  by  the  Prophet, 
was  in  meekness  and  patient  forbearance,  for  it  was  "  as  a 
sheep  before  his  shearers  is  dumb,  even  so  He  opened  not 
His  mouth."  "  The  silence  of  Christ,"  says  St.  Jerome, 
"  expiated  the  defence,  or  excuses,  of  Adam."  And  as 
Quesnel  seems  to  carry  on  the  same  reflection,  "  the  silence 
of  the  eternal  Word  confounds  the  pride  of  the  sons  of 
Adam,  who  are  always  eager  to  justify  themselves."  Origen 
likewise,  more  than  once,  speaks  of  this  conduct  of  our 
Lord  as  the  example  we  are  to  follow,  when  slanderously 
accused ;  so  much  so,  that  in  the  opening  of  his  Treatise 
against  Celsus,  he  thinks  it  necessary  to  prove,  that  in 
writing  that  defence  he  was  not  acting  against  the  spirit 
of  this  our  Lord's  example  of  silence.  And  of  course  one 
cannot  but  remember  how  frequently  and  emphatically  the 
Prophets  notice  this  silence  of  Christ's,  "  I  will  keep  My 
mouth,  as  it  were,  with  a  bridle,  while  the  ungodly  is  in 
My  sight ;  I  held  My  tongue,  and  spake  nothing ;  I  kept 
silence,  yea,  even  from  good  words :  but  it  was  pain  and 
grief  to  Me4."  The  ungodly  man  of  whom  the  Prophet 
speaks,  is  Caiaphas,  says  Origen.  And  no  less  evidently 
does  the  previous  Psalm  speak  of  Christ,  "  They  also,  that 
sought  after  My  life,  laid  snares  for  Me  :" — "  as  for  Me,  I 
was  like  a  deaf  man,  and  heard  not :  and  as  one  that  is 
dumb,  who  doth  not  open  his  mouth.  I  became  even  as 
4  Ps.  xxxix.  2,  3. 
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a  man  that  heareth  not,  and  in  whose  mouth  are  no  re 
proofs.  For  in  Thee,  0  Lord,  have  I  put  my  trust ;  Thou 
shalt  answer  for  Me,  0  Lord  My  God6."  This  silence, 
whereby  He  committed  Himself  unto  Him  that  judgeth 
righteously,  does  also,  as  by  a  figure,  represent  to  us  the 
manner  in  which  we  are  to  rest  in  quietness  and  confi 
dence,  and  leave  the  issue  of  things  in  God's  hands, 
engaging  Him,  thereby,  to  execute  His  own  great  pur 
poses,  without  their  being  marred  by  our  interference. 
For  herein  human  nature  meekly  yielded  itself,  in  order 
that  God  might  take  His  own  cause  in  hand,  and  obtain 
His  own  victory  over  the  power  of  darkness.  It  is  analo 
gous  to  the  case  of  the  Israelites  by  the  Eed  Sea,  when  it 
shut  them  in  before  and  behind.  "  And  Moses  said  unto 
the  people,  Fear  ye  not ;  stand  still,  and  see  the  salvation 
of  the  Lord,  which  He  will  show  to  you  to-day.  The 
Lord  shall  fight  for  you,  and  ye  shall  hold  your  peace6." 

The  High  Priest  being  still  frustrated  of  his  purpose, 
and,  as  St.  Jerome  says, — becoming  the  more  enraged  from 
our  Lord's  silence  to  the  false  witnesses  and  wicked 
Priests, — now  challenges  Him  to  reply,  in  order  that  by 
His  answer  some  occasion  might  be  given  for  a  charge 
against  Him.  Again  he  asks  Him,  and  puts  his  demand 
with  a  solemn  adjuration  of  the  Name  of  the  Living  God, 
to  which  our  Lord  must  needs  reply.  It  is  remarkable, 
that  in  this  his  adjuration  he  does  not  demand  the  truth 
of  the  allegations  that  had  been  made,  "whether,"  as 
Maldonatus  says  T,  "He  had  raised  commotions,  or  taught 
false  doctrine,  or  threatened  the  destruction  of  the  temple." 
He  comes  at  once  to  the  great  and  solemn  charge,  whether 
He  was  the  Son  of  God ;  secretly  knowing  that  our  Lord, 

•  Ps.  xxxviii.  15.  6  Exod.  xiv.  13,  14. 

1  Comm.  in  Marc. 
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although  He  did  not  openly  allege  it,  yet  had  given  His 
followers  to  understand  this,  and  that  He  would  on  no 
occasion  deny  that  He  was  indeed  the  Son  of  God.  "  The 
High  Priest "  (Matt.,  Mark)  "  again  "  (Mark)  "  answered 
and  said  unto  Him,  I  adjure  Thee  by  the  living  God  that 
Tlwu  tell  us "  (Matt.)  "  if  TJwu  be  the  Christ "  (Matt., 
Mark) ;  "  the  Son  of  the  Blessed  "  (Mark) ;  "  the  Son  of 
God"  (Matt.).  "Jesus  saith  unto  him,  TJwu  hast  said" 
(Matt.)  "7  am"  (Mark).  The  expression,  "Thou  hast 
said,"  is  the  same  reply  which  our  Lord  makes  to  Pilate ; 
and  Origen  and  Jerome  understand  it,  not  as  simply 
stating  the  fact  of  Himself,  but  as  confirming  the  High 
Priest's  assertion  and  adjuration :  "  He  did  not  deny,"  says 
Origen,  "that  He  was  the  Christ,  the  Son  of  God,  nor 
yet  openly  confess  it,  but  takes,  as  it  were,  the  testimony 
of  him  that  adjured  Him,  saying,  'Thou  hast  said8.'" 
But  St.  Augustin  seems  to  understand  the  expression  as 
simply  equivalent  to  that  of  St.  Mark,  "  I  am  V  Such 
Divine  words,  probably,  contain  some  mysterious  signifi 
cation,  and  are  more  than  human  words ;  as  the  expres 
sion,  "  I  am,"  is  a  declaration  of  His  eternal  Godhead ;  so 
that  of  "  Thou  hast  said,"  seems  to  allude  to  the  truth, 
that  "  every  tongue  shall  confess  Him ;"  that  He  maketh 
His  enemies,  even  in  their  mockery  and  malice,  and  even 
evil  spirits  also,  to  acknowledge  Him. 

But  in  addition  to  this,  and  beyond  what  was  required 
of  Him,  our  Lord  Himself  now  speaks,  and  in  solemn 
silence  we  must  listen  for  His  words,  and  thoughtfully 
weigh  their  vast  import.  It  is  observable  that  in  His 
great,  and  momentous,  and  final  teaching  in  the  Temple, 
when  they  had  ceased  from  tempting,  He  Himself  spake  to 
them  by  an  interrogation ;  and  on  both  occasions,  as  well 
•  In  Matt.  110.  9  De  Cons.  Ev.  iii.  20. 
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now  as  then,  it  is  to  the  same  great  truth  that  He  alludes, 
then  by  referring  to  the  Psalm  that  announced  it 10,  and 
therefore  darkly,  and  as  it  were  by  parable :  now,  by  His 
own  most  open  and  therefore  dreadful  asseveration,  "But 
I  say  unto  you"  it  is  the  solemn  declaration  of  Him  who  is 
the  Truth  itself ;  whose  Word  is  more  durable  than  the 
Heavens  and  the  earth;  and  that  too  in  answer  to  the 
adjuration  of  God's  Name.  "But  I  say  unto  you,  Here 
after"  (Matt.)  "ye  shall  see  the  Son  of  Man  sitting  on  the 
right  hand  of  Power,  and  coming  with"  (Mark,  or  "on," 
Matt.)  "the  clouds  of  Heaven"  (Matt.,  Mark).  Humanly 
speaking,  and  as  addressed  to  those  Jews,  the  words  may 
imply,  "You  think  this  indeed  incredible,  that  the  ap 
parently  mean  Man  who  stands  before  you  is  the  great 
Messiah,  and  the  Son  of  the  Blessed ;  but  His  great 
triumphal  advent,  of  which  the  Prophecies  speak,  is  to  be 
fulfilled  by  His  second  coming  hereafter ;  then  you  shall 
see  Him  in  all  that  glory  in  which  you  expect  Him ;  then 
you  shall  all  stand  before  Him  to  be  judged,  as  He  now 
stands  before  you.  The  scene  will  be  soon  reversed.  This 
is  the  solution  of  all  your  Scriptures  ;  this  is  the  Lord  of 
whom  David  spake ;  Jesus  Christ  sitting  within  the  veil 
on  the  right  hand  of  God,  until  His  enemies  be  made  His 
footstool.  If  you  will  understand  this,  you  will  under 
stand  the  Scriptures  concerning  Me."  It  may  be  observed, 
that  our  Lord's  extreme  humiliation  and  His  glory  are 
usually  combined  together ;  when  suffering  as  a  criminal, 
He  is  exerting  throughout  a  Divine  power  over  and  in  His 
enemies,  making  them  to  speak  as  He  had  foretold  they 
should,  and  the  like.  And  now,  at  the  same  moment  of 
His  suffering  the  extreme  of  indignities  and  condemnation, 
here  is  His  testimony  of  Himself,  as  of  One  sitting  on  the 
10  Pa.  ex. 
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right  hand  of  God,  and  coming  in  the  clouds  of  Heaven. 
In  like  manner,  in  the  Prophecies  His  glory  is  ever  com 
bined  with  His  humiliations  :  as,  for  instance  (which 
Origen  notices),  in  that  remarkable  passage  of  the  50th 
chapter  of  Isaiah,  He  is  described  as  the  Almighty  and 
terrible  Judge,  "  Have  I  no  power  to  deliver  ?  Behold,  at 
My  rebuke  I  dry  up  the  sea.  I  clothe  the  Heavens  with 
blackness,  and  I  make  sackcloth  their  covering."  And  this 
it  is  that  commences  the  description  of  His  humiliating 
sufferings  :  "I  was  not  rebellious,  neither  turned  away 
back.  I  gave  My  back  to  the  smiters,  and  My  cheeks  to 
them  that  plucked  off  the  hair.  I  hid  not  My  face  from 
shame  and  spitting." 

It  may  be  observed,  that  the  High  Priest,  and  also  the 
Sanhedrim,  afterwards  speak  of  the  Son  of  God  ;  and  our 
Lord  acknowledges  Himself  as  such,  but  meekly  proceeds 
on  both  occasions  to  speak  of  Himself  as  the  Son  of  Man. 
The  Son  of  Man  indeed  implies  the  Son  of  God ;  but  as 
the  Son  of  Man  does  He  humbly  reveal  Himself  to  us  : 
as  the  Son  of  Man  is  He  now  standing  to  be  judged  :  as 
the  Son  of  Man  will  He  come  to  judge  us  :  as  the  Son  of 
Man  does  He  sit  as  our  friend  on  the  right  hand  of  power : 
it  is  the  Son  of  Man  that  shall  henceforth  be  thus  exalted, 
and  of  whose  kingdom  our  Lord  proceeds  to  speak ;  for  the 
Son  of  God  was  from  everlasting  equal  to  the  Father ; 
but  of  course  as  God  also,  united  with  man,  never  to  be 
divided. 

This  declaration  of  our  Lord,  respecting  the  dispensation 
of  the  Son  of  Man,  appears  to  be  twofold.  And  this  two 
fold  interpretation  is  suggested  by  the  very  ambiguity  of 
the  expression  ;  for  our  Lord  combines  in  the  very  expres 
sion  the  mention  of  two  different  actions ;  He  speaks  of  His 
sitting  in  Heaven,  and  also  of  His  coming  in  the  clouds. 
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The  word  "sitting"  seems  to  indicate  continuance  and 
stability :  the  word  "  coming  "  expresses  motion  and  acti 
vity.  And  they  seem  to  refer  to  two  events ;  the  former 
to  His  sitting  now  in  Heaven,  and  the  latter  to  His  coming 
again  at  the  last  Day.  Yet  each  of  the  expressions  is  also 
in  itself  twofold,  in  that  each  is  alike  applicable  to  both 
events :  for  the  last  Advent  is  expressed  by  our  Lord's 
coming  to  judge,  and  also  by  His  sitting  to  judge.  And 
also  the  present  dispensation  is  the  time  of  our  Lord's 
sitting  in  the  kingdom  of  Heaven;  and  besides,  is  the 
time  of  His  coming  in  His  kingdom.  It  is,  too,  in  per 
fect  accordance  with  the  analogy  of  Scripture,  thus  to 
consider  our  Lord's  words ;  for  it  may  be  observed  that  it 
is  usual  throughout  the  Scriptures  to  combine  the  two 
events  together;  our  Lord's  first  and  second  coming  are 
spoken  of  at  the  same  time,  and  sometimes  with  the  same 
expressions.  This  may  be  shown  throughout  all  parts  of 
the  present  declaration  of  our  Lord ;  first  of  all,  it  must 
be  observed  that  the  word  translated  "hereafter"  means 
"from  this  time,"  or  "from  henceforth  :"  and  in  the  simi 
lar  passage  in  St.  Luke  it  is  "  from  this  time."  For  it  was 
from  this  period,  the  season  of  our  Lord's  humiliation, 
that  God  had  said,  "  Sit  Thou  on  My  right  hand  till  I 
make  Thy  foes  Thy  footstool."  It  applies  therefore  to  the 
Christian  dispensation,  in  the  course  of  which  all  wicked 
men  shall  be  put  under  His  footstool.  NOT  will  it  be  less 
applicable  to  His  last  Advent  also,  which  is  always  spoken 
of  as  coming  so  speedily,  as  to  be  almost  already  come  : 
"  the  hour  cometh,  and  now  is,  when  they  that  are  in 
their  graves  shall  hear  the  voice  of  the  Son  of  God."  So 
also  the  expression  of  their  "  seeing  the  Son  of  Man  sitting 
at  the  Eight  Hand  of  Power,"  will  bear  likewise  this  two 
fold  sense.  For  doubtless,  in  some  very  high  and  full 


146  THE   CONDEMNATION 


signification,  it  will  be  fulfilled  in  the  consummation  of 
all  things,  that  His  enemies  shall  behold  Him;  and  that  in 
some  manner  visibly  beyond  all  present  thought,  "  Every 
eye  shall  see  Him,  and  they  also  which  pierced  Him;" 
that  the  just  shall  "see  Him  as  He  is,"  that  "all  flesh 
shall  see  His  salvation ; "  that,  as  Job  says,  "In  my  flesh 
shall  I  see  God,  whom  I  shall  see  for  myself,  and  mine 
eyes  shall  behold,  and  not  another."  Thus  St.  Stephen 
and  St.  John  saw  visibly  and  recognized  the  Son  of  Man, 
the  earnest  of  their  seeing  Him  in  that  great  manifestation. 
Yet  these  words  will  also  fully  bear  the  previous  and  lower 
interpretation,  as  applied  to  the  kingdom  which  He  has 
taken  possession  of  from  that  very  period,  so  as  to  have 
been  sensibly  discerned  by  those  whom  He  addressed. 
For  His  enemies  have  in  some  sense  even  beheld  Him 
sitting  at  the  Right  Hand  of  Power :  inasmuch  as,  how 
ever  contemptible  He  then  appeared  to  them,  He  has  ever 
since  visibly  exerted  such  power  throughout  the  world, 
that  even  Jews  and  unbelievers, — although  they  cannot 
discern  His  secret  sitting  in  His  kingdom  of  Heaven,  and 
in  the  hearts  of  believers, — yet  have  beheld  that  power  of 
His  displayed  in  the  establishing  of  His  kingdom,  in  which 
as  in  a  dim  shadow  and  figure  they  already  behold  that 
which  will  be  fulfilled,  when  they  shall  behold  Him  in 
judgment.  And  even  now  do  they  behold  Him  also  com 
ing  in  clouds ;  whether  we  understand  the  clouds  as  sig 
nifying  that  mystery  and  darkness  which  He  throws  about 
all  His  comings  and  goings ;  or,  as  the  Fathers  understand 
the  term  in  Scripture,  as  signifying  the  Prophets,  and 
Apostles,  who  are  now  heralding  and  attending,  as  it  were, 
His  coming  in  the  hearts  of  men :  of  which  it  is  said, 
"  He  maketh  the  clouds  His  chariot."  Whereby  His  king 
dom  already  shows  forth,  as  in  dim  vision,  His  coming 
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with  "  so  great  a  cloud  of  witnesses,"  i.  e.  the  companies 
of  Angels  and  Saints  on  the  last  day.  Thus  the  Psalmist 
speaks  of  Him,  "  He  sitteth  in  the  Heavens  over  all  from 
the  "beginning.  Lo,  He  doth  send  out  His  voice,  yea,  and 
that  a  mighty  voice  :  ascribe  ye  the  power  to  God  over 
Israel :  His  worship  and  strength  is  in  the  clouds  "." 

We  have  the  sanction  of  Origen  in  thus  interpreting  it. 
He  considers  that  this  sitting  of  the  Son  of  Man  implies  a 
certain  kingly  stability,  as  of  Him  Who  alone  is  Power ; 
Who  is  fixed  on  the  right  hand ;  Who  hath  received  all 
power  from  the  Father,  both  which  is  in  Heaven  and 
which  is  in  earth ;  and  that  a  time  will  be  when  even  His 
adversaries  shall  behold  this  His  firm  sitting.  "  And  this," 
he  says,  "  may  be  considered  to  have  been  fulfilled  from  the 
time  of  the  Christian  dispensation.  For  the  disciples  be 
held  Him  rising  from  the  dead,  and  thus  beheld  Him  seated 
at  the  Eight  Hand  of  Power.  Or  else  it  may  be,  that 
according  to  that  duration,  which  is  with  everlasting  God, 
the  interval  from  the  foundation  of  the  world  even  unto 
the  end  is  but  one  day."  And  therefore  he  thinks  that 
this  "  henceforth,"  which  the  Saviour  here  speaks  of,  may 
imply  the  very  short  space  which  is  to  intervene  before 
the  end.  And  of  our  Lord's  coming  in  the  clouds  of 
Heaven,  he  says,  "These  clouds  are  the  Prophets  and 
Apostles  of  Christ,  heirs  of  God  and  joint-heirs  with 
Christ,  who  will  reign  together  with  Him1."  St.  Jerome, 
though  rather  differently,  yet  virtually  to  the  same  effect, 
says,  that  His  sitting  on  the  Eight  Hand  of  Power  implies 
His  reigning  in  eternal  life,  and  with  Divine  power.  And 
of  His  coming  with  clouds,  he  says,  on  a  cloud  He 
ascended,  with  a  cloud  shall  He  return ;  that  is  to  say, 
with  His  Body  alone,  which  He  received  of  a  Virgin,  He 
11  Ps.  Ixviii.  34.  l  Comm.  in  Matt,  ad  loo. 

L    2 


148  THE   CONDEMNATION 

ascended ;  and  with  a  manifold  Church,  which  is  His  Body 
and  the  fulness  thereof,  He  will  come  to  judgment. 


THE   HIGH  PRIEST  RENDING   HIS   GARMENTS 

"  Then"  (Matt.),  on  this  reply  of  our  blessed  Lord,  "the 
High  Priest  rent  his  clothes,  and  said"  (Matt.,  Mark),  "He 
hath  blasphemed"  (Matt.).  "He  did  this,"  says  St.  Chry- 
sostom,  "  in  order  that  by  so  doing  he  might  aggravate  the 
offence,  and  add  weight  to  his  words  of  condemnation." 
And  therefore,  of  course,  if  he  knew  that  the  condemna 
tion  was  false,  the  passion  he  evinced  was  feigned,  and 
false  also.  He  did  this  as  acting  a  part,  and  hypocritically  : 
but  it  is  awful  to  think  that  God  fulfils  in  earnest  what 
men  do  against  Him  fictitiously  and  in  mockery ;  thus  he 
rent  his  clothes  for  a  light  purpose,  but  God  rent  them  for 
"him  in  very  deed  and  truth.  They  arrayed  Christ  in  royal 
robes,  and  a  crown,  and  a  sceptre,  and  proclaimed  Him 
King  of  the  Jews,  in  mockery;  but  God  made  Him  all 
these  in  a  Divine  reality,  and  in  a  manner  infinitely  sub 
stantial.  As  Caiaphas  prophesied,  though  he  knew  it  not ; 
and  the  false  witnesses,  though  they  knew  it  not,  in  lying 
spake  truth ;  so  now  the  High  Priest,  in  rending  his  gar 
ments,  acted  a  real  and  deep  tragedy  for  himself,  for  he 
thus  declared  that  the  order  of  Levi,  the  Jewish  Priest 
hood,  was  rent,  and  even  now  no  more. 

The  garment  seems  especially  to  denote  the  external 
ordinance  and  institution  of  the  Church :  as  the  robe  of 
our  blessed  Lord,  which  in  mysterious  contrast  with  this 
rended  garment  of  the  High  Priest,  not  even  His  enemies 
could  rend  asunder,  signified  the  union  of  His  own  Church. 
So,  too,  in  the  parable  of  the  new  cloth  on  the  old  gar- 
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ment,  the  garment  represents  the  Jewish  Church,  and  the 
new  cloth  the  Christian  institutions  and  ordinances.  The 
figure  was  used  with  a  similar  signification  in  the  Old 
Testament,  when  God  took  away  the  kingdom  from  Saul. 
"  As  Samuel  turned  about  to  go  away,  he  laid  hold  on  the 
skirt  of  his  mantle,  and  it  rent.  And  Samuel  said  unto 
him,  The  Lord  hath  rent  the  kingdom  of  Israel  from  thee 
this  day  V  In  like  manner  the  Prophet  "  Ahijah  caught 
the  new  garment  that  was  on  Jeroboam,  and  rent  it  in 
twelve  pieces,"  and  explained  it  by  saying,  that  the  king 
dom  of  Israel  was  rent,  and  ten  of  the  twelve  tribes  were 
given  him 8.  But  the  garment  of  the  High  Priest  implied, 
of  course,  rather  the  Priesthood  than  the  kingdom  :  it  was 
that  garment,  respecting  the  fashion,  and  colour,  and  orna 
ments  of  which  such  minute  directions  were  given  by  God 
Himself,  inasmuch  as  it  contained  within  it  great  and 
Divine  significations  and  figures  of  things  heavenly ;  this 
garment  it  was  which  was  now  to  be  torn  and  rent,  and 
scattered  to  the  four  winds.  This  was  the  garment  of  the 
Levitical  Priesthood;  whereas  the  garment  of  our  Lord 
was  that  of  a  better  Priesthood,  even  that  after  the  order 
of  Melchizedec,  which  is  indissoluble,  and  abideth  for 
ever,  without  end  of  days.  But  afterwards,  when  they 
put  on  Him  the  royal  robe  of  Herod,  and  that  also  of  the 
Eoman  soldiers,  it  implied  that  He  was  invested  with  the 
kingdom  also,  that  of  the  Jews  and  that  of  the  Gentiles. 
In  the  instances  above  quoted  from  the  Old  Testament, 
the  garment  is  rent  by  the  Prophet  of  God  ;  whereas  here 
the  High  Priest  is  made  to  rend  his  own  garments,  inas 
much  as  that  Priesthood  is  its  own  destruction.  And  the 
words  of  the  Priest,  that  accompanied  this  act,  were  by 
themselves  destructive  of  his  Priesthood,  for  as  he  rent 
2  1  Sam.  xv.  27,  28.  a  i  Kings  xj.  30. 
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his  garment  lie  declared  that  Christ,  the  Holy  One  of  God, 
had  blasphemed.  And  as  this  rended  garment  stands  in 
contrast  with  our  Lord's  imperishable  robe,  so  does  it  also 
present  itself  in  comparison  and  contrast  with  the  rended 
veil  of  the  temple.  For  the  Priest's  garment  was  rent  by 
his  own  hands  :  the  veil  of  the  temple  was  rent  by  super 
natural  and  Divine  means,  at  our  Lord's  death,  and  the 
hearing  of  His  dying  voice.  For  the  opening  of  the 
sanctuary  of  God,  the  rending  of  the  veil  into  the  Holy 
of  Holies,  was  the  doing  of  God  alone;  no  man  had  a 
share  in  this  :  man  may  rend  and  destroy ;  he  cannot 
restore,  nor  open  Heaven. 

This  mode  of  interpreting  this  mysterious  action  is  sup 
ported  by  ancient  interpreters.  "  This  took  place  with  a 
deeper  mystery,"  says  Yen.  Bede 4,  "  that  in  the  Passion  ot 
the  Lord  the  Chief  Priest  should  himself  rend  his  own 
garments,  when  the  vesture  of  the  Lord  could  not  be 
rent,  even  by  the  soldiers  themselves  who  crucified  Him. 
For  this  showed  by  figure  that  the  Priesthood  of  the  Jews 
was  to  be  rent  asunder,  for  the  wickedness  of  their  Priests. 
But  the  solidity  of  the  Church,  which  is  wont  to  be  called 
the  vesture  of  the  Eedeemer,  can  never  be  torn  in  twain." 
And  again,  "he  rent  his  garments,"  says  Origen5,  "dis 
closing  the  turpitude  and  nakedness  of  his  soul,  and  mani 
festing,  in  mystery,  that  the  ancient  Priesthood  and  the 
robe  of  office  were  rent  asunder."  "  By  this,"  St.  Jerome 
observes,  "  he  showed  that  the  Jews  had  lost  the  glory  of 
the  Priesthood,  and  that  the  seat  of  the  Chief  Priest  was 
void."  Indeed,  in  that  declaration  of  his  the  Levitical 
Priesthood  had  ceased ;  in  that  confession  of  our  Lord's,  a 
Priest  for  ever,  after  the  order  of  Melchizedec,  had  appeared. 
And  well  might  that  Priesthood  be  at  an  end  which  had 
4  Aur.  Cat.  in  Marc.  5  In  Matt.  torn.  v.  112. 
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declared  Christ  guilty  of  "blasphemy.  "  From  that  time," 
says  Theophylact,  "  their  Priesthood  was  rent  from  them, 
when  they  condemned  Christ  as  guilty  of  death." 

"  Yet  a  little  while,  and  the  ungodly  shall  be  clean 
gone;  thou  shalt  look  after  his  place,  and  he  shall  he 
away  V  Ever  since  that  hour  the  House  of  Christ  has 
been  gradually  filling  the  earth,  and  also  the  Heavens. 
That  of  Caiaphas  and  his  Priesthood  has  vanished.  "  The 
house  of  Caiaphas,"  says  St.  Cyril 7,  "  shows  by  its  pre 
sent  desolation  the  power  of  Him  who  was  judged  there." 

"  Low  lies  thine  house,  blaspheming  Caiaphas, 
Wherein  Christ's  holy  face  was  struck  with  blows : 
Such  end  awaits  the  sinners  ; — soon  o'erwhelm'd 
In  ruin'd  heaps  their  life  for  ever  lies." 

PEUDENTIUS,  ENCHIRIDION,  XL. 
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As  he  rent  his  clothes,  the  High  Priest  said  that  Christ 
had  blasphemed:  "  What  think  ye?"  (Matt.,)  or  "  What 
does  it  appear  to  you?"  (Mark;)  "and  they  all"  (Mark) 
"answered  and  said"  (Matt.),  or  "condemned  Him"  (Mark), 
"that  He  is  guilty  of  death"  (Matt.,  Mark).  And  what 
was  this  alleged  blasphemy  but  that  He  had  interpreted 
that  question  which  He  had  Himself,  in  the  Temple,  asked 
them  to  interpret,  while  in  mercy  He  withheld  the  full 
disclosure  of  His  dreadful  Divinity  ;  the  question,  namely, 
of  whom  it  was  that  David  spoke  when  he  said,  "  The 
Lord  said  unto  my  Lord,  Sit  thou  on  My  right  hand  till 
I  make  Thy  foes  Thy  footstool"?  How  vast  was  the  guilt 
of  this  Chief  Priest,  who  denounced  as  worthy  of  death 

6  Ps.  xsxvii.  10.  1  Lect.  xiii. 
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the  very  Principle  and  Fount  of  Life ;  Him  from  whom 
life  and  immortality  flows  to  them  who  rise  again ;  nay, 
Him  who  alone  is  Himself  Life  and  Resurrection,  and  in 
Himself  hath  life  !  How  little  did  he  know  of  the  un 
speakable  weight  and  consequence  of  his  crime  !  Oh, 
amazing  and  stupendous  extent  of  man's  guilt  and  blind 
folly,  that  he  should  come  to  this  !  Surely,  as  our  blessed 
Lord  said  of  them,  in  ineffable  charity,  they  knew  not 
what  they  did.  No  doubt  our  Lord  would  teach  us  in 
this,  that  if  we  persecute  the  innocent,  we  know  not  what 
we  do.  It  is  Christ  in  them.  It  is  we  know  not  what. 
But  now  from  greatest  evil  comes,  by  God's  mercy,  greatest 
good  to  His  distressed  creatures;  they  condemned  Him 
to  be  guilty  of  death,  but  the  condemnation  of  Him  who 
was  guiltless  has  released  us,  who  were  worthy  of  death, 
from  condemnation. 

But  how  awful  are  the  effects  in  this  disclosure  which 
Christ  makes  of  Himself  on  that  wicked  company  !  "  From 
this," says  Theophylact,  "it  is  evident  that  the  disobedient 
derive  no  benefit  from  the  more  secret  things  of  God  being 
revealed  to  them  ;  but  acquire  greater  punishment,  because 
such  things  ought  to  be  concealed  from  them."  St.  Am 
brose  also  says,  "  The  Lord  chose  to  prove  Himself  King 
rather  than  to  say  that  He  was  so,  that  they  might  not 
have  cause  for  condemnation."  And  Quesnel  observes, 
"  To  ask  what  truth  is  with  a  double  heart,  or  with  no 
sincere  desire  to  know  or  follow  it,  blinds  the  eyes  and 
hardens  the  heart."  "We  ought  to  be  very  reserved," 
says  the  same  writer,  speaking  of  our  Lord's  silence  at 
His  trial,  "  in  the  discovery  of  truths  when  men  are  not 
well  disposed  to  hear  them,  that  we  may  prevent  their 
being  condemned."  But,  it  may  be  asked,  if  this  awful 
declaration  of  our  Lord's  Divinity  was  of  so  terrible  a 
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nature,  being  "  a  savour  unto  death  "  to  the  unworthy, 
why  did  He  in  His  meekness  break  His  merciful  silence  ? 
It  may  be  observed,  that  the  oath  put  on  Him  by  the 
Chief  Priest  bound  Him  to  do  so.  For  it  is  written  in 
the  Law 8,  that  if  a  soul  is  thus  adjured  to  bear  his  testi 
mony,  and  "  do  not  utter  it,  then  he  shall  bear  his  ini 
quity."  And  this  seems  to  have  been  the  reason  of  the 
Chief  Priest's  adjuration ;  that  if  He  was  silent,  He  might 
be  condemned  as  guilty  of  breaking  the  Law ;  if  He  con 
fessed  Himself  the  Christ,  He  might  be  guilty  of  blas 
phemy.  And  as  every  thing  else,  in  this  most  awful  and 
momentous  of  all  occasions,  seems  to  have  been  provided 
for  in  the  Divine  counsels,  so  does  this  also.  For  the 
ruin  of  the  wicked,  and  the  just  judgment  of  God,  which 
took  place  on  account  of  this  solemn  appeal  to  the  Al 
mighty  God,  and  the  victory  of  the  Eighteous  over  all 
His  enemies,  seem  to  have  been  prophetically  intimated  in 
the  prayer  of  Solomon 9 :  "  If  any  man  trespass  against 
his  neighbour,  and  an  oath  be  laid  upon  him  to  cause  him 
to  swear,  and  the  oath  come  before  Thine  Altar  in  this 
house,  then  hear  Thou  in  Heaven  and  do,  and  judge  Thy 
servants,  condemning  the  wicked,  to  bring  his  way  upon 
his  head ;  and  justifying  the  righteous,  to  give  him  accord 
ing  to  his  righteousness." 

Indeed,  throughout  the  whole  scene,  the  Hand  of  God 
is  very  wonderful,  and  so  distinct  as  to  be  almost  visible 
from  behind  the  veil.  Our  Lord  has  no  specific  charge 
brought  against  Him,  but  that  of  His  own  prophetic  decla 
ration  respecting  the  Temple,  delivered  three  years  before ; 
and  which,  whether  we  take  it  literally  of  the  restoration  of 
His  human  Body  from  the  grave,  or  of  His  raising  up  His 


8  Lev.  v.  1.  •  1  Kings  viii.  31,  32. 


154  THE   CONDEMNATION 

own  Christian  Church  on  the  ruins  of  the  Jewish  Temple, 
has,  of  all  things  that  could  have  been  adduced,  the  most 
signal  bearing  on  what  was  now  doing,  and  to  be  done. 
In  the  next  place,  He  is  put  to  death  after  all,  on  no 
other  charge  but  that  of  His  own  declaration  of  His  own 
Godhead.  With  regard  to  ourselves  there  is  also  another 
consideration  connected  with  this  point.  It  is  His  eternal 
and  awful  Godhead  which  is  the  thing  put  forth,  as  the 
cardinal  point  on  which  all  our  considerations  of  His  Death 
and  Passion  turn;  which  the  Church  indicates  by  the 
selection  of  her  Epistle  for  Good  Friday.  Nor  is  it  Hi? 
Godhead  only  which  is  thus  brought  forth;  for  it  is  worthy 
of  great  attention  to  observe  how  all  things  are  constrained 
to  bear  witness  to  the  manifold  character  of  Christ.  His 
own  sufferings  throughout  indicate  Him  to  be  very  Man ; 
His  own  declaration,  and  the  fulfilment  of  all  Prophecy, 
pronounce  Him  very  God.  All  persons,  however  unwill 
ingly  and  unconsciously,  confess  Him  the  King  of  the 
Jews;  all  things  declare  Him  perfectly  innocent,  as  the 
Lamb  without  spot;  all  things  declare  the  free  agency 
and  sin  of  the  Jews  ;  all  things  prove  the  Hand  of  God, 
and  His  will,  in  the  accidents  of  casual  occurrence,  or  the 
passions  of  men. 


CHRIST  ABUSED 

IT  is  not  improbable  that  the  High  Priest,  and  the  Council 
that  attended,  may  at  this  time  have  withdrawn,  and 
left  Christ  in  the  custody  of  the  guard  and  attendants  who 
now  began  to  abuse  His  most  sacred  Person.  "And  the 
men  who  held  Jesus  mocked  and  beat  Him,"  says  St.  Luke  : 
"some  began  to  spit  on  Him"  (Mark),  "and  spat  on  His  face" 
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(Matt.),  which  was  not  only  in  itself  an  action  expressive 
of  abhorrence  and  loathing,  and  the  highest  of  all  natural 
indignities,  but  legally  also  marked  as  the  most  igno 
minious  of  inflictions,  as  in  the  case  of  an  undutiful 
brother  \  And  "  they  covered  "  (Mark,  Luke)  "His  face" 
(Mark)  by  way  of  mockery,  and  they  "  beat  Him  on  the 
face"  (Luke)  "and  began  to"  (Mark)  "buffet  Him"  (Matt., 
Mark),  "and  others  struck  Him  with  the  palms  of  their 
hands"  or  with  staves  (Matt.).  And  St.  Mark  tells  us 
that  it  was  the  attendants  who  struck  Him  with  these 
blows;  from  which  one  might  be  led  to  think  that  it  was 
with  their  official  staves,  which  this  word  imports  (paTrtcr- 
/aara).  This  they  did  after  they  had  concealed  His  face, 
in  a  way  that  they  might  not  be  seen,  out  of  mockery ; 
"and  they  asked  Him,  saying"  (Luke),  "Prophesy"  (Matt., 
Mark,  Luke)  "  unto  us,  Thou  Christ "  (Matt.),  Thou  great 
Anointed  Prophet,  "  who  is  it  that  struck  Thee  ?  "  (Matt., 
Luke.)  These  things,  which  the  inspired  writers  have 
mentioned,  are  not  intended  for  a  full  account  of  these  in 
dignities,  but  only  as  a  specimen  of  them ;  for  to  this 
account  St.  Luke  adds,  "And  many  other  things  they  spoke 
unto  Him,  blaspheming"  It  seems  not  improbable  that 
many  particulars  of  our  Lord's  sufferings  throughout,  cer 
tainly  the  fuller  description  of  many,  might  be  gathered 
from  the  Prophets,  in  points  which  the  Evangelists  have 
not  recorded.  Thus  we  are  told,  what  we  might  reason 
ably  conclude  was  the  case,  from  the  bruises  and  blows, 
that  "  His  visage  was  so  marred  more  than  any  man,  and 
His  form  more  than  the  sons  of  men;"  so  that  "many 
were  astonished 2 ; "  and  in  another  place,  in  addition  to 
His  giving  "  His  back  to  the  smiters,"  and  that  "  He  hid 
not  His  face  from  shame  and  spitting,"  it  is  also  said,  that 
l  Deut.  xxv.  9.  2  Isa.  Hi.  14. 
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He  gave  His  "cheeks  to  them  that  plucked  off  the  hair8," 
which  might  have  been  either  now,  or  when  they  put  on 
the  crown  of  thorns  :  and  also  that  the  blood  with  which 
He  was  covered,  probably  when  His  robe  was  put  on  after 
the  scourging,  "stained  all  His  raiment4."  There  are 
many  such  particulars  in  the  Old  Testament,  as  that 
of  the  Psalmist,  that  his  "  knees  were  weak  through 
fasting." 

Thus  was  our  Lord  and  Master  silent,  and  "  as  a  sheep 
before  her  shearers  is  dumb,  so  He  opened  not  His  mouth :" 
but  in  this  unspeakable  silence,  His  Divine  charity  was 
not  silent,  for  it  was  about  this  time  that  He  turned  to 
look  on  St.  Peter,  who  had  reason  to  say  with  the  Psalmist, 
"  Thou  turnedst  Thy  face  from  me,  and  I  was  troubled  ;" 
"  lift  up  the  light  of  Thy  countenance  upon  me."  By  this 
His  silence  also,  as  by  a  Divine  eloquence,  He  was  teach 
ing  His  Church,  and  speaking  more  strongly  than  words 
could  express,  the  lesson  which  He  had  taught,  "  learn  of 
Me,  for  I  am  meek  and  lowly."  They  spit  over  His  sacred 
countenance,  that  we  may  think  no  more  of  beauty  of 
countenance,  but  lament  the  guilt  to  which  it  has  led  us  : 
they  beat  Him  with  the  palms  of  their  hands,  that  false 
human  honour  may  be  at  an  end,  and  that  we  may  be 
ashamed  of  avenging  our  dishonours ;  they  beat  Him  with 
the  fist,  that  our  bruises  may  be  light  to  us,  and  that  we 
may  not  dare  to  maltreat  our  brother,  who  is  to  us  in 
Christ's  stead.  They  covered  His  face  in  order  to  mock 
and  strike  Him,  that  He  might  expiate  our  many  slanders 
of  our  neighbour ;  and  that  we  may  not  be  grieved  to  be 
ourselves  calumniated.  So  perfect  an  example  to  us  in  all 
things  is  the  adorable  Son  of  Man.  St.  Chrysostom  ob 
serves,  that  "  the  Evangelist  with  the  greatest  care  men- 
*  Isa.  1.  6.  4  Isa.  Ixiii.  3. 
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tions  those  things  which  appear  most  opprobrious,  conceal 
ing  nothing,  and  ashamed  of  nothing,  but  esteeming  it  the 
greatest  glory,  that  the  Lord  of  the  world  should  sustain 
such  things  for  us."  "  This  let  us  read  continually,  this 
let  us  inscribe  on  our  hearts,  and  in  these  things  let  us 
glory  V  And  St.  Basil  also 6 :  "  Here  Christ  hath  afforded 
us  an  example  of  long-suffering  and  patience,  in  bearing 
the  injuries  of  the  Jews  :  who,  when  heaping  insults  upon 
insults  they  loaded  Him  with  contumelies,  yet  accused 
them  in  nothing,  that  they  should  desist  from  their  malice 
and  wickedness :  and  was  so  far  from  avenging  Himself, 
that  He  did  not  in  the  slightest  degree  contradict  or  resist 
them.  On  the  contrary,  He  laboured  to  repay  their  in 
human  cruelty  with  benefits.  By  the  abundant  bestowing 
of  blessings  He  requites  their  wickedness ;  and  at  last 
sustained  the  Cross,  for  the  sake  of  them  who  were  crucify 
ing  Him." 

But  as  to  His  wretched  persecutors,  how  little  did  they 
conceive  what  they  were  doing  !  hiding  His  face,  as  if  He 
were  some  ignominious  and  wretched  man  unfit  to  look  on, 
in  a  sort  of  perhaps  drunken  frolic :  hiding  that  face  which 
is  the  light  of  heaven,  and  from  which  angelic  creations 
drink  ineffable  bliss  and  hope.  Surely  it  was  of  this  the 
Prophet  spake,  when  he  said,  "  Be  astonished,  0  ye  hea 
vens,  at  this,  and  be  horribly  afraid  :  be  ye  very  desolate, 
saith  the  Lord  V  But  even  now  in  their  wanton  folly, 
they  are  constrained  by  a  mysterious  providence  to  acknow 
ledge  Him  the  Christ,  although  in  mockery ;  and  to  per 
sonate  by  their  mad  actions  the  very  history  of  their  own 
condemnation  and  judgment.  Thus  did  they  hide  His 
face  from  them ;  and  yet  if  He  lifted  not  up  the  light  of 

•  Horn.  Ixxxvi.  •  De  Patientia  Christi. 

7  Jer.  ii.  12. 
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His  countenance  upon  them,  and  they  did  not  behold  His 
glory,  the  glory  as  of  the  only  begotten  Son  of  God,  it 
would  have  been  well  for  them  never  to  have  been  born. 
Yet  it  was  not  that  He  hid  His  face  from  them,  but  that 
they,  by  their  foolish  and  careless  and  cruel  mockeries  of 
justice  and  truth,  by  their  thorough  want  of  seriousness, 
had  shut  up  and  blinded  their  own  eyes;  so  that  they 
could  not  behold  Him.  And  when  they,  by  their  evil 
deeds,  had  persuaded  themselves  that  the  face  of  God  was 
hidden  and  covered,  when  they  thought  that  they  could 
insult  and  beat  Him  with  impunity,  and  be  not  at  all  the 
worse  for  it.  This  is  the  very  description  of  the  wicked 
in  all  ages  :  they  say,  "  He  hideth  His  face,  and  will  never 
see  it."  "  The  Lord  doth  not  see,  neither  doth  the  God  of 
Jacob  regard  it 8."  Thus  as  the  High  Priest  when  he  rent 
his  clothes,  so  these  now  in  their  wickedness,  did  that 
which  was  Divinely  significant  of  themselves,  of  their  own 
conduct  and  fate.  It  was  not  that  He,  like  Moses,  put  a 
veil  over  His  face,  that  they  might  not  behold  His  glory ; 
but  they  themselves  veiled  His  face  in  their  wickedness. 
This  would  exactly  describe  the  manifestation  of  Christ 
among  the  Jews ;  this  would  describe  their  case  unto  this 
day  \  the  veil  is  on  their  heart,  and  placed  by  them  on  His 
countenance.  So  is  it  with  all  unbelievers.  It  would 
seem  as  if  all  this  wonderful  scene  was  intended  to  set 
before  us  a  description  of  all  folly  and  wickedness  of  men 
at  all  times :  for  in  their  sins  they  must  be  in  the  sight  of 
good  Angels  like  these  men,  and  sin  itself  is  an  insult  in 
the  presence  of  the  Most  High,  and  a  denial  of  His  adora 
ble  Majesty.  But  may  God  grant  that  we  all,  even  in 
these  His  humiliations,  "  with  open  face  beholding  as  in  a 
glass  the  glory  of  the  Lord,  may  be  changed  into  the  same 
8  Ps.  x.  12 ;  xciv.  7. 


CHRIST  ABUSED  159 


image  from  glory  to  glory,  even  as  by  the  Spirit  of  the 
Lord9"! 

From  the  Divine  superintendence  and  the  agency  of 
wicked  men,  we  may  observe  something  of  another  who 
was  most  active  in  this  scene  ;  one  more  wicked  and  more 
crafty  than  men ;  and  doubtless  never  was  all  his  craft 
and  all  his  power  more  exerted  than  on  this  occasion. 
And  it  may  be  seen,  that  with  those  who  hold  with  him, 
and  give  themselves  up  to  act  his  part,  he  prevails  more 
and  more,  and  gains  an  ascendency  over  them,  as  in  the 
case  of  Judas  and  Caiaphas.  But  all  his  arts  against  our 
Lord  and  His  faithful  followers  are  made  to  recoil  on  his 
own  head,  and  work  the  good  he  intended  not.  He  was 
allowed  to  afflict  Christ  and  to  oppress  Him  with  a  weight 
of  agony ;  but  it  only  serves  to  make  His  resignation  more 
perfect,  and  His  prayer  more  earnest,  and  His  sacrifice 
more  meritorious.  Then  he  instigates  His  disciple  to  deny 
Him,  and  seems  to  prevail ;  but  in  the  moment  of  his 
victory  Christ  brings  His  disciple  back  to  Himself  and  to 
repentance,  and  thereby  opens  His  arms  of  mercy  to  all 
penitents  :  and  on  this  temper  of  penitence,  as  on  a  rock, 
His  Church  is  founded,  being  more  rich  in  penitent 
sinners,  than  in  righteous  persons.  And  now  when  he 
excites  these  bad  men  to  rival  each  other  in  cruelty  against 
Him,  not  only  does  Christ  quench  all  the  fiery  darts  of  the 
wicked  one  by  the  shield  of  invincible  patience,  but  by  a 
Divine  and  overflowing  charity  and  serene  fearlessness  of 
death,  overcomes  and  tramples  under  His  feet  all  the 
power  of  the  enemy. 

•  2  Cor.  iii.  18. 
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THE   MEETING   OF   THE  SANHEDRIM 

WE  come  next  to  a  point  in  the  narrative  which  admits 
of  some  considerable  doubt  and  difficulty  ;  for  St.  Luke's 
account  of  our  Lord's  Confession  and  Condemnation  so 
much  resembles  that  of  the  other  two  Evangelists,  that 
some  have  supposed  it  to  be  the  same  circumstance.  By 
omitting,  however,  any  reference  to  it  in  the  foregoing 
arrangement,  and  placing  it  here,  it  is  of  course  considered 
as  a  different  transaction.  And  I  proceed  to  mention  on 
what  grounds.  "We  may  observe  that  the  first  two  Evan 
gelists  mention  the  ill-treatment  of  our  Lord,  by  the 
servants,  as  occurring  after  He  was  condemned  by  the 
High  Priest ;  but  St.  Luke  mentions  it  as  occurring  before 
this  meeting  on  the  morning.  It  was  from  the  hands  of 
those  in  whose  custody  our  Lord  was  :  "  Now  they  that 
held  Jesus  mocked  Him"  Add  to  this,  that  St.  Matthew 
and  St.  Mark,  when  they  come  to  speak  of  the  morning, 
which  was  of  course  after  the  cock-crowing  and  the  denials 
of  St.  Peter,  speak  of  a  council  taking  place.  "  And 
straightway  when  it  was  morning"  (Mark),  or  "  Wlien  it 
loas  now  morning"  (Matt.),  "all"  (Matt.)  <(the  Chief 
Priests"  (Matt.,  Mark)  "  and  Elders  of  the  people"  (Matt.), 
or  "  with  the  Elders  and  Scribes  and  the  whole  Sanhedrim  " 
(Mark),  "  took  counsel  together  "  (Matt.,  Mark),  or  called  a 
formal  assembly,  "  against  Jesus  to  put  Him  to  death  " 
(Matt.).  This  expression,  "  when  it  was  morning,"  and 
also  that  of  St.  Luke,  that  "  when  it  was  day  "  they  took 
Him  to  their  Council,  clearly  denotes  the  order  of  time, 
and  marks  this  assembly  as  evidently  distinct  from  our 
Lord's  examination  in  the  night  by  the  Chief  Priest  and 
his  assessors.  It  is  also  intimated,  that  it  was  a  necessary 


THE  MEETING  OF   THE  SANHEDRIM  161 

circumstance  in  order  to  their  accomplishment  of  His 
death.  But  the  first  two  Evangelists  make  no  mention  of 
what  took  place  at  that  assembly,  which  they  speak  of  as 
being  convened  at  this  time ;  and  this  is  the  account  which 
St.  Luke  supplies.  Indeed  the  assembly  of  which  St. 
Luke  gives  the  account,  is  not  only  at  the  same  time  as 
that  spoken  of  thus  by  the  other  two,  but  is  also  introduced 
by  him  with  the  mention  of  their  leading  Jesus  "  into 
their  council "  from  the  place  where  the  servants  were 
abusing  Him.  Add  to  this,  that  to  make  both  condemna 
tions  one  and  the  same,  would  be  to  consider  the  High 
Priest  as  president  of  the  Sanhedrim,  which  it  does  not 
appear  that  he  was.  They  met  indeed  in  his  house,  for  at 
the  meeting  on  the  Wednesday,  when  Judas  betrayed 
Him,  it  is  said 10,  "  Then  assembled  together  the  chief 
priests,  and  the  scribes,  and  the  elders  of  the  people,  unto 
the  palace  of  the  High  Priest,  who  was  called  Caiaphas." 
And  here  on  this  night  they  appear  to  have  been  collecting 
around  the  High  Priest,  before  the  meeting  of  their  own 
court.  But  a  formal  act  of  their  own  body  might  have 
been  necessary  on  a  capital  charge,  in  their  own  council- 
chamber.  And  yet  this  meeting  of  their  Council  might 
be  no  more  than  merely  a  formal  act,  inasmuch  as  the  real 
power  devolved  on  the  High  Priest,  from  his  unjust  con 
nexion  with  the  Romans.  At  all  events,  the  express 
mention  of  them  "all"  distinctly,  and  "their  whole 
Council,"  is  very  remarkable  :  such  words  are  not  without 
a  purpose.  Dr.  Lightfoot,  who  understood  the  Jewish 
customs,  arranges  it  in  his  harmony  as  a  separate  circum 
stance,  as  it  is  here  done,  without  apparently  considering 
the  point  open  to  question.  We  may  conclude,  therefore, 
that  what  St.  Luke  relates  took  place  at  this  council, 
10  Matt.  xxvi.  3. 
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after  what  had  passed  before  the  High  Priest,    and  his 
sentence. 

There  still  remains  this  difficulty ;  how  the  circum 
stances  are  so  similar  with  regard  both  to  the  question 
and  the  reply  that  is  made  to  it.  "We  may  account  for 
this  by  supposing  that  they,  having  known  and  witnessed 
by  what  means  the  High  Priest  had  at  last  succeeded  in 
condemning  our  blessed  Lord,  put  the  same  questions 
themselves  in  order  to  elicit  the  same  answers.  And  this 
is  confirmed  by  our  noticing  that  they  afterwards  put 
distinctly  a  question,  which  the  High  Priest  had  not  put, 
but  to  which  they  had  now  learned  that  our  Lord  would 
make  a  full  confession,  viz.  "Art  Thou  the  Son  of  God?" 
Moreover,  although  the  circumstances  are  similar,  yet,  it 
may  be  observed,  they  are  not  the  same ;  and  indeed  even 
the  words  of  our  Lord's  declaration  are  not  the  same.  For 
before  the  High  Priest  our  Lord  says,  "  Ye  shall  see  the 
Son  of  Man  ;"  but  in  St.  Luke  it  is,  "  From  this  time  the 
Son  of  Man  shall  be."  And  although  in  both  He  speaks 
of  His  "  sitting  on  the  right  hand  of  Power,"  yet  in  St. 
Luke  He  adds  nothing  of  His  "  coming  in  the  clouds  of 
Heaven"  as  Judge.  The  statement  in  St.  Luke  is  as 
follows :  "And  when  it  was  day,  the  Presbytery  of  tlie 
People,  and  the  Chief  Priests  and  Scribes  came  together, 
and  led  Him  into  their  council,  saying,  Art  Tliou  the 
Christ  ?  tell  us.  And  He  said  unto  them,  If  I  tell  you,  ye 
will  not  believe :  and  if  I  also  ask  you,  ye  will  not  answer 
Me,  nor  let  Me  go"  This  passage,  in  confirmation  of  what 
has  been  said,  might  be  explained  thus  :  that  they,  in 
order  to  elicit  the  same  answer  which  the  High  Priest  had 
done  for  His  condemnation,  say  unto  Him,  "Art  Thou 
the  Christ  1"  Our  Lord  answered  to  the  effect,  that  He 
did  not  wish  to  avoid  answering,  if  they  really  had  any 
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desire  to  know  j  but  the  fact  was,  if  He  told  them,  they 
would  not  believe  it ;  and  if  He  were  to  ask  them  questions, 
such  as  must  necessarily  lead  them  to  a  conviction  and 
confession  of  the  truth,  as  He  had  asked  them  in  the 
Temple,  they  would  not  consider  the  subject :  they  would 
not  give  Him  any  answer ;  nor  if  He  were  to  ask  them 
would  they  acquit  Him,  and  let  Him  go ;  there  was  there 
fore  no  good  to  be  done  by  His  speaking.  He  therefore 
simply  states  to  them,  what  moreover  He  had  called  their 
attention  to  in  the  Temple,  the  declaration  which  He  knew 
they  were  now  desirous  to  obtain  from  Him, — solemnly 
adding,  "  From  henceforth  shall  the  Son  of  Man  ~be  sitting 
on  the  right  hand  of  the  power  of  God"  They,  knowing 
the  statement  He  had  made  before  the  High  Priest,  imme 
diately  took  up  the  words,  and  "All  of  them  said,  Art  TJiou 
then  the  Son  of  God  ?  He  said  unto  them,"  answering  their 
formal  judicial  question  put  by  all,  "As  ye  say,  even  so  I 
am,"  or  "  Ye  say  that  I  am.  They  then  said  "  (as  the 
High  Priest  had  done  before),  "being  enraged,"  says 
Chrysostom,  "  and  assuming  an  expression  of  disgust ;" 
"  what  further  need  have  we  of  testimony  ?  for  we  have 
heard  it  from  His  own  mouth"  If  this  be  the  mode  of 
explaining  the  words,  then  they  would  contain  the  formal 
condemnation  of  the  Sanhedrim,  in  addition  to  that  of  the 
High  Priest ;  so  that  three  parties,  Annas,  Caiaphas,  and 
the  Sanhedrim,  would  each  by  a  distinct  act  have  had  a 
share  in  His  death. 

Some  suppose  that  our  Lord's  answer  is  intended  to 
convey  to  them  a  warning  and  denunciation  of  the  day  of 
Judgment;  "as  if  He  had  said,"  Theophylact  observes, 
"  hereafter  it  is  not  a  time  for  discourses  for  you,  but  from 
henceforth  it  shall  be  a  time  for  judgment,  when  ye  shall 
see  Me  sitting  on  the  right  hand  of  Power."  But  we 
M  2 
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should  rather  take  it  with  Quesnel, — not  as  any  thing  that 
implied  a  threat  to  His  judges,  though  doubtless  containing 
that  awful  truth, — but  a  calm  declaration  "  of  the  power 
of  that  state  in  which  His  Resurrection  would  place  Him ; 
— that,  instead  of  the  mortal  life  they  were  going  to  take 
from  Him,  He  shall  receive  a  new  one  full  of  power  and 
glory." 

Nor  is  the  repetition  of  this  declaration  any  sufficient 
argument  against  the  present  arrangement ;  we  know  from 
many  instance?  in  the  Gospels,  that  it  was  our  Lord's 
custom  to  repeat  the  same  declarations  on  different  occa 
sions  :  and  we  have  before  had  to  remark,  that  the 
Almighty  throughout  the  Scriptures  does  repeat  His 
assertion  a  second,  and  a  third  time,  when  the  matter  is 
very  important,  and  strongly  established  with  God.  For, 
the  same  reason  which  Joseph  mentions  to  Pharaoh  may 
be  applied  to  this  subject,  where  he  says  that  the  dream 
was  repeated  "  because  the  thing  is  established  by  God, 
and  God  will  shortly  bring  it  to  pass  V  In  like  manner, 
when  Abraham  had  offered  up  his  son,  it  is  not  once  only 
that  his  acceptance  is  declared  of  God,  but  twice.  "  And 
the  Angel  of  the  Lord  called  unto  Abraham  out  of  Heaven 
the  second  time,  and  said,  By  Myself  have  I  sworn,  saith 
the  Lord8." 

1  Gen.  xli.  32.  2  Gen.  xxii.  15,  16. 

On  further  consideration,  the  writer  is  more  inclined  to  think 
that  St.  Luke  is  but  recording  the  same  transaction  as  the  two 
former  Evangelists.  There  is  a  difference  of  precisely  the  same 
kind  in  the  two  accounts  of  the  centurion  at  Capernaum,  as  given 
by  St.  Matthew  viii.  5 — 10,  and  St.  Luke  vii.  1 — 10,  where  the 
latter  is  evidently  detailing  the  same  incidents,  but  more  circum- 
stawtially,  and,  therefore,  with  diversity  in  particulars.  We  find 
also  in  the  Acts  of  the  Apostles  the  High  Priest  acting  in  like 
manner  in  Council  with  the  Elders,  as  ch.  iv.  5,  6,  and  v.  17.  41. 

TMrd  Edition. 
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SECTION  I—  THE  HALL  OF  JUDGMENT 

"  Lord,  how  are  they  increased  that  trouble  Me  !  many  are  they 
that  rise  against  Me." 


CHRIST  LED    TO   PILATE 

IT  was  probably  at  the  meeting  of  the  Sanhedrim  they 
considered  over  what  to  do  to  the  Lord  ;  they  might 
have  kept  Him  till  after  the  Feast,  as  Herod  afterwards 
did  St.  Peter,  but  that  would  not  have  been  a  safe  pro 
cedure,  and  their  passions  were  too  inflamed  ;  so  that  they 
adopted  this  expedient  of  giving  Him  up  to  Pilate,  think 
ing  that  he  would  put  Him  to  death  without  hesitation  or 
inquiry.  And  now  "the  whole  multitude  of  them"  that  is, 
the  whole  body  of  the  Sanhedrim,  "  arose  "  (Luke),  and 
"  having  bound  "  (Matt.,  Mark)  "  Jesus  "  (Mark),  as  one 
condemned  to  death,  —  for  indeed  He  had  been  bound  as  a 
prisoner  in  the  house  of  Annas,  —  "  they  led  Him  away  " 
(Matt.,  Mark,  Luke,  John),  as  it  has  been  recorded  l,  with 
a  halter  or  cord  around  His  neck,  "from  the  palace  of 
1  See  Bishop  Taylor's  Life  of  Christ. 
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Caiaphas"  in  which  the  Council  of  the  Seventy  had  their 
assembly,  "  to  the  Proetorium  "  (John),  or  place  of  the 
Eoman  Governor:  "and  delivered  Him  up  to  Pontius" 
(Matt.)  "Pilate"  (Matt.,  Mark),  "the  Governor"  (Matt.). 
Now  this  they  did,  either  because  they  had  not  the  power 
of  putting  any  one  to  death  by  a  judicial  sentence;  or 
because  it  was  "  not  lawful "  for  them  to  do  so  at  the  time 
of  their  Feast.  "  As  they  wished  to  put  Him  to  death," 
says  St.  Chrysostom,  "  and  were  themselves  unable  to  do 
it  on  account  of  the  Feast,  they  led  Him  to  the  Governor. 
And  consider  how  this  was  brought  about,  that  it  should 
be  at  the  Feast,  for  so  it  had  been  prefigured  from  above." 
Thus  did  God  overrule  their  previous  intention,  which  was, 
that  it  should  not  be  at  the  Feast ;  and  fulfilled  the  pro 
phecies,  that  our  Lord  should  be  delivered  up  to  the 
Gentiles,  and  crucified.  Their  own  motive  might  have 
been,  that  the  execution  of  a  Eoman  Governor  would  take 
place  in  spite  of  any  opposition  from  the  people  ;  and  they 
might  have  preferred  this  mode  of  gratifying  their  revenge, 
in  order  to  expose  Him,  in  the  sight  of  His  followers,  to 
the  humiliations  of  the  worst  of  public  executions.  But, 
whatever  it  was,  what  was  intended  by  malice  as  the 
greatest  evil,  became  the  greatest  good,  by  the  manifestation 
of  Christ  crucified. 

Here  we  cannot  but  again  pause  to  observe,  that  as  the 
author  of  evil  has  had  throughout  the  evil  which  he 
intended  recoil  upon  himself,  and  as  the  weapon  he  framed 
is  turned  against  him,  so  also  is  it  the  case  with  the 
human  instruments  he  uses.  For  here  again,  as  in  every 
act  of  their  wanton  wickedness,  the  Jews  are  personating, 
as  in  type,  their  own  judicial  punishment,  which  was  to 
be  delivered  up  to  the  Romans.  As  of  old  wicked  Hainan 
died  on  the  gallows  which  he  had  prepared  for  Mordecai, 
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thus  Judas  brings  on  himself  that  death  which  he  prepared 
for  Christ ;  thus  Caiaphas,  to  save  his  nation  from  the 
Romans,  gives  up  Christ  to  them,  and  thereby  Christ  and 
His  true  followers  escape  death,  but  the  nation  is  left  in 
their  hands  ;  thus  the  High  Priest,  in  his  zealous  care  that 
the  Temple  be  not  evil  spoken  of,  destroys  it ;  and  pre 
tending  a  keen  sense  of  blasphemy,  the  hearing  of  which 
polluted  his  pontifical  robes,  rends  the  Priesthood,  and 
unsanctifies  it  for  ever.  They  accuse  Christ  of  blasphemy, 
but  are  themselves,  by  the  same  words,  blaspheming. 
They  bring  Him  to  Pilate  from  a  mysterious  fear  of 
shedding  innocent  blood,  in  order  to  throw  the  guilt  on 
another;  but  thereby  they  made  it  more  signally  their 
own  act  than  they  could  otherwise  have  done  ;  with  one 
voice  taking  the  blood  on  themselves,  and  exculpating 
Pilate.  Again,  Pilate  sacrifices  Christ  for  fear  of  the 
Eomans,  and  in  order  to  gratify  the  people,  and  the  people 
afterwards  complain  of  him  to  the  Eomans,  and  he  is  in 
consequence  deposed,  and  falls  into  the  fate  which  he 
desired  to  avoid.  Instances  of  this  kind  are  so  numerous, 
as  to  indicate  some  mysterious  principle  of  the  Divine 
dealings,  in  all  the  operations  of  Christ's  enemies,  whether 
spiritual  or  human.  To  this  the  Psalmist  so  often  alludes. 
They  "  are  sunk  down  in  the  pit  that  they  made  :  in  the 
same  net  which  they  hid  privily  is  their  foot  taken 2 :"  he 
"  is  fallen  himself  into  the  destruction  that  he  made  for 
other ;  for  his  travail  shall  come  upon  his  own  head 8 :" 
"  Let  them  be  taken  in  the  crafty  wiliness  that  they  have 
imagined  * :"  "  Let  his  net,  that  he  hath  hid  privily,  catch 
himself,  that  he  may  fall  into  his  own  mischief5 :"  "He 
shall  recompense  them  their  own  wickedness,  and  destroy 
them  in  their  own  malice  6 :"  "  Let  the  ungodly  fall  into 
2  Ps.  ix.  15.  3  vii.  16,  17.  4  x.  2.  5  xxxv.  8.  6  xciv.  23. 
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their  own  nets  together,  and  let  me  ever  escape  them  V 
And  many  are  the  instances  of  the  same  kind  in  the  other 
Scriptures.  St.  Cyril  says,  "  This  their  impiety  was  not 
unknown  to  the  Prophets,  for  the  blessed  Isaiah  saith,  in 
a  certain  place  concerning  them,  '  Woe  unto  the  wicked  ! 
for  the  reward  of  his  hands  shall  be  given  him8.'  And 
Ezekiel,  '  I  will  recompense  their  ways  upon  their  own 
heads,  saith  the  Lord  God  V  For  as  they  gave  up  Christ, 
the  Saviour  of  all,  to  the  soldiers  of  the  Romans,  so  shall 
they,  in  just  requital,  be  given  up  to  the  Roman  power, 
and  be  consumed  by  their  hand." 

There  is  something  very  awful  in  this  mysterious  over 
ruling  of  God  ;  and  yet,  at  the  same  time,  there  is  some 
thing  consolatory  in  this  very  mysteriousness,  as  being 
indicative  of  infinite  power.  It  is  as  Job  expresses  of  the 
Divine  presence,  "  Behold,  I  go  forward,  but  He  is  not 
there ;  and  backward,  but  I  cannot  perceive  Him :  on 
the  left  hand,  where  He  doth  work,  but  I  cannot  behold 
Him  :  He  hideth  Himself  on  the  right  hand,  that  I  cannot 
see  Him  :  but  He  knoweth  the  way  that  I  take10."  The 
very  feeling  of  want,  because  we  are  not  able  sensibly  to 
perceive  His  presence,  arises  from  the  stronger  sense  we 
spiritually  entertain  of  it :  we  feel  after  a  presence  of 
which  we  entertain  a  vivid  mental  apprehension :  it  was 
a  strong  spiritual  discernment  of  God's  presence  that  made 
Moses  to  ask  for  a  visible  manifestation  of  God. 

JUDAS  RESTORING  THE  MONEY 

IT  is  not  clear  at  what  period  of  time  Judas  repented  and 
restored  the  money ;  for  the  word  "  then "  (rorc),  with 
which  St.  Matthew  introduces  the  account,  does  not,  with 
1  Ps.  cxli.  11.  8  Isa.  iii.  11.  9  Ezek.  xi.  21.  10  Job  xxiii.  8—10. 
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this  Evangelist,  imply  immediate  continuance  in  point  of 
time.  But  as  every  other  arrangement  must  depend  on 
mere  vague  supposition,  it  seems  "better  to  adhere  to  the 
order  of  the  inspired  narrative ;  as  if  by  a  speedy  judgment 
he  actually  preceded  Christ  in  his  death.  Perhaps  imme 
diately  on  the  perpetration  of  his  crime  he  had  "been  half 
conscience-stricken,  and  waited,  in  fearful  suspense,  for 
the  issue ;  and,  while  so  doing,  now  saw  our  blessed 
Saviour  dragged  through  the  streets  as  a  criminal  con 
demned  to  death  :  "Then  Judas,  who  had  betrayed  Him, 
when  he  saw  that  He  was  condemned,  repented  himself,  and 
brought  again  the  thirty  pieces  of  silver  to  the  Chief  Priests 
and  Elders,  saying,  I  have  sinned  in  that  I  have  betrayed 
the  innocent  blood  "  (Matt.).  Here  it  may  be  noticed,  that 
Judas  only  speaks  of  our  Lord  as  "  the  innocent  blood :" 
nor  is  there  ever  any  allusion  to  his  knowledge  of  our 
Lord's  Divine  nature  :  and  this  agrees  with  what  we 
have  so  often  observed,  that  the  knowledge  of  our 
Lord's  Divinity  was  an  especial  gift  of  faith,  even  to  those 
who  were  most  near  His  sacred  Person  ;  for  that  a  know 
ledge  of  His  Divine  greatness  and  power  was  imparted  to 
all,  in  various  degrees,  according  to  their  religious  attention. 
But  on  reading  of  his  repentance,  the  thought  may 
occur,  why  the  traitor  should  have  repented  at  this  time, 
when  he  found  that  our  Saviour  was  condemned  ;  for  this 
he  might  have  reasonably  expected,  when  he  betrayed 
Him  into  their  hands.  Nor  would  it  lessen  the  difficulty 
to  suppose,  that  he  expected  our  Lord  would  have  de 
livered  Himself  by  some  great  exertion  or  manifestation 
of  His  supernatural  power ;  for  this  would  render  it  more 
unaccountable  that  he  should  have  been  faithless  to  Him, 
or  betrayed  Him,  as  it  would  have  afforded  him  less 
prospect  of  impunity.  But  it  may  be  very  easily  accounted 
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for,  on  considering  the  usual  effects  of  sin,  and  the  mode 
in  which  the  devil  exercises  his  temptation ;  as  soon  as 
the  sin  is  committed,  then  he  gives  up  the  sinner  to  the 
knowledge,  and  often  to  the  full  weight  of  his  guilt,  "Per- 
fecto  demum  scelere,  magnitudo  ejus  intellecta  est,"  as  the 
philosophical  Roman  historian  says  of  the  greatest  of 
Nero's  crimes.  "  Observe,"  says  St.  Chrysostom,  "  that  he 
repents  when  the  sin  is  completed  and  brought  to  its  ter 
mination.  For  the  devil  does  not  permit  those,  who  do  not 
watch,  to  see  their  sin,  till  they  have  perpetrated  the  evil." 
The  motive  of  this  wretched  man  appears  clearly,  from 
the  consent  of  all,  to  have  been  covetousness  :  this  was 
the  vice  to  which  he  was  addicted ;  nor  does  any  other 
appear  as  the  prevailing  principle  on  which  he  acted. 
But  to  this  main  spring  of  action  others  would  be  subor 
dinate  j  and  by  it  many  other  passions  would  be  called 
into  operation.  Deceit  and  dishonesty  would  become  the 
means  he  would  habitually  take  for  the  attainment  of  his 
ends ;  and  the  more  malicious  passions  would  be  excited 
when  his  governing  temper  was  counteracted.  And  so  it 
appears  to  have  been  now :  for  we  cannot  but  suppose 
that  feelings  of  revenge  and  ill  will  had  some  share  in 
instigating  him  to  these  means  of  attaining  the  objects  of 
his  avarice.  This  indeed  is  apparent  from  the  occasion 
on  which  his  purpose  is  first  formed,  namely,  on  his  being 
thwarted  and  disappointed  respecting  the  money  spent  on 
the  ointment ;  and  that  disappointment  was  accompanied 
with  something  of  a  reproof  from  our  Lord,  when  He 
prevented  his  purpose.  Now  all  these  bad  passions  would 
suddenly  give  way,  when  he  perceived  the  victim  of  his 
malice  overcome  by  his  successful  treachery ;  and  his 
avarice  had  been  satisfied  on  receiving  the  money.  Then 
on  a  sudden,  in  the  calm  that  succeeds  on  the  gratification 
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of  excited  passion,  all  the  circumstances  of  his  guilt  would 
rush  to  his  mind ;  and  the  devil  would  throw  no  impedi 
ment  in  the  way  of  their  doing  so  :  our  Saviour's  many 
kindnesses,  and  long  forbearance,  and  repeated  warnings, 
His  spotless  life,  and  ineffable  goodness,  would  appear 
strongly  "before  him  as  for  the  first  time.  And  though  it 
is  said  that  he  repented,  yet  the  Greek  term  (fjierafifXrjOeis) 
rather  signifies  that  he  was  stricken  with  remorse,  or 
repented  in  the  way  that  we  use  the  word  for  regret. 
The  devil  who,  we  read,  had  taken  possession  of  him,  now 
filled  him  with  such  horror  at  what  he  had  done,  as  to 
instigate  him  onward  to  a  fresh  crime.  For  what  we 
humanly  describe  as  the  known  effects,  and  the  usual 
operations,  of  passion,  Holy  Scripture  speaks  of  as  the 
agency  of  the  evil  spirit.  Indeed  Origen  very  admirably 
writes  to  this  effect :  "  Perhaps  Satan,  who  after  the  sop 
entered  into  Judas,  after  he  had  done  what  he  wished, 
retired  from  him.  And  as  the  devil  was  retiring  he  un 
derstood  and  perceived,  that  in  betraying  the  innocent 
blood,  he  was  condemned  of  God  :  and  his  mind  being 
now  left  to  itself,  and  not  having  the  devil  working  in 
him,  was  able  to  comprehend.  He  was  able,  therefore,  to 
repent,  as  the  devil  was  departing  from  him,  and  to  restore 
the  thirty  pieces  of  silver  to  those  who  had  given  them  : 
and  he  could  say,  that  which  before  his  departing  he  could 
not  say,  '  I  have  sinned  in  betraying  the  innocent  blood.' 
Not  that  the  devil,  in  departing  from  such  a  one,  ceases  to 
lie  in  wait  for  him  ;  but  he  observes  his  time  :  and  when 
a  person  has  come  to  the  knowledge  of  his  second  sin,  the 
devil  watches  for  another  occasion  to  deceive  him."  Origen 
then  proceeds  to  show,  that  "  it  was  thus  in  the  case  of 
the  incestuous  Corinthian,  who  after  the  devil  had  tempted 
him  to  crime,  sorrowed  unto  repentance  ;  yet  St.  Paul 
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urged  the  Corinthians  to  restore  him,  lest  being  swallowed 
up  with  overmuch  sorrow,  Satan  should  gain  an  advan 
tage  ;  '  for  we  are  not  ignorant/  he  says,  *  of  his  devices  V  " 
But  little  commiseration  for  sorrow  and  repentance  is  to 
be  found  among  companions  in  crime.  In  the  Temple  he 
makes  his  confession,  and  offers  restitution,  but  they  in 
the  Temple,  who  ought  to  receive  the  penitent,  are  the 
partners  of  his  guilt.  "  They  said  unto  him,  What  is  that 
to  us?  see  thou  to  that "  (Matt.),  in  scorn  at  his  relenting, 
when  they  themselves  were  hardened,  and  wished  to  harden 
themselves  more  against  the  voice  of  conscience.  "  "What 
is  that  to  us  1 "  this  will  express  the  difference  at  all  times 
between  the  fellow-feelings  of  the  unbeliever  and  the 
faithful.  No  burden  that  our  brother  can  bear  is  nothing 
to  us ;  his  burden  is  our  burden,  as  our  burden  is  the 
burden  of  our  and  his  merciful  Saviour  :  how  much  more 
when  it  is  under  the  weight  of  our  own  common  guilt 
that  he  labours  !  To  sympathize  with  his  repentance,  may 
be  the  means  which  God  has  provided  to  bring  us  to  a 
sense  of  our  own  sin.  But  here,  on  the  contrary,  we  have 
the  voice  of  the  children  of  Cain,  "What  is  that  to  us?" 
Am  I  my  brother's  keeper  ?  And  happy  he  who  seeks  that 
mercy  from  God,  which  he  cannot  find  in  man.  It  was 
not  so  with  Judas  :  for  now  he  felt  the  full  weight  of  the 
curse  of  Cain,  "  My  punishment  is  greater  than  I  can  bear. 
Behold,  Thou  hast  driven  me  out  this  day  from  the  face 
of  the  earth ;  and  from  Thy  face  shall  I  be  hid  V  "  And 
casting  down  the  money  in  the  temple,  he  departed,  and 
went  and  hanged  himself"  (Matt.) ;  or,  as  St.  Luke  records 
in  the  Acts  of  the  Apostles8,  "falling  headlong,  he  burst 
asunder  in  the  midst,  and  all  his  boivels  gushed  out."  We 
may  suppose,  that  frustrated  in  the  attempt  to  hang  him- 
1  2  Cor.  ii.  11.  Orig.  in  Matt,  117.  2  Gen.  iv.  13, 14.  8  Acts  i.  18. 
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self,  he  afterwards  accomplished  his  evil  purpose  in  the 
other  way  ;  or  rather,  that  having  hanged  himself,  he  fell 
down  from  the  place  over  the  precipice.  Some  suppose, 
that  the  word  translated  "  hanged  himself "  might  mean, 
that  he  was  overwhelmed  with  grief  and  suffocation,  and 
so  died  ;  but  there  appears  no  adequate  authority  for  this 
interpretation ;  and  Origen,  Chrysostom,  and  others  men 
tion  that  he  hanged  himself. 

The  question  may  be  asked,  whether  the  repentance  of 
Judas  would  have  been  available  at  this  time,  if  he  had 
sincerely  repented  ?  And  from  the  unbounded  nature  of 
Scripture  promises,  we  cannot  but  suppose  that  he  would 
have  been  received  even  now,  if  he  had  truly  repented. 
"  For  if,"  says  Origen,  "  after  he  had  restored  the  money, 
and  confessed  his  crime,  in  betraying  the  innocent  blood, 
he  had  not  gone  and  hanged  himself,  but  had  sought  place 
for  repentance,  he  could  perhaps  have  found  Him  who 
hath  said,  As  I  live,  I  will  not  the  death  of  a  sinner,  but 
his  repentance4." 

Throughout  the  dispensation  of  the  Gospel  covenant, 
the  door  of  mercy  is  open  to  the  last  hour  to  the  true 
penitent ;  no  sin  is  beyond  the  power  of  Christ's  blood  to 
wash  out ;  every  sin  against  the  Son  of  Man  may  be  for 
given  ;  true  repentance  on  the  part  of  man  is  indissolubly 
united  with  the  forgiveness  of  sins  on  the  part  of  God. 
But  it  appears  equally  clear  from  the  whole  analogy  of 
Scripture,  that  true  repentance  becomes  more  and  more 
difficult,  according  to  the  degrees  of  grace  rejected,  and 
after  a  certain  point  impossible.  The  heathen  moralists 
describe  this  to  be  the  case  in  the  ultimate  progress  of 
vice :  and  the  state  of  nature  is  herein  a  shadow  of  the 
spiritual  probation  in  the  state  of  grace.  Thus  it  may  be 
4  Ezek.  xxxiii.  J 1. 
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observed,  that  St.  Paul  never  intimated  that  repentance  is 
in  any  case  unavailable ;  or  that  the  door  of  pardon  is 
closed  against  those  who  are  "  renewed  unto  repentance." 
But  he  does  say,  in  his  Epistle  to  the  Hebrews,  that  it  is 
"  impossible  to  renew  them  unto  repentance "  who  have 
grievously  fallen  away  after  great  privileges.  So  that  if 
the  words,  "  Though  your  sins  be  as  scarlet,  they  shall  be 
as  white  as  snow ;  though  they  be  red  like  crimson,  they 
shall  be  as  wool 5,"  describe  the  unbounded  extent  of  God's 
mercies  in  the  Gospel  covenant ;  yet,  notwithstanding 
this,  the  state  of  probation  under  the  Gospel  is  described 
in  a  certain  sense  by  those  other  words,  "  Can  the  Ethiopian 
change  his  skin,  or  the  leopard  his  spots  ?  then  may  ye 
also  do  good,  that  are  accustomed  to  do  evil 6 :"  and,  "  lie 
which  is  filthy,  let  him  be  filthy  still  V 

Numerous  as  those  expressions  are  which  describe  the 
mercy  promised  to  repentance,  yet  not  less  numerous  are 
those  which  speak  of  repentance  becoming  more  and  more 
difficult,  and  at  length  impossible  after  the  rejection  of 
grace  given.  As  for  instance  in  the  expressions,  of  God 
Himself  hardening  the  heart,  and  blinding  the  eyes,  so 
that  they  cannot  believe ;  of  His  sending  a  strong  delusion 
on  those  that  have  pleasure  in  unrighteousness ;  of  the 
light  within  being  darkened ;  of  the  things  belonging  unto 
their  peace  being  hidden  from  their  eyes ;  of  quenching 
the  Spirit ;  of  sin  against  the  Holy  Ghost,  which  is  un 
pardonable;  of  sin  unto  death  beyond  the  power  of  prayer; 
of  seven  other  spirits  taking  possession  of  the  soul  worse 
than  the  first ;  of  finding  no  place  for  repentance,  though 
sought  carefully  with  tears.  There  may  of  course  be  a 
case  worse  than  that  of  Judas,  inasmuch  as  that  plea  is 
perhaps  to  be  extended  to  him,  which  is  pleaded  for  aD 
6  Isa.  i.  18.  6  Jer.  xiii.  23.  7  Eev.  zxii.  11. 
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the  disciples ;  that  the  Holy  Spirit  was  not  yet  given. 
Yet  St.  Ambrose  speaks  of  his  crime  as  if  it  was  sinning 
against  the  Holy  Spirit,  and  that  therefore  repentance  was 
vain 8.  His  case  was  doubtless  highly  aggravated  by  the 
greatness  of  his  privileges,  and  the  strange  enormity  in  the 
nature  of  his  crime.  What  other  example  could  profit 
him  who  had  experienced  so  long  Christ's  endearing 
charities,  had  witnessed  the  holiness  of  His  life,  and 
beheld  the  evidences  of  His  power  ?  great  and  irreparable 
must  have  been  the  fall  from  that  heavenly  height  of 
Divine  favour.  Nor  was  this  crime  merely  a  single  act 
under  the  influence  of  passion  ;  but  apparently  the  result 
and  termination  of  a  course  of  wickedness :  for  it  appears 
that  he  was  in  the  habit  of  stealing  out  of  the  common 
stock  of  that  poor  and  little  company  ;  and  this,  notwith 
standing  his  being  at  the  same  time  in  the  hearing  of  our 
Lord's  daily  discourses,  of  faith  and  heavenly  mindedness, 
"  of  temperance  and  judgment  to  come  ;"  and  that  on  the 
occasion  on  which  he  was  provoked,  he  actually  had 
designed  to  steal  what  was  given  for  the  poor.  It  appears 
from  an  expression  of  our  Lord's  a  whole  year  before  this 
time,  that  he  was  even  then  under  the  influence  of  the  evil 
spirit '.  Indeed,  when  God  allows  men  to  fall  into  great 
crimes,  it  has  the  effect  of  showing  to  them,  in  sensible 
external  action  and  palpable  effect,  what  was  secretly  going 
on  in  their  own  heart.  And  this  sight  is  too  much  for 
them  to  bear.  This  case  also  seems  to  bring  out,  and  put 
in  a  strong  point  of  view,  the  many  passages  that  speak 
either  by  precept,  parable,  or  incident,  of  the  sin  of  cove- 
tousness,  especially  in  our  Lord's  discourses.  There  must 
have  been  something  exceedingly  subtle  and  powerful  in 
that  influence,  which  could  have  rendered  a  man  so  blind, 
8  Expos,  in  Luc.  lib.  x.  94.  9  John  vi.  70. 
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as  to  have  been  incapable  of  perceiving  Christ  in  all  that 
He  did  :  and  it  is  very  evident  from  numerous  cases  in  the 
Gospels,  that  such  a  sin  as  this  does  thoroughly  prevent  a 
person  from  believing  in  Christ,  or  understanding  His 
words.  Yet  at  the  same  time  our  Lord's  careful  warnings 
of  Judas  to  the  last,  teach  us  that  no  one  is  to  be  given  up 
by  others  as  irreclaimable  ;  but  that  in  his  own  case,  each 
has  to  fear  a  state  of  impenitence  and  irrecoverable  hard 
ness  of  heart,  and  to  take  care  that  the  eye  of  the  soul  be 
ever  kept  open  and  watchful,  lest  of  a  sudden  it  should 
open  on  the  knowledge  of  guilt  for  the  first  time,  when 
faith  and  hope  are  gone. 

On  these  various  derelictions  of  God,  Damascenus  has 
the  following  striking  passage.  "  Of  derelictions,  one  is 
in  order  to  the  manifestation  of  some  hidden  virtue,  as 
was  that  of  Job ;  another  for  the  avoidance  of  pride,  as 
was  that  of  Paul;  a  third  for  the  correction  of  another 
person,  as  in  the  case  of  Lazarus  and  the  rich  man,  for  we 
are  naturally  chastened  by  the  sight  of  suffering ;  a  fourth 
for  the  glory  of  another,  as  he  who  was  blind  from  his 
birth  was  so  for  Christ's  glory  ;  a  fifth  to  provoke  to  emu 
lation,  as  in  the  case  of  martyrdom.  But  simply  there 
are  but  two  kinds  of  dereliction  j  of  which  the  one  is  by 
dispensation  and  for  discipline,  the  other  entire  and  to 
reprobation.  That  which  is  by  dispensation  and  for  dis 
cipline,  tends  either  to  correction  and  salvation,  and  the 
glory  of  the  sufferer ;  or  else  to  the  emulation  and  imita 
tion  of  others,  or  to  the  glory  of  God.  But  that  which 
is  entire  dereliction  is,  when  God  hath  done  every  thing 
that  can  be  done  for  salvation ;  and  yet  a  man  still  con 
tinues  to  the  last  incurable,  on  account  of  his  own  deter 
mined  bent  of  mind ;  for  he  is  given  up  to  destruction  as 
Judas  was." 
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THE  circumstance  which  follows  respecting  the  Chief 
Priests  is  remarkable,  as  one  among  the  many  instances 
which  they  showed  at  this  time  of  extraordinary  super 
stition  ;  that  is  to  say,  of  great  wickedness  combined  with 
religious  scruples.  It  was  as  our  Lord  said  of  them,  they 
"strained  at  a  gnat  and  swallowed  a  camel."  "  TJte  Chief 
Priests  took  the  pieces  of  silver,  and  said,  It  is  not  lawful 
to  put  them  into  the  treasury,  because  it  is  the  price  of 
blood"  (Matt.).  These  are  the  same  persons  who  deprived 
parents  of  filial  support,  because  they  said  the  money  was 
set  apart  for  this  same  treasury  of  God ;  and  who  probably 
took  from  the  treasury  this  very  money,  to  purchase  the 
betrayal  of  innocent  blood.  But  even  now,  as  ever,  in 
their  superstitions  and  crimes,  they  were  but  fulfilling  the 
great  purposes  and  prophecies  of  God.  "  And  they  took 
counsel,"  it  is  said,  they  probably  held  a  meeting  of  their 
Sanhedrim  for  the  purpose,  "  and  bought  with  them  the 
potter's  field,  to  bury  strangers  in,"  so  that  "  on  that  account 
the  field  was  called  the  field  of  blood  unto  this  day" 
(Matt.).  "And  it  was  known  to  all  that  dwell  in  Jeru 
salem"  (Acts).  And  here  their  very  religious  scruples 
themselves  were  overruled  to  bear  testimony  against  them. 
For,  as  St.  Chrysostom  observes,  their  not  putting  the 
money  into  the  treasury  was  because  their  own  consciences 
condemned  them,  that  they  had  thereby  purahased  blood ; 
and  the  very  name  of  the  field  continued  an  indelible 
testimony  against  them ;  "  for,"  says  he,  "  louder  than  any 
trumpet  it  proclaimed  their  thirst  of  blood."  Whereas,  if 
they  had  put  the  money  into  the  treasury,  nothing  might 
have  been  heard  of  the  circumstance.  And  as  no  word 
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of  Scripture  is  without  its  depth  of  meaning,  their  "  taking 
counsel"  to  do  so  also  "bears  again  on  the  wonderful 
economy  of  their  all  sharing  the  guilt  of  His  blood. 
"  They  not  only  do  thus,"  says  St.  Chrysostom,  "  but  by 
taking  counsel;  and  so  it  is  in  every  way  that  no  one 
should  be  guiltless,  but  all  accountable  for  that  deed." 
There  is  a  discrepancy  here  between  St.  Matthew  and  the 
Acts ;  in  the  latter,  it  is  said  that  Judas  "  purchased  the 
field."  It  may  therefore  be,  that  they  completed  the  pur 
chase  which  he  had  commenced,  by  giving  his  money  for 
it,  or  it  might  be  called  his  purchase  as  being  bought  by 
his  money,  though  he  had  no  hand  in  the  contract.  In 
the  account  given  in  the  Acts  of  the  Apostles,  it  would 
almost  seem  as  if  it  was  in  this  field  that  he  destroyed 
himself,  but  from  thence  fell  down  by  a  precipice ; — as  if 
that  sacred  field,  purchased  with  that  Holy  Blood,  was  no 
place  for  him ;  so  that,  even  though  hanged  there,  he  fell 
down  from  thence.  It  was  to  be  "  a  field  to  bury  strangers 
in,"  the  proselytes  perhaps  who  came  to  Jerusalem  to 
worship.  And  who  can  hear  the  words  without  seeing  in 
them  great  and  Divine  import  ?  For  the  price  of  Christ's 
blood  was  not  to  enrich  the  Temple  of  the  Jews,  but  to 
supply  a  resting-place  for  the  Gentiles ;  to  receive  their 
bodies  till  the  general  Resurrection.  St.  Jerome,  who  had 
been  at  the  place,  mentions  that  they  showed  this  field  in 
his  time,  that  it  lay  at  the  south  of  Mount  Sion,  and  that 
they  buried  there  the  poorest  and  meanest  of  the  people. 

And  the  prophecy,  which  is  referred  to,  is  very  myste 
rious  as  bearing  upon  this  subject :  or  it  may  be  not  pro 
phecy,  but  prophecies  from  two  distinct  prophets,  from 
two  different  points,  throwing  together  their  light  on  this 
one  transaction,  and  forming  together  one  spiritual  lesson 
concerning  it.  The  very  obscurity  which  hangs  about  it, 
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would  lead  one  to  suppose,  that  there  was  far  more  in  the 
matter  than  appears  on  the  surface ;  for  in  the  Inspired 
Eecords  there  is  not  even  apparent  mistake  or  accident 
without  a  Divine  purport.  "  Then  was  fulfilled  that  which 
was  spoken  by  Jeremy  the  prophet,  saying,  And  they  took 
the  pieces  of  silver,  the  price  of  Him  that  was  valued,  whom 
they  of  the  children  of  Israel  did  value,  and  gave  them 
for  the  potter's  field,  as  the  Lord  appointed  me  "  (Matt.). 
Now  these  words  are  not  found  in  the  prophet  Jeremiah, 
But  in  Zechariah  *  we  read,  "  They  weighed  for  My  price 
thirty  pieces  of  silver :  and  the  Lord  said  unto  me,  Cast 
it  unto  the  potter :  a  goodly  price  that  I  was  prized  at  of 
them.  And  I  took  the  thirty  pieces  of  silver,  and  cast 
them  to  the  potter  in  the  house  of  the  Lord."  The  last 
remarkable  words  "  in  the  house  of  the  Lord,"  are  not 
mentioned  by  St.  Matthew,  nor  some  other  striking  points 
which  are  found  in  Zechariah.  But  it  will  be  seen  that 
some  of  the  words  which  are  used  by  St.  Matthew,  as  a 
quotation,  are  not  here  found  in  this  Prophet ;  "  whom 
they  of  the  children  of  Israel  did  value,  and  gave  them 
for  the  potter's  field,  as  the  Lord  appointed  me."  For  the 
purchase  of  "  the  field  "  therefore,  we  have  to  look  else 
where  to  some  other  prophecy.  St.  Augustin  mentions 
that  some  MSS.  have  only  "  by  the  Prophet,"  omitting 
the  word  Jeremiah,  but  not  sufficient  to  be  of  any  autho 
rity.  And  some  explain  the  circumstance  by  a  similarity, 
which  the  Jews  suppose  to  exist,  between  the  prophets 
Jeremiah  and  Zechariah ;  and  that  this  passage  in  Zecha 
riah  is  taken  from  some  fuller  prophecy  in  Jeremiah  which 
is  lost.  But  however  that  may  be,  it  seems,  like  some 
other  quotations  in  the  New  Testament,  to  combine  an 
allusion  to  two  prophecies.  For  besides  this  prophecy  in 
1  Zech.  xi.  12, 13. 
N  2 
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Zechariah,  which  appears  very  distinct  and  remarkable, 
one  cannot  but  suppose  some  reference  contained  in  it  to 
that  solemn  transaction  of  Jeremiah,  in  purchasing  the 
field  as  the  Lord  appointed  him,  the  evidences  of  which 
purchase  were  to  be  "  put  in  an  earthen  vessel,  that  they 
may  continue  many  days  V  This  field  was  to  be  to  them 
a  pledge  and  assurance  that  the  captives  should  return, 
"that  houses  and  fields  and  vineyards  shall  be  again 
possessed  in  this  land."  The  whole  passage,  therefore, 
taken  with  that  prophecy  would  come  to  this  meaning, — 
that  we  captives  have  in  our  own  land  a  field,  which  is  a 
pledge  that  we  shall  return  thither.  "We,  that  are  stran 
gers  and  captives  in  this  Babylon  of  the  world,  being 
buried  with  Christ  in  Baptism,  have  a  place  of  rest  in  our 
own  land,  a  burying-place  in  Christ,  purchased  by  His 
blood.  In  the  land  of  promise,  given  to  Abraham,  we 
strangers  and  proselytes  have  but  one  field,  and  that  is  the 
field  purchased  for  us  by  Christ's  blood.  As  Abraham  of 
old  said  unto  the  sons  of  Heth,  "  I  am  a  stranger  and  a 
sojourner  with  you;  give  me  a  possession  of  a  burying- 
place  with  you  V  And  as  Jacob,  at  his  death  in  Egypt, 
spoke  so  earnestly  of  that  field  and  burying-place  which 
Abraham  had  purchased  in  Canaan;  so  may  we  in  our 
captivity  in  this  world,  which  is  our  Egypt  and  house  of 
bondage,  look  to  that  field  of  rest  purchased  for  us.  We 
have  no  spot  to  call  our  own  on  earth  but  our  burying- 
place,  and  that  is  purchased  by  Christ  for  us,  that  we  may 
rest  in  peace ;  for  the  Evangelist  says,  "  It  is  called  the 
field  of  blood  unto  this  day."  And  it  is  the  "  sons  of 
the  stranger  "  who  take  hold  of  His  Covenant,  whom  God 
has  promised  to  bring  to  His  "holy  mountain4." 

It  is  something  in  this  manner  that  St.  Augustin  takes 
2  Jer.  xxxii.  14.        3  Gen.  xxiii.  4        4  Isa.  Ivi.  6,  7. 
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it ;  "  a  burying-place  of  strangers,  as  if  it  were  for  a  stay 
and  resting-place  for  those  who,  being  strangers  in  this 
world,  are  buried  together  with  Christ  through  Baptism ; 
for  those  strangers,  who,  without  home  and  country,  are 
tossed  about  the  whole  world  as  exiles,  for  whom  rest  is 
provided  by  the  blood  of  Christ."  And  St.  Ambrose  not 
only  thus  interprets  it,  but  confirms  this  reference  to 
Jeremiah's  prophecy,  and  says  that  "herein  is  fulfilled 
the  oracle  of  prophecy,  and  the  mystery  is  revealed  of  the 
rising  Church."  Explaining  the  field  as  the  world,  and 
the  Creator  as  the  Potter,  "  by  whose  mercy,  although 
dead  in  sins,  we  are  again  formed  anew 6."  "  This  field, 
the  world,  is  bought  by  the  blood  of  Christ.  He  reserves 
therein  those  who  are  buried  with  Him  in  Baptism,  and 
dead  together  with  Christ,  unto  the  grace  of  immortality." 
And  "  a  burial  is  there  for  those  who,  being  once  strangers 
and  foreigners,  are  now  made  fellow- citizens  with  the 
Saints,  and  of  the  household  of  God."  But  Origen  inter 
prets  it  quite  differently,  applying  it  to  the  strangers  who 
die  by  casualties  abroad,  and  come  not  into  the  sepulchres 
of  their  fathers.  He  takes  them  spiritually  to  represent 
those  who  are  "  strangers  from  the  covenant  of  promise," 
"  who  being  strangers  from  Christ  to  the  end,  and  aliens 
from  God,  are  not  buried  with  Christ  in  the  Eock,  but 
are  buried  in  the  potter's  field,  which  is  the  field  of 
blood6." 
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AT  this  period  of  the  narrative,  the  Gospel  of  St.  John 

comes  in  to  explain  incidentally  many  things  which  would 

6  Expos,  in  Luc.  x.  95.  6  Comm.  in  Matt.  117. 
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have  given  rise  to  great  difficulty  were  it  not  for  his 
circumstantial  account.  He  now  tells  us,  that  the  Jews 
themselves  would  not  enter  into  the  governor's  house,  but 
that  the  examination  was  carried  on  by  Pilate  coming  out 
to  them,  and  then  returning  to  his  prisoner  within.  "  And 
fliey  themselves  entered  not  into  the  prcetorium"  or  judg 
ment-hall,  "  lest  they  should  be  defiled,  but  that  they  might 
eat  the  Passover"  (John).  These  words,  spoken  in  sim 
plicity  by  the  Evangelist,  cannot  be  read  without  a  feeling 
of  astonishment,  at  the  greatness  of  their  hypocrisy  and 
self-deceit.  They  could  not  enter  into  an  heathen  house 
lest  they  should  be  denied,  but  they  feared  not  the  defile 
ment  of  slaying  an  innocent  man :  it  was  not  lawful  for 
them  to  put  any  one  to  death  at  the  time  of  the  Festival, 
but  they  had  no  hesitation  in  procuring  the  death  of 
another  at  such  a  time,  by  means  the  most  unjust  and 
unmerciful.  So  wonderful  is  the  mystery  of  iniquity: 
they  unconsciously  revered  the  shadow,  while  they  tram 
pled  under  foot  the  reality.  As  St.  Cyril  of  Alexandria 
says,  "What  is  more  strange  than  all,  they  keep  them 
selves  pure  in  order  to  slay  the  lamb,  which  lamb  signified 
nothing  else  but  the  shadow  of  the  mystery  of  Christ. 
They  do  honour  to  the  type,  while  dishonouring  the  very 
truth  represented  by  it :  and,  while  feigning  purity  for  the 
sake  of  the  figure,  pollute  themselves  with  the  murder  of 
Christ.  Well  therefore  did  Christ  call  them  whited  sepul 
chres."  And  this  the  consummation  of  their  extraordinary 
hypocrisy,  would  have  been  prevented,  had  they  afforded 
any  attention  to  our  Lord's  frequent  and  constant  expos 
tulations  with  them  against  this  vice.  The  warnings  of 
our  Lord,  and  those  of  Scripture  in  general,  when  un 
heeded,  assume  in  some  sense  the  character  of  prophecy, 
as  directed  by  Him  who  knows  the  human  heart,  and  the 
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events  to  which  it  is  tending.  They  derive  an  awful  force 
from  their  consummation,  as  in  the  case  of  those  Scriptural 
warnings  against  the  love  of  riches,  when  viewed  in  the 
consummation  to  which  it  tends  in  the  parable  of  the 
Kich  man  in  the  other  world.  For  it  will  be  observed, 
that  to  this  one  point  all  our  Lord's  admonitions  to  the 
Pharisees  were  directed;  all  of  them  especially  warned 
them  to  look  to  charity  and  the  keeping  of  the  heart,  in 
stead  of  cloaking  their  wickedness  by  external  washings 
and  observances 7.  And  indeed  He  had  by  His  prophets 
been  particularly  explicit  on  this  subject,  and  by  His 
herald  and  forerunner,  the  Baptist ;  who  had  commenced 
his  preaching  by  telling  them, — not  to  depend  on  their 
being  outwardly  the  children  of  Abraham,  but  to  repent ; 
this  was  the  general  character  of  his  admonitions. 

That  the  warnings  and  commands  of  Holy  Writ  do 
become  in  this  manner  prophetic,  seems  alluded  to  by 
Origen.  "  I  suppose,"  says  he,  "  that  it  is  on  account  of 
that  festival  in  which  Barabbas  was  chosen  unto  life,  and 
Christ  set  aside,  that  the  Lord  says  by  the  Prophet,  'Your 
new  moons  and  your  appointed  feasts  My  soul  hateth 8 ;' 
and  because  they  preferred  to  keep  their  solemn  festival 
with  the  robber  who  was  released  rather  than  with  Jesus. 
For  if  they  had  observed  that  solemnity  rightly,  as  Josiah, 
or  such  as  he,  would  have  done,  and  then  had  the  liberty 
of  making  such  a  request,  they  would  doubtless  have  de 
manded  Jesus,  and  condemned  Barabbas."  This  thought 
of  Origen's  is  confirmed  by  the  words  that  follow  in  the 
Prophet  to  whom  he  refers,  viz.  that  God  will  not  hear 
their  prayers,  because,  notwithstanding  this  show  of  re 
ligion,  their  "hands  are  full  of  blood."  St.  Cyril  also 
remarks,  that  if  they  had  attended  to  their  Prophets,  they 
^  See  Ministry,  3rd  Year,  pp.  4 — 10.  8  Isa,  i.  14. 
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would  have  escaped  such  wickedness ;  "  Behold,"  he  says, 
"  although  the  Prophet  Jeremiah  says,  *  0  Jerusalem,  wash 
thy  heart  from  wickedness,  that  thou  mayest  be  saved  *,' 
they  utterly  set  at  nought  all  internal  holiness,  and  that 
of  the  heart,  and  in  bringing  Christ  to  Pilate,  avoid  places 
as  impure,  and  bodies  of  the  uncircumcised  j  while  as  long 
as  they  do  not  commit  the  crime  with  their  own  hands,  but 
make  Pilate  the  minister  of  their  cruelty,  they  suppose  in 
their  folly  that  they  shall  be  free  from  guilt  V 

The  hypocrisy  doubtless  is  very  common  in  all  ages 
whereby  something  else  is  substituted  for  the  keeping  of 
the  heart:  and  the  greatest  crimes  even  in  a  Christian 
land  have  been  committed  under  this  cloak.  But  the 
particular  shape  which  it  hath  assumed  at  this  time  among 
the  Jews  was  peculiar,  and  perhaps  was  owing  to  a  strong 
reaction  that  had  taken  place  in  consequence  of  the  Cap 
tivity  which  they  underwent  for  not  keeping  to  the  law ; 
so  much  so,  that  the  non-observance  of  their  Sabbaths 
determined  the  very  period  of  their  captivity,  the  seventy 
years  for  which  "  the  land  should  enjoy  her "  neglected 
"  Sabbaths."  It  may  be  expected  therefore,  that  this 
hypocrisy  will  usually  assume  its  peculiar  form  and  com 
plexion  from  the  spirit  of  the  age,  and  that  perhaps  regu 
lated  by  strong  external  reactions ;  whereby  "  the  form  of 
godliness  "  may  be  kept  up  while  "  the  power  "  is  denied. 


THE   CHARGE   OF  SEDITION 

THE  Jews  had  now  delivered  our  Lord  unto  Pilate  as  one 

worthy  of  death,  and  were  very  clamorous  against  Him. 

But  in  all  this  the  Governor  could  not  see  any  clear  charge 

9  Jer.  iv.  14.  i  In  Joan.  lib.  xii. 
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distinctly  brought  forward  concerning  His  guilt,  and  seems 
at  a  loss  to  understand  it.  "Pilate  therefore  went  forth, 
and  said,  Wliat  accusation  bring  ye  against  this  Man? 
They  answered  and  said  unto  him,  If  He  were  not  a  male 
factor,  we  would  not  have  delivered  Him  up  unto  thee" 
(John).  "As  if,"  says  St.  Augustin, "  he  would  yield  to  their 
authority,  without  further  inquiry  into  the  nature  of  the 
charge."  And  here  we  find  that  the  Gentile  comes  forth 
from  the  judgment-hall  to  them,  and  shows  a  regard  and 
reverence  to  their  laws  ;  but  they  who  should  be  the  light 
of  the  heathen,  and  who  boast  themselves  of  the  know 
ledge  of  God,  only  lead  him  to  partake  in  their  guilt.  The 
very  appeal  he  makes  to  them  serves  to  show,  as  St.  Cyril 
observes,  the  greatness  of  their  injustice  in  contrast  with 
the  Gentile,  who  was  used  to  judge  a  criminal  according  to 
justice,  so  that  their  wickedness  seems  to  astonish  him. 
But  the  greater  the  injustice,  the  more  does  it  tend  to  show 
our  blessed  Lord  as  the  most  perfect  pattern  of  patience ; 
and  the  more  does  it  sanctify  to  His  followers  every  case 
of  the  most  cruel  oppression.  As  they  could  find  no  de 
finite  accusation  that  could  fix  itself  on  His  most  spotless 
life,  they  call  Him  a  malefactor ; — Him,  who  alone  of  all 
that  are  born  of  women,  was  perfectly  innocent,  and  with 
out  blemish.  Eut  so  did  He  offer  Himself,  and  was  ac 
cepted  of  God  as  a  malefactor,  or  in  place  of  malefactors  : 
as  for  our  sakes,  and  for  their  sakes,  He  was  as  a  malefactor, 
"  bearing  the  sins  of  many ;"  as  one  who  took  upon  Him 
self  every  evil  that  had  been  committed,  though  Himself 
innocent.  The  very  term  malefactor  conies  forth  with  a 
Divine  emphasis.  As  all  things  proclaim  Him  "  without 
sin:"  so  do  they  with  equal  pointedness  mark  Him  out 
as  bearing  condemnation,  and  "  numbered  with  transgres 
sors." 
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This  vain  declaration,  however,  is  not  sufficient  to  satisfy 
the  Eoman  judge ;  but  the  matter  appeared  to  be  one  with 
respect  to  themselves  and  their  own  religion,  for  the  protec 
tion  of  which  and  their  temple  the  Romans  allowed  them 
soldiers  and  a  court  of  Judicature.  "Pilate  therefore  said 
unto  them,  Take  ye  Him  and  judge  Him  according  to  your 
law"  (John);  which  words  from  a  Eoman  governor  seem 
to  imply  that  they  had  the  power.  "But  the  Jews  said 
unto  him,  It  is  not  lawful  for  us  to  put  any  one  to  deathn 
(John) ;  i.  e.  as  St.  Chrysostom,  St.  Augustin,  and  St. 
Cyril  of  Alexandria,  take  it,  it  was  not  lawful  for  them  to 
put  any  one  to  death  at  this  time,  during  the  Festival. 
For  this  is  the  only  point  on  such  a  subject  in  which  he 
could  need  information  from  them ;  and  otherwise  we  find 
them  too  ready,  as  in  the  case  of  our  Lord  at  other  times, 
of  the  woman  taken  in  adultery,  and  of  St.  Stephen,  to 
execute  their  vengeance  by  instant  death. 

And  here,  lest  our  minds  should  be  taken  up  in  the 
narrative  of  secondary  causes,  so  as  to  forget  God's  hand 
and  overruling  presence  in  them,  the  Evangelist,  after  the 
example  of  his  Lord,  seems  to  pause  at  every  step,  to  point 
out  to  us  that  in  all  this  it  was  Christ  freely  offering  up 
Himself,  according  to  the  will  of  God.  This  he  does  by 
showing  that  this  happened  in  the  fulfilment  of  our  Lord's 
declaration;  "that  the  word  of  Jesus  might  be  fulfilled  which 
He  spake  signifying  by  what  kind  of  death  He  should  die" 
(John).  For  these  are  the  very  words  which  St.  John  had 
before  applied  to  a  saying  of  our  Lord's,  when  in  coming 
up  to  this  feast  He  had  said,  "  If  I  be  lifted  up  from  the 
earth,  I  will  draw  all  men  unto  Me."  "  This  He  said," 
adds  the  Evangelist,  "  signifying  what  death  He  should 
die2."  And  the  other  Evangelists  mention  our  Lord's 
*  John  xii.  33.' 
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frequent  intimation  that  He  should  be  delivered  up  to  the 
Gentiles,  and  crucified 3.  It  would  appear,  therefore,  that 
this  could  only  have  taken  place  by  the  concurrence  of  so 
peculiar  an  occasion.  Thus  did  our  Saviour  die  the  most 
humiliating  and  painful  of  all  deaths  ;  and  thus  also  was 
it  provided  that  these  Jews,  who  had  all  the  accumulated 
guilt  of  His  death,  yet  were  not  allowed  to  lay  hands  on, 
and  touch  His  most  sacred  Body  in  death. 

The  other  Gospels  are  here  necessary  to  carry  on  the 
narrative  of  St.  John :  for  in  this  Evangelist  we  find  Pilate 
returning  to  our  Lord  with  questions,  which  he  does  not 
account  for,  but  St.  Luke  does.  For  finding  that  Pilate 
required  a  specific  charge  which  appertained  to  him  as 
Roman  governor,  as  we  learn  from  St.  Luke,  then  "they 
began  to  accuse  Him,  saying,  We  found  this  Man  pervert 
ing  the  nation,  and  forbidding  to  give  tribute  unto  Ccesar, 
saying,  that  He  Himself  was  Christ  a  king"  (Luke).  It 
was  hearing  this  charge  therefore  that,  as  St.  John  men 
tions,  "Pilate  entered  again  into  the  judgment  hall,  and 
called  Jesus  "  (John) ;  and  as  a  prisoner  obeying  his  com 
mand,  "Jesus  stood  before  the  governor"  (Matt.).  The 
charge  of  forbidding  to  give  tribute  unto  Caesar  was,  we 
know,  an  untruth ;  for  they  had  in  vain  endeavoured,  in 
conjunction  with  the  Herodians,  to  obtain  grounds  for  it ; 
but  that  of  His  being  a  King  was  a  new  charge,  though  a 
subject  which  of  all  others  most  concerned  the  Eoman 
governor,  on  account  of  the  suspicious  cruelty  of  the 
Emperor  Tiberius.  And  the  more  so  because,  as  St.  Cyril 
notices,  the  Romans  were  particularly  severe  with  the  Jews 
in  such  cases,  on  account  of  their  seditious  character. 

Here  we  stop  to  contemplate  the  adorable  Son  of  God 
at  the  beck  of  a  heathen  Prefect,  set  as  a  criminal  before 
3  Ministry,  3rd  Year,  p.  466. 
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"  He  that  is  appointed  by  the  Father  the  Judge  of 
all  creation,"  says  Origen,  "see  how  He  hath  humbled 
Himself,  to  submit  to  stand  before  the  judge  of  the  land  of 
Judaea,  and  to  be  asked  any  question  which  Pilate  pleased 
to  put  to  Him  in  derision  or  in  doubt." 

"And  the  governor  "  (Matt.)  "asked  Him  "  (Matt.,  Mark), 
"saying,  Art  Thou  the  King  of  the  Jews?"  (Matt.,  Mark, 
Luke,  John.)  And  now,  if  it  were  not  for  the  more  cir 
cumstantial  account  which  St.  John  has  given  us,  of  Pilate's 
conversation  with  our  Lord  that  ensued,  we  might  have 
been  in  great  perplexity  ;  for  the  other  three  Evangelists 
mention  that  "Jesus  "  (Matt.)  "  answered  and  said,  Thou 
sayest"  (Matt.,  Mark,  Luke),  confessing  to  the  charge. 
On  which  St.  Luke  informs  us,  that  Pilate  went  out  and 
declared  to  the  Jews,  that  "  he  found  no  fault  in  Him  ;" 
when  from  that  confession  we  should  have  expected  an 
opposite  judgment,  viz.  that  the  prisoner  acknowledged 
the  truth  of  their  accusation.  But  St.  John,  by  giving  us 
the  account  of  the  conversation  which  intervened  with 
our  blessed  Lord,  renders  the  whole  circumstance  perfectly 
clear,  and  explains  how  it  is  that  our  Lord's  acquittal 
takes  place  on  the  part  of  Pilate,  and  not  His  condemna 
tion,  on  His  pleading  guilty  to  the  charge  of  His  being  a 
King. 


THE  CHARGE  OF  BEING  A  KING 

HERE,  therefore,  comes  forth  a  fresh  and  remarkable  cir 
cumstance,  the  charge  of  our  Lord  being  a  King.  For  in 
like  manner,  as  before,  when  they  falsely  called  Him  a 
malefactor,  that  appellation  was  in  one  sense  Providen 
tially  and  Divinely  true,  in  that  He  stood  before  His 
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Father  in  the  place  of  transgressors, — so  also  was  this  title, 
now  used,  of  His  making  Himself  a  King.  For  He  had 
indeed  desired,  and  sought  for  Himself,  a  kingdom  more 
extensive  than  Csesar's ;  for  God  had  said,  "  Desire  of  Me, 
and  I  shall  give  Thee  the  heathen  for  Thine  inheritance, 
and  the  utmost  parts  of  the  earth  for  Thy  possession4." 
The  Jews  delivered  Him  to  the  Gentiles  as  their  King, 
whom  they  rejected;  the  Gentiles  received  Him  and 
"bowed  the  knee. 

But  further: — the  circumstance  of  the  Jews  entirely 
altering  the  nature  of  their  accusation,  is  a  proof  that  all 
that  had  passed  before  the  High  Priest  and  the  Council, 
the  High  Priest  rending  his  garments,  and  the  sentence  of 
the  Sanhedrim,  was  nothing  more  than  an  hypocritical 
pretence;  for  now  they  are  equally  vehement  in  prose 
cuting  a  perfectly  diiferent  charge.  And  this  accusation  on 
which  so  much  of  the  wonderful  circumstances  that  ensue 
depends,  arises  as  it  were  by  accident.  It  is  one  of  the 
many  instances  of  that  striking  truth,  which  we  must  keep 
in  mind,  and  ever  return  to,  throughout  this  history :  that 
every  incident  arising  out  of  the  passions,  the  caprice, 
the  malice  of  men,  or  the  most  trifling  apparent  contin 
gency,  invariably  turns  out  to  be  of  Divine  intention,  and 
weighed  long  before  in  the  counsels  of  the  Almighty. 
Such  are  like  things  apparently  trivial,  and  having  a  rela 
tion  to  passing  events,  in  the  Ceremonial  Law,  which  are 
found  replete  with  representations  of  Christ's  kingdom, 
being  according  to  the  pattern  showed  in  the  Mount.  The 
obedience  of  Moses  was  his  blessing;  and  the  disobedience 
of  Pharaoh  was  his  curse ;  but  both  alike  worked  the 
glory  of  God.  It  is  with  the  events  themselves,  as  with 
the  narrative  that  records  them.  In  the  inspired  accounts 
<  Pa.  ii.  8. 


190  THE   HALL    OF   JUDGMENT 

of  the  Gospels  respecting  our  blessed  Lord,  we  believe  that 
every  thing  is  full  of  a  Divine  purpose,  and  that  points, 
which  appear  to  worldly  critics  but  the  inaccuracy,  or 
accidental  repetition,  or  omission  of  an  Evangelist,  are 
regulated  by  a  Divine  superintendence :  wherein  we  lose 
the  person  of  the  human  writer,  and  see  but  a  Hand 
without  a  body,  that  writes  supernaturally  on  the  wall. 
So  in  the  course  of  events  that  minister  to  Him,  we  be 
lieve  that,  like  words  and  syllables,  they  fall  into  a  Divine 
order  to  do  Him  honour,  and  to  speak  His  language.  The 
accusation  to  Pilate,  of  His  being  a  King,  is  of  this  cha 
racter.  It  does  not  appear  that  our  Lord  ever  before 
declared  Himself  a  King ;  but  that  the  circumstance  of 
His  being  the  Christ  necessarily  implied  it.  Hence,  from 
this  accusation  arises  our  Lord's  own  declaration,  that  He 
was  a  King.  Hence  the  remarkable  fact  takes  place,  of 
His  being  put  to  death  on  the  two  distinct  charges  which 
He  admitted  in  courts  of  justice ;  in  the  first,  that  He  was 
the  Son  of  God,  and  in  the  latter,  that  He  was  a  King.  In 
both  our  Lord  sanctions  and  does  honour  to  earthly  courts 
of  judicature,  by  making  them  ministers  and  instruments 
of  His  own  testimony.  From  an  occasion  equally  trifling 
arises  apparently  the  subsequent  inscription  of  Pilate  on 
the  Cross.  And  even  more  than  this ; — by  the  same  kind 
of  accident,  as  it  were,  it  comes  to  pass  that  he  has  the 
inscription  written  up  in  Hebrew,  and  Greek,  and  Latin. 
This  he  does  merely  for  the  more  effectual  expression  of 
his  contempt ;  but  it  becomes,  beyond  this,  Divinely  sig 
nificant,  as  implying  that  to  all  nations,  of  every  tongue, 
He  was  also  King  of  the  Jews.  And  it  is  to  be  observed 
that  they  are  Gentiles,  both  at  first  and  at  last,  who  de 
clare  Him  so  ;  for  they  were  the  Wise  Men  from  the  East 
who  then,  at  His  birth,  came  asking  for  Him,  "  Where  is 
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He  that  is  King  of  the  Jews  1 "  And  now  Pilate  answers 
that  inquiry  to  all  nations,  saying  in  reply,  "  This  is  the 
King  of  the  Jews."  Moreover,  at  our  Lord's  birth  it  was 
the  Koman  Emperor,  who  was  made  by  Providence  to 
point  out  to  all  the  world  the  King  and  the  Son  of  David, 
by  causing  Him,  through  the  taxation,  to  be  born  at  Beth 
lehem.  And  it  is  the  Eoman  Emperor,  the  lord  of  this 
world,  who  is  made  again  to  do  the  same  by  Pilate  his 
Governor.  Then  Herod,  too,  acknowledges  Him  as  the 
King  of  the  Jews,  although  it  is  only  to  slay  Him :  and 
now  also  the  Jews  acknowledge  Him  King  in  this  charge, 
although  it  is  only  to  slay  Him.  By  a  similar  kind  of 
apparent  accident  the  Jews  unconsciously  acknowledge 
our  Lord  under  both  titles  ;  for  in  mockery  and  insult  in 
the  palace  of  the  High  Priest  they  acknowledge  Him, 
addressing  Him  as  Christ  the  Prophet ;  and  before  Herod 
they  arrayed  Him,  and  knelt  before  Him  as  the  King. 
And  the  soldiers  of  Pilate  afterwards  did  the  same,  so 
that  He  is  now  also  acknowledged  by  Jew  and  Gentile : 
in  like  manner  as  He  was  at  His  birth. 

To  the  question  of  Pilate,  which  he  asked  of  Christ  on 
returning  to  the  Judgment-hall,  whether  He  was  "the 
King  of  the  Jews  1 "  our  Lord  makes  no  direct  reply  ;  but 
He  Himself,  first  of  all,  makes  an  inquiry  of  Pilate.  "Jesus 
answered  him,  Sayest  tliou  this  of  thy  self t  or  did  others  tell 
it  thee  of  Me  ?  Pilate  " — irritated  at  the  bare  supposition 
that  he  should  feel  any  concern  in  such  a  matter,  as  if  he 
were  a  contemptible  Jew — "  replied,  Am  I  a  Jew  ?  Tliine 
own  nation  and  the  Chief  Priests  have  delivered  Thee  unto 
me"  and  have  preferred  this  charge.  "What  is  the  reason 
of  all  this  ]  I  do  not  understand  it.  "  What  hast  Thou 
done?"  (John.) 

And  now  may  we  reverently  inquire,  what  our  Lord  in- 
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tended  by  thus  interrogating  Pilate,  as  if  He  needed  in 
formation1?  For  at  first  sight  it  may  excite  surprise,  to 
judge  humanly,  that  our  Lord  should  have  to  ask  ques 
tions  at  all;  as  He  knew  all  things,  and  His  especial 
attribute  is  to  know  the  thoughts  of  the  heart ;  and  there 
fore,  as  the  disciples  said,  He  "  needed  not  that  any  one 
should  ask  "  Him.  For  among  mankind  the  reason  why 
questions  are  asked  is  from  a  desire  to  know  that  of  which 
we  are  ignorant.  Nor  is  this  by  any  means  a  solitary 
instance :  on  many  occasions  we  find  our  all-knowing 
Lord  asking  questions,  as  man  of  man ;  and  even  when 
raised  from  the  Dead,  when  with  His  new  and  spiritual 
body  He  joined  His  disciples  going  to  Emmaus,  He  asked 
the  subject  of  their  conversation,  and  they  replied  as  to 
one  ignorant  of  the  circumstances  concerning  which  He 
inquired. 

Now  one  point  which  may  be  observed  with  regard  to 
this  subject  is  this, — that  this  conduct  of  our  Lord,  in  the 
days  of  His  walking  in  the  flesh,  is  in  perfect  analogy 
with  what  we  read  of  Him  in  the  Old  Testament,  when 
He  speaks  as  God  to  man.  Thus  for  instance  it  is,  that 
Almighty  God  questions  Adam,  and  makes  inquiries  of 
him,  as  man  would  of  man,  respecting  what  he  had  done ; 
and  also  of  Cain,  saying,  "  Where  is  thy  brother  ? "  And 
the  same  may  be  also  found  throughout  the  Prophets  j  as 
in  that  saying,  "  Come,  now,  and  let  us  reason  together, 
saith  the  Lord6."  That  our  Lord  should  thus  speak, 
when  He  condescended  to  take  on  Himself  human  in 
firmities  and  natural  weakness,  is  not  so  surprising  as  the 
wonderful  harmony  which  it  preserves  with  the  conduct 
of  God  through  the  Old  Testament.  For  it  seems  as  if  in 
all  these  things,  which  are  there  spoken  of  God,  there  may 
a  Isa.  i.  18. 
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be  some  mysterious  allusion  to  the  Incarnation ;  to  God 
conversing  with  us  as  man  with  man;  and  also  to  His 
judging  and  questioning  man  on  the  Day  of  Judgment,  as 
"  the  Son  of  Man."  This  is  indeed  a  subject  on  which  we 
might  probably  see  a  great  deal  more  by  a  devout  atten 
tion,  viz.  that  the  actions  of  our  Lord  in  the  days  of  His 
flesh  were  prefigured  by  all  His  previous  dealings  with 
mankind,  whereby  He  revealed  unto  us  the  Almighty 
Father.  It  seems  not  unreasonable  to  suppose,  that  all 
human  parts  and  passions  attributed  to  the  Almighty,  and 
all  manifestations  of  Himself  to  mankind,  had  some  refer 
ence  to  His  appearing  as  Man. 

But,  however,  the  point  to  be  at  present  noticed  is  this, 
— the  fact  of  our  Lord's  asking  a  question  should  arrest  and 
rivet  our  attention  to  it,  and  the  purpose  of  it ;  for  as  He 
cannot  ask  from  any  desire  to  know,  it  must  be  that  by 
His  inquiry,  and  the  reply  to  be  given  and  recorded,  He 
may  best  inform  us  of  something  we  ought  to  know.  As 
our  Lord  said  on  another  occasion,  when  He  prayed  aloud 
to  His  Father,  that  it  was  for  the  sake  of  others  He  did 
it e :  so  are  His  inquiries  for  the  purpose  of  drawing  out, 
in  definite  act  or  words,  the  thoughts  of  the  heart ;  or  of 
thereby  putting  forth  some  fact  more  strongly  to  our  notice. 
And  to  this  effect  is  the  remark  of  St.  Austin ;  "  The 
Lord,  forsooth,  knew  both  that  which  He  Himself  asked, 
and  what  the  other  would  answer,  but  yet  He  wished 
it  to  be  said,  not  that  He  Himself  might  know,  but 
that  that  should  be  written  which  He  wished  to  be 
known." 

If  it  might  be  allowed  in  reverence  to  paraphrase  our 
Lord's  words,  we  might  humbly  venture  to  suppose  that 
He  intended  something  of  this  kind.     "  Had  you  really 
6  John  xi.  42. 
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any  desire  of  yourself  to  know  whether  I  am  the  King  of 
the  Jews,  then  of  course  I  would  tell  you.  Bat,  I  know, 
you  of  yourself  consider  such  a  charge  very  unreasonable : 
but  who  is  it  that  has  told  you  so  ?  They  are  Mine  own 
nation,  and  the  Chief  Priests  of  that  nation;  thus  you 
here  solemnly  pronounce  to  Me,  as  judge  to  a  prisoner, 
the  cause  on  which  he  stands  accused ;  and  this  declara 
tion  of  yours  must  be  made  known  unto  all  the  world, 
that  it  is  on  this  charge,  made  by  the  Jews,  that  I  am 
brought  before  you,  and  on  which  I  die.  Let  them  not 
say,  therefore,  that  all  their  prophecies  of  a  promised  King 
are  not  fulfilled,  for  I  come  as  their  King ;  and  as  the 
babes  in  the  Temple  acknowledged  Me  in  Hosannahs,  so 
do  these  in  reproaches.  And  you  ask  Me  'what  hast 
Thou  done  V — What  have  I  done  to  prove  Me  this  pro 
mised  King?  Ask  the  sick,  the  lame,  the  blind,  the 
paralytic,  the  lepers,  the  demoniacs :  ask  of  the  hungry 
whom  I  have  fed  ;  of  the  dead  whom  I  have  raised  :  ask  of 
those  who  have  heard  My  doctrine,  if  ever  there  was  a 
King  more  worthy  of  the  name,  than  the  long  promised 
King  of  the  Jews  :  the  King  they  now  acknowledge  to 
you.  But  as  far  as  regards  the  charge,  and  the  grounds 
upon  which  they  allege  it  to  you,  in  order  that  I  should 
be  put  to  death,  as  one  dangerous  to  worldly  authority, 
the  charge  is  perfectly  groundless.  '  Jesus  answered,  My 
kingdom  is  not  of  this  world '  (John).  This  I  declare  to 
you  and  to  them,  to  Gentiles  and  Jews  both  alike,  that 
My  kingdom  is  not  of  this  world." 

This  mode  in  which  we  have  ventured  to  explain  our 
Lord's  intention,  is  confirmed  by  a  few  words  of  St. 
Augustin.  "  He  asks  him  in  return,"  says  he,  "  whether 
he  said  this  of  himself,  or  had  heard  it  from  others,  wishing 
to  show  by  his  (Pilate's)  reply,  that  this  was  the  crime 
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objected  to  Him  by  the  Jews;  laying  open  to  us  the 
thoughts  of  men  which  He  Himself  knew,  that  they  are 
but  vain.  And  to  them,  after  the  answer  of  Pilate,  to 
both  Jews  and  Gentiles,  now  inquiring,  He  answers,  the 
more  seasonably  and  suitably,  My  kingdom  is  not  of  this 
world." 

"  If  My  kingdom  were  of  this  world"  our  blessed  Saviour 
continued,  "  then  would  My  servants  fight  for  Me,  that  I 
should  not  be  delivered  to  the  Jews  "  (John).  For  they  who 
in  this  world  wish  to  obtain  or  preserve  a  Kingdom,  use  a 
sword  in  their  defence,  and  have  recourse  to  means  of  this 
kind ;  but  the  Kingdom  of  Heaven  is  obtained  and  pre 
served  by  the  opposite  means.  The  first  declaration  which 
our  Lord  had  made  respecting  this  His  kingdom,  was  that 
it  belonged  to  "  the  poor  in  spirit."  And  this  the  nature 
of  His  kingdom  our  Lord  had  Himself  pointed  out  to  those 
who  came  with  arms  to  apprehend  Him;  saying,  that 
there  was  no  occasion  for  swords  and  staves,  against  one 
who  had  sat  so  peaceably  in  the  midst  of  them  in  the 
Temple.  "But  now  is  My  kingdom"  added  our  Lord, 
"  not  from  hence  "  (John).  That  His  kingdom  was  not  of 
the  world,  is  what  our  Lord  had  before  declared  to  all  His 
disciples,  "  ye  are  not  of  the  world,  as  I  am  not  of  the 
world ;  but  because  I  have  chosen  you  out  of  the  world, 
therefore  the  world  hateth  you."  His  kingdom  is  not  of 
the  world,  nor  is  it  from  the  world,  but  out  of  Heaven ; 
for  it  is  no  other  than  that  Holy  City,  which  St.  John  saw 
"  coming  down  out  of  Heaven,"  "  the  tabernacle  of  God," 
to  be  "  with  men."  If  it  had  been  an  earthly  Kingdom, 
it  would  have  needed  the  help  of  armies  and  men ;  but  a 
Heavenly  Kingdom  is  sufficient  in  itself,  and  needs  not 
these,  but  arms  of  a  more  ethereal  temper.  It  is  indeed  in 
the  world,  but  not  of  the  world,  nor  from  the  world,  but 
o  2 
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from  Heaven.  Its  ministers,  its  Sacraments,  are  of  Divine 
appointment.  The  graces  of  all  its  members  are  from 
above,  not  from  hence.  It  has  indeed  established  itself 
in  the  midst  of  the  kingdom  of  Satan  in  order  to  over 
throw  it,  to  take  from  it  the  armour  wherein  it  trusted ; 
but  it  is  not  from  hence,  nor  of  human  means. 

But  though  the  Governor  understood  not  the  full  pur 
port  of  our  Lord's  words,  yet  on  hearing  Him  speaking  of 
His  kingdom,  the  words  arrested  his  ear:  "Pilate  there 
fore  said  to  Hi?n,  Art  Thou  a  King  then  ?"  (John),  as  if 
this  declaration  in  some  way  accounted  for  the  charge  of 
the  Jews.  And  perhaps  at  this  time  repeating  the  question 
more  distinctly,  "  Pilate  "  (Mark,  Luke),  "  the  Governor  " 
(Matt.),  "  asked  Him,  saying,  Art  Thou  the  King  of  the 
Jews  ?  "  (Matt.,  Mark,  Luke.)  " He  answered,"  in  the  words 
of  that  solemn  attestation  recorded  in  all  the  Gospels, 
"  Thou  sayest "  (Matt.,  Mark,  Luke,  John).  So  important 
was  this  declaration  which  is  here  judicially  made  and 
repeated,  that  God  had  fulfilled  His  promise  by  all  the 
Prophets,  and  had  set  His  King  on  His  holy  hill  of  Sion. 
"  Thou  sayest,"  St.  John  continues,  "  that  I  am  a  King. 
I  was  lorn  for  this  purpose,  and  for  this  purpose  came  I 
into  the  world,  that  I  should  bear  witness  unto  the  truth  " 
(John). 

This  attestation  of  our  blessed  Lord's  is  the  very  pattern 
for  all  martyrdom,  as  St.  Paul  implies,  for  he  speaks  of  it 
as  of  His  "  witnessing  before  Pontius  Pilate  a  good  con 
fession."  And  here  Christ  declares  that  which  was  His 
own  great  office,  viz.  to  bear  witness ;  and  in  union  with 
Himself,  that  of  the  Holy  Spirit  also,  Who  is  "the  faithful 
Witness."  In  this  as  in  all  other  things,  our  Lord  is 
pleased  to  admit  His  Apostles  to  partake  in  some  sense  in 
His  own  office,  saying  to  them,  "  ye  also  shall  bear 
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witness,"  and  His  Church,  which  is  to  be  a  "  witness  unto 
all  nations  :"  for  it  is  He  in  it,  and  He  in  them,  and  there 
fore  as  He  is  the  Witness,  they  also  are  witnesses.  He  is 
essential  Truth  in  some  substantial,  ineffable,  and  ever 
enduring  manner,  in  distinction  from  which  "  all  men  are 
liars."  It  is  therefore  as  if  He  had  said,  all  the  world  lies 
in  falsehood  and  vanity,  and  they,  who  follow  any  of  its 
ways,  will  so  far  find  at  last  "  a  lie  in  their  right  hand  ;" 
the  kings  of  the  world,  and  all  pertaining  to  them,  are  but 
shadows  and  vanity.  I  alone  am  the  true  King;  Mine 
alone  is  the  true  Kingdom ;  I  alone  have  the  true  riches, 
true  power,  true  life,  true  light.  "Every  one,"  continues 
our  blessed  Lord,  "who  is  of  the  truth,  lieareth  My  voice" 
The  very  test  and  proof  of  the  character  of  each,  of  the 
mode  in  which  he  has  been  dealing  with  himself,  of  the 
life  he  has  led,  of  the  duties  he  has  fulfilled,  of  the  dispo 
sition  he  has  attained  unto,  of  the  degree  in  which  he  loves 
God,  and  loves  his  neighbour,  the  very  test  and  proof  of 
all  this  is,  whether  he  hears  the  voice  of  Christ.  He  has 
Himself  declared  that  His  sheep  know  His  voice ;  that 
they  who  hear  Him  not,  are  not  of  God.  He  who  believes 
in  Christ  fulfils  all  righteousness,  he  who  believes  Him 
not,  is  in  sin. 

Pilate,  on  hearing  these  words,  was  probably  struck  at 
the  Divine  authority  and  superhuman  wisdom  of  our 
Lord's  mode  of  speaking.  He  for  a  moment  forgets  his 
office  as  judge,  and  becomes  His  disciple.  "  Pilate  saifh 
unto  Him,  What  is  truth  ?"  What  is  that  on  which  you 
speak  in  such  awful  terms?  "Thus,"  St.  Chrysostom 
says,  "  by  saying  these  things  He  attracts  and  persuades 
him  to  listen  to  His  discourse ;  and  therefore  at  last  led 
him  on  to  ask  Him  this  question,  'What  is  truth?'" 
"He  not  only  liberates  him  from  his  fears,"  says  St. 
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Cyril,  "but  engages  him  to  lofty  thoughts  concerning 
Himself."  And  what  was  the  truth  to  which  He  had 
come  to  "bear  testimony  but  this,  that  of  His  kingdom1? 
"  For  this  end,"  says  St.  Chrysostom,  "  was  I  born,  to 
persuade  men  of  this  truth."  And  the  same  writer  ob 
serves,  that  He  shows  His  humility  in  that,  "when  accused 
of  being  a  malefactor  He  bore  it  in  silence ;  but  when 
interrogated  concerning  His  kingdom,  then  He  spake  to 
Pilate,  instructing  him,  and  leading  him  on  to  higher 
things7."  Nor  can  we  wonder  that  He  who  took  such 
pains  even  with  Judas,  would  do  all  to  recover  an  ignorant 
Gentile.  Besides  this,  it  seems  to  represent,  in  mystery, 
the  Gentiles,  who  seem  to  have  been  asking  so  long  of 
nature  and  philosophy,  "What  is  truth  ?"  and  now  He  has 
come  Who  can  alone  answer  them,  if  they  will  patiently 
listen  to  His  voice. 

But  after  asking  this  question,  Pilate  suddenly  recol 
lecting  himself  and  the  business  he  was  about,  saw  clearly 
that  the  charge  of  the  Jews  was  a  frivolous  and  vain  one ; 
and  therefore  rushed  out  without  waiting  for  an  answer. 
St.  Austin 8  thinks  that  the  reason  of  this  abruptness  was, 
that  Pilate  now  perceived  that  it  was  envy  on  the  part  of 
the  Chief  Priests,  and  that  therefore  the  thought  suddenly 
occurred  to  him,  of  his  being  able  to  make  an  appeal  to 
the  people,  and  to  release  a  prisoner  on  the  occasion  of  the 
Festival.  And  the  account  in  St.  John,  taken  by  itself 
alone,  would  very  well  have  borne  out  this  supposition. 
But  it  appears  from  St.  Luke,  and  indeed  from  the  general 
narrative,  that  the  sending  to  Herod  must  have  intervened, 
which  would  quite  do  away  with  that  suggestion  of  St. 
Austin's.  But  if  we  agree  with  St.  Austin  on  this  point, 
then  we  must  explain  it  thus,  that  all  this  charge  of  our 
7  In  Joan.  Horn.  Ixxxiii,  8  In  Joan.  Tr.  cxv. 
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Lord  being  a  King,  was  subsequent  to  his  sending  Him 
to  Herod ;  and  that  before  that  time  the  charge  only  was 
of  His  "  stirring  up,"  and  "  perverting  the  people  "  in  a 
general  way. 

Pilate,  "  when  lie  had  said  this,  went  out  again  to  the 
Jews,  and  saith  unto  them,  I  find  no  fault  in  Him  "  (John). 
"  Pilate  said  to  the  Chief  Priests  and  the  crowd,"  says  St. 
Luke,  "  I  find  no  fault  in  this  Man."  At  this  time  it 
probably  is  that  St.  Matthew  and  St.  Mark  speak  of  their 
becoming  so  clamorous,  and  of  our  Lord's  remarkable 
silence.  "  And  when  "  (Matt.)  "the  Chief  Priests  "  (Matt,, 
Mark)  "  and  the  Elders  "  (Matt.)  "  accused  Him  "  (Matt., 
Mark)  "  of  many  things  "  (Mark),  "  He  answered  nothing  " 
(Matt.).  Making  no  defence  or  denial,  as  a  prisoner  natu 
rally  would  against  false  charges,  when  Pilate  returned  to 
Him  from  the  Chief  Priests  to  mention  the  accusations,  or 
had  brought  Him  forth  to  confront  them.  "  It  is  evident," 
says  Origen,  "that  Pilate  was  kindly  disposed  towards 
Christ,  but  yet  he  had  no  settled  judgment,  and  was 
wavering,  and  when  inclining  to  the  worse  opinion,  the 
Lord  answered  him  nothing."  "  Pilate  again  ashed  Him, 
saying,  Answerest  TJwu  nothing  ?"  (Mark.)  "  Nearest  Thou 
not  "  (Matt.)  "  how  many  things  they  testify  against  Thee  ? 
But  He  (Jesus  still,"  Mark)  "  answered  not "  (Matt.,  Mark) 
"  even  a  single  word  "  (Matt.).  As  if  to  say,  that  if  by 
accusations  which  they  knew  to  be  false,  they  wished  to 
take  away  His  life,  He  offered  Himself  up  a  voluntary 
Victim  to  them.  "  So  that  Pilate  "  (Mark),  "  the  Gover 
nor"  (Matt.),  thinking  how  easily  our  Lord  might  refute 
such  charges,  "marvelled"  (Matt.,  Mark)  "greatly" 
(Matt.).  "He  marvelled,"  says  Theophylact,  "that  being 
a  teacher  of  the  Law,  powerful  and  eloquent,  He  did  not 
by  His  answers  refute  their  charges,  but  rather  manfully 
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sustained  them."  We  may  also  suppose  that  there  was 
something  in  our  Lord's  manner  and  words,  so  different 
from  what  is  usual  in  a  criminal,  that  the  Judge  felt  some 
thing  of  awe  and  wonder  before  Him.  "  The  expression," 
says  Origen,  "  not  only  that  Pilate  marvelled,  but  that  he 
marvelled  greatly,  moves  me  to  think,  that  it  appeared  to 
him  a  great  miracle,  that  when  brought  forward  on  a 
capital  charge,  Christ  should  continue  undisturbed,  and 
stand  before  death,  which  among  all  men  is  esteemed 
terrible  V  Nothing  would  have  moved  a  Eoman  so  much 
as  fearlessness  of  death ;  it  was  therefore  perhaps  so 
ordained,  that  the  Eoman  should  witness  this  quality  of 
intrepidity  in  Christ ;  and  that  God  should  appeal  to  him 
through  that  virtue,  for  the  shadow  of  which  he  was  him 
self  so  eminent.  Quesnel  speaks  of  this  silence  as  some 
thing  more  wonderful  even  than  miracles,  from  its  evident 
effect  on  the  Governor.  In  another  point  of  view  perhaps 
the  silence  of  Christ  may  represent  us,  who  before  our 
Judge  must  put  our  hand  upon  our  mouth,  and  be  silent, 
as  guilty  sinners ;  for  Christ's  readiness  to  die  implied 
that  He  was,  in  our  place,  bearing  sin. 

Now  from  St.  Matthew  and  St.  Mark  we  have  found 
them  accusing  our  Lord  of  many  things,  but  the  charges 
are  not  recorded,  as  being  unimportant ;  but  one  thing 
they  now  mentioned  arrested  the  Governor's  attention. 
For  on  his  saying  that  he  could  find  no  fault  substantiated, 
"  they  were  urgent,  and  said,  He  stirreth  up  the  people, 
teaching  throughout  all  Judea,  beginning  from  Galilee  to 
this  place.  Pilate,  when  he  heard  of  Galilee,  inquired  if 
the  Man  were  a  Galilean"  It  occurred  to  him  that  he 
might  get  rid  of  the  question,  and  also  further  ends  of  his 
own,  in  effecting  a  reconciliation  with  Herod  by  this  mark 
9  Comm.  in  Matt.  119. 
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of  deference.  Half  conscience-stricken,  half  moved  "by 
self-interest,  lie  was  like  that  other  Governor,  Felix,  "before 
St.  Paul,  who  trembled  at  "  temperance  and  judgment  to 
come,"  and  yet  soon  after  endeavoured  to  obtain  a  bribe 
from  him.  "And  when  he  knew  that  He  was  of  Herod's 
jurisdiction,  he  sent  Him  to  Herod,  who  also  was  himself 
at  Jerusalem  in  these  days  "  (Luke).  And  here  again,  as 
in  every  step,  the  malice  of  the  Jews  is  overruled  to  great 
and  Divine  purposes,  for  by  mentioning  Galilee,  they 
thought  more  to  excite  the  attention  of  the  Governor  ;  for 
that  people,  as  Theophylact  observes,  was  then  given  to 
insurrections.  Judas,  who  is  mentioned  in  the  Acts  of 
the  Apostles,  was  of  Galilee ;  and  the  blood  of  those 
Galileans  which  "Pilate  mingled  with  their  sacrifices," 
was  shed  on  account  of  some  sedition.  But  it  was  thus 
ordained  that  wicked  Herod  also  should  have  a  hand  in 
His  death,  after  having  slain  His  herald  and  Prophet. 
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THIS  Herod  Antipas,  to  whom  our  Saviour  was  sent,  was 
the  same  who  had  heard  John  the  Baptist  "  gladly,"  and 
had  done  "  many  things  because  of  him  ;"  and  had  after 
wards  imprisoned  him,  and  put  him  to  death ;  and  when 
he  had  heard  of  the  miracles  of  Christ,  he  thought  it  was 
the  Baptist,  whom  he  had  beheaded,  risen  from  the  grave: 
it  was  stated  also  at  that  time  that  he  was  "  desirous  to 
see  Him 10."  His  character  is  given  by  our  Lord  Himself, 
Who  spoke  of  him  as  "  that  fox  u."  "  But  Herod,  when 
he  saw  Jesus  "  thus  brought  before  him,  "  was  exceeding 
glad :  for  he  had  been  for  a  long  time  desirous  to  see  Him, 
i°  Ministry,  2nd  Year,  p.  335.  «  Ministry,  3rd  Year,  p.  320. 
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for  he  had  heard  many  things  of  Him  ;  and  he  hoped  to  see 
some  miracle  done  by  Him  "  (Luke).  Not  only  must  he 
have  heard  much,  as  being  the  governor  of  Galilee,  but 
even  the  wife  of  his  own  steward  was  one  of  our  Lord's 
devoted  followers  ;  so  that  from  those  about  him,  he  would 
have  heard  of  some  of  our  Lord's  most  remarkable  miracles, 
and  from  persons  who  would  have  narrated  them  with 
much  interest.  One  would  apprehend  he  was  in  that 
most  fearful  state  into  which  persons  sometimes  fall,  when 
they  have  had  their  feelings  once  excited  on  the  subject  of 
religion,  but  still  keep  their  vices ;  and  who  continue  to 
entertain  an  interest  and  curiosity  in  matters  of  religion, 
having  lost  godly  fear.  For  he  actually  wished  to  see  a 
sign,  as  if  from  curiosity,  without  any  apprehension  of  the 
power  of  God,  which  such  a  sign  would  indicate.  Not 
stern  and  cruel  as  his  father  had  been,  but  wily,  having 
first  deceived  himself,  and  then  deceiving  others ;  and 
from  thence  led  on  to  suppose  that  he  could  deceive  God. 
"Not,"  says  Theophylact,  "  as  likely  to  derive  any  advan 
tage  from  beholding  Him,  but  from  the  desire  of  novelty, 
to  see  a  stranger  of  whose  wisdom  and  miracles  he  had 
heard  :  and  curious  to  hear  what  He  had  to  say,  by 
questioning  Him  in  derision  and  mockery."  But  what 
strange  wickedness  of  every  kind  is  here  brought  out. 
Pilate  knows  Him  to  be  innocent,  but  has  not  courage  to 
acquit  Him,  and  for  a  political  friendship  will  sacrifice 
Him :  Herod,  by  wishing  to  see  a  miracle  done  by  Him, 
acknowledges  His  being  a  teacher  from  God,  with  power 
of  miracles,  but  only  to  mock  Him. 

To  one  in  such  a  state  we  need  not  wonder  that  our 
Lord  had  nothing  to  say  j  Herod  "  questioned  Him  in 
many  words,  but  He  answered  him  nothing  "  (Luke) :  still 
observing  that  most  remarkable  silence  which  He  had 
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maintained  before  the  High  Priest  and  before  Pilate. 
And  surely  no  state  can  be  so  awful  as  that  in  which  men 
no  longer  hear  the  voice  of  God  speaking  to  them. 
Throughout  His  trial  indeed  occasionally  He  spake,  as 
if  to  prevent  any  appearance  of  sullen  reserve,  or  to  com 
municate  some  great  truth  in  charity,  but  for  the  most 
part  was  silent.  So  that  of  this  His  silence,  St.  Chry- 
sostom  observes,  that  it  was  indeed  fulfilling  the  expression 
of  Solomon,  that  "  there  is  a  time  to  keep  silence,  and  a 
time  to  speak  V  This  silence  and  speech,  so  wonderfully 
adapted  in  Divine  wisdom,  are  both  described  by  the 
Psalmist, — "  I  kept  silence,  yea,  even  from  good  words ;" 
and  also,  "  I  will  open  my  mouth  in  parables  ;"  and  at 
another  time,  "My  tongue  is  the  pen  of  a  ready  writer." 
Thus,  as  Theophylact  observes,  "Jesus,  Who  did  all 
things  by  reason,  and,  as  David  says,  directed  His  words 
in  wisdom,  thought  it  pious  in  such  things  to  keep  silence. 
For  speech  put  forth  to  him  whom  it  profits  not,  is  cause 
of  his  condemnation."  "  He  was  silent,"  says  St.  Am 
brose,  "  and  did  nothing ;  for  they  deserved  not  to  hear 
Divine  things ;  and  the  Lord  avoided  display.  And  per 
haps  typically  in  Herod  all  the  wicked  are  represented, 
who,  if  they  believed  not  the  Law  and  the  Prophets, 
could  not  behold  the  wonderful  works  of  Christ  in  the 
Gospel."  And  Gregory2  says,  that  from  "these  things 
we  ought  to  learn,  that  whenever  our  hearers  wish  to  hear 
what  we  have  to  say,  in  order  to  praise,  and  not  to  amend 
what  is  wrong,  we  should  be  altogether  silent.  For  there 
are  many  things  which  destroy  the  soul  of  the  hearers, 
especially  if  our  hearers  praise  what  they  hear,  and  do  not 
follow  what  they  praise." 

But  "  the  Chief  Priests  and  the  Scribes  "  would  of  course 
1  Eccles.  iii.  7.  2  Moral,  xxii.  11. 
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have  accompanied  Christ  to  Herod  through  the  streets  of 
the  city,  as  they  had  before  dragged  Him  from  the  palace 
of  Caiaphas  to  Pilate,  and  were  now,  we  may  suppose, 
become  more  vehement  from  the  impediment  they  had 
met  with  in  Pilate.  They  "stood  and  vehemently  accused 
Him  "  (Luke).  But  here  again  they  do  not  seem  to  have 
succeeded  in  establishing  any  charge  against  Him,  which 
Herod  could  take  hold  of,  as  a  just  pretext  for  putting 
Him  to  death.  Herod  was  not  himself  a  person  to  take 
the  lead  in  an  open  and  bold  crime  :  and  possibly  the 
circumstance  of  the  Feast  might  have  prevented  him  also 
from  gratifying  the  Jews  by  shedding  blood.  For  we  find 
in  the  Acts  of  the  Apostles  that  his  nephew  Herod  Agrippa 
put  Peter  in  prison,  keeping  him  through  the  days  of 
unleavened  bread,  "intending  after  Easter  to  bring  him 
forth  to  the  people  V  "  But  Herod"  partly  instigated  by 
the  violence  of  the  Chief  Priests,  and  partly  by  being 
disappointed  in  the  object  of  his  curiosity,  and  from  that 
wanton  hatred  of  goodness  which  bad  men  entertain, 
"set  Him  at  nought  with  his  men  of  war,  and  mocked  Him. 
having  put  on  Him  a  white  shining  role  "  (Luke) ;  such  as 
Eastern  kings  wear,  whence  "  the  glory  of  Solomon "  is 
compared  for  its  whiteness  to  "  the  lilies  of  the  field  V 
They  therefore  unwittingly  acknowledge  Him  as  King, 
and  array  Him  unconsciously  in  the  kingly  robe  of  inno 
cence,  after  a  faint  similitude  of  that  His  own  raiment, 
white  as  snow  and  glistering,  with  which  He  was  invested 
at  His  Transfiguration, 

"It  was  not  without  a  meaning,"  says  St.  Ambrose, 

"  that  He  was  clothed  in  a  white  robe  by  Herod,  giving 

tokens  of  His  spotless  Passion  ;  in  that  the  Lamb  of  God 

without  spot,  with  His  glory  took  upon  Him  the  sins  of 

3  Acts  xii.  4.  *  St.  Matt.  vi.  29. 
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the  world6."  And  as  Theophylact  observes, — "  The  very 
derision  which  the  devil  heaped  upon  Him,  and  the  white 
robe  with  which  He  was  clothed  in  mockery,  were  involun 
tary  declarations  of  His  innocence ;  inasmuch  as  if  there 
had  been  any  fault  in  Him,  their  reproaches  would  have 
assumed  the  shape  of  some  allusion  to  it."  But,  with 
regard  to  the  mystery  contained  in  this  transaction,  per 
haps  in  this  case,  as  well  as  in  the  mockery  of  Pilate's 
soldiers,  the  investing  of  our  Lord  with  these  mock-kingly 
robes,  might  indicate  that  the  Kingdoms  had  gone  from 
Herod,  and  from  Caesar,  unto  Himself :  that  of  the  Jews 
and  the  Gentiles  He  was  from  henceforth  to  be  Himself 
the  King.  Thus,  though  they  meant  it  not,  and  knew  it 
not,  yet  do  the  Jews  and  Herod  act  the  part  of  the 
Egyptians  and  Pharaoh,  while  our  Lord  is  seen  in  the 
great  type  of  Joseph.  "  And  Pharaoh  said  unto  Joseph, 
Thou  shalt  be  over  my  house,  and  according  unto  thy 

word  shall  all  my  people  be  ruled And  Pharaoh 

said  unto  Joseph,  See,  I  have  set  thee  over  all  the  land  of 
Egypt.  And  Pharaoh  arrayed  him  in  vesture  of  fine 

linen And  they  cried  before  him,  Bow  the  knee6." 

But  Pharaoh  and  the  Egyptians  were  far  better,  for  they 
did  it  in  good  will  to  the  type  only  of  all  goodness,  but 
Herod  and  the  Jews  in  mockery  and  malice  to  goodness 
itself. 

And  now,  after  they  had  vented  their  malice  in  re 
proaches  and  insult,  Herod  "sent  Him  back  to  Pilate" 
uncondemned.  And  here  it  must  be  again  remarked  how 
it  was  ordered  and  brought  about,  by  the  mysterious  pro 
vidence  of  God,  that  all  things  should  combine  to  speak 
aloud  His  innocence.  Before  the  High  Priest  the  wit 
nesses  could  not  agree,  and  could  prove  nothing  :  Judas 
5  Exp.  in  Luc.  x.  103.  •  Gen.  sli.  39 — 43. 
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himself  declared  that  he  had  betrayed  the  innocent  blood : 
Pilate  repeatedly  declared  that  he  could  find  no  fault  in 
Him  :  nor  yet  Herod  ;  the  Jews  accused  Him  before  him, 
but  in  vain.  There  were  two  charges  only  that  could  be 
put  forth  against  Him,  and  those  were  His  own  declara 
tions  :  the  first,  that  He  was  the  Son  of  God,  and  the  last, 
that  He  was  the  King  of  the  Jews.  So  shall  it  be  at  the 
day  of  Judgment,  the  perfect  justice  of  God  shall  be 
acknowledged  by  every  tongue  :  every  mouth  shall  be 
stopped :  God  shall  be  true,  and  every  man  a  liar : — 
"  That  Thou  mightest  be  justified  when  Thou  speakest, 
and  be  clear  when  Thou  judgest  V 

Observe  also,  that  as  our  Lord  had  spared  no  pains  to 
bring  Judas  to  a  sense  of  his  crime,  so  does  He  appear 
throughout  to  have  done  every  thing  for  the  Jews,  to  bring 
them  to  repentance.  Such  was  His  expostulation  on  first 
being  taken ;  such  His  speech  to  the  Council ;  such  the 
death  and  declaration  of  Judas  ;  such  the  remonstrances 
of  Pilate,  and  his  washing  his  hands,  and  such  the  very 
mockeries  of  Herod.  Perhaps  in  this  manner,  in  His 
moral  providence,  warnings  are  always  given  to  persons  in 
the  course  of  sin,  but  they  have  no  eyes  to  see,  nor  ears  to 
hear.  And  when  sinners  are  by  any  means  suddenly 
awakened  to  a  sense  of  their  condition,  they  come  to  an 
instinctive  consciousness  of  this  ;  so  much  so,  that  when 
their  minds  are  as  yet  ill-regulated,  they  fancy  they  hear 
supernatural  voices,  and  see  sights  of  warning ;  whereas, 
long  before,  the  voice  of  God  was  in  fact  speaking  to  them 
in  all  things,  though  they  observed  it  not;  now  they  know 
it,  but  in  alarm  know  not  where  to  look  for  it.  Under 
such  circumstances,  the  light  that  falls  on  the  path  of 
duty  is  our  only  protection  ;  the  warnings  it  shows  us  on 
7  Ps.  li.  4. 
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all  sides  are  doubtless  from  God,  and  sent  to  us  in  His 
mercy. 

Observe  also  how  all  things  combine  to  speak  the  need 
of  a  sacrifice,  and  the  great  corruption  of  our  nature  :  the 
covetousness  and  malice  of  Judas,  the  expediency  and 
anger  of  Caiaphas,  the  policy  and  cowardice  of  Pilate,  the 
scorn  and  mockery  of  Herod,  the  envy  of  Pharisees,  the 
cruelty  of  soldiers,  the  madness  of  the  multitude,  nay, 
even  we  may  add  the  unfaithfulness  of  St.  Peter,  and 
weakness  of  all  the  disciples  ; — all  show  the  power  of  the 
Evil  one,  which  our  Lord  overcame  in  this  conflict. 

And  now  the  sacred  Evangelist,  in  recording  our  blessed 
Lord's  being  brought  back  to  Pilate,  adds,  that  "Pilate 
and  Herod  were  made  friends  on  the  same  day  with  each 
other,  for  they  had  been  before  at  enmity  between  them 
selves  "  (Luke).  The  less  important  this  incident  may 
appear  towards  the  unfolding  of  the  momentous  narrative 
of  our  Lord's  death,  the  more  is  one  inclined  to  look  for 
some  great  principle  or  mysterious  prophetic  intimation 
contained  in  it.  St.  Ambrose  suggests  that  this  may 
relate  prophetically  to  the  ultimate  reconciliation  between 
the  Gentile  and  the  Jew.  The  same  thought  is  pursued 
by  Quesnel,  who  says, — "  In  a  very  little  time,  0  Jesus, 
Thy  death  will  reconcile  and  unite  together,  not  only  a 
Gentile  and  a  Jew,  but  Jews  and  Gentiles,  by  one  and  the 
same  faith,  in  one  and  the  same  Body,  and  under  one  and 
the  same  Head 8."  This  interpretation  is  a  charitable  one: 
but  does  it  not  seem  a  friendship  of  worldly  persons  formed 
at  the  expense  of  Christ ;  and  are  there  not  other  indica 
tions  of  the  same  thing  in  Pharisees,  and  Herodians,  and 
Sadducees,  combining  together,  who  "before  were  at 
enmity  between  themselves,"  in  a  common  alliance  against 
8  On  St.  Luke.  ch.  xxiii. 
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Christ?  May  it  not  allude  to  some  great  and  universal 
principle,  that  worldly  persons  of  all  parties  will  drop  their 
mutual  enmities  in  order  to  combine  against  Christ  and 
His  truth,  whenever  it  is  to  "be  found  among  mankind  ? 
This  sentiment  of  old  writers  is  found  in  the  Ven.  Bede, 
who  says  that  the  alliance  of  Herod  and  of  Pilate  signifies 
that  Gentiles  and  Jews,  persons  differing  in  race,  and  re 
ligion,  and  mind,  agree  together  in  persecuting  Christians. 
But  the  wanton  cruelty  and  enmity  of  so  many  parties 
against  the  adorable  Son  of  God,  if  merely  considered  as 
directed  towards  an  innocent  and  helpless  person  of  great 
holiness,  is  worthy  of  deep  reflection,  as  indicative  of 
something  in  the  corrupt  nature  of  us  all.  For  it  can 
scarcely  be  supposed  that  the  circumstances,  openly  alleged 
against  our  Lord,  were  of  themselves  sufficient  to  account 
for  the  enmity  and  ill-treatment  He  met  with :  one  would 
be  disposed  to  think  that  the  circumstances  alleged  were 
rather  the  symptoms  than  the  causes  of  that  enmity. 
Origen,  on  the  Psalms 9,  has  the  following  striking  passage : 
"  He  who  is  bent  to  think  and  to  act  aright  hath  many 
adversaries.  For  there  are  both  men  and  devils  full  of 
envy,  who  are  grieved  at  the  good  of  those  who  act  aright. 
Perceiving  this,  the  Prophet  attributeth  not  to  himself  the 
power  to  contend  against  his  enemies ;  but  hath  besought 
God  to  stretch  forth  His  hand  over  him  to  shelter  him, 
and  keep  him  unhurt  from  enemies  so  many,  and  so  great, 
saying,  Lord,  lead  me  in  Thy  righteousness,  for  thus  only 
can  my  ways  be  rightly  directed  in  Thy  sight !"  The 
sentiment,  which  is  contained  in  this  passage,  will  perhaps 
serve  better  to  account  for  the  hatred  which  our  blessed 
Lord  and  good  men  have  met  with,  than  any  attempting 
to  explain  it  from  secondary  causes.  For  it  is  often  spoken 
8  Selecta  in  Psalmos,  v.  8. 
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of,  as  a  great  invariable  maxim,  that  they  who  would  live 
godly  in  Christ  Jesus  must  suffer  persecution.  The  same 
principle,  considering  the  agency  of  evil  spirits  as  well  as 
evil  men  in  this  matter,  will  be  the  best  key  to  other 
events  of  the  like  kind  in  history.  And  there  appears  to 
be  much  thought  in  what  Origen  says  here  of  the  motive 
of  their  persecution, — that  it  is  envy.  For  perhaps  this 
word  will  best  express  it  both  in  evil  spirits  and  evil  men. 
For  out  of  envy  of  the  devil  sin  entered  into  the  world  j 
and  the  violence  of  the  Pharisees  is  here  expressly  attri 
buted  to  envy  :  and  envy  is  frequently  mentioned  in  the 
Acts,  as  the  instigating  cause  against  Christianity. 

Throughout  the  whole  of  these  circumstances,  at  every 
step  we  are  obliged  to  pause  with  wonder,  as  we  observe 
the  development  of  the  two  great  mysteries, — the  mystery 
of  godliness,  and  the  mystery  of  iniquity.  Here  they 
both  come  forth  in  their  great  consummation,  and  appear 
throughout  doubly  mysterious.  And  they  are  both  in  the 
strongest  sense  mysteries ;  for  they  both  mark  the  active 
presence  of  agents  spiritual.  Almighty  God  overruling 
for  good ;  Satan  working  evil.  Satan  displaying  wicked 
ness  so  great  as  to  be  almost  incomprehensible  ;  Almighty 
God  in  every  case  converting  evil  into  good. 
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ON  the  return  from  Herod,  "Pilate  called  together  the 
Chief  Priests  and  the  Rulers"  of  the  Sanhedrim,  "  and  the 
people,  and  said  unto  them,  Ye  have  brought  this  Man  unto 
me,  as  one  that  perverteth  the  people :  and  behold,  I  have 
examined  Him  before  you,  and  have  found  no  fault  in  this 
Man,  concerning  those  matters  of  ivhich  ye  accuse  Him" 
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(Luke).  As  I  stated  this  to  some  of  you  before,  so  I  now 
repeat  it  in  presence  of  you  all  here  assembled.  And  in 
addition  to  my  own  judgment  in  this  matter,  there  is  now 
also  that  of  Herod.  "  Nor  yet  hath  Herod  "  found  any 
fault  in  Him ;  "for  I  sent  you  to  him,  and  lo,  nothing 
worthy  of  death  is  done  unto  Him"  which  proves  that 
neither  before  him  have  ye  been  able  to  substantiate  any 
thing.  "  /  will  therefore  chastise  Him,  and  release  Him  " 
(Luke). 

It  is  evident  that  this  would  not  satisfy  the  Priests  and 
Elders,  and  perhaps  from  knowing  this,  Pilate  had  on  this 
occasion  summoned  the  people  together  with  them.  But 
"  the  multitude  "  now  assembled  had  their  thoughts  full  of 
another  matter,  and  "  crying  out  to  him  began  to  demand 
of  him  that  he  would  do  as  he  was  always  wont  at  the 
Feast "  (Mark).  For  "  at  the  Feast  he  was  always  wont  to 
release  one  prisoner "  (Matt.,  Mark)  "  to  the  multitude, 
ivhom  they  would"  (Matt.),  or  "whomsoever  they  de 
manded  "  (Mark) ;  indeed,  "  he  was  under  a  necessity  of 
releasing  unto  them  one  at  the  Feast "  (Luke),  as  a  privilege 
granted  them  by  the  Romans ;  and  their  minds  were  then 
fully  bent  on  one,  whom  they  desired  to  release,  for  "  they 
had  then  a  notorious  prisoner,  named  JBarabbas  "  (Matt.). 
But  Pilate  having  now  clearly  perceived  the  nature  of  the 
case ;  "for  he  observed  that  they  "  (i.  e.  "  the  Chief  Priests," 
Mark)  "had  delivered  Him  up  from  envy"  (Matt.,  Mark), 
thought  of  the  expediency  of  referring  the  matter  to  the 
people,  which  this  occasion  furnished  him  with  the  oppor 
tunity  of  doing.  He  therefore  came  forth  and  said  unto 
them,  "  Ye  have  a  custom  that  I  release  unto  you  one  at  the 
Passover  "  (John),  "  are  ye  willing  therefore  that  I  release 
unto  you  the  King  of  the  Jews?"  (Mark,  John.)  It  may 
be  observed  that  he  keeps  continually  repeating  this  term, 
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"  the  King  of  the  Jews,"  which  he  does  as  an  expression 
of  his  contempt  for  so  unreasonable  a  charge,  though  his 
tongue  was  governed  therein  by  a  mysterious  Providence. 
He  then  formally  put  the  question  to  the  people,  giving 
out  the  names  of  both  :  "  Whom  will  ye  that  I  release  unto 
you,  Barabbas?  or  Jesus  who  is  called  Christ  ?"  (Matt.) 

Now  considering  how  the  people  had  publicly  received 
Christ  on  the  preceding  Sunday,  being  touched  with  the 
gracious  miracles  He  had  wrought,  especially  that  of  rais 
ing  Lazarus  to  life  ;  and  how  on  the  following  days  in  the 
Temple  they  had  "  hung  upon  "  His  most  awful  but  not 
less  gracious  words,  so  that  the  Chief  Priests  did  not  dare 
to  apprehend  Him  :  it  might  have  been  thought  that  they 
would  now  have  required  His  release.  But  those  who 
were  really  deeply  moved  by  His  doctrine  would  have  been 
the  least  loud  and  prominent  in  such  a  multitude,  being 
more  in  secret :  and  in  large  bodies  of  men  and  popular 
assemblies  good  is  smothered,  the  bad  predominant :  good 
principle  is  despised  by  the  wicked,  and  the  weak  are 
ashamed  of  it :  moreover,  on  this  subject  of  Barabbas,  they 
were  seditiously  excited,  and  perhaps  nationally.  "  The 
Chief  Priests"  (Matt.,  Mark),  therefore,  "and  the  Elders" 
(Matt.)  "stirred  up"  (Mark)  and  "persuaded"  (Matt.) 
"  the  multitude  "  (Matt.,  Mark)  "  that  they  should  ask  for 
Barabbas"  (Matt.),  "  that  he  would  release  Barabbas  unto 
them  "  (Mark),  "  and  should  destroy  Jesus  "  (Matt.).  The 
circumstances  might  be  very  well  accounted  for  by  the 
change  of  impulse  to  which  the  popular  voice  is  subject;  and 
indeed  it  is  a  true,  but  sad,  picture  of  the  changes  in  the 
hearts  of  individuals  at  all  times ;  our  feelings  are  often 
such  that  they  would  join  in  Hosannas  to-day,  and  to 
morrow,  in  the  time  of  visitation,  cry  out,  "  Crucify  Him." 
To  this  our  blessed  Lord  often  alluded  in  His  teaching, 
p  2 
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saying  to  these  same  Jews,  "  If  ye  abide  in  My  Word,  then 
are  ye  My  disciples  indeed." 

This  appeal  of  Pilate  to  the  multitude  is  an  appeal  to 
"  the  many,"  and  the  many  are  they  who  walk,  as  Origen 
here  observes,  the  broad  way  to  destruction.  The  voice  of 
the  many  must,  it  may  be  supposed,  be  in  general  against 
Christ.  And  here  is  strongly  marked  the  difference 
between  a  popular  appeal — an  appeal  to  what  is  popular — 
and  that  Universal  Consent  which  has  been  considered  in 
all  ages  the  test  of  truth.  Such  was  it  esteemed  to  be 
among  heathen  philosophers  of  old,  and  God  has  made  it 
to  be  so  in  an  especial  manner  in  His  Church.  For  by  an 
universal  consent  of  all  parties,  against  their  own  private 
passions,  prejudices,  and  wishes,  Christ  was  declared  inno 
cent  ;  by  the  false  witnesses,  who  could  prove  nothing,  by 
Judas's  confession,  by  Pilate,  by  Herod,  by  the  thief  on 
the  cross,  by  the  conduct  of  the  Chief  Priests.  At  the 
same  time,  by  the  popular  voice  He  is  condemned  to  death. 

It  may  be  also  an  extensive  maxim  that  the  Church  will 
be  sacrificed  by  worldly-minded  Eulers  to  the  popular 
voice,  as  in  the  case  of  Saul,  who  was  perhaps  a  type  of 
the  Caesars  of  the  world,  ""because  "  he  "  feared  the  people 
and  obeyed  their  voice 1."  Yet,  at  the  same  time  perhaps, 
under  a  pretext  of  good,  for  Saul  first  said  unto  Samuel, 
"  I  have  obeyed  the  voice  of  the  Lord." 

This  privilege  of  releasing  one  at  the  Feast  was  not,  as 
Theophylact  observes,  a  Roman  practice  in  itself,  but  a 
privilege  which  the  Romans  granted,  in  compliance  with 
a  Jewish  custom.  Origen  mentions  that  this  was  a  part  of 
Eoman  policy  towards  their  subjugated  states,  in  order  to 
rivet  more  closely  their  chains,  and  that  the  practice  had 
formerly  existed  among  the  Jews.  Both  of  these  writers 
1  1  Sam.  xv.  24,  and  20. 
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mention  the  instance  of  the  people  begging  of  Saul  the  life 
of  Jonathan.  And  what  does  this  signify  but  that  at  this 
great  Festival,  the  true  Passover,  we,  to  whom  death  is 
due,  are  let  go  free  ?  Christ  is  taken,  we,  who  are  guilty, 
like  Barabbas,  escape. 

Pilate,  after  a  short  interval,  came  forward  to  demand  a 
reply  to  his  formal  proposition.  "  The  Governor  answered 
and  said  unto  them,  Wliich  of  the  two  will  ye  that  I  release 
unto  you  ?  But  they  said,  Barabbas "  (Matt.).  And  as 
Pilate,  either  by  expression  or  manner,  suggested  to  them 
Jesus,  who  was  probably  standing  bound  before  them, 
"  TJiey  all,  with  the  whole  multitude,  cried  out,  saying, 
Away  with  this  Man,  and  release  unto  us  Barabbas  "  (Luke). 
Upon  this,  "  Pilate  wishing  to  satisfy  the  people,"  "  that 
is,"  says  Theophylact,  "to  do  their  will,  and  not  that 
which  was  pleasing  to  justice  and  to  God  " — wishing  to 
satisfy  the  people,  he  "releases  Barabbas  unto  them" 
(Mark).  "  Now  Barabbas,"  says  St.  John,  "  was  a  robber;" 
and  St.  Luke,  that  "  he  had  been  cast  into  prison  on  account 
of  some  insurrection  which  had  happened  in  the  city,  and 
for  murder"  And  St.  Peter  describes  it  thus,  "  ye  denied 
the  Holy  One  and  the  Just,  and  desired  a  murderer  to  be 
granted  unto  you  V  And  St.  Mark  says,  that  "  he  was 
bound  together  with  his  fellow  conspirators,  who  had  com 
mitted  murder  in  the  insurrection"  Wherein  it  may  be 
further  noticed,  that  the  contrast  between  Barabbas  and 
Christ  is  not  simply  in  his  being  a  murderer,  preferred  to 
the  Prince  of  Life,  but  also  a  seditious  person ;  one  who, 
like  Satan  himself,  stirs  up  others  to  crimes  and  death. 
St.  Chrysostom  says  of  him,  that  he  was  a  notorious  per 
son,  "  notorious  for  many  murders."  And,  in  fact,  their 
demanding  the  acquittal  of  a  murderer  is  but  the  parallel 
2  Acts  iii.  14. 
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to  their  requiring  the  death  of  an  innocent  person,  as  St. 
Ambrose  observes  ;  —  for  it  is  but  the  very  same  law  of 
iniquity,  that  they  which  hate  innocence  should  love  crime. 
They  rejected  therefore  the  Prince  of  Heaven,  and  chose 
a  robber,  and  a  murderer,  and  an  insurrectionist,  and 
they  received  the  object  of  their  choice  ;  so  was  it  given 
them,  for  insurrections  and  murders  did  not  fail  them  till 
the  last,  when  their  city  was  destroyed  in  the  midst  of 
murders  and  insurrections,  which  they  now  demanded  of 
the  Roman  Governor.  Ancient  writers  notice  that 
Earabbas  is,  by  interpretation,  "  the  son  of  a  father,"  and 
with  this  mysterious  import  our  blessed  Lord  had  said, 
"  Ye  are  of  your  father  the  devil,  who  was  a  murderer 
from  the  beginning,"  "  and  the  lusts  of  your  father  ye  will 
do."  "  At  the  exhortation  of  the  Priests,"  says  St.  Hilary, 
"  the  people  chose  Barabbas,  which  is,  by  interpretation, 
the  son  of  a  father  ;  in  which  is  set  forth  the  secret  of 
their  infidelity  in  preferring  Antichrist,  the  son  of  sin,  to 
Christ  3."  And  St.  Ambrose  speaks  to  the  same  effect  4. 

There  is  another  allusion  that  suggests  itself  to  one,  not 
contrary  to,  nor  superseding  this,  but  additional  to  it.  As 
Jonathan  was  demanded  of  Saul,  his  father,  by  the  people  ; 
so  Barabbas,  the  son  of  a  father,  is  demanded  by  the  people 
of  Ciesar  ;  and  Caesar  is  now  to  them  as  Saul  was,  as  being 
the  King  which  they  chose  in  preference  to  God.  And 
the  king  of  Rome  is  the  king  of  that  city  which  represents 
the  world,  and  wars  and  murders.  Of  this  their  king 
therefore  they  demanded  the  son  of  a  father,  i.  e.  Barabbas. 
Barabbas  therefore  is  as  the  pon  of  the  ruler  of  this  world, 
is  as  the  son  of  their  own  Caesar,  their  chosen  king, 
although  he  be  himself  a  Jew.  Eor  the  same  reasons  also, 
and  in  the  same  manner,  we  must  consider  Barabbas  as  the 

s  Com.  in  Mat.  xxxiii.  2.  *  In  Lucam,  lib.  xi. 


CHRIST  REJECTED   BY   THE  PEOPLE  215 

son  of  their  father,  the  devil,  who  is  the  spiritual  ruler  of 
this  world.  They  choose  therefore  the  son  of  the  temporal, 
and  the  son  of  the  spiritual  ruler  of  this  world,  which  lieth 
in  wickedness,  and  is  at  enmity  with  God.  And  in  all 
these  points  Barabbas  may  be  considered  as  a  type  of 
Antichrist.  It  has  been  supposed  that  Antichrist  also  will 
be  a  Jew,  and  that  he  will  come  forth  from  Rome  ;  he  will 
doubtless  be  in  an  especial  manner  the  son  of  his  father 
the  devil,  and  preferred  before  the  Prince  of  Life. 

From  this  time  we  hear  no  more  expressions  concerning 
Barabbas  from  the  crowd,  and  therefore  we  conclude  that 
Barabbas  was  at  this  time  given  unto  them  ;  and,  receiving 
a  murderer,  they  become  the  more  bent  on  murder  and 
bloodshed:  but  it  is  possible  that  the  formal  release  of 
Barabbas  might  have  been  later.  The  Evangelists  here 
introduce  it,  "  And  Pilate,  decided  that  their  request  should 
be  granted  "  (Luke),  "  and  he  released  unto  them  "  (Matt., 
Mark,  Luke)  " Barabbas"  (Matt,  Mark),  "him  that  on 
account  of  sedition  and  murder  had  been  cast  into  prison, 
whom  they  desired  "  (Luke). 

"  But  Pilate,  wishing  to  release  Jesus"  and  for  this  pur 
pose  wishing  to  inspire  them  with  shame,  says  Origen, 
and  also  to  mark  the  measure  of  their  impiety, — "  again 
addressed  them  aloud "  (Luke),  "  Wliat  therefore  shall  I 
do"  (Matt.),  "would  ye  that  I  should  do"  (Mark),  "with 
Jesus  who  is  called  Christ?"  (Matt.)  "  Him  whom  ye  call 
the  King  of  the  Jews  "  (Mark).  "  They  all  say  unto  him, 
Let  Him  be  crucified "  (Matt.)  :  "  they  again  cried  out, 
Crucify  Him  "  (Mark),  and  continued  "  exclaiming,  Cru 
cify  Him,  crucify  Him  "  (Luke).  Not  merely  requiring 
the  release  of  a  guilty  person  and  a  murderer,  bat  a  good 
Man's  death,  and  that,  too,  most  steadfastly.  After  this 
Pilate  again  came  forward,  "  and  said  unto  them  a  third 
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time"  (Luke),  "  Why,  what  evil  hath  He  done?"  (Matt., 
Mark,  Luke).  "  But  they  cried  out  the  more  vehemently  " 
(Matt.,  Mark),  "  Crucify  Him  "  (Mark) ;  "  let  Him  be  cru 
cified"  (Matt.).  But  Pilate  proceeded,  "/  have  found  no 
cause  of  death  in  Him  "  (Luke).  And  then,  returning  to 
the  intention  he  had  expressed,  before  he  had  appealed  to 
the  people's  choice,  and  they  had  demanded  Barabbas,  he 
repeats  his  former  words,  "  /  shall  therefore  chastise  Him 
and  release  Him"  (Luke  xxiii.  16  and  22).  He  then 
proceeds  to  put  his  purpose  into  execution. 

He  had  in  this  made  two  separate  appeals  to  the  people, 
one  in  offering  our  blessed  Lord  instead  of  Barabbas ;  and 
when  they  chose  Barabbas,  he  seems  to  have  given  them  a 
new  and  unusual  offer  of  sparing  Christ  also.  "  When 
they  asked  for  the  robber,"  says  St.  Chrysostom,  "  he  said, 
*  What  then  shall  I  do  with  Jesus  who  is  called  Christ  1 ' 
wishing  to  commit  the  matter  to  their  authority,  in  order 
that  from  very  shame  and  vanity  they  might  ask  Him  off. 
For  to  reason  with  them  only  rendered  them  the  more 
contentious ;  but  to  commit  His  preservation  to  their 
humanity  was  the  strongest  means  of  persuasion.  But 
even  then  they  cried  out,  'Let  Him  be  crucified.'  "  The 
same  writer  says,  "  petition  for  the  condemned  is  usually 
the  part  of  the  people,  and  concession  that  of  the  Prince  : 
but  here  it  is  the  reverse ;  the  Governor  makes  the  peti 
tion,  the  people  are  rendered  the  more  fierce." 

And  then  arose  their  fearful  cries.  Thrice  did  Pilate 
appeal  to  them,  and  thrice  did  they  demand  His  terrible 
death.  The  whole  multitude,  and  with  one  voice,  and 
that  by  a  threefold  repetition,  adding  confirmation  to  their 
choice.  "  It  was,"  says  Theophylact,  "  by  this  threefold 
voice  that  they  might  approve  of  the  murder  of  Christ, 
which  they  had  demanded  and  extorted."  This,  their 
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tremendous  and  fierce  cry,  St.  Cyril  considers  to  be  that 
roar  of  the  lion  which  the  Prophet  speaks  of :  "I  have 
given  the  dearly  "beloved  of  my  soul  into  the  hands  of  her 
enemies.  Mine  heritage  is  unto  Me  as  a  lion  in  the  forest, 
it  crieth  out  against  Me 5."  And  he  thus  describes  this 
figure,  which  is  so  strongly  expressive  of  their  fierce 
ness  6 :  "It  may  be  well  to  mention  what  the  lion  does  in 
the  forest.  For  they  say  that  when  he  wishes  to  hunt 
down  any  creature  in  the  woods,  that  this  great  and  most 
terrible  beast,  raising  himself  on  some  promontory  in  the 
mountains,  roars  in  a  loud  and  horrible  manner ;  and 
creates  so  great  a  shudder  in  those  that  hear  it,  that,  unable 
to  withstand  the  threatening  and  fearful  sound,  they  imme 
diately  fall,  whether  man  or  any  other  animal,  and  drop  to 
the  ground  at  the  mere  voice  alone  of  the  beast ;  which 
God  confirms  in  a  manner,  by  His  Prophet,  '  the  lion  hath 
roared,  who  will  not  fear  7  !\ '"  Thus  were  they,  as  the 
Psalmist  says,  "  like  a  lion  that  is  greedy  of  his  prey ;"  but 
the  lion's  voice  itself  is  feeble,  indeed,  to  express  this  most 
terrible  and  hideous  cry  of  mankind  :  "  I  have  heard  the 
blasphemy  of  the  multitude ;  and  fear  is  on  every  side, 
while  they  conspire  together  against  Me,  and  take  their 
counsel  to  take  away  My  life  8." 


THE   SCOURGING 

ON  this  subject,  of  the  scourging  of  our  Most  Holy  Lord, 
there  are  two  points  which  require  to  be  mentioned.  First 
of  all,  that  this  is  not  that  infliction  which  usually  pre 
ceded  crucifixion,  and  was  considered  to  form  a  part  of 
that  punishment,  but  independent  of  it,  and  brought  out 
5  Jer.  xii.  7,  8.  •  Joan.  lib.  sii.  40.  7  Amos  iii.  8.  8  Ps.  xxxi.  15. 
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into  a  more  distinct  and  separate  act  by  greater  severity. 
Secondly,  that  there  appears  no  reason  to  believe  that  it 
was  afterwards  repeated,  as  some  have  supposed  ;  a  repeti 
tion  which  probably  no  sufferer  would  have  been  capable 
of  sustaining.  Our  Lord's  prophetic  declaration,  that  the 
Gentiles  should  "  scourge  Him  and  crucify  Him ;"  by  the 
two  expressions,  of  both  "  scourging  and  crucifying," 
seems  to  indicate  these  two  separate  circumstances  ;  and 
that  "  the  scourging,"  here  alluded  to,  was  distinct  from 
the  tortures  accompanying  the  crucifixion,  of  a  nature  so 
terrible  as  to  be  thus  strongly  recorded  with  it.  And  St. 
Matthew  and  St.  Mark  mention  that  Pilate  delivered  Him 
up  to  be  crucified,  having  first  "scourged  Him,"  using  the 
Eoman  word  for  that  punishment9.  And  it  may  be 
observed,  that  since  Pilate  had  this  intention,  after  the 
return  from  Herod,  his  words  are  not  that  he  "  found  no 
fault,"  as  he  had  said  before1,  but  "nothing  worthy  of 
death 2 :"  indicating  that  he  would  consent  to  the  lighter 
infliction.  His  reason  might  have  been,  that  it  would  be 
unworthy  of  a  Eoman  Governor  to  put  to  death  without 
cause  \  but  like  Lysias,  the  chief  captain,  in  the  Acts 3,  he 
had  no  hesitation  to  inflict  scourging  without  any  offence 
being  proved  or  apparent.  His  motive  was,  that  he  thought 
the  spectacle  of  so  terrible  an  infliction  as  that  of  scourging, 
would  move  them  to  commiseration. 

It  is  very  clear  that  this  is  the  scourging  and  mockery 
which  St.  John  records,  for  it  appears  from  this  account 
that  Pilate  had  not  at  that  time  determined  on  crucifying 
Him,  for  this  the  Chief  Priests  then  demanded,  and  afte* 
that  Pilate  "  sought  to  release  Him."  And  although  the 
account  of  the  scourging  in  St.  Matthew  and  St.  Mark  may 

9  q>paye\\&cras.  l  Luke  xxlii.  4.     John  xviii.  38. 

2  Luke  XT!!!.  15  and  22.  s  Acts  xxii.  24. 
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appear  to  speak  of  a  different  period,  yet  unless  we  sup 
pose  that  the  circumstances  of  the  mockery,  the  crown  of 
thorns,  and  the  purple  robe,  were  all  twice  repeated,  which 
seems  quite  incredible,  we  must  conclude  that  they  arc 
describing  the  same  occurrence  as  this  in  St.  John,  and 
that  it  took  place  as  he  states,  before  our  Lord  was  con 
demned  to  be  crucified.  The  account  is  indeed  introduced 
in  St.  Matthew  by  the  word  "then,"  as  if  immediately 
following  on  His  condemnation  to  death  :  but  we  have 
often  occasion  to  show  that  the  particle  "  then "  in  the 
Gospels,  and  especially  in  St.  Matthew's  Gospel,  is  not 
determinate  of  time.  The  account  therefore  is  simply 
this,  that  Pilate  first  appeals  to  them  to  liberate  our  Lord 
as  an  innocent  person ;  then,  as  one  released  at  the  Pass 
over,  as  the  accustomary  boon  to  the  people,  even  if  not 
innocent ;  and  thirdly,  as  one  scourged,  and  already  suffi 
ciently  punished.  And  certainly,  as  Pilate  supposed,  in 
any  ordinary  case  of  envy  and  malice,  so  piteous  a  spec 
tacle  would  have  been  sufficient  to  move  them.  But  man's 
natural  hatred  of  holiness  is  connected  with  an  indefinable 
fear,  and  fear  leads  to  cruelty ;  and  doubtless  evil  spirits, 
as  well  as  evil  men,  were  most  earnest  for  His  death. 

St.  Chrysostom,  Origen,  Augustin,  Cyril,  and  others, 
confirm  this  view,  that  "  the  scourging  "  was  a  distinct  act 
from  the  crucifixion.  "  This  act  of  Pilate,"  says  Augustin4, 
"  we  must  suppose,  was  for  no  other  reason,  but  that  the 
Jews  might  thus  be  satiated  with  His  sufferings,  and  so 
desist  from  raging  for  His  death."  And  again,  "  that  His 
enemies  might  be  satisfied  with  their  mockeries,  and  not 
thirst  for  His  blood."  And  Origen,  in  like  manner,  "that 
when  they  saw  what  the  soldiers  had  done,  they  might 
pause  a  little  from  their  passion,  therefore  he  led  Him 

4  In  Joan.  Tract,  cxvi. 
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forth  thus  crowned."  Thus,  while  the  unjust  judge  has 
not  courage  to  acquit  Him  whom  he  pronounces  innocent, 
even  his  compassions  only  serve  to  add  to  the  afflictions 
and  sorrows  of  Jesus  Christ. 

" Then  therefore"  says  the  beloved  disciple,  that  is, 
after  he  had  delivered  up  Barabbas  to  their  choice, 
"  Pilate  took  Jesus  and  scourged  Him"  (John).  "  The 
soldiers  of  the  Governor  took  Jesus"  (Matt.)  "and  led 
Him  away  within  the  hall "  (Mark),  "  which  is  the  Prce- 
torium"  (Matt.,  Mark),  "  and  call "  (Mark)  "  and  bring  to 
gether  to  Him"  (Matt.)  "  the  whole  band  "  (Matt.,  Mark) : 
as  is  usual  to  an  execution  of  such  a  kind. 

And  now  they  first  of  all  strip  naked  His  adorable  Per 
son  ;  and  this  was  of  itself  no  slight  suffering  to  His  most 
Holy  soul,  to  have  His  most  chaste  and  virginal  Body 
stripped  bare,  as  afterwards  on  the  Cross.  An  infliction 
which  is  partly  implied  in  the  expression  of  "  the  shame" 
as  well  as  the  pain  of  that  ignominious  death ;  and  which 
is  of  itself  made  a  distinct  subject  of  contemplation  in 
Bishop  Andrews's  meditations  on  the  Passion  and  Death 
of  our  Lord. 

After  this,  as  it  is  supposed,  they  proceed  to  bind  Him 
to  a  column ;  this  St.  Jerome  and  Prudentius5  mention, 
and  the  Yen.  Bede  likewise,  probably  from  them,  as  a 
pillar  of  marble.  And  this  they  did  in  order  that  He 
might  be  more  in  the  power  of  those  that  scourged  Him, 

*  Prudentius  thus  speaks  of  it,  Enchiridion,  xli. : — 

Here  Christ  stood  bound,  and  to  a  pillar  tied. 
Gave,  like  a  slave,  His  body  to  the  scourge; 
That  venerable  pillar  still  remains, 
And  bears  a  holy  Temple,  teaching  us 
That  we  may  live  in  Him  from  scourges  free. 
"  Ad  columnam  ligari."  Bp.  Andrews. 
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which  is  said  to  have  "been  with  peculiar  severity,  for  the 
same  reasons,  whatever  they  might  have  been,  which  led 
them  to  that  singular  refinement  of  torture,  the  crown  of 
thorns,  and  in  order  to  satiate  His  bloodthirsty  enemies  on 
whose  account  it  was  done.  "  Behold,"  says  St.  Augustin6, 
"  the  Lord  is  fitted  for  the  scourging ;  behold  now  He  is 
scourged  ;  the  violence  of  the  stripes  with  repeated  strokes 
hath  broken  His  sacred  skin ;  the  cruel  lashes  of  the 
thongs  cut  His  back.  Oh,  sad  sight,  God  lieth  extended 
before  men !  and  He  suffereth  the  punishment  of  a  criminal, 
in  whom  no  trace  of  sin  could  be  found."  This  terrible 
infliction  we  may  well  suppose  was  that  being  baptized  in 
blood  of  which  our  Lord  spake.  And  after  that  the  put 
ting  on  and  taking  off  the  cloak  from  His  bleeding  body, 
as  it  stuck  to  His  wounds,  is  supposed  to  have  added  to 
His  pains. 

Now  the  soldiers,  after  the  example  of  their  own  Go 
vernor  and  of  the  Jews,  began  to  mock  and  insult  Him  for 
the  alleged  charge  brought  against  Him,  of  His  being  a 
King,  and  to  make  mock  insignia  of  royalty.  "After 
they  had  stripped  Him"  (Matt.)  for  the  purpose  of 
scourging  Him,  "they  clothed  Him"  St.  Mark  says,  "with 
purple ;  "  St.  John  says,  "  they  threw  over  Him  a  purple 
garment  /"  but  St.  Matthew  says  that  "  they  put  on  Him 
a  scarlet  cloak"  Some  persons,  and  among  them  St. 
Ambrose,  have  imagined  this  to  mean  two  different 
robes 7.  But  perhaps  the  discrepancy  may  be  easily  re 
conciled  by  supposing  that  it  was  intended  to  represent 

6  In  Serm.  de  Pass. 

'  St.  Ambrose  translates  St.  Matthew's  expression  chlamvydem 
coccineam;  and  paraphrases  St.  Mark's  TropQvpav,  purpuream  twii- 
cam,  as  though  this  were  the  -^T^V,  or  inner  and  close  vest,  the 
s,  being  the  outer  and  loose  one. 
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the  purple  robe,  but  that  the  purple  being  an  expensive 
colour,  and  not  easily  procurable,  it  would  be  substituted 
by  some  other  colour  resembling  it,  but  perhaps  less  costly 
and  sumptuous  in  its  quality,  such  as  scarlet,  and  perhaps 
it  was  some  military  cloak 8.  To  confirm  this  it  may  be 
observed,  that  St.  Matthew  twice  speaks  of  it  under  the 
word  (x\afjLv<i)  which  signifies  a  military  cloak.  But  on 
such  an  occasion  they  would  never  be  content  to  inflict 
mockeries  without  pain,  and  if  the  rest  of  His  body  was 
covered  with  stripes,  His  head  was  the  only  part  which 
was  free  from  these  marks  of  blood :  so  "  the  soldiers " 
(John)  "  when  they  had  platted  a  crown  of  thorns"  (Matt., 
Mark,  John),  of  the  large  thorns  of  that  country,  "  they 
placed  it  about  His  head  "  (Matt.,  John).  Thus  in  addi 
tion  to  what  He  had  already  undergone,  inflicting  excru 
ciating  agony,  as  well  as  mockery,  on  His  most  sacred 
Person.  Thus  was  He  not  in  colour  and  appearance  only, 
but  in  reality  "  in  a  vesture  dipped  in  blood 9,"  coming 
"  with  dyed  garments  from  Bozrah1  •"  and  stained  was  "all 
His  raiment  V  And  now  for  a  mock  sceptre  "  they  put  a 
reed  in  His  right  hand"  (Matt.),  and  then  "lowing  the 
knee  before  Him "  (Matt.)  "  they  began  to  salute  Him " 
(Mark),  "and  mocked  Him,  saying"  (Matt.),  "Hail,  King 
of  the  Jews  !"  (Matt.,  Mark,  John).  Such  revilers  would 
not  continue  in  these  insults  without  adding  wanton  injury 


"  Yet  KOKKIVOS  and  -jroptpvpa  are  often  found  together  in  Scripture 
about  the  coverings  of  the  Tabernacle,  and  in  2  Sam.  i.  24,  and 
especially  Lament,  iv.  5,  KOKKIVOS  is  used  as  a  fine  costly  colour. 
It  is  the  word  in  the  LXX.  Isaiah  i.  18,  where  our  translators 
render  it  "crimson."  The  French  Test,  renders  both  St.  Matt. 
KOKKIVOV  and  St.  Mark  and  St.  John  iropfyvpav  by  the  same  word, 
manteau  d'eccvrlate. 

9  Eev.  six.  13.  1  Isa.  Ixiii.  1.  *  Isa.  Ixiii.  3. 
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also  to  indignities.  Then  " they  took  the  reed"  (Matt.) 
from  His  hand,  "  and  beat  Him  on  the  head  "  (Matt., 
Mark) ;  which  being  probably  not  a  mere  hollow  and 
light  reed,  but  as  we  shall  have  occasion  to  show,  of  a 
hard  substance,  must  have  inflicted  exquisite  pain  by 
driving  the  thorns  into  His  brow.  "  And  they  spit  upon 
Him"  (Matt.,  Mark) ;  and  others  "  beat  Him  with  the 
palms  of  their  hands"  (John) ;  and  others  "kneeled  down 
and  worshipped  Him  "  (Mark), — either  an  act  of  adoration 
which  they  showed  to  eastern  Kings ;  or,  as  some  think, 
from  some  intimation  they  had  heard  of  His  declaring 
Himself  the  Christ,  and  the  Son  of  God. 

Thus  was  our  Lord  crowned,  and  this  was  His  Corona 
tion-day.  The  hall  of  judgment  was  His  Kingly  court, 
and  these  kneelers  were  His  courtiers.  There  was  no  part 
of  His  most  adorable  Person,  but  was  marked  with  suffer 
ing  and  indignity.  His  head  was  bleeding  with  the  crown 
of  thorns,  and  beaten  with  the  reed  ;  His  Divine  counte 
nance,  from  the  brightness  of  which  Angels  hide  their 
eyes  in  adoration,  before  which  the  Heavens  are  not  clean, 
was  defiled  with  spitting,  and  bruised  with  blows  •  His 
back  was  mangled  with  the  scourging  of  rude  soldiers ; 
His  knees  were  already  weak  through  fasting,  and  worn 
with  kneeling.  His  whole  Sacred  Body  was  exposed  to 
nakedness,  and  covered  with  the  mockery  of  the  purple 
robe,  as  before  it  had  been  with  the  bloody  sweat.  His 
tender  neck  was  bruised  and  bowed  with  the  weight  of 
the  Cross.  His  holy  hands  were  at  this  time  given  to  the 
mockery  of  the  reed,  and  afterwards  pierced  and  bleeding 
with  nails.  His  eyes  were  hurt  with  the  sight  of  horrid 
and  malicious  passions ;  His  ears  with  dreadful  words  and 
revilings.  His  mouth  was  afterwards  "  dried  up  like  a 
potsherd;"  and  His  tongue  cleaving  unto  His  gums.  And 
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worse  than  the  iron  that  held  Him  in  chains,  or  that 
pierced  His  hands,  those  words  that  "  like  the  piercings  of 
a  sword "  enter  the  soul.  For  bodily  inflictions  we  can 
estimate,  but  not  so  the  pain  of  heart,  and  the  wounds  of 
a  righteous  soul,  on  beholding  and  hearing  the  deeds  of 
the  wicked.  "  The  stroke  of  the  whip  maketh  marks  in 
the  flesh;  but  the  stroke  of  the  tongue  breaketh  the 
bones. — The  yoke  thereof  is  a  yoke  of  iron,  and  the 
bands  thereof  are  bands  of  brass.  The  death  thereof  is  an 
evil  death,  the  grave  were  better  than  it3." 

Let  us  dwell  on  this  amazing  scene.  The  Giver  of  life 
is  called  guilty  of  death ;  the  only  innocent  a  malefactor ; 
the  Saviour  of  soul  and  body  is  set  aside  for  a  murderer ; 
the  Author  of  liberty  is  fast  in  bonds.  But  surely  He  that 
suffers  in  this  manner  must  have  crimes  upon  Him  which 
Pilate  knows  not  of ;  the  Jews  know  not  of  them ;  and  the 
devil  knows  not  of  them  ;  but  eternal  Justice  in  His  own 
secret  counsels  hath  laid  on  Him  the  iniquity  of  us  all. 
His  Sacred  Body  was  all  one  wound  for  our  sakes,  because 
there  is  no  part  of  our  body,  but  which  ministers  to  sin. 
Of  us,  His  Israel,  it  is  said,  "  from  the  sole  of  the  foot 
even  unto  the  head  there  is  no  soundness  in  it;  but 
wounds  and  bruises  and  putrifying  sores  V  And  there 
fore,  when  taking  upon  Himself  our  penalty,  He  says  in 
our  person,  "My  loins  are  fi]led  with  a  sore  disease,  and 
there  is  no  whole  part  in  My  body."  "My  wickednesses 
are  gone  over  My  head,  and  are  like  a  sore  burden,  too 
heavy  for  Me  to  bear5."  He  wore  that  mock  crown  on 
account  of  our  ambition ;  and  the  thorns,  of  which  it  was 
made,  were  on  account  of  those  worldly  cares  in  us  which 
choke  the  good  seed.  His  ears  were  full  of  reproaches  on 

3  Ecclus.  xxviii.  17.  20,  21.  4  Isa.  i.  6. 

5  Pa.  xxxviii.  4. 
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account  of  our  love  of  flattery  ;  His  face  was  defiled  with 
spitting  on  account  of  our  personal  vanity,  which  leads  to 
so  much  sorrow  and  sin.  For  the  abuse  of  our  liberty,  He 
is  bound  to  the  pillar  ;  for  the  pollution  of  our  hands,  His 
are  pierced  with  nails ;  and  for  our  feet  that  have  gone 
astray,  His  are  bleeding.  His  shame  and  nakedness  is  to 
atone  for  our  vain  adornings.  His  silent  patience  is  to 
expiate  our  impatient  murmurings  and  false  excuses.  The 
lying  accusations  that  are  poured  on  Him  are  for  our 
calumnious  reproaches  of  each  other.  And  His  tongue  is 
dried  up  for  our  evil  language.  For  our  desires  to  be 
glorified,  and  admired  in  the  assemblies  of  men,  He  is 
brought  forth  by  Pilate  in  derision  and  scorn,  saying  to 
the  assembled  multitude,  "  Behold  the  Man  !  " 

When  once,  before  this  time,  the  multitude  would  have 
made  Him  a  King,  He  avoided  and  declined  it ;  but  now 
that  His  kingdom  is  to  be  one  of  this  kind,  He  accepts  it, 
and  puts  on  His  robe  and  crown,  when  it  is  to  be  a  robe 
and  crown  of  shame  and  pain ;  and  takes  His  sceptre 
when  it  is  given  Him  in  derision,  the  reed  with  which  His 
holy  Head  was  beaten. 

And  now  if  the  disobedience  of  our  members  was  thus 
heavy  on  Him,  shall  not  we  mortify  the  same  1  Woe  to 
those  subjects  of  a  Crucified  King,  who  do  not  remember 
these  things ;  and  practise  their  own  members  in  self- 
denial,  that  they  may  thus  yield  them  up  to  Him,  who 
gave  up  His  innocent  Body  for  us.  The  early  Christians, 
as  we  are  told  by  Tertullian6,  refused  to  wear  festive 
chaplets  of  flowers,  from  the  memory  of  their  Lord's 
crown  of  thorns.  Shall  we  not,  in  like  manner,  endea 
vour  to  bear  the  remembrance  of  Him  in  all  our  members, 
if  not  in  the  suffering  of  pains,  yet  in  the  abandonment 
6  De  Corona,  ix. 
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of  vain  pleasures?  "Every  day,"  says  our  good  Bishop 
Wilson,  " deny  yourself  some  satisfaction:  your  eyes  ob 
jects  of  mere  curiosity ;  your  tongue  every  thing  that  may 
feed  vanity  or  vent  enmity  ;  the  palate  dainties  ;  the  ears 
flattery,  and  whatever  corrupts  the  heart ;  the  body  ease 
and  luxury  V  We  may  add,  that,  in  practising  all  these 
things,  our  yoke  is  made  easy,  because  Christ's  yoke  was 
so  heavy,  for  He  bore  our  burden. 

Our  little  self-denials  are  called  bearing  our  cross,  after 
the  similitude  of  His  Passion  ;  and  are  said  to  be  drinking 
of  His  Cup  and  being  baptized  with  His  Baptism.  To 
suffer  for  Him,  or  with  Him,  is  like  touching  the  hem  of 
His  robe  of  blood,  from  which  healing  goeth  forth :  or 
might  we  not  almost  say,  being  hidden  and  protected 
under  His  garment  1  Our  "  sins  are  as  scarlet,"  they  are 
"red  like  crimson;"  and  scarlet  and  crimson  is  the  robe 
which  He  wears,  namely,  our  sins.  He  wears  our  sins,  in 
order  that  we  may  wear  His  righteousness.  He  wears 
them  red  and  crimson,  but  shall  make  them  by  His  wear 
ing  white  as  snow ;  for  He  shall  cast  this  aside,  and  His 
Sacred  Body  shall  be  clothed  with  His  own  garment1. 
For  this  garment  is  that  with  which  we  clothe  Him ;  but 
His  garment  is  that  with  which  He  will  clothe  us,  who 
are  His  Body  ;  and  His  garment  is  "  glistering  and  white 
as  snow,  as  no  fuller  on  earth  can  whiten  it ! "  For  it  is  said 
of  His  redeemed,  that  they  have  "  made  their  robes  white 
in  the  blood  of  the  Lamb.  And  so  His  promise  is,  "  Though 
your  sins  be  as  scarlet,  they  shall  be  as  white  as  snow ; 
and  though  they  be  red  like  crimson,  they  shall  be  as 
wool." 

He  has  put  on  our  sins,  we  must  put  on  His  righteous 
ness  ;  we  must  put  on  Him,  as  He  has  put  on  us ;  we 
7  Sacra  Privata,  Wed.  *  Zech.  iii.  4. 
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must  be  in  some  measure  like  Him.  He  has  put  on  our 
sins  in  order  to  take  their  penalty ;  we  must  put  on  His 
righteousness,  in  order  to  partake  of  His  sanctification. 
Man  himself  can  make  no  sacrifice  acceptable  to  God,  for 
the  only  proper  Sacrifice  is  that  of  Christ :  but  what  is 
required  of  us  is  obedience  to  God,  and  mercy  to  man. 
For  it  is  written,  "  Obedience  is  better  than  sacrifice ; " 
and  "I  will  have  mercy  and  not  sacrifice."  In  Christ 
sacrifice  was  combined  with  perfect  obedience  to  God,  and 
perfect  mercy  to  man.  But  as  the  thing  required  in  the 
typical  and  representative  sacrifices  was,  that  they  also 
should  be  entire  and  perfect :  so  of  obedience  and  mercy 
in  man,  which  are  to  set  forth  in  us  that  Sacrifice,  it 
is  required  that  they  should  be  "perfect  as  God  is 
perfect." 

Not  only  our  poor  humiliations  and  self-denials,  but 
those  evils  that  come  to  us  by  an  unavoidable  and  chasten 
ing  Providence,  are  sanctified  and  blessed  after  a  likeness 
to  His  sufferings.  As  St.  Cyril  says 2,  "  Through  the  first 
Adam  we  labour  under  the  disease  of  disobedience  and  the 
curse  attached  to  it ;  but  by  the  Second  we  are  enriched 
with  the  gift  of  obedience  and  the  blessing  attached  to  it." 
Or,  as  Origen  still  more  beautifully  expresses  it,  "The 
power  of  the  Only  Begotten  was  made  a  curse  for  us, 
being  by  nature  a  blessing :  but  since  He  is  a  blessing, 
He  hath  consumed,  and  dissolved,  and  scattered  every 
curse."  And  St.  Athanasius,  not  less  so,  says,  "  Darkness 
is  irradiated  by  light,  and  '  the  less  is  blessed  of  the 
greater  : '  so  is  our  humanity  blessed  by  His  Godhead." 
Thus  evil  has  become  good  to  us.  On  account  of  His 
correction,  it  is  good  for  us  to  be  troubled,  and  His  lov 
ing  correction  doth  make  us  great.  And  because  of  His 
2  In  Joan.  lib.  xii. 
Q  2 
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scourging,  God  doth,  scourge  (/Aocmyoi)  every  son  whom 
He  doth  receive,  and  corrects  him  whom  He  loves.  Mourn 
ing  is  a  state  of  blessing,  because  of  the  Man  of  Sorrows. 
Blessed  are  the  poor  on  account  of  His  poverty  :  blessed 
are  the  meek  on  account  of  His  silent  patience.  To  love 
our  enemies  is  to  be  the  children  of  God,  because  it  is 
according  to  the  example  of  His  Son.  They  that  are  per 
secuted  may  rejoice  and  be  exceeding  glad,  on  account  of 
the  agonies  of  mind  He  endured  when  persecuted.  His 
stripes  are  healing  to  us.  The  nails  which  transfix  Him 
on  the  accursed  Tree,  let  us  loose  from  the  same.  This  is 
the  King  of  that  kingdom  which  the  meek  shall  inherit. 
His  robe,  and  crown,  and  sceptre,  are  not  weakness,  as 
they  appear,  but  strong  in  that  strength  that  overcometh 
the  world.  Never  in  Kingly  robe,  and  Imperial  crown, 
and  Sovereign  sceptre,  were  such  glory,  and  such  majesty, 
and  such  strength,  as  were  in  these. 

But  every  instrument  of  our  Lord's  suffering  was  replete 
with  Divine  mysteries,  to  do  Him  honour  in  the  sight  of 
adoring  Angels,  and  to  speak  the  nature  of  His  kingdom. 
As  He  had  been  before  clothed  with  the  white  robe  of 
innocence,  so  He  is  now  with  the  red  robe  of  blood.  For 
His  kingdom  is  not  only  one  of  innocence,  but  also  one 
of  suffering.  The  purple  robe  is  not  only  the  emblem  of 
Royalty,  but  also  of  Martyrdom.  He  is  a  King,  and  He 
is  also  a  Martyr ;  and  He  is  the  King  of  Martyrs.  His 
garment  is  also  that  of  victory;  for  when  the  Prophet 
speaks  of  Him  as  coming,  "  glorious  in  His  apparel,"  and 
in  "  dyed  garments,"  it  is  as  One  victorious  over  His  ene 
mies,  and  with  garments  dyed  in  their  blood.  And  what 
crown  could  be  more  suitable  to  this  our  King  (oh,  awful 
mystery  !)  than  a  crown  of  thorns  1  whether  it  be  as  ex 
pressing  that  all  earthly  royalty  must  be  a  crown  of  thorns, 
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or  rather  as  bearing  Himself  the  curse  of  His  people  ;  for 
it  was  meet  that  the  Second  Adam  should  reap  the  fruits 
of  that  which  the  first  Adam  planted  :  or  whether  it  be 
that  He  wore  this  Crown  of  Agony,  as  being  that  crown 
which  is  most  emblematic  and  suitable  to  the  King  of 
Martyrs.  And  the  reed,  which  is  His  sceptre,  may  denote 
the  frailty  of  every  earthly  Kingdom :  or  may  speak  the 
gentleness  and  meekness  of  His  own  kingly  sway,  in  dis 
tinction  from  that  rod  of  iron ;  that  rod  of  eternal  Judg 
ment  with  which  He  shall  break  His  enemies  in  pieces  on 
the  Last  Day.  All  that  are  in  His  presence  do  Him  un 
willing  homage  and  obeisance  in  all  their  purposes  of 
dishonour,  and  already  commence  the  fulfilment  of  that 
prophecy.  For  God  had  sworn  it  long  before 3,  that  to 
Him  "  every  knee  should  bow," — "  of  things,"  adds  St. 
Paul,  "  in  Heaven,  and  things  in  earth,  and  things  under 
the  earth4."  Yea,  things  under  the  earth  also;  for  it 
seems  already  in  type  and  emblem  to  set  forth  this  latter  : 
for  when  even  wickedness  is  made  to  bow  before  Him,  and 
to  personate  mysterious  prophecy,  it  is  like  spiritual 
Wickednesses  under  the  earth,  doing  Him  homage  when 
they  think  not,  and  carrying  on  His  Kingly  and  Victorious 
purposes.  And  observe  that  as  the  Jew  did  Him  mock 
homage  before,  so  does  the  Gentile  now ;  for  both  shall 
acknowledge  Him  as  their  King ;  both  already  do  so  in 
mystery,  for  it  is  written,  "  All  nations  shall  do  Him 
service  5 ;"  "  All  the  kindreds  of  the  nations  shall  worship 
before  Him6."  For  in  the  Eomans,  as  masters  of  the 
world,  all  nations  do  Him  service.  Herein  is  shown  that 
strength  of  His  kingdom,  which  the  poor  in  spirit  shall 
inherit, — unfailing  charity,  undisturbed  meekness,  and  spot- 

a  Isa.  xlv.  23.  4  Phil.  ii.  10. 

5  Pa.  Ixxii.  11.  6  Ps.  xxii.  27. 
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less  innocence.  And  He  is  armed  all  over  as  Conqueroi 
of  the  world  with  Divine  armour,  the  helmet  of  Salvation, 
the  sword  of  the  Spirit,  and  the  shield  of  Faith ; — Salva 
tion,  in  giving  Himself  up  as  a  spotless  Lamb  for  others ; 
by  the  spiritual  sword  of  invincible  meekness;  and  by 
Faith,  committing  Himself  unto  Him  that  judgeth  right 
eously.  Thus  He  teaches  His  people  together  with  Him 
to  tread  on  serpents  and  scorpions,  and  all  the  power  of 
the  enemy ;  and  so  to  be  more  than  conquerors,  through 
Him  that  loved  them. 

"These  things,"  says  Origen,  "the  soldiers  did  in 
mockery,  but  mysteries  with  regard  to  us  were  being  per 
formed  thereby."  "But  we,"  says  Jerome,  "understand 
all  these  things  mystically.  For  as  Caiaphas  said  that  one 
man  must  die  for  the  people,  knowing  not  what  he  said  ; 
so  these  also,  whatever  they  did,  although  they  did  it 
with  another  mind,  yet  to  us  who  believe  they  afforded 
mysteries."  And  St.  Ambrose,  with  great  beauty,  "  With 
a  motive  therefore  execrable,  the  Jews  nevertheless,  un 
consciously,  betray  an  issue  fraught  with  honour.  Thus 
they  pierce  Him  with  thorns,  yet  it  is  to  crown  Him; 
though  it  is  in  mockery,  yet  they  worship;  though  in  the 
heart  they  believe  not,  yet  Him  whom  they  are  killing 
they  confess.  They  were  without  the  motives  of  a  good 
deed,  yet  was  not  God  without  His  honour.  He  is  saluted 
as  a  King,  is  crowned  as  a  Conqueror,  as  God  and  Lord  is 
adored 7." 

But  in  their  explanation  of  different  parts  there  is  some 
little  variety  among  ancient  writers.  Origen  considers  the 
purple  robe  to  signify  the  flesh  subject  to  suffering ;  for  in 
purple  Martyrs  are  celebrated.  St.  Ambrose  supposes  two 
robes,  and  takes  the  purple  for  the  emblem  of  Eoyalty,  and 
7  Expos,  in  Lucam,  lib.  x.  105. 
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the  scarlet  of  Martyrdom.  Isidorus  of  the  purple  robe 
says,  "The  robe  of  mockery  triumphed  over  all  human 
Sovereignty,  which  was  set  at  nought  thereby  ;  but  when 
it  was  worn  by  Christ  it  procured  strength  and  stability, 
advancing  onward  to  power  that  shall  have  no  succession." 
St.  Hilary  8  considers  all  these  things  as  emblems  of  our 
infirmities,  which  Christ  took  on  Himself  in  His  own 
Body.  The  scarlet  robe  the  sufferings  of  His  martyrs; 
the  thorns  the  sins  of  the  Gentiles ;  the  reed  the  weak 
ness  of  the  Gentiles,  which  is  made  firm  when  held  by 
Christ's  hand.  And  these  two  latter  Origen  had  taken 
not  very  differently  ;  "  The  crown  of  thorns,"  he  says, 
"  signified  the  taking  upon  Him  our  sins,  which  the  earth 
brings  forth  as  thorns.  And  the  reed  implied  that  vain 
and  frail  sceptre,  on  which  we  all  leaned  before  we  be 
lieved,  the  sceptre  of  the  Evil  one.  For  we  trusted  on 
the  rod  of  Egypt,  or  Babylon,  or  of  any  other  Kingdom 
opposed  to  the  Kingdom  of  God  ;  and  He  took  that  reed 
and  rod  of  a  frail  Kingdom  from  our  hands,  that  He  might 
triumph  over  him  with  the  wood  of  His  Cross.  And  for 
that  reed  on  which  we  leaned  before,  He  hath  given  us  the 
sceptre  of  a  Heavenly  kingdom,  of  which  it  is  said,  '  The 
sceptre  of  Thy  kingdom  is  a  right  sceptre  V  " 

But  St.  Ambrose  carries  on  the  mystery  of  the  crown  of 
thorns  to  a  sense  still  more  sublime.  "What  else,"  says 
he,  "  does  the  crown  of  thorns,  enwreathed  on  His  Head, 
set  forth,  but  that  gift  of  Divine  operation,  whereby  a 
triumphal  Crown  shall  be  sought  for  God  out  of  sinners, 
which  are,  as  it  were,  the  thorns  of  the  world  ?" 

St.  Athanasius  enlarges  with  great  eloquence  on  the 
same,  in  describing  our  Lord's  contest  with,  and  victory 

8  Can.  xxxiii.  9  Ps.  xlv.  6.     In  Matt.  Comm.  125. 
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over,  the  devil l :  "  Since,"  he  says,  "  the  earth  was  pol 
luted  with  blood ;  and  thorns  were  springing  up  on  all 
sides  on  account  of  the  curse ;  and  the  devil  having  the 
hand-writing  against  us,  had  us  in  his  power,  and  tyran 
nized  over  us :  on  this  account,  the  Lord,  in  spoiling  him 
of  all  things,  when  He  went  forth  to  death,  clothed  Him 
self  with  these,  to  show  that  His  victory  over  death  was 
for  our  salvation.  He  bore  the  blood  in  the  scarlet  robe  ; 
the  thorns  in  the  crown  :  the  hand-writing  against  us  in 
the  reed,  wherewith  the  devil  had  written  down  that 
charge  against  us.  In  order  that,  together  with  death, 
He  might  abolish  these  things,  and  cleanse  the  creation 
from  them  :  and,  instead  of  the  thorns,  might  bestow  on 
us  the  Tree  of  life ;  instead  of  the  crime  of  blood,  might, 
by  His  own  blood,  wash  the  earth  and  us  all :  and,  instead 
of  the  curse,  might  hereafter  bless  those  that  are  on  the 
earth,  saying, '  Blessed  are  the  meek,  for  they  shall  inherit 
the  earth.'  " 

Not  in  prose  only,  but  in  poetry  also,  do  ancient  writers 
love  to  dwell  on  these  mystical  allusions,  whereby  all  that 
happened  to  Christ  is  made  ours  by  spiritual  emblem  and 
figure.  Thus  Gregory  Nazianzen,  in  the  quaint  language 
of  proverbial  sayings  which  he  is  recording,  says, — 

"  The  thorny  crown  and  purple  robe  He  wore 
Are  spoils  of  empire,  which  the  Conqueror  bore ; 
The  Cross  His  trophy :  with  the  Tree  of  gore 
He  triumphs  o'er  that  Tree  of  sad  delight : 
His  nails  there  fix  my  sins,  O  bleeding  sight ! 
In  those  His  outstretch' d  arms  He  holds  us  all ; 
For  our  luxurious  tastes  He  tastes  the  gall. 
That  thief  is  Adam,  who  in  death  believed ; 
The  wicked  suffers,  but  is  not  relieved ; 
The  o'erchanging  gloom  of  outer  darkness  speaka  ; 

1  De  Pass,  et  Cruce  Domini. 
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Kent  rocks  are  stony  hearts  His  dying  breaks ; 
The  risen  Dead,  which  through  the  city  range, 
Speak  movement  in  the  Dead  and  Heavenly  change: 
From  His  pierced  side  two  streams  together  flow, 
Baptism  twofold,  of  water  and  of  woe. 
When  all-pursuing  Time  brings  danger  near, 
His  dying  kills  my  death,  and  soothes  my  fear. 
His  Rising  bursts  in  twain  my  prison  bars, 
And  His  Ascending  bears  me  to  the  stars." 

And  not  only  are  these  things  considered  to  have  future 
references,  but  also  to  have  been  themselves  prefigured. 
Thus  Prudentius,  in  a  remarkable  passage,  wnere  he  is 
speaking  of  the  manifestations  of  God  in  the  Old  Testa 
ment,  as  shadowing  forth  and  prefiguring  the  Incarnation 
of  our  Lord  and  the  circumstances  attending  it,  mentions 
an  instance  which  he  considers  emblematic  of  His  crown  of 
thorns 2 : — 

"As  erst  the  Word,  the  true  Irradiance 
Of  the  all-gracious  Father,  did  assume 
A  frame  of  frailty  from  the  Virgin's  womb, 
So  ere  His  flesh-born  days,  in  living  trance, 
Face  to  face  seen  in  human  countenance, 
He  talk'd  with  Moses ;  glassing  things  to  come — 
That  He  frail  manhood's  form  should  make  His  home. 

E'en  so  when  Godhead  burst  on  Moses'  glance, 

Making  the  unharm'd  bush  His  burning  lair, 

Sharp- wounding  thorns  among  and  leafy  hair, 

It  mirror'd  Godhead  coming  from  the  skies, 

To  put  on  limbs  whereon  the  thorns  should  rise, 

A  thick-wrought  crown  our  crimes  had  planted  there, — 

Our  God  in  thorns  of  piercing  agonies." 

It  does  not  appear  that  these  inflictions,  on  the  adorable 
Son  of  God,  took  place  in  the  sight  of  His  enemies,  the 
Jews ;  for  one  would  suppose  that  they  did  not  enter  into 
2  Apotheosis,  6.  xlix. 
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the  hall  of  execution ;  and  it  is  afterwards  said  that  Pilate 
brought  Him  out  to  them.  At  all  events,  the  chief  design 
of  this  infliction  was  to  satisfy  them.  But  it  appears  un 
accountable  why  Roman  soldiers  should  proceed  to  such 
extremities  of  unprovoked  cruelty,  beyond  what  any  wish 
to  gratify  the  Jews  or  their  own  depraved  wantonness  could 
explain.  "It  is  not  said,"  St.  Austin  remarks,  "that 
Pilate  commanded  the  crown  of  thorns  to  be  made ; " 
although  of  course  he  must  have  permitted,  and  by  his 
leading  out  our  Lord  with  the  crown  upon  Him,  he  seems 
to  sanction  it.  But  as  Chrysostom  says,  "  Pilate  having 
set  this  charge  on  Him  in  derision,  the  soldiers  thus  in 
mockery  deal  with  Him ; "  and  he  also  thinks  that  this 
gratuitous  and  additional  cruelty  of  the  soldiers,  without 
Pilate's  command,  was  from  their  being  bribed  by  the 
Jews.  But  the  fact  is,  that  almost  all  wickedness  does,  on 
consideration,  appear  unaccountable,  and  can,  too  often, 
be  explained  in  no  other  way,  but  as  the  mystery  of  ini 
quity.  Therefore  the  Fathers,  instead  of  dwelling  on 
ostensible  causes,  do  attribute  it  to  the  conspiracy  and 
instigation  of  the  devil.  "  I  think,"  says  Origen,  "  the 
soldiers  did  this  from  the  operation  of  those  invisible 
'  rulers  of  the  world,  who  stood  up  and  took  counsel  against 
the  Lord  and  His  Anointed8 :'  that  it  would  seem  rather 
their  delusion  than  that  of  men,  of  them  who  knew  not 
in  that  dispensation  the  Wisdom  of  God ;  for  if  they  had 
known  it,  they  would  not  have  crucified  the  Lord  of 
glory  V  St.  Chrysostom  speaks  to  the  same  effect.  And 
St.  Athanasius,  in  his  very  sublime  Treatise  "on  the  Pas 
sion  and  Cross  of  the  Lord,"  describes  the  whole  of  it, 
throughout  all  its  details,  as  the  actions  of  the  great 
enemy,  and  mankind  as  his  subordinate  agents,  stirred  up 
3  Ps.  ii.  2.  4  1  Cor.  ii.  8.  Comm.  in  Matt.  125. 
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by  him  to  answer  his  designs.  Pursuing  this  subject  he 
"breaks  out  into  this  sublime  language :  "  From  hence  we 
might  see  the  devil  fleeing,  with  all  his  host  and  Princi 
palities  and  Powers  ;  and  the  Lord  pursuing  with  human 
arms  the  diabolical  phalanx.  For  the  interval  was  not 
long  when  He  spoiled  the  enemy  of  all  things.  Being 
confounded  he  stirred  all  things  against  the  Lord :  the 
Jews  to  conspire ;  Pilate  to  condemn ;  the  soldiers  to 
mock  Him  :  knowing  not  that  He  was  doing  this  against 
himself.  For  malice  is  blind,  and  wickedness  cannot  see 
before  it,  and  does  not  know  that  it  is  sharpening  its 
hands  against  itself;  for  it  is  as  if  one  took  hold  of  a  ser 
pent  by  the  hand,  and  wishing  to  cast  it  on  another,  is  of 
course  bitten  himself;  or  seizing  fire  by  the  hand,  and 
wishing  to  injure  an  enemy,  does  not  know  that  he  is 
setting  fire  to  himself."  It  is  very  evident  that,  through 
out,  all  the  arts  of  the  great  enemy  recoil  upon  his  own 
head,  and  the  very  instruments  of  his  malice  become  to 
the  Author  of  our  salvation  the  means  of  His  fuller 
triumph  and  victory.  The  malice  he  kindled  in  the  Jews 
exemplified  our  Lord's  perfect  charity ;  their  inveterate 
cruelty,  the  perfection  of  His  patience  ;  their  accumulated 
threats,  His  fortitude.  His  own  arms  were  used  against 
the  Evil  one,  and  by  his  own  weapons  he  was  conquered. 
For  the  stronger  man  entereth  his  place,  and  taketh  from 
him  the  armour  in  which  he  trusted.  Here  the  true 
David  destroys  the  giant  Goliath  with  his  own  sword. 
Pharaoh,  by  pursuing  Israel,  involves  himself  in  his  own 
destruction.  The  true  Samson  in  His  death  overwhelms 
His  enemies  in  the  ruins  of  their  own  temple,  while  they 
are  thinking  to  make  Him  the  object  of  their  triumphant 
mockery.  The  robe  of  derision  and  scorn  becomes  His 
garment  of  victory,  and  of  empire :  the  reed  put  into  His 
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hands  becomes  the  rod  of  iron,  whereby  He  shall  subdue 
the  nations. 

But  yet — although  the  combination  of  evil  powers  was 
doubtless  never  greater  nor  more  violent  than  on  this  day, 
nor  the  power  of  Christ  more  triumphant ; — yet  we  cannot 
suppose  them  so  far  supernatural  in  their  effects,  that 
there  was  evinced  any  thing  beyond  those  principles  of 
good  and  evil,  which  are  always  in  operation.  The  spirit 
of  evil  always  attacks  with  the  same  arts,  and  always  is 
overcome  by  the  same  means.  "Wickedness,  in  like  man 
ner,  is  always  active ;  Christ,  in  like  manner,  is  always 
overcoming  in  His  members.  For  the  account  of  these 
circumstances  in  the  Book  of  "Wisdom6  must  either  be 
considered  as  strongly  prophetic  of  Christ's  sufferings,  be 
yond  what  the  known  effects  of  good  and  evil  can  account 
for  ;  or  else  it  must  be  descriptive  of  the  full  development 
of  the  principles  of  good  and  evil,  as  they  are  known  by 
the  observations  of  the  wise.  For  no  one  can  read  the 
account  without  perceiving  that,  whether  intended  or  not, 
it  is  Christ  and  His  enemies  who  are  spoken  of :  "  He  is 
grievous  unto  us  even  to  behold ;  for  His  life  is  not  like 
other  men's,  His  ways  are  of  another  fashion.  We  are 

esteemed  of  Him  as  counterfeits .     Let  us  see  if  Hia 

words  be  true  :  and  let  us  prove  what  shall  happen  in  the 
end  of  Him.  For  if  the  just  man  be  the  Son  of  God,  He 
will  help  Him,  and  deliver  Him  from  the  hand  of  His 
enemies.  Let  us  examine  Him  with  despitefulness  and 
torture,  that  we  may  know  His  meekness  and  prove  His 
patience.  Let  us  condemn  Him  with  a  shameful  death, 
for  by  His  own  saying  He  shall  be  respected.  Such  things 
did  they  imagine,  and  were  deceived.  For  their  own 

•  Wisd.  ii.  10—22. 
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wickedness  hath  "blinded  them.     As  for  the  mysteries  of 
God,  they  knew  them  not." 


"BEHOLD    THE   MAN 

AFTER  the  soldiers  had  inflicted  their  severe  treatment  on 
Christ, — "  Pilate  therefore  again  went  out "  (John) — from 
the  Judgment  Hall  to  the  Jews,  taking  Jesus  with  him, 
in  the  hopes  of  moving  His  enemies  by  so  miserable  a 
spectacle  of  suffering,  so  that  they  would  relinquish  their 
murderous  purpose, — "  and  says  to  them,  Behold,  I  bring 
Him  out  to  you,  that  ye  may  know  that  I  Jind  no  fault  in 
Him  "  (John).  That  is  to  say,  by  this  punishmeni  which 
I  have  inflicted  on  Him,  you  may  perceive  that  I  am 
satisfied  there  is  no  charge  against  Him,  which  can  warrant 
His  death.  As  he  spake  these  words  the  soldiers  were 
bringing  forth  the  object  of  their  cruelties,  bleeding  with 
all  the  signs  of  the  maltreatment  He  had  received  at  their 
hands.  "  Jesus,  therefore, "  says  St.  John,  "  came  forth, 
bearing  the  crown  of  thorns  and  the  purple  robe.  And  he 
saith  unto  them,  Behold  the  Man!"  Yery  desirous  to 
mitigate  them,  and  induce  them  to  relent,  on  this  occasion 
Pilate  drops  the  offensive  expression,  "  the  King  of  the 
Jews,"  which  he  had  been  using  in  derision,  and  adopts  a 
term  that  might  conciliate  their  pity,  towards  one  so  un 
worthy  of  their  envy.  "  If  it  is  the  King  ye  envy,"  says 
St.  Augustin,  "  spare  him  now,  when  thus  debased.  He 
saith  unto  them,  '  Behold  the  Man  !'  "  Very  remarkable 
again  and  wonderful  are  Pilate's  words,  for  our  Lord  had 
declared  Himself  God,  and  for  that  confession  He  was 
condemned  to  death ;  but  Pilate  brings  Him  forth  to  all 
the  world  as  perfect  "Man."  As  it  were  by  a  strange 
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providence,  he  had  before  been  even  dwelling  on  this  word. 
He  spoke  of  Him  as  "  the  Man 6,"  and  kept  repeating  the 
term,  saying,  "  ye  have  brought  this  Man7."  And  "but 
in  this  Man  I  find  no  fault  V  It  was  the  very  term  by 
which  our  meek  Lord  delighted  to  express  His  humiliations, 
"  the  Son  of  Man."  And  surely  if  any  term  could  move 
all  that  was  human,  all  that  has  left  in  it  the  milk  of 
human  kindness  in  man,  it  was  this  term,  "  Behold  the 
Man  ! "  Evil  spirits  might  still  go  on  to  vent  their  hate, 
but  on  mankind  such  an  appeal  should  not  be  in  vain. 
What  part  is  there  of  Him  which  has  not  already  by  ill- 
treatment  evinced  His  perfect  Humanity?  To  all  the 
world  Pilate  has  set  Him  forth  in  these  words.  "  Behold 
the  Mali!" 

But  "  when  the  Chief  Priests  and  their  officers  saw  Him, 
they  cried  out,  saying,  Crucify  Him,  crucify  Him"  (John). 
"Pilate"  as  it  were  horror-struck  by  such  inveterate  inhu 
manity,  answers  with  anger  and  impatience,  "  Take  ye 
Him,  and  crucify  Him,  for  I  find  no  fault  in  Him"  (John). 
Here  the  Gentiles  crown  Him,  and  bring  Him  forth  to  the 
Jews  as  their  King  :  which  seems  mysteriously  to  set 
forth,  in  figure,  what  has  ever  since  been  the  case  in 
Christ's  spiritual  kingdom.  The  Gentiles  bring  Him  forth 
as  the  King  of  the  Jews,  saying,  "  Behold  the  Man!" 
But  the  Jews  indignantly  reject  Him.  Thus  on  this 
occasion  do  they  cast  Him  from  them,  and  send  Him  back 
to  the  Gentiles  :  and  God  receives  Him  at  His  right  hand, 
bidding  Him  there  to  rest,  till  He  makes  His  enemies  His 
footstool.  "  Thou  shalt  deliver  Me  from  the  strivings  of 
the  people;  and  Thou  shalt  make  Me  the  Head  of  the 

6  &  Hvdpuiros.     Luke  xxiii.  6.  1  Luke  xxiii.  14. 

8  Luke  xxiii.  4.  14. 
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heathen.     A  people  whom  I  have  not  known  shall  serve 
Me.     As  soon  as  they  hear  of  Me  they  shall  obey  Me  V 

The  Jews,  now  ashamed  of  their  old  charge,  and  of 
Pilate's  contempt  of  them  for  it,  as  it  had  been  shown  to 
be  so  futile,  and  yet  not  willing  to  appear  as  if  they  had 
no  charge  at  all,  fall  back  on  their  own  previous  condem 
nation,  which  was  not  one  suitable  to  be  brought  before  a 
heathen  Governor,  for  thereby  they  made  him  the  judge 
in  their  own  sacred  matters,  instead  of  the  Word  of  God. 
"  They  answered,  We  have  a  Law,  and  by  our  Law  He 
ought  to  die,  because  He  hath  made  Himself  the  Son  of 
God"  (John).  Here  again  we  cannot  but  observe  a  Divine 
signification  in  the  words  of  the  Jews,  far  beyond  any 
thing  of  which  they  were  themselves  conscious.  "  We 
have  a  Law,  and  by  our  Law  He  ought  to  die,"  or  He 
needs  must  die,  "  because  He  made  Himself  the  Son  of 
God."  The  words  were  certainly  true  that  He  had  made 
Himself  the  Son  of  God.  And  if  He  was  not  the  Son  of 
God,  then,  indeed,  He  ought  to  die,  for  being  guilty  of 
blasphemy.  But  if  He  be  indeed  the  Son  of  God,  as 
He  has  shown  Himself  to  be  by  all  His  miracles  of  mercy ; 
then,  indeed,  according  to  their  Law,  He  needs  must  die  : 
for  the  whole  of  their  Law  is  nothing  else  but  a  testimony 
to  the  Son  of  God,  and  that  He  must  needs  die.  It  was 
the  wickedness  of  the  High  Priest  that  led  him  to  say 
that  Christ  must  die  for  that  nation  ;  and  it  is  now  their 
own  wickedness  that  leads  the  Keepers  and  Expounders 
of  the  Law  to  testify,  that,  according  to  that  Law,  He 
must  die.  But  nevertheless  it  was  in  both  cases  a  great 
truth  of  God.  Nor  is  it  contrary  to  the  analogy  of 
Scripture,  to  consider  evil  men  and  evil  things  to  be  thus 
replete  with  prophecy,  and  witnesses  of  God.  We  have 
9  Ps.  xviii.  43.  45. 
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dwelt  upon  this  throughout  this  history,  wherein  we  have 
seen  that  Caiaphas  speaks  prophecy,  and  the  false  wit 
nesses,  and  Herod  in  his  mockery,  and  Pilate  and  his 
soldiers  by  word  and  action,  bear  testimony  and  give 
utterance  to  the  truths  of  God.  It  is  in  the  same  way 
observable  throughout  the  Holy  Scriptures,  that  not  good 
things  only  (for  what  is  good  among  mankind  when  com 
pared  with  Him?)  but  evil  things  also  and  evil  persons 
are  made  resplendent  with  the  light  of  His  glories.  So 
the  unjust  judge  is  made  to  represent  God's  graciousness  : 
the  unfriendly  man  in  bed,  His  long-suffering  :  the  dis 
honest  steward,  the  wisdom  of  His  elect :  Samson  and 
saints  of  God,  in  their  sins  (as  even  David  in  his  sin,  it 
has  been  supposed1),  typify  the  history  of  Christ,  and  His 
righteousness.  All  things  speak  of  Him ;  hardness  of 
heart  and  blindness  of  eyes  are  ever  said  to  indicate  the 
signs  of  His  presence.  Evil  spirits  are  made  to  bear 
testimony  to  Him;  they  bear  witness  to  His  Almighty 
Power ;  they  bear  witness  to  Him  as  the  Holy  One  of  God, 
and  as  the  Judge,  Whose  day  is  coming.  Thus  it  is  that 
the  prince  of  this  world  cometh,  and  by  all  his  agents 
shall  bear  witness,  that  he  finds  nothing  in  Him. 

Thus  shall  it  be  at  the  last,  that  Antichrist  himself 
shall  bear  witness  to  His  truth,  and  be  prophetic  of  His 
coming  :  evil  as  well  as  good,  darkness  as  well  as  light 
shall  do  Him  honour  ;  not  only,  "  day  to  day, "  but 
"  night"  also  "  to  night  certifieth  knowledge."  And  as 
it  shall  be  so  at  the  last,  so  also  was  it  in  the  beginning  ; 
for  thus  the  lie  of  the  devil,  by  which  he  deceived  our 
first  parents,  was  made  by  the  Almighty's  marvellous 
mercy  a  true  prophecy,  by  which  the  purpose  of  the  devil 
was  frustrated.  For  it  has  been  well  observed,  man  was 
1  Apologia  David  Altera,  ascribed  to  St.  Ambrose. 
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indeed  made  thereby  to  "  know  good  and  evil,"  his  own 
evil  in  the  overflowings  of  ungodliness,  and  the  goodness 
of  God  in  Christ  crucified.  Why,  therefore,  may  not  the 
Jews  be  witnesses  of  God,  and  say  more  than  they  thought, 
when  they  said,  "  By  our  Law  He  ought  to  die,  because 
He  made  Himself  the  Son  of  God"? 


THE   FEARS   OF  PILATE 

"  When,  therefore,  Pilate  heard  this  saying,  he  was  the 
more  afraid"  (John).  The  expression,  that  "  he  was  the 
more  afraid,"  seems  to  imply  that  Pilate  had  been  afraid 
before,  and  his  whole  conduct  seems  to  indicate  an  unac 
countable  reluctance  and  apprehension.  And  as  this  fear 
is  now  increasing,  from  hearing  that  He  had  declared 
Himself  the  Son  of  God,  this  indicates  that  there  was 
something  about  our  Lord's  person  and  conduct  which 
filled  him  with  some  sense  of  awe,  notwithstanding  his 
treatment  of  Him.  Although  the  name  of  "  the  Son  of 
God"  could  not  be  to  a  heathen  what  it  was  to  a  Jew ; 
yet  an  indefinable  consciousness  of  Deity,  connected  with 
a  human  person,  always  prevailed  among  men,  and  espe 
cially  at  this  time.  Heathenism  derived,  in  all  ages,  a 
prevailing  complexion  from  some  rays  of  scattered  light, 
which  fell  on  it  from  the  true  Eeligion.  When  the  Israel 
ites  were  enjoined  victims  of  a  typical  or  sacrificial 
character,  the  Egyptians  were  making  such  animals  the 
objects  of  their  worship.  And  now  that  the  Jews  were 
expecting  their  Messiah,  the  true  Immanuel,  the  Bomans 
were  deifying  their  emperors,  and  speaking  of  them  as 
gods,  come  down  to  sojourn  among  mankind.  It  is  evident 
that  Pilate  had  not  lost  the  natural  fear  of  God.  And 
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the  many  instances  of  heathens,  who  came  first  into  the 
Kingdom  of  Heaven,  are  proofs  that  this  fear  was  capable 
of  being  improved  into  the  acknowledgment  of  Jesus 
Christ,  the  Son  of  God  manifest  in  the  flesh.  Whatever 
the  character  of  Pilate  may  have  been  subsequently,  he 
does  not  appear  at  this  time  so  hardened  and  lost  as  these 
Jews.  To  discern  the  Godhead  of  Jesus  Christ  did  not 
depend  on  any  definite  instruction  or  previous  expectation, 
but  entirely  on  the  state  of  the  heart ;  on  the  eye  and  ear 
of  the  heart.  For  this  reason  He  was  more  acknowledged 
by  heathens  than  by  Jews,  as  being  more  conscious  of  sin. 
The  Gentiles,  moreover,  were  not  in  this  case  blinded  by 
prejudice  against  conviction.  In  every  case  this  blindness 
arose  from  sinful  passion,  covetousness,  envy,  pride,  or 
fear,  which  clouded  or  destroyed  the  power  of  discerning 
God.  Add  to  which,  that  the  sensation  among  the  Jewish 
nation,  and  especially  the  chief  rulers  in  it,  against  one 
so  apparently  helpless,  and  with  no  charge  capable  of 
being  adduced  against  Him,  was  an  indication  of  some 
great  and  hidden  strength,  which  must  have  impressed  the 
Governor  with  awe.  Indeed,  hatred  of  goodness  is  an 
unconscious  confession  of  its  secret  power ;  for  the  fear  of 
it  exceeds  all  external  indications  of  that  power. 

On  hearing  this,  Pilate  "  again  went  into  the  Judgment 
Hall"  taking  Jesus  with  him  apart  from  the  Jews,  " and 
saitli  unto  Him,  Wlience  art  Thou  ?"  (John,)  or  where  do 
you  really  come  from;  not  What  hast  Thou  done?  as 
before,  but  "  Whence  art  Thou  ?"  For  he  seems  convinced 
that  He  had  done  nothing  amiss,  but  from  whence  was 
He  ?  He  had  said  before  to  Pilate  that  His  kingdom  was 
"  not  from  hence ;"  and  as  he  connected  this  former  decla 
ration  of  our  Lord's  with  what  the  Jews  now  said,  and 
considered  His  dreadful  and  Divine  silence  and  deportment, 
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Pilate's  heart  was  opened  to  religious  awe,  and  he  was 
alarmed.  It  was  a  question  of  awe,  and  he  had  taken  Him 
aside  to  ask  Him.  But  how  did  our  Lord  answer  him  this 
question  1  we  read,  "  but  Jesus  gave  him  no  answer"  (John). 

This  is  now  the  fifth  time  when  He  observed  that 
mysterious  and  remarkable  silence ; — before  the  Chief 
Priest,  before  the  Sanhedrim,  before  Herod,  and  twice 
before  Pilate.  Whenever  there  was  an  opportunity  to 
instruct  others  or  do  them  any  good,  our  Lord  seems  to 
have  spoken  according  to  the  thoughts  of  their  heart ;  but 
whenever  it  was  merely  for  Himself  and  His  own  release, 
"  as  the  lamb  before  his  shearers  is  dumb,  so  He  opened 
not  His  mouth2."  "  When  He  answered  not,"  says  St. 
Augustin,  "  He  was  silent  as  the  sheep  :  when  He 
answered,  He  taught  as  the  Shepherd3."  Without  at 
tempting  to  explain  any  thing  so  inscrutable  as  our  Lord's 
conduct,  which  it  is  for  us  to  adore  in  self-abasement,  not 
to  scrutinize ;  yet  one  cannot  but  notice  here  that  this 
silence  is  a  part  of  that  remarkable  reserve,  which  He 
always  maintained  respecting  Himself,  and  which  we  are 
told  was  the  fulfilment  of  the  expression  concerning  Him, 
that  He  should  "  not  cry  nor  lift  up  His  voice  in  the 
streets  ;" — and  this  in  order  that  He  might  "  not  quench 
the  smoking  flax,  nor  break  the  bruised  reed."  On  this 
occasion  it  is  evident,  that  His  full  reply  to  the  question 
of  Pilate  could  be  nothing  less  than  an  open  confession 
of  His  infinite  power  and  Godhead. 

But  still  it  might  have  been  expected,  that  to  a  request 
of  Pilate,  in  itself  so  good,  our  Lord  would  have  vouch 
safed  a  reply.  But  perhaps  this  unjust  judge  was  not 
Worthy  of  or  meet  for  it :  doubtless  our  Lord's  silence,  as 
well  as  His  words,  was  weighed  out  in  infinite  wisdom. 
8  Isa.  liii.  7.  3  In  Joan.  Evan.  cxvi.  6. 

R    2 
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This  silence  may  have  been  owing  to  Pilate's  previous 
neglect  of  Christ's  teaching,  and  of  the  truth.  For  our 
Lord's  last  words  to  him  had  been  "He  that  is  of  the 
truth  heareth  My  words ;"  but  Pilate  went  away  and  gave 
no  heed  to  it ;  he  had  no  love  for  the  truth,  and  therefore 
he  hears  not  Christ's  words.  For,  as  St.  Chrysostom  well 
says,  "  He  that  had  heard, — '  for  this  cause  I  was  born, 
and  for  this  came  I  into  the  world,  that  I  might  bear 
witness,'  and  ( My  kingdom  is  not  from  hence,'  when  he 
ought  to  have  resisted  and  delivered  Him,  did  not  do  this, 
but  followed  the  violence  of  the  Jews.  For  this  reason  he 
received  no  answer,  for  all  his  questions  were  but  vain  and 
idle."  It  may  be,  that  Pilate  had  had  his  time  of  trial, 
and  that  it  was  now  past,  and  the  things  belonging  unto 
his  peace  were  hid  from  his  eyes.  If  Christ  speaks,  He 
can  speak  nothing  but  what  is  supremely  good,  but  before 
the  wicked  He  is  silent.  "  The  silence  of  the  truth,"  says 
Quesnel,  "  is  one  of  the  most  terrible  punishments  of  the 
Divine  justice  in  this  world."  This  His  silence  may  also 
express,  by  a  mystery  and  figure,  God's  providence  in  the 
world ;  for  nothing  is  so  awful  as  this  silence  of  God, 
whereby  He  at  present  leaves  things  to  go  on  without 
notice.  The  expression,  "  I  was  even  as  a  deaf  man,  and 
heard  not,"  and  "  in  whose  mouth  are  no  reproofs,"  may 
serve  to  describe  the  quiet  tenor  of  His  moral  government, 
so  awful  in  its  silence ;  and  in  distinction  from  which,  it 
is  said  of  His  final  coming,  "  God  shall  come,  and  shall 
not  keep  silence."  But  even  our  Lord's  justice  towards 
him  is  tempered  with  mercy,  and  He  who  bore  with 
Judas,  even  to  the  last,  will  not  shut  the  door  against 
Pilate ;  for  doubtless  the  door  would  be  shut  against  him, 
and  he  would  die  in  his  sins,  if  he  believes  not  as  our 
Lord  said, — "  that  I  am  He."  Moreover,  we  may  per- 
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ceive,  that  our  Lord's  silence  had  affected  him  more  than 
His  words ;  and  therefore  His  silence  may  not  only  have 
expressed  His  own  submission  to  death,  but  may  have 
been  the  greatest  mercy  towards  Pilate.  We  have  here 
two  distinct  trials  of  Pilate  ;  one  when  he  perceived  Him 
to  be  innocent,  and  yet,  partly  from  fear  of  the  Jews,  and 
partly  from  motives  of  private  interest,  sends  Him  to 
Herod,  and  has  not  courage  to  acquit  Him.  And  another, 
at  this  time,  when  apprehending  Him  to  be  not  only 
innocent,  but  also  Divine ;  yet,  for  fear  of  Caesar,  he  con 
demns  Him,  at  the  same  time  washing  his  hands !  Of 
this  great  power  of  our  Lord's  silence,  St.  Athanasius 
says  4,  "  Great  things  and  truly  wonderful  did  the  Saviour 
do ;  by  silence  He  worked ;  and  by  not  defending  Him 
self  He  caused  the  judge  to  confess  the  conspiracy  \  and 
that  he  himself  was  influenced  more  by  the  multitude 
than  by  justice.  For  if  He  had  defended  Himself,  He 
might  have  been  suspected  of  fear  of  death ;  but  in  His 
silence  His  firmness  and  fortitude  are  cause  of  wonder. 
And  for  Pilate  to  defend  Him  under  these  circumstances, 
was  nothing  else  than  to  confess  that  He  who  was  being 
judged  was  God.  Being  judged  by  Pilate,  He  regardeth  it 
not ;  to  his  wife  He  prophesied  distinctly :  that  by  His 
silence  He  might  impress  him  with  awe  at  His  fortitude ; 
by  His  prophesying  he  might  know  that  he  was  judging 
not  a  man,  but  God.  For  the  judge  feared  Him  that  was 
judged.  And  by  this  fear  he  himself  was  rather  judged ; 
and  in  the  act  of  judging  was  awe-struck  at  the  Lord,  and 
therefore  washed  his  hands."  To  all  this  it  may  be  added, 
that  probably  the  guilt  of  Pilate  would  have  been  greatly 
increased,  if  not  irreparable,  if  our  Lord  had  confessed  to 
him  from  whence  He  came. 

*  De  Passione  et  Cruce  Domini. 
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But  as  the  Jews  had  been  angry  at  the  sign  being  with 
held  from  them,  and  said,  in  their  impatience,  "  How  long 
dost  Thou  make  us  to  doubt  1  If  Thou  be  the  Christ,  tell 
us  plainly ;"  so  Pilate,  seeing  our  Lord  a  criminal  in  his 
hands,  becomes  indignant,  and  a  little  surprised,  that  He 
should  observe  the  same  silence  towards  him  that  He  had 
done  towards  the  Jews  :  "  Then  saith  Pilate  unto  Him, 
Speakest  Thou  not  unto  me  ?  Knowest  Thou  not  that  1 
have  power  to  crucify  Thee,  and  have  power  to  release 
Thee?"  (John.)  "And  in  these  words,"  as  St.  Chry- 
sostom  observes,  "  Pilate  confesses  his  own  guilt,  and  that 
he  was  without  excuse  ;  for  he  has  the  power  to  crucify  or 
to  absolve."  To  him,  therefore,  it  might  be  said,  "  Out  of 
thine  own  mouth  will  I  judge  thee." 

"  Jesus  answered,  Tlwu  couldest  have  no  power  at  all 
against  Me,  except  it  were  given  thee  from  above :  therefore 
he  that  delivered  Me  unto  thee  hath  the  greater  sin"  (John). 
Here  our  Lord  speaks  before  His  judge  with  Divine 
authority  and  majesty :  both  as  a  Heavenly  Teacher,  in 
forming  him  from  whence  all  power  flows  ;  and  as  the 
Judge  of  all  men,  marking  the  degrees  of  guilt  in  all  con 
cerned.  And  the  reason  why  our  blessed  Lord  now  speaks 
may  be  this,  that  when  He  was  Himself  slandered,  He 
bears  it  in  silent  submission  to  death  :  but  when  Pilate's 
arrogant  words  seem  to  claim  to  himself  that  power  which 
belongs  to  God  only,  then  piety  requires  that  He  should 
speak.  There  are  different  modes  in  which  this  difficult 
passage  may  be  understood. 

First,  it  might  signify, — "  All  these  things  are  done  by 
the  Divine  permission ; — this  licence  you  have  is  by  God's 
permission.  But  do  not  think  on  that  account  you  are 
guiltless :  on  the  contrary,  this  it  is  that  increases  the  sin 
of  Judas  in  betraying  Me,  and  afterwards  that  of  the 
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Jewish  nation  in  delivering  Me  to  thee.  For  this  licence 
given  to  the  wicked  over  an  innocent  person  is  their  own 
judicial  punishment."  "  This  is  your  hour,"  our  Lord  had 
said  to  the  Jews,  "and  the  power  of  darkness."  "That 
thou  doest,  do  quickly,"  said  He  to  Judas  :  by  that  per 
mission  conveying  His  most  fearful  warning.  In  like 
manner  He  said,  "  It  must  needs  be  that  offences  come," 
but  on  that  account,  "  Woe  to  him  by  whom  the  offence 
cometh :"  and  "  The  Son  of  Man  goeth,  as  it  is  written  of 
Him,  but  woe  to  that  man  by  whom  the  Son  of  Man  is 
betrayed."  So  on  this  occasion  they  might  have  been 
restrained  by  the  Almighty ;  but  His  withholding  Hand 
is  removed,  He  gives  them  up  to  a  full  licence  :  this  it  is 
that  aggravates  their  guilt :  this  is  the  Divine  permission 
and  control  which  our  Lord  so  often  pointed  out  to  His 
disciples,  adducing  the  prophecies  as  a  proof.  For  this 
licence  of  God  is  the  comfort  of  the  good ;  the  sorest  ven 
geance  on  the  wicked. 

Or,  secondly,  it  may  be  explained  thus  :  "  Thou  couldest 
have  no  power  at  all  against  Me,  unless  it  were  a  Divinely 
delegated  power,  which  makes  the  sin  of  those  who  deliver 
Me  to  thee  greater  than  it  otherwise  would  have  been,  as 
abusing  so  sacred  a  trust ;  for  it  is  written,  '  By  Me  kings 
reign,  and  princes  decree  justice5.'  "  They  who  convert  to 
their  own  evil  purposes  that  authority  which  God  hath 
ordained,  and  commit  their  crimes  under  the  shadow  and 
sanction  of  law,  are  the  worse  on  that  account.  For  this 
authority  of  God  is  intended  for  the  protection  of  the 
innocent. 

Thirdly,  St.  Augustin, — who  considers  that  our  Lord 
did  in  these  words  declare  also,  that  which  He  has  taught 
by  His  Apostle,  that  "  the  powers  that  be  are  ordained  of 
5  Prov.  viii.  15. 
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God  6 :" — yet  explains  it  rather  differently  from  the  last 
method.  He  seems  to  take  it  to  mean  that  he  who  com 
mits  an  innocent  person  to  death  from  envy,  has  greater 
sin  than  he  to  whom  God  has  given  power  under  the 
authority  of  another,  so  as  to  put  him  to  death  from  fear. 
For  God  had  given  Pilate  power  under  Caesar,  and  he  was 
so  situated  as  not  to  be  free ;  so  that  the  guilt  more  par 
ticularly  lay  upon  the  Jews,  inasmuch  as  they  were  acting 
more  spontaneously.  For  to  act  from  malice  and  wanton 
ness  is  worse  than  to  act  from  fear,  and  under  a  sort  of 
compulsion  and  constraint. 

Another  and  fourth  mode  of  interpreting  it  is,  to  sup 
pose  that  it  contained  a  mysterious  allusion  to  our  Lord's 
Divinity,  as  if  He  had  said,  "  I  am  not  a  mere  man,  that 
you  as  judge  should  have  any  natural  authority  over  Me ; 
the  power  now  given  you  is  by  a  peculiar  permission  from 
on  high.  This  it  is  that  aggravates  and  makes  so  fearful 
the  sin  of  Judas,  before  whom  I  was  manifested  as  God, 
and  whose  guilt  is  therefore  irremediable  :  and  which  also 
makes  much  greater  the  guilt  of  the  Jews,  who  have  come 
very  near  to  the  verge  of  that  sin."  Here  our  blessed 
Lord  darkly  alludes  to  Pilate's  eager  and  dread  question, 
"Whence  art  Thou?"  and  hence  the  alarm  which  Pilate 
afterwards  expressed.  This  last  explanation  the  more 
strongly  recommends  itself  to  our  adoption,  as  we  expect 
some  intimation  at  this  time,  however  mysterious,  of  our 
Lord's  secret  dignity  concerning  which  Pilate  had  asked. 
Pilate  asks  the  Lord  whence  He  is  :  and  He  answers  not : 
but  replies  to  him  with  the  majesty  and  authority  of  God, 
and  as  Judge  of  all,  explaining  to  him,  that  it  was  by  a 
peculiar  dispensation  of  God  that  Pilate  stood  before  Him 
as  His  judge. 

6  Rom.  xiii.  1. 
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The  various  modes  of  understanding  the  passage  depend 
on  the  meaning  of  the  terms,  "  from  above,"  and  "  the 
greater  sin :"  whether  the  comparison  refers  to  Pilate  or  to 
the  Jews  themselves ;  whether  it  means  that  the  circum 
stance  rendered  their  sin  worse  than  that  of  the  Gentile, 
or  worse  than  it  would  otherwise  have  "been.  Each  clause 
of  the  sentence  would  be  of  itself  perfectly  intelligible,  but 
the  difficulty  is  in  understanding  the  connexion  of  the  two 
clauses  with  each  other.  For  otherwise  it  would  be  easy 
to  perceive  that  Pilate  had  no  power,  but  what  was  given 
him  from  God ;  and  that  they  who  betrayed  Him,  or  gave 
Him  into  his  hands,  were  the  more  guilty.  St.  Cyril  of 
Alexandria  explains  the  clauses  separately  without  the 
connexion.  The  latter  he  explains  thus, — "  He  ascribes 
greater  sin  to  him  by  whom  He  was  delivered  up  to 
Pilate  ;  and  of  course  deservedly,  for  he  was  the  origin  of, 
and  door  to,  the  impiety  against  Him.  But  the  judge  is 
shown  to  be  the  minister  of  the  crimes  of  others,  and 
partakes  of  the  wickedness  of  the  Jews  by  his  unreasonable 
cowardice.  But  who  is  this  who  delivers  Him  up,  and  to 
whom  the  chief  criminality  attaches'?  I  suppose  that 
most  venal  disciple :  and  next  to  him  the  chiefs  of  the 
Jews  and  the  people.  But  in  laying  down  the  greater 
measure  of  guilt,  He  had  not  left  the  head  of  Pilate  alto 
gether  free." 

One  thing  we  may,  I  think,  conclude,  that  there  must 
be  some  great  significancy  in  these  words  of  our  Lord; 
and  that  the  difficulty  which  we  find  in  the  interpretation 
of  them  was  intended  by  Him,  to  arrest  more  particularly 
our  consideration,  and  to  lead  us  to  search  for  the  truth 
contained  in  them.  In  whatever  way  we  understand 
them,  they  draw  our  attention  to,  and  strongly  mark,  one 
circumstance,  viz.  the  aggravated  nature  of  the  sin  of  the 
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Jews.  This  passage  appears  to  be  the  express  testimony 
of  our  Lord,  and  His  declaration  respecting  this  circum 
stance,  which  all  things  tend  so  strongly  to  point  out,  as 
we  shall  see  hereafter. 
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AFTER  our  Lord  had  this  conversation  with  Pilate,  "From 
thenceforth"  says  the  beloved  disciple, — from  that  time,  or 
from  that  circumstance,  or  on  that  account,  as  St.  Augustin 
and  some  persons  take  it, — "  Pilate  sought  to  release  Him." 
It  does  not  plainly  appear  what  the  whole  of  our  Lord's 
conversation  with  Pilate  had  been,  nor  what  the  circum 
stance  was  that  now  weighed  so  strongly  on  the  Eoman 
governor,  unless  it  was  that  declaration  of  our  Lord's  which 
we  have  been  considering,  and  that  Pilate  had  been  thereby 
conscience-stricken,  and  was  desirous  to  avoid  the  greater 
guilt,  as  St.  Austin  says,  of  slaying  an  innocent  man  de 
livered  to  him.  The  attention  he  seemed  inclined  to 
bestow,  when  our  Lord  spoke  of  His  Heavenly  Kingdom 
and  of  Truth, — and  the  increase  of  his  fear  when  he  found 
the  Jewish  charge  of  Christ  making  Himself  "  the  Son  of 
God," — and  his  subsequent  inquiry, — all  indicate  a  mind 
in  some  degree  moved ;  and  a  little  more  would  awaken  his 
conscience.  This  is  another  instance  of  our  Lord's  unceas 
ing  watchfulness  to  do  good  to  every  one  with  whom  He 
had  any  intercourse.  But  it  is  observable  that  although, 
before  this  expression  of  the  Evangelist,  we  read  so  much 
of  Pilate's  seeking  to  release  the  Lord,  yet  nothing  is 
mentioned  of  such  attempts  after  this  time,  when  it 
appears,  from  this  account  of  St.  John,  that  the  Governor 
was  more  thoroughly  and  decidedly  bent  to  release  Him. 
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Nor  is  there  any  thing  stated  of  what  space  of  time 
elapsed,  while  Pilate  was  thus  determined,  and  perhaps 
more  openly  and  avowedly  endeavouring  to  accomplish  it. 
But  when  the  conscience  is  moved,  and  purposes  of  good 
are  formed,  it  is  the  usual  mode  of  God's  moral  Provi 
dence  to  allow  temptations  of  self-interest  or  fear  to  occur, 
in  order  to  try  the  sincerity  of  such  resolutions.  So  it 
was  now.  For  the  Jews,  seeing  that  he  was  thus  more 
openly  determined  to  befriend  his  prisoner,  forgot  their 
national  prejudices,  and  began  to  alarm  him  with  threats 
of  an  appeal  to  the  Eoman  emperor, — "  But  the  Jews  cried 
out,  saying,  If  thou  let  this  Man  go" — from  which  it 
would  appear  that  he  was  now  on  the  very  point  of  letting 
Him  go, — if  thou  let  this  Man  go,  "  thou  art  not  Caesar's 
friend;  whosoever  maketh  himself  a  King  speaketh  against 
Co&sar"  (John).  The  terrors  of  the  emperor,  and  especially 
of  one  so  suspicious  and  cruel  as  Tiberius,  overcame  the 
better  scruples  of  Pilate,  having  no  faith  in  Christ's 
power  which  could  have  supported  him  in  this  tempta 
tion.  So  that  he  is  constrained  to  act  on  a  charge,  which 
appeared  to  him  so  unreasonable,  as  to  be  a  subject 
throughout  of  his  contempt  and  derision.  For  instead 
of  the  evidence  which  should  support  such  a  charge,  he 
had  the  very  opposite  before  him.  "  What  are  the 
demonstrations  of  it?"  says  St.  Chrysostom;  "where  is 
the  purple,  the  diadem,  the  chariot,  the  soldiers]  Has 
He  not  gone  about  accompanied  with  twelve  disciples, 
consorting  with  all  things  the  most  mean,  livelihood,  and 
dress,  and  habitation?"  But  those  who  fear  men,  rather 
than  God,  are  governed  by  a  straw,  by  a  reed  for  a  sceptre. 
The  subsequent  fate  of  Pilate,  who  was  deposed  by  the 
Eoman  emperor  on  a  complaint  of  the  Jews,  has  been 
already  noticed  as  one  of  the  instances  where  the  wicked 
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are  punished  by  the  very  objects  which  they  endeavour 
to  avoid,  and  by  those  very  instruments  which  they  make 
use  of  to  do  so.  This  occurs  so  generally,  that  it  seems 
to  indicate  a  rule  or  principle  in  God's  moral  Government. 
The  wicked  are  punished  by  their  own  wickedness :  all 
ways  of  seeking  for  strength,  and  peace,  and  protection, 
excepting  in  God,  are  the  ways  that  bear  us  furthest  irom 
them.  This  we  see  in  our  very  moral  nature,  and  in  the 
very  history  of  the  soul  of  man,  when  it  makes  any  thing 
else  its  choice  but  God  alone  :  it  is  not  only  punished 
thereby,  but  the  very  object  which  it  wishes  to  avoid 
becomes  its  punishment. 

"  When  Pilate  therefore  heard  that  saying"  which 
threatened  an  appeal  to  Caesar,  "  he  brought  Jesus  forth,  and 
sat  down  on  the  judgment  seat,  in  a  place  that  is  called  tht 
Pavement,  but  in  the  Hebrew,"  that  is  to  say,  in  the  Syriac 
or  Chaldee,  then  spoken,  "  Gabbatha"  (John).  "A  lofty 
place,"  says  Bede,  "  formed  of  paving-stones,  a  raised  and 
dignified  station,  on  which  the  judge  sat."  It  was  now, 
when  he  was  on  the  judgment  seat,  that  another  unforeseen 
check,  from  another  quarter,  was  by  Divine  Providence 
sent  as  a  warning  in  the  way  of  Pilate :  for  St.  Matthew 
says,  "  WJien  he  was  set  down  on  the  judgment  seat,  hu 
wife  sent  unto  him,  saying,  Have  thou  nothing  to  do  with 
that  just  Man,  for  I  have  suffered  many  things  this  day  in 
a  dream  because  of  Him"  It  has  been  supposed  that 
the  things  which  Pilate's  wife  saw  in  a  dream  were  some 
intimations  of  the  awful  visitations  which  afterwards 
overtook  her  husband ;  but  there  is  no  traditional  autho 
rity  for  this  opinion:  it  was  probably  something  of  a 
higher  and  more  mysterious  nature  than  Pilate's  own 
personal  afflictions.  It  is  in  vain  to  inquire  what  the 
miraculous  circumstance  may  have  been,  but  it  is  wonderful 
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to  observe  what  various  ways  Christ  makes  use  of,  to 
teach  all  men  according  to  their  condition :  the  Roman 
Governor  He  instructs  by  His  own  fearlessness  of  death, 
and  by  His  silence:  and  now  by  his  wife,  perhaps  the 
only  quarter  from  which  his  better  feelings  were  accessible. 
In  like  manner,  in  former  times,  He  taught  the  Philis 
tines  through  their  own  prophets  7 ;  Chaldean  astrologers 
He  leads  by  a  star ;  the  idolatrous  Athenians  He  instructs 
from  the  "  unknown  God 8 "  of  their  own  superstition  :  the 
sick  He  teaches  by  healing,  the  multitude  by  miracles 
and  parables,  His  disciples  by  Heavenly  doctrine,  the 
Scribes  and  Pharisees  by  the  Scriptures  of  the  Old  Testa 
ment,  and  now  a  Roman  lady,  who  had  no  access  to  these 
modes  of  instruction,  by  a  dream.  For  the  Heathens 
had  always  supposed,  what  Holy  Writ  also  leads  us  to 
believe,  that  there  is  in  sleep  some  nearer  connexion  and 
communication  with  the  unseen  world ;  so  that  it  became 
a  proverb  in  the  time  of  Homer,  that  "  a  dream  is  from 
Jove."  The  consciousness  of  this  is  so  stamped  on  our 
nature,  that  the  most  touching  Tragedies,  in  all  times, 
have  made  their  appeal  to  our  deeper  feelings  by  the 
introduction  of  dreams.  Perhaps  this,  and  other  inci 
dents,  may  indicate  the  intervention  of  good  spirits  to 
save  Christ,  when  the  powers  of  darkness  were  allowed 
to  prevail :  for  it  cannot  be  supposed,  as  some  have 
thought,  the  intervention  of  Satan  to  avert  the  redemp 
tion  of  mankind. 

St.  Chrysostom  says  of  the  occurrence,  "Observe  also 
another  circumstance,  which  was  enough  to  have  recalled 
them  all,  for  after  these  matters  themselves  were  investi 
gated,  the  dream  also  was  of  no  little  weight.  And  what  is 
the  reason  why  he  did  not  himself  see  it  1  Either  because 
7  1  Sam.  vi.  2.  8  Acts  xvii.  23. 
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she  was  more  worthy,  or  that  if  he  had  seen  it,  it  would 
not  have  been  so  much  believed,  or  that  he  would  not 
have  declared  it.  On  this  account  it  is  ordered  that  his 
wife  should  see  the  vision,  so  that  it  should  become 
notorious  to  all.  And  she  not  only  sees  the  vision,  but 
suffers  many  things,  that  on  account  of  his  wife's  com 
miseration,  he  might  be  the  more  restrained  from  the 
murder." 

It  is  not  very  clear  whether  it  was  at  this  period  in  the 
narrative,  or  earlier  in  the  morning,  that  the  intelligence 
came  to  the  Governor  from  his  wife.  One  might  have 
been  otherwise  disposed  to  think  it  was  earlier  in  the 
morning ;  but  St.  John  states  that  this  was  the  time  when 
he  "  sat  down  on  the  judgment  seat ;"  and  St.  Matthew, 
that  he  was  "  set  down  on  the  judgment  seat,"  when  his 
wife  sent  to  him.  It  is  indeed  at  an  earlier  period  in  the 
narrative  that  St.  Matthew  mentions  the  circumstance, 
yet  that  is  no  clue  to  the  definite  time,  as  it  is  usual  with 
St.  Matthew  to  speak  of  things  out  of  the  order  of  time, 
on  account  of  the  mention  of  something  leading  to  it :  and 
accordingly,  when  he  speaks  of  the  "  envy"  of  the  Jews, 
as  the  circumstance  which  Pilate  then  noticed  as  a  reason 
for  his  appeal  to  the  people,  he  adds  another  cause  of 
Pilate's  wishing  to  release  Him,  a  message  of  this  extraor 
dinary  nature  from  his  wife,  though  not  occurring  precisely 
at  that  time.  To  which  it  may  be  added  that  his  wife 
says,  "  this  day,"  as  if  the  day  were  already  in  advance 
when  she  sends  :  and  perhaps  her  attention  would  be  more 
drawn  to  what  was  going  on,  as  the  commotion  thickened 
through  Jerusalem.  Add  to  which  Pilate  was  probably 
for  a  considerable  time  on  the  judgment  seat. 
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it  was  the  preparation"  says  St.  John,  " of  the 
Passover "  (John).  The  day  that  now  had  commenced 
was  the  day  preparatory  to  the  great  Sabbath  of  the  Pass 
over  ;  and  it  was  in  fact,  in  the  counsels  of  God,  that 
great  day  which  preceded  the  great  Sabbath  of  the  great 
and  true  Passover ;  during  which  our  Lord  rested  in  the 
grave.  This  day  of  preparation  may  be  well  supposed  to 
set  forth  in  type  the  whole  of  our  Christian  state,  which  is 
as  it  were  the  season  and  day  of  Christ  crucified,  the  time 
of  our  being  crucified  together  with  Him,  and  preparatory 
to  the  great  Heavenly  and  eternal  Sabbath.  The  day  of 
our  Lord's  crucifixion  is  the  time  for  our  crucifixion,  for 
we  must  be  crucified  together  with  Him  ;  and  this  life  is 
our  day  of  preparation,  our  day  of  preparing  for  the  great 
passover,  our  passing  over  into  the  kingdom  of  Heaven,  and 
unto  "the  supper  of  the  Lamb." 

This  therefore  was  the  awful  and  momentous  day, 
which  now  commenced,  and  it  was,  the  Evangelist  adds, 
"  about  the  sixth  hour  "  (John),  that  is  to  say,  about  six 
o'clock  in  the  morning.  For  the  most  satisfactory  mode  of 
arranging  the  points  of  time  mentioned  by  the  Evangelists, 
appears  to  be  that  of  Dr.  Townson,  according  to  which  St. 
John's  mode  of  reckoning  the  hours  of  the  day  appears  to 
be  the  same  as  our  own ;  and  is  reasonably  concluded  to 
be  the  Asiatic,  as  he  himself  was  a  Bishop  in  Asia  when  he 
wrote ;  and  his  Gospel  has  been  supposed  to  have  been 
written  at  the  request  of  the  Ephesians,  and  therefore 
more  particularly  addressed  to  the  Churches  in  Asia,  so 
that  he  would  naturally  adopt  that  computation  of  time 
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which  they  would  best  understand.  But  the  other  three 
Evangelists  appear  to  use  the  Jewish  and  Roman  computa 
tion  of  the  hours.  Thus,  they  all  three  speak  of  the  time 
when  the  sun  was  darkened,  that  is  to  say,  twelve  o'clock 
at  mid-day,  as  the  sixth  hour.  And  thus  St.  Mark  men 
tions  that  at  the  third  hour,  that  is  to  say,  at  nine  o'clock, 
according  to  this  computation,  our  Lord  was  crucified. 

The  various  periods  of  time,  therefore,  that  mark  this 
eventful  day  are  the  following.  At  the  watch  of  the  night, 
called  the  cock-crowing,  our  Lord  was  denied  by  St.  Peter. 
In  the  morning  (TTPGH),  that  is  between  three  and  six, 
the  Council  met  and  delivered  Him  to  Pilate,  and  at  the 
time  of  their  delivering  Him  up  to  Pilate,  St.  John  him 
self  states,  "it  was  the  morning"  (Trpwfa,  v.  28).  And  at 
six  o'clock  Pilate  sat  on  the  judgment  seat.  Between  this 
time  and  nine  o'clock,  the  condemnation  of  our  Lord  took 
place ;  and  perhaps  the  case  of  the  two  thieves  and  that  of 
others  may  have  been  transacted,  while  Pilate  was  on  the 
judgment  seat,  and  other  things  preparatory  to  such  execu 
tions.  Then  ensued  also  the  washing  of  Pilate's  hands, 
the  long  and  slow  procession  to  Mount  Calvary,  and  pro 
bably  other  circumstances  which  are  not  recorded.  And 
at  nine  o'clock,  the  time  of  the  morning  Sacrifice,  our 
Lord  was  put  on  the  Cross.  At  twelve  o'clock  He  raised 
the  bitter  cry,  and  the  sun  was  darkened  till  three  o'clock 
in  the  afternoon.  And  a  little  after  three  o'clock  our 
Lord  expired,  at  the  time  of  the  daily  evening  Sacrifice, 
and  of  the  Paschal  Lamb  being  slain,  which  was  between 
the  two  evenings 9  of  this  day ;  that  is  to  say,  between 
three  o'clock  and  the  rising  of  the  stars,  or  the  setting  of 
the  sun.  As  if  nature  itself,  answering  to  the  Scriptural 
types,  represented  our  Lord,  the  Sun  of  righteousness, 
9  See  ExocL  xii.  6,  marg.  reading. 
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disappearing  from  our  sight,  and  the  Church  and  His 
saints,  or  the  moon  and  the  stars,  continuing  to  give 
light,  the  light  which  they  derived  from  Him,  while  He 
is  removed  from  human  sight. 

Nothing  in  the  Gospels  is  without  a  lively  interest  and 
importance ;  and  if  this  mode  of  computing  the  time  be 
correct,  the  change  in  St.  John  from  that  of  the  older 
Jewish  and  Roman  mode  of  computation,  and  which  is 
that  of  the  other  three  Evangelists,  is  curious.  The  Jews 
therefore  and  the  Romans, — the  older  dispensations,  and 
the  nations  at  large,  commenced  their  day  in  the  evening, 
and  had  done  so  from  the  Creation,  when  "the  evening 
and  the  morning "  formed  the  day  10.  And  thus  night 
precedes  day ;  travail  precedes  birth ;  sorrow  precedes 
joy ;  darkness  precedes  light ;  earth  precedes  Heaven. 
But  the  Evangelist  who  saw  the  Apocalypse,  who  is  the 
Prophet  of  Christ's  next  Coming,  and  who  terminates  the 
Bible  with  the  words  that  He  shall  come  quickly ;  he, 
contrary  to  the  older  custom  of  his  own  country,  adopted 
another  reckoning,  beginning  at  midnight;  and  in  like 
manner  we  also  ourselves  begin  at  midnight.  For  at  mid 
night  Christ  arose  from  the  dead ;  at  midnight  we  expect, 
and  the  early  Christians  expected,  His  next  coming,  the 
coming  in  of  "the  new  heavens  and  the  new  earth."  We 
begin  at  midnight,  for  "  the  darkness  is  past,  the  true 
light  now  shineth."  The  time  of  the  Jews,  i.  e.  their  mode 
of  computation,  was  changed  as  they  came  out  of  Egypt, 
and  that  period  was  made  to  them  the  beginning  of 
months,  the  commencement  of  the  Year  ";  so  our  Day  is 
changed,  when  we  are  brought  out  of  Egyptian  bondage  by 
Christ's  Resurrection,  the  beginning  of  our  Day  is  when 
Christ  rises  from  the  grave,  the  Sun  of  righteousness.  For 
19  Gen.  i.  »  Exod.  xii.  2. 
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the  darkness  is  already  passing  away,  the  Kingdom  of  light 
is  already  begun,  and  the  twilight  of  the  eternal  Morning 
is  already  shining. 

It  appears  therefore  to  have  been  six  o'clock  of  our 
time,  when  the  Governor  sat  on  the  judgment  seat ;  nor 
was  so  early  an  hour  unusual  for  such  proceedings  in 
those  times.  Josephus  states  that  it  was  at  daybreak  that 
Herod  sat  arrayed  in  royal  apparel  on  the  judgment  seat, 
as  is  described  in  the  Acts  of  the  Apostles,  when  he  was 
struck  by  the  Angel1.  This  arrangement  indeed  leaves  a 
considerable  space  of  time  before  the  Crucifixion,  that  of 
three  hours,  but  such  as  may  be  easily  accounted  for.  It 
seems  not  unlikely,  that  a  good  deal  might  have  taken 
place  at  this  period,  while  Pilate  was  on  the  judgment 
seat,  which  would  account  for  the  space  of  time  allotted  to 
it.  For  St.  John  mentions  just  before,  that  "  from  that 
time  he  sought  to  release  Him,"  as  if  his  efforts  to  do  so  were 
now  more  decisive.  St.  Matthew  also  mentions  the  tumult 
being  increased  before  he  gave  way,  though  he  does  not 
give  the  particular  account  of  it.  "  Oftentimes,"  says  St. 
Augustin,  "  Pilate  treated  with  the  Jews,  wishing  to  re 
lease  Jesus,  which  Matthew  records  in  very  few  words,  by 
saying,  *  Pilate  therefore  when  he  saw  that  he  prevailed 
nothing,  but  that  rather  a  tumult  was  made ;'  which  he 
would  not  have  said,  unless  he  had  endeavoured  much, 
although  he  leaves  in  silence  how  often  he  attempted  to 
deliver  Him  from  their  fury  '." 

NO    KINC   BUT   CMSAR 

PILATE  therefore  was  now  on  the  judgment  seat,  but  had 

not  passed  the  sentence ;  and  Jesus  was  standing  before 

:  Acts  xii.  23.  *  Do  Consens.  Evang. 
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him  and  all  the  people,  as  the  prisoner,  with  His  crown  of 
thorns  and  His  purple  robe.  Pilate  "  saith  unto  the  Jews, 
Behold  your  King!  But  they  cried  out,  Away  wiih  Him, 
away  wiih  Him,  crucify  Him!  Pilate,  saith  unto  them, 
Shall  I  crucify  your  King  ?  "  (John)  with  a  mixture  of 
scorn  and  indignation  which  he  could  not  repress  at  the 
demand,  and  being  now  the  more  irritated  as  he  had  not 
courage  to  resist  it.  But  the  "  Chief  Priests "  having 
found  out  the  mode  of  alarming  him,  and  losing  all  con 
sideration  of  their  own  prejudices  in  their  present  exas 
peration,  cried  out,  and  "  answered,  We  have  no  King  but 
Ccesar"  (John).  And  the  Almighty  has  taken  them  at 
their  demand,  as  He  usually  does  the  wicked,  giving  them 
ordinarily  in  His  providence  riches,  or  honour,  or  what 
ever  else  their  hearts  are  set  upon  in  preference  to  Him 
self,  in  order  that  they  might  find  their  punishment  therein. 
As  before  in  the  days  of  Samuel,  when  rejecting  the 
government  of  God  they  demanded  a  King,  God  gave  them 
a  King  in  His  anger,  even  so  now.  Their  conduct  now 
was  indeed  but  the  consummation  of  that  their  ancient 
sin,  and  the  judgments  that  have  followed  upon  it  have 
been  the  fulfilment  of  Samuel's  solemn  fore  warnings3.  For 
from  that  time  they  have  had  Caesar  for  their  King,  until 
he  utterly  destroyed  their  city ;  and  ever  since,  to  this 
day,  they  have  lost  the  government  of  God,  and  the 
Caesars  of  the  world  rule  over  them  with  a  rod  of  iron. 
They  "  have  no  King  but  Caesar."  They  would  not  re 
ceive  the  Prince  of  Peace,  riding  on  an  ass  in  His  gentle 
Coming;  when  the  "babes"  sung  of  His  Advent  in  the 
Temple;  and  the  Prophet  bade  them  rejoice,  saying,  "Ke- 
joice  greatly,  thou  daughter  of  Sion,  behold,  thy  King 
cometh  ! "  Therefore  in  great  mourning,  they  shall  receive 
3  1  Sam.  viii.  9. 
s  2 
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their  own  chosen  Caesar,  coming  with  his  army  and  un 
paralleled  destruction.  As  Moses  had  forewarned  them, 
that  if  they  would  not  serve  God  with  "  joyfulness  and 
with  gladness  of  heart,"  they  should  "  serve  their  enemies 
which  the  Lord  should  send  against  them,  in  hunger,  and 
in  thirst,  and  in  nakedness,  and  in  want  of  all  things  : 
that  He  should  put  a  yoke  of  iron  upon  their  neck  until 
He  had  destroyed  them  V  And  that  prophecy  of  Jere 
miah,  which  doubtless  had  its  f  ulfilment  on  many  previous 
occasions,  when  they  preferred  inferior  things  to  God,  had 
its  higher  fulfilment  in  their  fuller  development  of  the 
same  temper.  "Be  astonished,  0  ye  heavens,  at  this, 
and  be  horribly  afraid,  be  ye  very  desolate,  saith  the  Lord. 
For  My  people  have  committed  two  evils ;  they  have  for 
saken  Me,  the  fountain  of  living  waters,  and  hewed  them 
out  cisterns,  broken  cisterns,  that  can  hold  no  water  V 
The  invisible  and  blessed  Theocracy  of  God  they  have  re 
jected,  and  chosen  for  themselves  Saul  and  Csesar.  Every 
thing  that  could  have  been  done  to  prevent  them,  by 
warning  and  command,  had  been  done  in  great  mercy ; 
and  looking  forward,  as  we  may  well  suppose,  to  this  very 
occasion,  the  Lord  °  had  enjoined  them,  that,  if  they  took 
for  themselves  a  King,  that  King  must  not  be  "a  stranger, 
but  one  of  their  brethren,"  and  such  a  one  as  would  "  not 
multiply  to  himself  horses,"  like  the  Eoman. 


PILATE    WASHING  HIS   HANDS 

IT  was  probably  of  this  time  that  St.  Luke  speaks,  when 

he  says,  "And  they  were  instant  with  loud  voices  requiring 

that  He  should  le  crucified.     And  the  voices  of  them  and 

4  Deut.  xxviii.  47,  48.        5  Jer.  ii.  12,  13.        6  Deut.  xvii.  15. 
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of  the  Chief  Priests  prevailed.  And  Pilate"  seeing  the 
uproar  that  was  made,  and  secretly  alarmed  at  the  notion 
of  an  appeal  to  Csesar,  "  gave  sentence  that  it  should  be  as 
they  required "  (Luke).  But  it  was  now,  after  he  had 
ascended  the  tribunal ;  or  just  before  he  had  done  so  and 
passed  sentence,  that  Pilate,  on  thus  yielding,  adopted 
that  significant  and  striking  action  which  St.  Matthew 
records ;  and  which  he  used  perhaps  in  imitation  of  the 
practice  of  the  Jews  before  they  entered  the  Temple. 
"Pilate  therefore,  when  he  saw  that  he  prevailed  nothing, 
but  that  rather  a  tumult  was  made,  having  taken  water, 
washed  his  hands  before  the  multitude,  saying,  I  am  guilt 
less  of  the  blood  of  this  just  person.  See  ye  to  it "  (Matt.). 
A  very  extraordinary  declaration  for  a  judge  to  have  made, 
and  showing  strongly  the  alarm  of  his  conscience.  "  Then 
answered  all  the  people  and  said,  His  blood  be  on  us,  and 
on  our  children  "  (Matt.).  So  wonderfully  was  the  Divine 
hand  of  awful  judgment  already  showing  itself  in  their 
most  wilful  expressions  of  wickedness  ;  and  so  very  mys 
teriously  and  awfully  does  this,  and  all  such  circumstances, 
bear  on  those  numerous  expressions  of  Holy  Scripture, 
wherein  God  speaks  of  Himself  as  judicially  present  in  the 
infatuation  of  the  wicked,  if  in  Godly  fear  and  reverence 
we  may  venture  so  to  speak.  Thus,  when  they  sin  most 
wilfully,  their  words  are  mysteriously  indicative  of  their 
own  condemnation ;  and  they  are  judged  out  of  their  own 
mouth.  Thus  do  they  fulfil  the  sentence  of  the  Psalmist7; 
"  Let  the  mischief  of  their  own  lips  fall  upon  the  head  of 
them  that  compass  me  about." 

The  action  itself  of  Pilate  was  of  a  Jewish  character,  as 

K speaking  by  action  and  sign,  according  to  the  Law  :  "It 
was  not,"  says  Origen,  "  according  to  any  Eoman  practice, 
?  Ps.  cxl.  9. 
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but  of  a  Jewish  character,  whereby  He  might  testify  to 
Christ's  innocence  not  by  word  only,  but  by  deed  also, 
and  to  appease  them,  if  they  would  relent,  if  not,  to  con 
demn  them.  But  they,  not  caring  to  be  cleansed  from 
that  blood,  took  it  upon  them 8."  But  what  is  most  ex 
traordinary  is,  that,  like  every  other  transaction  on  this 
occasion,  he  is,  as  it  were,  fulfilling,  though  unconsciously, 
the  Divine  word ;  for  we  can  scarcely  conceive  but  that 
this  mysterious  scene  was  contemplated  in  that  Book  of 
Moses9.  "All  the  elders  of  that  city  shall  wash  their 
hands  over  the  heifer ; — and  they  shall  answer  and  say, 
Our  hands  have  not  shed  this  blood,  neither  have  our  eyes 
seen  it.  Be  merciful,  0  Lord,  unto  Thy  people  Israel, 
whom  Thou  hast  redeemed,  and  lay  not  innocent  blood 
unto  Thy  people  of  Israel's  charge.  And  the  blood  shall 
be  forgiven  them.  So  shalt  thou  put  away  the  guilt  of 
innocent  blood  from  among  you."  The  Jews  not  only  did 
not  do  this,  but  Pilate  does  it  in  their  presence,  and  they 
do  the  opposite.  The  very  command  gives  Divine  force 
to  both  actions.  The  human  motive  in  Pilate  for  the 
adoption  of  this  strange  action  may  have  been  that  his 
conduct  might  be  perfectly  understood  by  all  the  persons 
of  mixed  languages,  with  whom  he  had  to  deal.  And 
probably  the  "  pavement "  where  he  now  stood  was  an 
open  public  place,  in  distinction  from  the  praetorium,  where 
he  had  examined  our  Lord ;  for  Pilate,  and  our  Lord 
Himself,  seem  in  this  place  to  be  before  all  the  people  ;  as 
Herod  was,  when  he  sat  on  the  judgment  seat l  in  his  royal 
robes,  and  made  an  oration  to  the  assembled  multitude  in 
an  open  place ; — "  and  the  people  gave  a  shout." 

By  this  action  the  judge  pronounced  his  own  guilt,  with 

•  In  Matt.  Comment.  124.  9  Dent.  xxi.  6—9. 

1   errl  TOV  jS^im-m-      Acts  xii.  21. 
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a  strange  expression  of  remorse  in  the  very  act  of  crime. 
The  numerous  indications  of  warning  from  without,  and 
these  indications  of  warning  from  within,  are  not  unlike 
those  which  Judas  received ;  warnings  which,  we  may 
conclude,  will  come  forth  as  witnesses  on  the  last  Day. 
In  vain  will  he  wash  his  hands  in  water,  while  he  takes 
no  heed  to  wash  them  in  innocency ;  a  circumstance  which 
our  own  poet 2  has  very  forcibly  pourtrayed,  by  represent 
ing  Pilate  as  ever  repeating  that  vain  action  of  washing 
his  hands  in  that  place  where  there  is  no  further  room  for 
repentance.  However,  the  whole  action  would  be  well 
understood,  merely  as  interpreted  by  that  custom  of 
sprinkling  himself,  or  washing  himself  with  water,  which 
the  Priest  did  before  the  sacrifices.  It  might  be  mystically 
implied  thereby,  that  the  Gentiles,  who  were  represented 
by  Pilate,  should  be  washed  and  cleansed  by  that  Sacri 
fice  ;  while  the  Jews  took  on  themselves  the  guilt.  This 
St.  Jerome  confirms  :  "  by  the  washing  of  Pilate's  hands 
all  the  works  of  the  Gentiles  are  cleansed,  and  we  are 
separated  from  the  impiety  of  the  Jews."  St.  Cyril 
of  Jerusalem  also  3  mentions  that  the  water  and  blood 
which  issued  from  our  Lord's  side,  was  as  it  were  but  a 
confirmation  of  this  twofold  declaration  of  Pilate  and  of 
the  Jews  :  "  the  water  was,"  he  says,  "for  him  who  judged 
Him;  but  for  them  that  shouted  against  Him,  the  blood." 
He  carries  it  farther  also,  by  saying  that  "  the  blood  was 
for  the  Jews,  the  water  for  the  Christians."  "  For 
nothing,"  he  adds,  "happened  without  a  meaning."  This 
action,  moreover,  seems  to  have  fulfilled  the  expression  of 
the  Prophet,  who,  after  saying  that  "  His  visage  was  so 
marred,"  adds,  "so  shall  He  sprinkle  many  nations*." 

2  Spenser's  Fairy  Queen,  b.  ii.  c.  viii.  st.  62. 
8  Lect.  xiii.  22.  «  I>*\.  lii.  15. 
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And  indeed  it  seems  not  improbable,  that  the  whole  cir 
cumstance  might  have  been  prefigured  by  those  ceremonies 
which  are  described  in  the  Epistle  to  the  Hebrews6. 
"  When  Moses  had  spoken  every  precept  to  all  the  people 
according  to  the  Law,  he  took  the  blood,  with  water  and 
scarlet  wool,  and  hyssop,  and  sprinkled  the  book,  and  all 
the  people."  For  these  requisites  were  all  here  fulfilled. 
Our  Lord  was  now  standing  before  them  in  the  scarlet 
robe,  which  was  signified  by  the  scarlet  wool :  there  was 
the  water,  with  which  Pilate  washed  his  hands  ;  and  the 
reed  which  they  put  in  His  hand  may  have  been  a  cane  of 
hyssop,  as  we  find  the  reed  seems  synonymous  with  hyssop, 
on  which  they  put  the  sponge  of  vinegar,  at  the  Cruci 
fixion  ;  at  the  same  time  the  blood  was  that  which  the 
Jews  took  on  themselves ;  and  our  Lord  was  Himself  a 
bleeding  spectacle  before  them,  from  the  scourging  and  the 
Crown  of  thorns.  So  that  the  four  mystical  emblems  are 
found  together  in  this  dread  Sacrifice  and  condemnation. 

The  action  is  also  remarkable  in  another  point  of  view, 
as  being  one  out  of  a  great  many  circumstances  that  appear 
to  have  been  Divinely  ordered  to  bear  testimony  to  the 
immaculate  Lamb  of  God,  proving  that  He  was  perfectly 
"  without  blemish,"  spotless  and  blameless,  which  was  here 
set  forth  in  a  distinct  marked  action.  The  same  was  shown 
by  the  High  Priest  and  the  Council  in  vain  endeavouring 
to  obtain  false  testimony  ;  it  was  shown  by  the  declaration 
of  Judas,  that  he  had  "  betrayed  the  innocent  blood  ;"  by 
the  repeated  testimony  of  Pilate,  that  he  could  "  find  no 
fault  in  Him ;"  by  the  testimony  of  Herod,  to  whom  He 
was  sent;  and  by  the  expression  of  Pilate's  wife,  who 
called  Him  "  that  just  man ;"  by  the  testimony  of  the 
thief  on  the  cross,  "  this  man  hath  done  nothing  amiss  ;" 
5  Heb.  ix.  19. 
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(for  he  had  been  present,  says  St.  Cyril  of  Jerusalem,  at 
the  judgment ;)  and  finally  by  the  declaration  of  the  Cen 
turion,  "Truly  this  was  a  righteous  man."  Therefore  the 
Prophet  asks,  "  Who  will  contend  with  Me  1  who  is  Mine 
adversary  ?  let  him  come  near  to  Me  :  who  is  he  that  shall 
condemn  Me M"  "  Let  them  "bring  forth  their  witnesses, 
that  they  may  be  justified  :  or  let  them  hear,  and  say,  It 
is  truth  V 

If  this  action  of  Pilate's  was  so  wonderfully  expressive 
and  significative,  no  less  so  was  the  reply  with  which  it 
was  met  by  the  Jews,  when  "  all  the  people  answered  and 
said,  His  blood  be  on  us,  and  on  our  children."  It  is  said 
expressly,  "  all  the  people  ;"  not  the  multitude  or  crowd, 
but  high  and  low,  rulers  and  subjects — "  all  the  people." 
Here  again,  by  one  great  and  distinct  declaration,  they 
bore  testimony  against  themselves  to  the  following  remark 
able  circumstance. 

For  we  can  scarcely  fail  to  notice,  that  while  the  Jews 
were  thus  acting  throughout  recklessly  and  spontaneously, 
yet  events  were  so  overruled  by  Divine  Providence,  that 
every  part  of  that  nation  should  have  a  voice,  and  share, 
in  His  death;  and  that  owing  to  a  variety  of  contin 
gencies,  apparently  fortuitous.  All  the  incidents  of  the 
trial  and  condemnation  are  striking,  in  this  point  of  view, 
as  tending  to  throw  the  guilt  off  the  Gentile  upon  the 
Jew.  On  the  one  hand,  of  this  nature  is  all  that  long 
importunity  of  Pilate  to  obtain  His  release  by  every 
method,  by  sending  to  Herod,  by  scourging  Him  to  prevent 
His  death,  by  going  forth  and  expostulating  with  the 
Priests,  by  appealing  to  the  people.  The  deprecation  of 
Pilate's  wife  seems  also,  from  another  quarter,  the  voice  of 
the  Gentiles  acquitting  Him.  And  Pilate's  washing  his 
*  Tsa.  1.  8,  9.  7  Tsa.  xliii.  9. 
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hands  in  the  presence  of  them  all,  is,  in  the  strongest 
manner,  expressive  of  the  same.  On  the  other  hand,  one 
of  our  Lord's  own  disciples  betrays ;  then  Annas,  who  is 
designated  as  a  High  Priest 8,  binds  Him,  and  no  one  can 
tell  why;  then  Caiaphas,  the  High  Priest,  openly  and 
solemnly  condemns  Him ;  so  do  also  "  Chief  Priests, 
Elders,  and  Scribes;"  "and,"  as  St.  Mark  says,  "the 
whole  Council "  met  together  on  the  morning,  so  that  the 
whole  Sanhedrim  also  are  guilty ;  then,  as  if  by  a  strange 
and  singular  accident,  He  is  sent  to  the  king  of  Galilee, 
that  the  authority  of  that  part  of  the  Holy  Land  might 
also  have  a  share  in  His  death.  But  how  could  it  be  an 
act  of  the  whole  Jewish  people,  as  distinct  from  their 
rulers  1  It  was  so  ordered,  as  if  by  a  kind  of  fortuitous 
occurrence,  that  on  this  occasion,  the  only  one  in  the  whole 
year,  even  the  people  had  the  power  of  life  and  death  by 
a  custom  of  the  Passover,  when  the  Roman  governor 
allowed  them  one  prisoner.  So  that  they  also,  with  one 
voice,  pronounced  His  death.  Thus,  as  on  one  side,  we 
have  the  remarkable  expression  of  the  Gentile,  "I  am 
innocent  of  the  blood  of  this  just  person ;"  on  the  other,  as 
if  under  a  mysterious  and  Divine  superintendence,  these 
accumulated  circumstances  of  Jewish  guilt  are  expressed 
in  the  words  of  the  whole  people, — "  His  blood  be  upon 
us,  and  upon  our  children."  And  this  it  is  which  we  sup 
posed  our  blessed  Saviour's  words  to  Pilate,  the  very  few 
that  He  spake,  were  intended  to  point  out,  namely,  the 
strong  preponderance  of  guilt  on  the  Jew  rather  than  on 
the  Gentile,  when  He  said,  that  they,  who  had  delivered 
Him  up  to  Pilate,  had  the  greater  sin. 

Thus  what  is  very  remarkable,  as  ever,  by  the  Providence 
of  God,  the  wicked  are  taken  in  their   own  craftiness ; 
8  Luke  iii.  2      Acts  iv.  6. 
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while  they  were  thus  bringing  about  the  Lord's  death,  and 
endeavouring  to  thrust  the  act  from  off  themselves  upon 
the  Eoman,  the  guilt  becomes  thereby  the  more  indelibly 
impressed  upon  themselves.  Thus  no  part  of  the  nation 
was  guiltless ;  and  the  whole  nation  partook  of  the  judg 
ment.  And  the  circumstance  of  the  Jews,  thus  solemnly 
taking  upon  them  the  blood  of  Christ,  was  perhaps  the 
more  immediate  cause  of  that  impenitency  which  preceded 
their  ruin, — that  God  heard  not  their  prayers,  according 
to  His  declaration,  "  When  ye  spread  forth  your  hands,  I 
will  hide  Mine  eyes  from  you  :  yea,  when  ye  make  many 
prayers,  I  will  not  hear  :  your  hands  are  full  of  blood 9 :" 
while  they  stretch  forth  their  hands,  imbrued  in  the  blood 
of  His  Son.  And  thus  St.  Basil  observes  of  this  passage, 
that  "  the  cause  is  therein  assigned  why  God  will  not  hear 
their  prayers,  '  for  your  hands  are  full  of  blood.'  For  the 
very  action  or  signs  of  supplication  are  occasions  of  pro 
vocation.  In  like  manner,  as  if  any  one  should  slay  a 
beloved  son,  and,  while  his  hands  are  still  stained,  should 
lift  them  up  to  an  angry  father,  and  pray  for  pardon ; 
such  are  now  the  prayers  of  the  Jews,  that  whenever  they 
stretch  forth  their  hands,  they  show  them  to  be  full  of  the 
blood  of  Christ.  For  they  who  continue  in  their  hardness 
of  heart  are  inheritors  of  their  fathers'  murder.  For  they 
say,  '  His  blood  be  on  us,  and  on  our  children.'  Therefore 
Pilate  granted  their  request,  and  they  obtained  a  victory 
which  was  the  mother  of  their  destruction."  To  these 
observations  of  St.  Basil  it  may  be  added,  that  their  re 
pentance  is  spoken  of  as  in  some  measure  proportionate, 
"  as  mourning  for  Him,"  whom  they  have  pierced,  "as  one 
mourns  for  his  only  son,"  and  "  as  one  that  is  in  bitterness 
for  his  first  born  V 

•  Isa.  i.  15.  »  Zech.  xii.  10. 
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But  although  this  circumstance,  which  marked  the 
accumulated  guilt  of  that  nation,  may  have  had  a  refer 
ence  to  that  visitation,  when  all  their  nation  was  destroyed 
utterly,  yet  it  probably  had  also  other  and  higher  mean 
ings,  for  "  the  blood  of  the  Paschal  Lamb  was  to  be  on 
every  door ;"  "  every  man  shall  make  your  account  for 
the  Lamb ;"  expressly,  "  a  lamb  for  an  house."  And  as 
we  observed,  that  all  the  Jews  took  part  in  our  Lord's 
death, — excepting  women,  of  whom  not  one  is  mentioned, — 
this  may  have  signified  that  every  household  was  repre 
sented  by  the  men.  It  is  remarkable,  too,  how  the  very 
words  correspond  :  it  is  enjoined,  "  the  whole  assembly  of 
the  children  of  Israel  shaU  kill  it2."  And  the  Evangelist 
says  expressly,  "  the  whole  assembly3"  were  met,  to  put 
Him  to  death. 

But  still,  notwithstanding  this  marked  accumulation  of 
guilt,  yet  it  must  be  remembered,  that  there  are  ever  "  a 
remnant,"  elect  according  to  grace,  over  whom  God  rejoices 
in  Holy  Scripture.  For  it  is  also  to  be  noticed,  that 
though  they  thus  sinned,  collectively  and  nationally,  yet, 
out  of  every  class  of  men,  there  was  found  some  one  or 
more  who  bore  testimony  to  the  truth  :  Joseph  of  Arima- 
thea,  from  among  the  rich  and  the  noble;  Mcodemus, 
from  among  the  Scribes  ;  the  centurion  at  the  cross,  from 
among  the  soldiers;  the  wife  of  Pilate  among  noble  women; 
the  wife  of  Herod's  steward  from  a  king's  household ;  the 
thief  on  the  cross,  of  malefactors  ;  Simon,  the  Cyrenian, 
of  Gentile  foreigners.  All  these  single  individuals  from 
among  classes  who  took  part  in  His  death.  Thus  also 
shall  it  be  in  the  days  of  Antichrist,  in  various  conditions 
of  life,  shall  they  that  compose  the  remnant  be  found : 
one  woman  at  a  mill,  another  in  the  field,  another  in  bed, 
2  Exod.  xii.  6.  3  Mark  xv.  1. 
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shall  be  taken.  In  like  manner  of  this  act  of  the  Jews, 
St.  Chrysostom  says,  with  great  charity,  "  Although  they 
attached  that  curse  to  themselves,  and  to  their  children 
also,  yet  the  merciful  God  hath  not  confirmed  their  sen 
tence,  "but  out  of  them,  and  out  of  their  children,  He  hath 
chosen  those  who  should  repent.  For  out  of  them  was 
Paul,  and  many  thousands  who  "believed  at  Jerusalem." 
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"  Then  therefore "  (John)  it  was  that  Pilate  "  delivered 
up "  (Matt.,  Mark,  Luke,  John)  "  Jesus "  (Matt.,  Mark, 
Luke)  "  to  their  will "  (Luke),  "  that  He  might  be  cruci 
fied  "  (Matt.,  Mark,  John).  "  They  "  (the  soldiers)  "  then 
stripped  Him  of  the  purple  "  (Mark),  "  the  military  cloak" 
(Matt.),  "  and  put  His  own  garments  on  Him  "  (Matt., 
Mark),  "  and  led  Him  out"  (Mark),  "  and  led  Him  away  to 
crucify  Him"  (Matt.).  Here  is  our  "blessed  Lord  again  in 
His  own  raiment,  which,  like  Joseph's,  was  a  long  gar 
ment,  covered  with  blood.  But  though  they  now  took  off 
from  Him  the  mock  robe  of  purple,  yet  they  took  not  off 
the  crown  of  torture;  "for  this,"  says  Origen4,  the 
Evangelists  do  not  say  was  taken  off  as  well  as  the  purple 
robe ;  "  for  He  took  our  thorns  on  His  adorable  head,  and 
lays  them  not  aside."  St.  Chrysostom  also  observes  the 
same ;  so  that  we  may  suppose,  in  this  respect,  the  Man 
of  Sorrows  is  rightly  represented  by  the  painters  as, — 
when  bearing  His  Cross,  and  hanging  on  His  Cross, — 
with  the  Crown  of  thorns  on  His  head. 

"And  He  bearing  His  Cross  went  forth"  (John).     This 
was  a  refinement  of  torture  usually  practised  with  male- 

4  In  Matt   Comm.  125. 
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factors,  to  bear  this  instrument  of  their  torments,  the 
transverse  beam  of  the  cross  :  and  in  itself,  therefore,  a 
sight  so  ignominious,  that  the  term  expressive  of  the  worst 
wickedness  and  degradation  among  the  Romans  was  derived 
from  it,  the  word  "  furcifer,"  or  gallows-bearer.  But  in 
our  gracious  Lord,  as  seen  by  the  eyes  of  faith,  it  was  the 
true  Isaac  bearing  the  wood  on  which  He  was  to  be 
offered,  placed  by  His  Father  on  His  shoulders,  as  a  King 
bearing  the  sceptre  of  His  kingdom,  the  sign  of  mortifica 
tion.  "As  the  victim  of  God,"  says  Quesnel,  "He 
carries  the  wood  for  His  sacrifice ;  as  a  Conqueror,  the 
arms  with  which  He  is  to  conquer  the  world ;  as  a  King, 
the  sceptre  with  which  He  is  to  rule  His  people."  And 
this  was  the  fulfilment  of  the  prophecy  of  Isaiah,  that 
"  the  government  shall  be  on  His  shoulder5."  For  "  His 
government,"  says  St.  Austin,  "  is  the  Cross ;  on  account 
of  which,  according  to  the  Apostle,  God  hath  highly 
exalted  Him.  It  was  the  very  ensign  of  His  kingdom ; 
for  you  will  find,  on  inquiry,  that  Christ  does  not  reign 
in  us,  excepting  through  hardships ;  on  which  account  it 
is  that  men  of  self-indulgence  are  the  enemies  of  the 
Cross  of  Christ."  "  Here,"  says  another  writer6,  "Abel 
is  led  forth  into  the  field  to  be  slain  by  his  brother ;  here 
Isaac  is  present  with  the  wood,  and  Abraham  with  the 
ram  adhering  in  the  thorns  ;  here  is  Joseph  also  with  the 
sheaf  seen  in  his  dream,  and  the  coat  down  to  the  feet 
smeared  with  blood ;  here  is  Moses  with  the  rod,  and  the 
serpent  suspended  on  the  wood  ;  here  is  the  vine  branch 
borne  on  the  wood  ;  here  is  Elisha  with  the  wood,  seeking 
for  the  axe  which  had  sunk  to  the  bottom  and  swum  to 
the  wood,  that  is,  the  race  of  mankind  which,  from  the 
forbidden  tree,  fell  down  to  hell,  and  through  the  wood  of 
5  Isa.  ix.  6.  6  Pseudo-Jerome  on  St.  Mark. 
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the  Cross  of  Christ,  and  the  Baptism  of  water,  hath  swum 
to  Paradise  :  here  is  Jonas,  from  the  wood  cast  into  the 
sea  and  the  belly  of  the  whale,  for  three  days."  Here, 
we  may  add,  is  the  captive  Samson  hearing  on  his 
shoulders  the  posts  and  the  "bars  of  the  city  of  Gaza ;  for 
our  Lord  bore  away  thereby  the  gates  of  hell :  here  is  the 
Levite  bearing  "  the  ark  on  his  shoulders,"  for  this  Cross 
is  the  Ark  of  our  Salvation :  here  is  He  of  whom  it  is 
said,  "  the  key  of  the  House  of  David  will  I  lay  on  His 
shoulder7,"  for  His  Cross  is  as  the  key  that  opens  and 
closes  Heaven,  it  is  that  whereby  all  men  shall  stand  or 
fall  in  their  eternal  portion. 

It  is  supposed  that  our  blessed  Lord  Himself  thus  bore 
His  own  Cross,  as  St.  John  described  Him,  through  the 
city,  and  that,  when  they  had  now  come  to  the  gate  of 
the  city,  He  was  unable  to  support  it :  when  the  circum 
stances  take  place  which  the  other  Evangelists  record. 
Probably  He  was  at  this  time  not  only  unable  to  support 
His  Cross,  but  even  unable  to  support  Himself  also.  For 
it  may  be  observed  that  St.  Mark  afterwards  changes  the 
expression,  and  speaks  of  their  "bearing"  Him  to  the 
place  of  execution ;  which,  considering  the  circumstantial 
accuracy  of  St.  Mark's  words,  and  that  he  himself,  as 
well  as  the  other  two  Evangelists,  had  before  used  the  other 
term,  and  said  that  they  led  Him  out,  would  induce  one 
to  suppose  that  our  Lord  was  too  weak  to  proceed 
without  support.  But  even  at  this  moment  of  His 
extreme  weakness  we  cannot  but  adore,  with  awe  and 
wonder,  His  Divine  charity,  which  makes  even  His 
weakness  to  school  us  in  heavenly  wisdom.  For  now, 
when  He  fainted  under  the  weight  of  His  Cross,  and, 
from  the  sufferings  of  body  and  mind  which  He  had 
7  Isa.  xxii.  22. 
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undergone,  was  unequal  to  sustain  this  burden ;  yet  even 
here  He  ceased  not,  by  a  mysterious  lesson,  to  teach 
His  true  followers,  and  to  remind  them  of  that  admonition 
which  He  had  so  often  inculcated  upon  them,  "That  he 
who  would  be  His  disciple  must  bear  the  Cross,  and 
come  after  Him,  and  follow  Him  :"  that  as  He  is  "King, 
those  who  would  reign  with  Him  must  also  suffer  with 
Him ;"  setting  before  us,  in  lively  action,  that  to  which 
He  has  exhorted  us  by  St.  Paul,  "  Let  us  go  forth  to  Him 
without  the  camp,  bearing  His  reproach."  0  wonderful 
and  exceeding  charity,  unspeakable  watchfulness  of  Divine 
teaching !  O  blessed  privilege,  to  "fill  up  that  which  is 
behind  of  the  sufferings  of  Christ!"  For  who  can 
approach  so  near  Him  as  to  bear  His  Cross,  and  not 
partake  of  that  ineffable  goodness  that  surrounded  Him  1 
And  who  was  that  man  of  Cyrene  1  What  good  deed  of 
faith  had  he  done  to  Christ,  or  to  Christ's  little  ones,  that 
he,  of  all  the  sons  of  Adam,  should  have  been  deemed 
worthy  to  be  admitted  to  this,  the  first  and  greatest  of 
all  earthly  honours  1  "Who  he  was,  excepting  the  name, 
we  know  not,  nor  what  he  had  done,  for  God  withdraws 
from  the  sight  of  men,  and  hides,  in  His  own  Presence, 
those  whom  He  most  delights  to  honour.  All  that  we 
know  is  that,  "as  they  are  going  out"  (Matt.),  "and  led 
Him  away"  (Luke),  "  they  found  a  man  of  Cyrene,  by 
name  Simon "  (Matt.),  "  as  he  was  coming  out  of  the 
country,  the  father  of  Alexander  and  liufus"  (Mark),  "on 
him  they  lay  hands"  (Luke),  "  as  he  was  passing  by'9 
(Mark),  "  and  compel  him  to  their  service  that  he  might 
bear  His  Cross  "  (Matt.,  Mark).  And  they  "placed  it  upon 
him  to  bear  after  Jesus  "  (Luke). 

The  reason  for  their  laying  hold  of  this  Simon  was 
probably,  as  St.  Augustin  suggests,  that  none  of  them- 
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selves  would  touch  that  wood,  so  odious  and  accursed ; 
but  what  they  intended  as  shameful  and  painful  to  this 
poor  stranger,  is  the  highest  earthly  crown  of  greatness ; 
so  wonderful  even  here  is  the  efficacy  of  that  Cross  ! 
He  is  thereby  by  their  cruelty  made  meet  to  approach  the 
Saviour,  and  to  be  the  mysterious  representative  of  His 
Church.  St.  Ambrose  thinks  that  this  very  discrepancy 
in  the  Evangelists,  who  speak  both  of  our  Lord  bearing 
His  Cross,  and  also  of  Simon  bearing  it  after  Him,  tends 
the  more  strongly  to  set  forth  this  mystery,  that  He 
Himself  first  of  all  lifts  the  Cross  on  Himself,  and  then 
delivers  it  to  His  members  to  lift.  It  is  not  a  Jew  who 
bears  the  Cross,  but  a  stranger  and  a  foreigner.  Nor  does 
he  go  before,  but  follows ;  as  it  is  written,  "  Let  him  take 
up  his  Cross  and  come  after  Me."  And  it  was  probably 
the  case,  as  St.  Ambrose  seems  here  to  take  it,  that  Simon 
did  not  bear  the  Cross  together  with  Christ,  as  it  is  repre 
sented  in  pictures,  but  by  himself  after  Christ.  But 
Origen  supposes  that  the  Cross  was  afterwards  put  on 
our  Lord  Himself  also.  It  is  observed,  by  St.  Jerome 
and  others,  that  the  terms  Simon  of  Gyrene  signify 
by  interpretation  "  the  obedient  heir,"  which,  if  it  could 
be  proved,  would  arrest  our  attention,  according  to  that 
extraordinary  significancy  which  Holy  Scripture  indicates 
to  exist  in  names ;  and  would  represent  to  us  in  a  lively 
manner  those  Gentiles  which  were  strangers,  but  are 
made  heirs  of  the  providence  by  obedience.  But  St. 
Athanasius  takes  the  word  Cyrenian  to  mean  "  ready," 
as  if  "ready  to  obedience."  At  all  events,  it  represents 
the  Gentiles,  whom  Christ  meets  coming  from  the 
countries  of  heathenism  and  idolatry  at  the  entrance 
of  Jerusalem,  the  holy  city,  "  going,"  says  Theophylact, 
"to  that  holy  City  which  is  above;"  and  delays  their 
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entrance  for  a  while,  that  they  may  go  back  and  beai 
the  Cross  after  Him.  That  an  instructive  mystery  was 
contained  in  this  bearing  the  Cross  after  Christ  is  indeed 
obvious  to  a  thoughtful  mind  \  and  most  ancient  writers 
seem  to  allude  to  it.  "Not  by  chance,"  says  Origen, 
speaking  of  this  meeting  of  Simon  the  Cyrenian,  "but 
hither  led,  according  to  the  foreknowledge  of  God,  and 
the  disposing  of  God,  that  he  might  be  found  worthy  of 
the  Evangelical  Scripture,  and  this  ministry  to  the  Cross 
of  Christ,  by  which  the  world  is  crucified  unto  the  Saints, 
and  the  Saints  unto  the  world 8."  And  "  it  was  not  only 
suitable  that  the  Saviour  should  receive  the  Cross,  but 
that  we  also  should  bear  it ;  fulfilling  this  our  salutary 
compulsion  and  service."  And  St.  Jerome,  "The Gentiles 
mystically  receive  Christ,  and  the  obedient  stranger  bears 
the  ignominy  of  the  Saviour."  And  St.  Hilary,  "The 
Jews  were  unworthy  to  bear  the  Cross  of  Christ,  for  here 
after  the  Gentiles  were  in  faith  to  receive  the  Cross,  and 
to  suffer  together  with  Him  V  To  these  observations  it 
may  be  added,  in  like  mode  of  interpretation,  that  the 
mention  of  the  sons  of  this  Cyrenian  may  further  imply, 
that  if  the  Gentiles  have  not  to  boast  of  their  fathers, 
as  the  Jews  had,  being  Prophets  and  Apostles,  yet  they 
had  sons  who  were  disciples ;  according  as  it  is  written, 
"Instead  of  thy  fathers  thou  shalt  have  children." 

Of  beautiful  and  touching  interest  is  this  mournful 
scene  of  meeting  the  Cyrenian.  He  with  whom  the 
Father  was  "well  pleased,"  comes  to  the  gate  to  meet  us  ; 
fulfilling  perfect  obedience,  yet  bearing  the  curse  of  dis 
obedience.  And  we  meet  Him  at  the  gate,  and  go  with 
Him  to  Calvary,  that  we  may  lay  hold  of  the  Cross, 
and  be  with  Him ;  for  we  must  not  approach  Him  there 
8  In  Matt.  Comm.  126.  9  In.  Matt.  cap.  xxxiii. 
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without  bearing  some  slight  share  of  His  Cross.  "  Here 
will  I  dwell,  for  I  have  a  delight  therein ;"  "  For  I  know 
that  Thou  of  very  faithfulness  hast  caused  me  to  be 
troubled."  And  "Thy  loving  correction  shall  make  me 
great:" — "For  if  we  be  dead  with  Him  we  shall  also 
live  with  Him :  if  we  suffer  we  shall  also  reign  with  Him." 

THE    WOMEN  LAMENTING 

AND  now,  as  Christ  was  thus  proceeding  up  the  way  of 
sorrows  to  the  place  of  His  execution,  we  naturally  feel 
desirous  to  know  what  had  become  of  those  many  persons 
who  had  in  some  measure  believed  in  Him,  and  received 
great  benefits  from  Him.  And  we  read, — "  There  followed 
Him  a  great  company  of  people,  and  of  women,  which  also 
bewailed  and  lamented  Him.  But  Jesus  turning  unto  them 
said.  Daughters  of  Jerusalem,  weep  not  for  Me,  but  weep 
for  yourselves,  and  for  your  children.  For  behold,  the 
days  are  coming,  in  the  which  they  shall  say,  Blessed  are 
the  barren,  and  the  ivombs  that  never  bare,  and  the  paps 
which  never  gave  suck.  Then  shall  they  begin  to  say  to  the 
mountains,  Fall  on  us,  and  to  the  hills,  Cover  us.  For  if 
they  do  these  things  in  a  green  tree,  what  shall  be  done  in  the 
dry  2"  (Luke).  It  is  St.  Luke  alone  who  mentions  this 
circumstance ;  and  it  is  to  be  observed  that,  like  most  of 
the  incidents  and  expressions  which  St.  Luke  alone 
records,  it  is  of  a  compassionate  character ;  such  as  that 
prayer  of  our  Lord  for  His  enemies  soon  after,  which  is 
mentioned  only  by  this  Evangelist ;  and  also  the  Saviour's 
weeping  over  Jerusalem.  And  the  expression  of  our  Lord 
on  that  occasion,  as  well  as  the  present,  may  serve  in 
some  faint  degree  to  indicate  one  subject  and  cause  of  our 
Lord's  inscrutable  weight  of  agony  of  mind.  For  when 
T  2 
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He  shed  tears  on  coining  near  to  Jerusalem,  it  was  not  on 
account  of  His  own  approaching  sufferings,  but  because 
"  the  days  shall  come  upon  thee,  that  thine  enemies  shall 
cast  a  trench  about  thee,  and  compass  thee  round,  and 
keep  thee  in  on  every  side,  and  shall  lay  thee  even  with 
the  ground 10."  And  now  also  it  was  for  the  same  cause, 
because  the  days  of  affliction  were  coming  on  them  that 
afflicted  Him.  This  therefore  was  one  subject  of  our 
Saviour's  grief,  His  tender  yearning  over  His  own  people  ; 
that  wicked  city  was  the  object  of  all  His  cares.  But  we 
cannot  but  suppose  that  He  who  knew  all  things,  had  far 
greater  agonies  of  mankind  in  His  mind  than  those  suffer 
ings,  very  great  as  they  were,  of  the  Jewish  siege  :  may  we 
not  humbly  venture  to  suppose  that  He  was  rather  think 
ing  of  those  sorrows  and  that  time,  of  which  that  siege  was 
but  the  type  and  emblem  1  and  that  now  in  His  grief  He 
was  connecting  together  those  two  events,  which  two  days 
before  He  had  so  vividly  connected  together  in  prophecy, 
the  destruction  of  Jerusalem  and  the  end  of  the  world  ? 
This  supposition  is  the  more  probable,  because  our  blessed 
Saviour  uses  those  words  of  prophecy  respecting  it,  which 
we  know  do  refer  to,  and  which  will  have  their  more 
entire  fulfilment  on  the  Day  of  Judgment;  when  St. 
John  tells  us,  in  the  Apocalypse,  they  will  say  "  to  the 
mountains  and  rocks,  Fall  on  us,  and  hide  us  from  the 
face  of  Him  that  sitteth  on  the  throne,  and  from  the  wrath 
of  the  Lamb  n."  For  although  what  is  here  said  of  the 
last  Day  in  the  Eevelation  was  literally  the  case,  as 
Josephus  records,  in  those  that  escaped  the  destruction  of 
Jerusalem,  when  "  they  hid  themselves  in  the  dens  and  in 
the  rocks  of  the  mountains ;"  and  although  the  same  pro 
phecies  in  the  Prophets  Isaiah  and  Hosea  had  their  fulfil- 
!°  Luke  xix.  43,  44.  u  Eev.  vi.  16. 
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ment  in  some  nearer  national  calamity,  yet  they  do  also 
refer  to  the  great  Day  of  Judgment :  certainly  that  in 
Isaiah  very  distinctly, — "  They  shall  go  into  the  holes  of 
the  rocks,  and  into  the  caves  of  the  earth,  for  fear  of  the 
Lord,  and  for  the  glory  of  His  majesty,  when  He  ariseth 
to  shake  terribly  the  earth 12."  Therefore  it  seems  probable, 
that  as  our  Lord  in  His  prophets  spoke  often  of  some 
nearer  event,  while  in  the  same  words  He  looked  forward 
to  one  which  was  beyond,  so  He  was  now  also  doing  the 
same  :  in  using  the  same  words  of  an  event  which,  as  it 
approached  more  nearly,  developed  in  stronger  characters 
the  type  of  the  great  Judgment.  Quesnel  alludes  to  our 
Lord's  words,  as  mystically  containing  this  meaning. 
"These  words,"  he  says,  "are  directed  likewise  to  us, 
because  these  calamities  prefigure  those  of  the  damned 
who  shall  seek  death  without  being  able  to  find  it,  and 
shall  suffer  an  eternal  confusion."  So  likewise  does  the 
other  expression  seem  to  refer  not  only  to  their  temporal 
sufferings,  but  also  to  the  final  condemnation  of  the 
wicked,  viz.  "If  they  do  these  things  in  a  green  tree, 
what  will  be  done  in  the  dry  ?"  For  the  "  dry  wood  "  is 
a  figure  of  the  wicked,  as  the  "  dead "  branches  in  the 
parable  of  the  vine ;  and  as  the  withered  fig-tree.  The 
meaning  seems  to  be,  if  an  innocent  person  can  suffer  thus 
in  this  present  world,  what  will  be  the  sufferings  of  the 
wicked  when  the  anger  of  God  comes  forth  upon  them  ? 
.N"or  is  it  any  objection  to  our  conceiving  this  to  be  our 
Lord's  meaning,  that  it  could  only  be  then  taken  in  the 
primary  and  lower  sense  by  those  to  whom  it  was  at  first 
addressed,  for  this  is  the  nature  of  our  Lord's  expressions 
generally  ;  for  they  are  such  as  open  higher  meanings  to 
faith ;  and  their  true  and  worthier  sense  is  hidden  from 
13  Isa.  ii.  19.  Hosea  x.  8. 
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those  who  heard  them.  Fire  cannot  burn  green  wood, 
neither  can  the  judgment  of  God  those  who  have  no  sin : 
afflictions  cannot  hurt  us,  excepting  so  far  as  we  are 
sinners ;  these  evils  therefore  could  not  hurt  Christ, 
because  He  was  infinitely  good,  but  must  redound  to 
infinite  good  ;  and  they  are  no  subject  for  tears,  excepting 
for  the  sins  which  occasion  them,  which  are  ours  and  not 
His.  Therefore  His  Cross  was  to  Him  a  trophy  and  a 
sceptre.  He  was  the  Tree  of  Life,  and  no  fire  of  God's 
wrath  can  hurt  Him,  nor  those  that  are  found  in  Him.  But 
what  shall  be  the  case  when  the  fire  of  God's  wrath  breaks 
forth  on  the  dry  wood  ? 

But  with  regard  to  this  occasion,  and  the  circumstances 
when  the  words  were  spoken,  we  cannot  but  reverently 
adore  the  exceeding  carefulness  of  our  Lord  even  now,  in 
watching  for  every  occasion  of  doing  good  :  and  the  admo 
nition  we  cannot  but  consider  as  intended  for  us  all :  that 
when  we  feel  our  human  sympathies  and  compassions 
moved  towards  Him,  at  the  recital  of  His  sufferings,  we 
are  to  think  that  He  turns  to  us,  and  tells  us  to  think  of 
ourselves,  and  of  our  own  sins,  that  occasioned  those  suf 
ferings  ;  that  when  we  venture  to  approach  and  gaze  on 
Him,  by  these  contemplations,  we  forget  not  ourselves  also. 
And  we  may  observe,  in  general,  that  whenever  any  strong 
feeling  is  evinced  towards  our  Lord  by  His  followers,  that 
His  manner  was  to  turn  and  check  them,  by  reminding 
them  of  their  own  frailty.  Thus,  when  St.  Peter  said  he 
would  die  with  Him,  He  warned  him  that  he  would  deny 
Him  :  to  the  man  who  said  he  would  follow  Him  where 
soever  He  went,  He  answered  that  the  Son  of  Man  had  not 
where  to  lay  His  head  :  to  the  people  in  the  temple  who 
"  hung  on  "  His  words,  He  told  the  parable  of  the  man  at 
the  marriage  supper  without  the  wedding  garment,  and  his 
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fearful  end  :  to  the  multitudes  that  follow  Him,  He  turns 
to  say,  that  no  one  can  be  His  disciple  without  taking  up 
His  cross  daily. 

In  all  the  persons  concerned  we  may  see  some  state  of 
human  nature  which  requires  being  brought  to  the  Cross 
of  Christ,  in  order  to  be  healed.  Ardent  zeal  in  St.  Peter 
is  here  taught  the  danger  of  self-confidence ;  patient 
courage  here  derives  the  highest  of  all  blessings  and 
rewards  in  St.  John ;  covetousness  is  shown  in  its  true 
colours  in  Judas ;  ambition  has  its  lesson  in  the  crown  of 
thorns  and  the  robe  of  blood ;  justice  without  courage  is 
shown  in  Pilate;  injustice  with  cruelty  in  the  Chief 
Priests ;  wanton  cruelty  in  the  soldiers ;  lastly,  in  all  of 
them  is  shown  what  men  may  come  to  when  they  per 
secute  and  condemn  the  innocent  blood.  So  likewise  now 
affectionate  feeling  is  shown  in  the  women,  and  receives 
its  correction  in  that  school  of  all  wisdom ;  the  female  sex 
being,  as  St.  Cyril  says,  more  susceptible  of  piety,  but 
needing  self-discipline.  And  Theophylact  says,  "  Infirmity 
of  mind,  which  is  signified  by  the  women,  if  it  adopts 
contrition  of  heart,  and  weeps  through  penitence,  it  follows 
Jesus  who  is  afflicted  for  our  salvation."  We  may  observe 
also  something  instructive  to  ourselves  in  this,  that  before 
the  Chief  Priests,  and  Herod,  and  Pilate,  our  Lord  was 
silent ;  but  to  these  He  speaks.  0  gracious  boon  !  blessed 
indeed  are  they  that  weep,  and  blessed  are  they  that 
mourn,  for  they  hear  Christ  speaking  to  them  !  The  rich 
and  the  great  are  regardless  of  His  sorrows,  or  only  know 
them  to  add  to  them :  but  God  gathers  around  Him  the 
women  and  the  poor  to  receive  His  instructions,  and  to 
witness  His  perfect  example  of  meek  suffering.  And  His 
words  are  our  life  :  He  wept  Himself,  and  He  calls  us  to 
weep  with  Him  over  guilty  Jerusalem,  and  to  partake  of 
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His  sorrows :  but  it  is  for  ourselves  we  are  to  weep  both 
in  His  and  our  own  sorrows.  The  contemplation  of  Christ 
crucified  is  our  best  protection  against  our  own  calamities. 
It  is  observable  that  the  children  sang  Hosannahs  to 
His  praise l ;  the  women  wept ;  the  men  cried  out,  Crucify 
Him. 


SECTION  II— THE  CRUCIFIXION 

"  They  pierced  My  hands  and  My  feet.    I  may  tell  all  My  bones. 
They  stand  staring  and  looking  upon  Me." 

GOLGOTHA 

THUS  was  our  blessed  Lord  dragged  along,  up  the  hill  of 
shame  and  sorrows,  and  with  Him  thus  conducted  to 
execution  "  were  led"  says  the  Evangelist,  "  two  other 
malefactors,  to  be  put  to  death  with  Him  "  (Luke),  mark 
ing,  as  it  were,  by  the  very  mode  of  expression,  the  fulfil 
ment  of  that  prophecy,  that  He  should  be  "  numbered 
with  the  transgressors  V  For  as  if  to  add  to  His  shame, 
He  is  put  in  company  with  them,  and  mentioned  almost 
as  if  He  were  one  of  them.  And  now  at  length  "  they 
had  come  to  the  place  "  (Matt.,  Luke),  or  as  St.  Mark  says, 
after  mentioning  the  person  who  was  supporting  His  cross, 
"  and  they  bear  Him  to  the  place  "  (Mark),  it  was  a  u place 
which  is  in  Hebrew"  (John)  "called  Golgotha"  (Matt., 
Mark,  John),  "  which  is,  being  interpreted  "  (Mark),  "  the 
place  of  a  skull "  (Matt.,  Mark,  Luke,  John).  The  spot 
1  See  Holy  Week,  p.  59.  *  Isa.  liii.  12. 
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was  probably  so  called  from  the  skulls,  and  dead  bones, 
which  remained  there  after  former  executions,  as  if  it  had 
"been  a  charnel-house.  It  was  the  place  of  the  condemned, 
the  place  where  death  itself  appeared  in  the  most  disgust 
ing  shape,  and  revolting  to  humanity,  among  the  bones  of 
the  dead,  and  those  dead  under  the  execution  of  the  law, 
the  most  abject  of  mankind ;  that  "  where  sin  abounded, 
grace  might  much  more  abound."  "  Jesus  was,  on  this 
account,  crucified  there,"  says  St.  Jerome,  "  that  where 
there  had  formerly  been  the  place  of  the  condemned,  the 
standard  of  martyrdom  might  be  erected."  "Our  bones 
lie  scattered  before  the  pit,  like  as  when  one  breaketh  and 
heweth  wood  upon  the  earth.  But  mine  eyes  look  unto 
Thee,  0  Lord  God:  in  Thee  is  my  trust3."  But  some 
allude  to  a  very  extraordinary  tradition  for  the  name  of 
this  place.  Origen  says,  "  of  the  place  of  a  skull,  it  has 
come  to  us  that  the  Hebrews  have  a  tradition  that  the 
body  of  Adam  was  buried  there ;  that  as  in  Adam  all  die, 
so  in  Christ  shall  all  be  made  alive4."  St.  Athanasius 
and  St.  Jerome  both  allude  to  the  same  report,  but  St. 
Jerome  adds  that  there  is  no  truth  in  it :  St.  Athanasius 
comments  on  the  report  as  very  remarkable,  though  he 
does  not  assert  its  authenticity.  St.  Basil  also  dwells  on 
the  same. 

But  as  many  emblems  have  a  good  interpretation  com 
bined  with  them,  as  well  as  an  evil,  it  is  curious  to  observe 
that  St.  Cyril 6  considers  that  the  naming  of  this  place  was 
fulfilled  in  our  blessed  Lord  Himself,  as  if  it  were  the 
place  of  our  Head.  For  Christ  is  "  the  Head  of  the  Body, 
the  Church."  And  "  the  Head  of  every  man  is  Christ." 
And  He  is  "  the  Head  of  all  principality  and  power." 

»  Ps.  cxli.  8,  9.  <  1  Cor.  xv.  2V.     In  Matt.  Comm.  126. 

•  Lect.  xiii.  22. 
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"Whether  therefore  it  was  the  place  of  Adam's  burial  or 
not,  it  is  the  place  of  the  condemned ;  and  it  has  become 
the  place  of  our  Head,  "  which  is  Christ : "  who  suffered 
there  in  the  place  of  us,  who  are  condemned  by  human 
and  Divine  law. 

There  are  other  points  worthy  of  notice  in  the  place  of 
our  Lord's  death.  "  He  suffered  without  the  gate,"  says 
Quesnel,  "  in  order  to  show  us  that  we  are  not  to  expect 
sanctification  from  the  sacrifices  offered  within  that  city, 
and  that  He  died  not  for  them  only,  but  for  all  mankind  V 
And  there  was  a  fitness  in  this,  that  our  Lord's  death 
should  be  under  the  open  expanse  of  Heaven,  as  a  spec 
tacle  to  all  the  Angels  of  Heaven,  and  to  all  men.  St. 
Chrysostom  beautifully  observes,  that  "  the  Lord  did  not 
wish  to  suffer  under  a  roof,  nor  in  a  Jewish  temple,  that 
you  may  not  think  He  was  offered  for  that  people  alone ; 
but  without  the  city  and  without  the  walls,  that  you  may 
know  it  was  a  Sacrifice  for  all,  and  an  oblation  for  the 
whole  earth,  and  purification  for  all."  He  also  observes, 
that  by  our  Lord  being  suspended  in  the  air,  and  not 
under  a  roof,  the  very  nature  of  the  air  was  cleansed ;  in 
like  manner  as  by  the  blood  dropping  from  His  side  the 
earth  derived  a  similar  blessing7.  In  another  place  St. 
Chrysostom  says,  "  By  dying  in  the  air,  He  expiates  the 
air  from  evil  spirits,  and  prepares  for  us  an  ascent  to 
Heaven."  And  St.  Athanasius  in  like  manner8  mentions 
that  our  Lord's  suffering  aloft  in  the  air,  was  there  also 
His  "  pursuing  the  old  serpent,  that  from  thence  also  He 
might  drive  him  who  had  the  power  of  the  air,  and  cast 
down  spiritual  wickedness  in  high  places.  JN"or  did  He 
omit  to  heal  the  earth  also.  For,  by  hanging  on  the  Cross, 

•  On  St.  Matt.  7  In  Serm.  de  Pass. 

8  Do  Pass,  et  Cruce  Domini. 
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He  cleansed  the  air  by  the  expansion  of  His  hands ;  and 
redeemed  the  earth  "by  the  water  and  blood  of  His  side, 
by  which  it  was  washed."  The  Cross  itself,  as  it  was  pre 
figured  by  numberless  types,  beforehand ;  and  has  become 
full  of  wisdom  and  instruction  to  after-ages :  so  is  it  in 
itself  replete  with  spiritual  mysteries.  "Well,  indeed,  may 
the  very  shape  of  the  cross,  extending  four  ways,  above, 
and  below,  and  on  either  side,  set  before  us  the  depth,  and 
length,  and  breadth,  and  height  of  the  love  of  Christ. 
Deep  fixed  in  earth,  extending  up  to  Heaven,  in  its  arms 
embracing  all  mankind :  fulfilling  that  typical  prophecy 
referred  to  by  ancient  writers,  as  expressive  of  the  earnest 
appeal  of  our  Lord's  tedious  death,  "All  the  day  long 
have  I  stretched  forth  My  hands  to  a  disobedient  and 
gainsaying  people."  Encompassing  the  world  in  His  out 
stretched  arms,  and  not  that  only,  but  also  lifting  up  His 
hands  to  Heaven.  As  St.  Paul  says  •,  "  making  peace 
through  the  blood  of  His  Cross,  for  things  in  Heaven,  and 
things  in  earth."  And  what  was  the  nailing  but  that,  as 
St.  Cyril  says,  "  His  Manhood,  which  bore  the  sins  of 
men,  being  nailed  to  the  Tree,  and  dying,  sin  might  die 
with  it."  Thus  the  Cross,  which  was  a  dead  and  accursed 
wood,  being  touched  by  the  bleeding,  but  quickening  Body 
of  Christ,  hath  become  the  tree  of  Life,  that  tree  of  which 
David  spake  in  the  first  Psalm,  that  groweth  by  the 
waters,  the  streams  of  Baptism.  The  tree  which  hath 
filled  the  whole  earth,  so  that  the  fowls  of  the  air  lodge 
in  the  branches,  and  the  beasts  of  the  field  are  sheltered 
beneath  its  shade.  Though  it  appeared  dead  wood,  yet, 
like  the  rod  of  Aaron,  it  hath  sprouted  forth  and  budded, 
when  it  became  the  property  of  the  true  Priest  after  the 
order  of  Melchizedec.  The  dead  wood  hath  sprouted  forth 
»  Col.  i.  20. 
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with  bud,  and  branch,  and  leaf.  And  its  "  leaves  are  for 
the  healing  of  the  nations."  This  is  "the  Tree  of  Life" 
by  the  waters  that  flow  from  beneath  "the  throne  of 
God10:"  and  "the  Tree  of  the  knowledge  of  good  and 
evil "  is  not  far  from  it  in  the  garden  of  the  Lord  :  for  we 
have  thence  come  to  know  the  evil  of  man,  and  the  good 
ness  of  God,  and  yet  may  approach  unto  the  Tree  of  Life. 


THE    WINE   AND   MYRRH 

THE  blessed  Jesus  was,  we  may  well  suppose,  at  this  time 
so  overcome  from  the  agonies  of  His  mind  on  the  former 
night,  and  the  inflictions  He  had  already  undergone,  as 
not  to  be  able  to  sustain  Himself.  It  may  have  been 
therefore  in  order  to  support  Him  for  His  execution  on 
account  of  the  exhaustion  which  He  evinced ;  or  it  may 
have  been  from  mildness  on  the  part  of  the  soldiers ;  or  it 
may  be  from  their  being  mitigated  at  hearing  our  Lord's 
prayer  for  them ;  (but  probably  it  was  before  that  prayer ;) 
or  it  may  have  been,  as  the  expression  of  the  Psalmist 
would  suggest,  done  in  scorn.  "  They  (the  soldiers)  gave 
Him  to  drink  "  (Matt.,  Mark)  "  vinegar  mingled  with  gall " 
(Matt.).  This  vinegar  was  probably  the  common  drink  or 
wine  of  the  soldiers,  mingled  with  some  bitter  ingredient 
as  a  restorative ;  and  St.  Mark  calls  it  "  wine  mingled  with 
myrrh  "  (Mark).  Myrrh,  says  St.  Cyril,  is  of  the  taste  of 
gall,  and  exceeding  bitter  *.  St.  Augustin  makes  the  same 
remark,  and  says  that  St.  Matthew  may  call  it  "gall" 
from  its  bitterness :  or  that  perhaps  both  gall  and  myrrh 
were  used  for  that  purpose.  But  our  blessed  Lord,  "  when 
He  had  tasted  it"  as  if  not  sullenly  declining,  and  yet  not 
10  Rev.  xxii.  1,  2.  *  Lect.  xiii. 
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wishing  to  receive  any  thing  to  mitigate  His  voluntary 
sufferings,  when  He  perceived  what  it  was,  "  was  not  witt 
ing  to  drink  "  (Matt.).  And  "  He  received  it  not "  (Mark). 
Perhaps  St.  Mark  may  have  altered  the  expression  "  vine 
gar,"  into  that  of  "  wine,"  under  the  Divine  control,  to 
indicate  that  this  was  not  the  fulfilment  of  the  prophecy, 
"  they  gave  Me  vinegar  to  drink "."  For  that  we  find  from 
St.  John  was  unfulfilled,  till  our  Lord  said,  "  I  thirst,"  at 
last,  with  the  intention  of  fulfilling  it ;  and  we  may  sup 
pose  this  to  have  been  some  hitter  substance  composed  of 
gall  and  myrrh,  either  of  a  stimulant  and  restorative,  or, 
as  Dr.  Hammond  thinks,  of  a  poisonous  and  deadening 
nature,  and  was  the  fulfilment  of  the  former  part  of  the 
verse,  "  they  gave  Me  gall  to  eat."  "We  cannot  venture 
further  into  that  mystery,  why  our  Lord  "tasted"  and 
"  received  it  not,"  but  may  humbly  suppose  He  wished  to 
teach  us,  not  to  lessen  the  sense  of  pain  by  such  means 
when  God  chastens  us.  And  the  Psalmist's  expression 
would  infer,  that  the  gall  which  was  given  to  eat  was, 
from  its  nauseous  nature,  or  some  other  reason,  intended 
to  add  to  His  pain.  Perhaps  the  gall  was  added  as  some 
thing  more  loathsome ;  for  no  refinement  of  torture  was 
omitted. 

THEY  CRUCIFY  HIM 

AND  now  at  this  place  "  they  crucify  Him  "  (Luke,  John). 
The  picture  of  His  death  is  simply  set  forth  by  a  Latin 
writer,  "  hanging  upon  the  wood,  attached  to  it  with  nails, 
driven  through  their  hands  and  their  feet,  they  were  killed 
by  a  protracted  death,  and  lived  a  long  time  on  the  cross ; 
not  because  a  longer  life  was  an  object  of  choice,  but 
2  Ps.  Ixix.  22. 


286  THE   CRUCIFIXION 


because  death  itself  was  lengthened  that  their  pain  might 
not  be  too  soon  at  an  end.  But  the  Jews,  in  choosing 
this  death  for  Him,  did  so  only  as  being  the  worst  of  all 
deaths,  but  it  was  chosen  by  the  Lord  while  they  under 
stood  it  not ;  for  when  He  had  thus  overcome  the  devil, 
it  was  this  Cross  that  He  was  going  to  place  as  His  trophy 
on  the  foreheads  of  the  faithful 3."  "  It  was  by  the  wisdom 
of  God,"  says  St.  Austin,  "  undertaken  for  our  example, 
that  we  might  not  only  not  fear  death,  but  even  no  kind 
of  death;  for  among  all  kinds  of  death,  none  was  more 
execrable  and  more  dreadful  than  this  V  And  in  another 
place 5  he  says,  "  Observe  of  what  great  virtue  is  the  Cross ; 
Adam  despised  the  command,  taking  the  apple  from  the 
tree ;  but  what  Adam  hath  lost,  Christ  hath  found  on  the 
Cross.  An  ark  of  wood  delivered  mankind  from  the 
deluge  of  waters.  When  the  people  of  God  were  depart 
ing  from  Egypt,  Moses  with  a  rod  divided  the  sea,  over 
threw  Pharaoh,  and  ransomed  the  people  of  God.  The 
same  Moses  sent  the  wood  into  the  water,  and  turned  the 
bitter  water  into  sweetness.  By  the  rod  of  wood,  the 
saving  wave  is  brought  forth  from  the  Spiritual  Rock. 
And  it  was  not  without  the  rod  that  Amalek  was  over 
come,  when  Moses  was  stretched  forth  with  his  extended 
hands :  and  the  Law  of  God  is  committed  to  the  ark  of 
the  Covenant  made  of  wood ;  that  by  all  of  these,  as  it 
were  through  certain  steps,  they  might  arrive  at  length 
at  the  wood  of  the  Cross."  And  Theophylact  observes  to 
this  effect,  that  from  the  tree,  and  from  the  pleasure 
resulting  therefrom,  came  death ;  and  from  the  Tree,  and 
from  the  pains  thereon  sustained,  came  life.  Thus  did 
the  Lord,  like  Moses,  seize  the  old  Serpent,  from  which 

*  Eabanus  Maurus.    Aur.  Cat.  4  Lib.  83.  Quaest. 

5  In  Serm.  do  Passione. 
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human  nature  fled,  and  it  hath  become  a  rod  in  His  hand, 
the  rod  of  God,  with  which  He  will  work  wonders  in  the 
land  of  Egypt ;  delivering  His  chosen  out  of  the  house  of 
bondage,  and  dividing  the  sea  as  a  way  for  His  ransomed 
to  pass  over. 

And  " with  Him  they  crucify"  (Mark),  or  "are  cruci 
fied"  (Matt.),  "two  others"  (John),  "the  malefactors" 
(Luke),  "two  thieves"  (Matt.,  Mark);  and  three  of  the 
Evangelists  add,  as  if  with  a  mysterious  significancy, 
though  they  knew  not  its  import,  "one  on  the  right  hand 
and  one  on  the  left "  (Matt.,  Mark,  Luke),  and  St.  John, 
"  on  this  side  and  on  the  other,  and  Jesus  in  the  midst " 
(John).  "And  the  Scripture  was  fulfilled  which  saith, 
And  He  was  numbered  with  the  transgressors"  (Mark). 
Himself  in  the  midst  by  way  of  derision,  as  affording  Him 
the  distinction  of  the  most  honourable  position  among 
thieves  ;  but  thus  were  His  two  associates  in  suffering  set, 
the  one  on  the  right,  and  the  other  on  the  left  of  their 
Saviour  and  their  Judge.  So  it  is  with  those  who  are 
afflicted  in  this  life,  some  thereby  are  brought  to  a  sense 
of  their  own  sins,  and  have  their  hearts  opened  to  behold 
Christ  Crucified,  and  are  set  on  His  right  hand  in  glory  as 
they  were  in  suffering.  Others  are  but  hardened  by  the 
same  sufferings,  and  not  led  thereby  to  hallow  His  name. 
Ven.  Bede  applies  it  still  more  closely,  to  those  who 
Buffer  in  religion's  name,  but  some  from  love  of  Christ, 
others  of  human  glory.  And  St.  Augustin  beautifully 
observes,  that  "  the  very  cross  was  the  tribunal  of  Christ, 
for  the  Judge  was  placed  in  the  middle,  one  thief,  who 
believed,  was  set  free ;  the  other,  who  reviled,  was  con 
demned  ;  which  signified  what  He  was  already  about  to 
do  with  the  quick  and  dead ;  being  about  to  set  some  on 
His  right  hand,  but  others  at  His  left."  St.  Hilary,  also, 
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in  like  manner,  says,  "  that  this  showed  that  the  whole  of 
mankind  were  brought  to  the  sacrament  of  His  Passion ; 
the  unbelievers  being  set  on  His  left  hand  ;  and  those  who 
are  justified  by  faith  being  on  His  right  hand  V  And  St. 
Leo  observes,  that  by  this  was  set  forth  the  separation  that 
was  to  take  place  among  all  mankind  by  His  Judgment. 
So  that  the  Passion  of  Christ  contains  within  it  the  sacra 
ment  of  our  salvation ;  and  of  that  instrument  which  the 
wickedness  of  the  Jews  had  provided  for  His  punish 
ment,  the  power  of  the  Redeemer  made  a  step  to  glory. 
But  Theophylact  considers  these  two  on  the  cross  to  re 
present  "  the  Jews  and  the  Gentiles,  both  of  which  were 
transgressors,  one  of  the  law  of  nature,  the  other  of  the 
written  law,  which  the  Lord  had  delivered  them.  But 
the  Gentile  was  penitent,  the  Jew  reviled  Him  unto  the 
«nd.  In  the  middle  of  both  the  Lord  is  Crucified,  for  He 
is  the  Corner  stone  by  which  both  are  joined  in  one." 

CHRIST   PRAYING  FOR    HIS  MURDERERS 

IT  was  now,  when  they  had  come  to  the  very  crisis  of 
their  torture,  and  were  crucifying  Him,  and,  as  it  is  sup 
posed,  while  they  were  in  the  act  of  driving  the  nails  into 
the  most  sensitive  part  of  His  hands  or  His  feet,  "  Jesus 
said,  Father,  forgive  them,  for  they  know  not  what  they 
do  "  (Luke).  By  the  expression  "  Father,"  was  He  not 
only  preferring  the  highest  of  all  claims,  as  the  Only- 
begotten  of  the  Father ;  but  also  setting  forth  the  per 
fection  of  that  Sonship,  in  the  very  image  of  the  Father's 
goodness,  of  which  He  had  Himself  spoken ;  "  pray  for 
them  which  despitefully  use  you, — that  ye  may  be  the 
children  of  your  Father  which  is  in  Heaven7."  "This 
•  In  Matt.  cap.  xxxiii.  5.  7  Matt.  v.  44.  45. 
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prayer  He  uttered,"  says  St.  Chrysostom,  "  as  He  ascended 
the  Cross,  not  but  that  He  might  have  Himself  forgiven 
them  without  it ;  but  that  He  might  teach  us,  not  by  word 
only  but  in  deed,  to  pray  for  our  persecutors.  And  when 
He  says  '  forgive  them,'  it  implies,  if  they  should  repent ; 
to  assist  those  that  would  repent,  that  after  a  wickedness 
so  great,  they  might  wash  out  their  guilt  through  faith." 
As  of  old,  the  people  were  murmuring  against  God,  when 
Moses  struck  the  Eock,  and  the  waters  of  salvation  gushed 
out  for  them ;  and  they  were  murmuring  against  Him, 
when  God  sent  down  the  Manna  from  Heaven.  Thus 
overcoming  their  obduracy  by  His  goodness,  He  embraced 
them  now  in  the  arms  of  His  mercy,  when  they  were 
inflicting  His  death. 

It  is  possible,  indeed,  that  the  prayer  may  have  been 
offered  in  behalf  of  the  Eoman  soldiers,  who  were  engaged 
in  inflicting  on  our  Lord  this  bodily  torture,  and  perhaps 
doing  so,  as  they  had  before  mocked  Him,  with  merciless 
rigour.  For  they  truly  knew  not  what  they  did,  but  were 
only  executing  the  sentence  of  the  Jews,  who  knew  better 
what  they  were  about.  If  this  be  the  case,  it  would  be 
another  circumstance,  in  addition  to  those  mentioned,- 
which  tended  to  throw  the  guilt  on  the  Jew,  and  to 
exculpate  the  Gentile.  And  this  would  account  for  the 
destruction  which  came  on  the  Jews  and  on  Jerusalem,  as 
not  being  included  in  this  prayer.  But  it  seems  better  to 
understand  it,  that  this  prayer  included  all  parties  who 
had  a  share  in  His  death,  as  being  the  first-fruits  of  His 
Passion,  the  most  availing  of  all  prayers,  the  Prayer  offered 
on  the  Cross.  And  it  is  for  these  Jews  that  St.  Stephen 
also  prays,  in  imitation  of  Christ ;  and  as  the  prayer  of 
St.  Stephen  obtained  St.  Paul,  much  more  may  this 
prayer  have  gained  those  many  thousands  that  soon  after 
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believed.  And  one  thing  is  certainly  very  remarkable, 
that  as  St.  Paul,  the  chief  person  concerned  in  the  death 
of  St.  Stephen,  has  been  supposed  to  have  been  granted 
to  the  dying  prayer  of  that  Martyr ;  so  likewise  the  Cen 
turion,  who,  in  the  fulfilment  of  his  office,  must  have  pre 
sided  over  the  execution  of  this  act  of  cruelty,  even  if  he 
did  not  himself  perform  it,  is  the  person  on  this  very  day 
who  makes  confession  of  "  the  Son  of  God."  This  may 
have  been  the  first  visible  answering  of  our  Lord's  prayer, 
and  fruits  of  His  death ;  and  this  man  also,  like  St.  Paul, 
more  especially  had  "  done  it  ignorantly  in  unbelief." 

Nor  indeed  are  the  Jews  themselves  excluded  from  this 
plea  of  our  Lord's,  for  we  have  the  testimony  of  Scripture 
that  they  also  in  some  sense  "  knew  not  what  they  did." 
Thus  St.  Peter  testifies  of  them,  "I  wot  that  through 
ignorance  ye  did  it,  as  did  also  your  rulers8."  And  St. 
Paul,  "had  they  known  it,  they  would  not  have  crucified 
the  Lord  of  glory9."  And  our  Lord  Himself  had  said  to 
them,  "ye  neither  know  Me,  nor  my  Father10."  And  of  those 
who  should  persecute  His  Apostles  He  had  said,  "  whoso 
ever  killeth  you  will  think  that  he  doeth  God  service. 
And  these  things  will  they  do,  because  they  have  not 
known  the  Father,  nor  Me1."  They  had  indeed  said, 
"  this  is  the  heir,  come  let  us  kill  Him."  They  knew  that 
they  were  murdering  an  innocent  man ;  yet  they  knew 
Him  only  as  the  Son  of  man ;  and  "  whosoever  speaketh 
against  the  Son  of  man  it  shall  be  forgiven  him;"  and 
therefore  they  were  in  a  condition  capable  of  pardon. 
They  knew  Him  not  as  the  Son  of  God,  nor  as  such  had 
He  been  fully  manifested  before  them  ;  and  therefore  they 
were  not  guilty  of  the  sin  against  the  Holy  Ghost.  But 

8  Acts  iii.  17.  9  1  Cor.  ii.  8. 

10  John  viii.  19.  »  John  xvi.  3. 
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Judas  indeed,  who  was  admitted  so  near  to  Him,  might 
have  known  Him  as  the  Son  of  God.  For  this  sin  there 
fore  of  our  Lord's  death,  the  Jews  were  admissible  to 
repentance  and  pardon ;  and  therefore  the  Apostles  were 
sent  to  preach  to  them.  And  it  was  not  till  afterwards, 
when  they  rejected  the  Holy  Ghost,  that  they  were  de 
stroyed  as  a  nation.  So  that  not  only  was  our  Lord 
Himself  to  them  the  sign  of  the  Prophet  Jonah,  but  He 
Himself  also,  according  to  that  sign,  like  Jonah,  went  and 
preached  to  them  ;  with  an  analogous  but  with  far  greater 
indulgence,  for  He  said  not,  "  yet  forty  days  "  and  the 
city  "  shall  be  overthrown 2,"  but — yet  forty  years.  Yet 
they  repented  not,  and  therefore  "  the  men  of  Nineveh 
shall  rise  in  judgment  with  this  generation,  and  shall  con 
demn  it."  And  in  Ven.  Bede 3  we  find  this  our  interpre 
tation  confirmed  to  this  effect, — "  we  cannot  suppose,"  he 
says,  "  that  He  here  prayed  in  vain,  but  that  He  obtained 
that  which  He  prayed  for,  in  those  who  believed  in  Him 
after  His  Passion.  We  must  notice  in  truth,  that  He 
prayed  not  for  those  who  understood  that  they  were  cru 
cifying  the  Son  of  God,  and  were  not  willing  to  confess 
Him,  but  for  those  who.  knew  not  what  they  did,  having 
a  zeal  for  God,  but  not  according  to  knowledge."  "  But 
after  the  Crucifixion,"  says  a  Greek  writer4,  "the  plea  of 
ignorance  could  not  profit  them,  when  working  miracles 
proclaimed  Him  aloud  to  be  God."  At  all  events,  we  can 
not  doubt  but  that  this  prayer  prevailed  mightily  with 
God,  infinitely  beyond  every  prayer.  For  if  others,  which 
were  but  the  types  of  this  prayer,  were  heard  on  account 
of  their  faint  similitude  to  it,  as  the  prayer  of  Jonah  from 
the  belly  of  the  whale ;  and  that  of  Daniel  from  the  den 
of  lions ;  and  that  of  the  Three  Children  from  the  midst 
2  Jonah  iii.  4.  *  Aurea  Catena.  4  Ibid. 
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of  the  furnace ;  and  that  of  Hezekiah  from  his  bed  of 
sickness;  and  that  of  the  Psalmist  which  prefigured  it 
when  he  said,  "  Thou  hast  heard  me  also  from  among  the 
horns  of  the  unicorns5/'  niuch  more  is  Christ  Himself 
heard  from  the  wood  of  torment.  Nay,  indeed,  so  deep 
is  one's  sense  of  the  mysterious  efficacy  of  this  the  most 
availing  of  all  prayers,  that  it  is  of  itself  a  reason  which 
would  induce  one  to  expect  that  the  restoration  of  that 
guilty  nation  is  literally  to  be  fulfilled,  in  whatever  secret 
manner  it  may  take  place.  But  very  awful  and  alarming 
are  the  grounds  on  which  the  plea  of  the  prayer  is  offered  ; 
for  Christ  prays  for  them,  because  they  did  it  "  ignorantly 
in  unbelief,"  knowing  not  what  they  did  ;  and  though  we 
know  not  the  full  meaning  of  this  appeal,  yet  we  know 
that,  "if  we  sin  wilfully  after  we  have  received  the 
knowledge  of  the  truth,  there  remaineth  no  more  sacrifice 
for  sins0." 


THE    TITLE   ON    THE    CROSS 

AT  the  place  of  execution  it  was  usual  to  write  up  the 
charge  on  which  the  malefactor  was  put  to  death ;  and  wo 
read,  "Pilate  wrote  a  title  and  placed  it  on  the  Cross"  (John); 
"  they  set  over  His  head  His  accusation  written"  (Matt.), 
"This  is"  (Matt.,  Luke)  "Jesus"  (Matt.,  John)  "of  Naza 
reth"  (John),  "  the  King  of  the  Jews"  (Matt.,  Mark,  Luke, 
John).  "Now  this  title  read  many  of  the  Jews,  because  the 
place  where  Jesus  was  crucified  was  near  the  city"  (John). 
It  seems  to  have  been  something  of  a  public  thoroughfare, 
or  near  a  road  passing  by,  as  we  read  afterwards  of  per 
sons  "  passing  along "  that  way.  It  may  be  observed, 
3  Ps.  xxii.  21.  6  Ucb.  x.  2G. 


THE    TITLE   ON   THE   CROSS  293 

that  all  the  four  Evangelists  agree  in  giving  the  important 
title,  "  the  King  of  the  Jews."  Their  discrepancy  in 
other  respects  is  nothing  more  than  that  of  some  giving 
more  words  than  others,  and  may  be  accounted  for  by  this 
circumstance.  Pilate,  for  the  more  effectual  expression  of 
his  anger  and  contempt  of  the  Jews,  who  had  forced  him 
to  an  action  to  which  he  was  so  averse,  and  now  the  more 
angry  with  them  because  angry  with  himself,  was  deter 
mined  that  the  charge  which  the  Jews  urged  might  be 
known  to  all  nations,  who  were  now  met  together  at 
Jerusalem  for  the  Feast.  According  to  his  direction, 
therefore,  "  it  was  written  up  in  Hebrew,  Greek,  and 
Latin  "  (John).  "  Now  the  inscription  was  written  over 
Him"  says  St.  Luke,  "  in  Greek,  and  Latin,  and  Hebrew" 
But  though  it  appeared  to  happen  thus  fortuitously,  yet 
here  again  was  there  a  superhuman  control  that  swayed 
the  wild  passions  that  dictated,  and  the  hand  that  wrote 
the  words :  the  Finger  of  God  was  in  it,  and  it  was  the 
same  Hand  that  wrote  up  the  indelible  characters  at  the 
Feast  at  Babylon.  For,  first  of  all,  in  this  inscription 
does  our  Lord  claim  for  Himself  all  of  us,  as  our  King. 
He  claims  us  as  purchased  to  Him  in  a  higher  way  than 
any  King  ever  purchased  a  kingdom ;  purchased  not  by 
the  death  of  others,  but  by  His  own  death  ;  a  Kingdom 
of  the  Cross  obtained  by  meekness,  and  to  be  inherited 
by  the  meek :  a  Kingdom  of  suffering.  Death  is  the 
origin  of  His  Kingly  power,  and  they  who  would  reign 
with  Him  must  die  to  the  world.  All  this  His  Title 
teaches  and  claims.  But  to  the  Jews  this  inscription 
marks  in  threefold  characters,  as  indelible,  their  guilt, 
while  they  were  endeavouring  to  cause,  but  not  to  inflict 
His  death,  it  became  the  more  signally  written  up  in  the 
eyes  of  all  the  world  in  Hebrew,  and  Greek,  and  Latin. 
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Moreover,  by  being  written  up  in  three  languages,  it 
declares  to  every  nation  under  Heaven  that  "  This  is  the 
King  of  the  Jews."  It  is  the  execution  of  the  Divine 
command, — "  Tell  it  out  among  the  heathen  that  the  Lord 
is  King."  It  is  written  in  every  language,  for  "  every 
tongue  shall  confess  that  Jesus  is  the  Lord."  It  is  written 
in  Hebrew,  and  in  Greek,  and  in  Latin.  The  Law  is  of 
the  Hebrews,  and  the  Greek  boasts  of  his  wisdom,  and 
the  Roman  of  his  power.  But  they  are  all  told  hereby 
that  the  true  Law,  true  Wisdom,  and  true  Power,  is  found 
in  Christ  alone.  He  alone  is  the  true  King,  making  all 
to  obey  Him  in  perfect  obedience,  perfect  wisdom,  and 
perfect  power.  0  wonderful  mysteriousness,  0  myste 
rious  Providence,  swaying  the  caprice  of  men  to  its  own 
great  purpose  !  But  it  may  be  asked,  why  is  it  "  the  King 
of  the  Jews,"  and  not  of  the  Gentiles  also  1  for  it  is 
written,  "  I  will  make  Thee  the  Head  of  the  heathen." 
Yet  this  is  as  it  were  by  conquest,  for  it  is  said  especially, 
"  Judah  is  my  Law-giver ; "  "  Out  of  Judah  shall  go 
forth  a  Euler ;"  "  On  My  Holy  Hill  of  Sion  have  I  set 
My  King;"  "  Out  of  Sioii  hath  God  appeared  in  perfect 
beauty."  The  Jews  are  His  by  birth,  the  Gentiles  by 
possession :  for  when  it  is  said,  "  I  have  set  my  King  on 
My  Holy  Hill  of  Sion,"  it  is  added,  "  Desire  of  Me,  and 
I  will  give  Thee  the  heathen  for  Thine  inheritance,  and 
the  utmost  parts  of  the  earth  for  Thy  possession."  In  the 
King  of  the  Jews  is  prophecy  fulfilled ;  the  Gentiles 
acknowledge  Him,  but  as  King  of  the  Jews.  The  Gentiles 
acknowledge  Him,  but  as  King  of  them  who  are  of  the 
circumcision,  the  true  circumcision  of  the  heart.  In 
Judah  is  the  true  olive  stock,  but  we  are  grafted  in,  being 
wild  by  nature.  And  the  despised  Nazarene  shall  be  His 
title  also  :  for  this  too  the  beloved  disciple  added,  in 
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affectionate  remembrance  of  His  early  abode  ;  for  it  was 
said,  "  Shall  any  good  thing  come  out  of  Nazareth  ?"  and 
the  answer  was  here  given,  "  Come  and  see  V  And  here 
was  it  fulfilled  that  He  should  be  called  a  Nazarene — the 
true  Eazarite.  And  this  despised  name  of  contempt  was 
perhaps  written  in  the  language  alone  of  those  who  knew 
that  country,  and  therefore  given  by  St.  John  alone, 
himself  a  Galilean. 

Here  therefore  our  Lord  preaches  to  all  the  world  in 
silence  from  His  Cross,  when  He  could  no  longer  go  about 
and  teach  with  language  such  as  man  never  spake  :  and 
herein  was  it  signally  fulfilled, — "  to  whom  He  was  not 
spoken  of,  they  shall  see ;  and  they  that  have  not  heard 
shall  understand 8." 

But  the  wicked,  while  they  endeavour  to  extricate  them 
selves  from  the  net  of  all-involving  Providence,  do  but 
tighten  the  knots,  and  render  them  the  more  inextricable. 
For  now  the  Jews,  being  ashamed  of  the  scorn  of  Pilate, 
endeavour  to  have  the  Title  altered,  as  if  it  were  only  GUI 
Lord's  declaration,  and  not  their  charge,  and  His  admis 
sion,  who  is  Truth  Himself  :  but  this  their  attempt  marks 
it  out  to  all  ages  as  written  not  to  be  obliterated,  and 
doubly  sure.  For  "  the  Chief  Priests  of  the  Jews  said 
therefore  unto  Pilate,  Write  not  the  King  of  the  Jews,  but 
that  that  man  said,  I  am  the  King  of  the  Jews.  Pilate 
answered,  What  I  have  written,  I  have  written  "  (John). 
There  is  a  sort  of  Divine  and  energetic  emphasis  in  the 
double  declaration.  For  may  we  not  reverently  suppose 
that  He  who  made  Caiaphas  to  prophesy  because  he  was 
the  High  Priest,  though  he  knew  not  of  what  he  spake, 
caused  Pilate  also  to  write,  and  emphatically  to  confirm 
what  he  had  written,  because  he  was  a  Governor,  and  a 
i  John  i.  46.  8  Isa.  Hi.  15. 
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"power  ordained  of  God"?  That  not  his  writing  only, 
but  his  assertion  also,  as  of  one,  though  he  knew  not, 
admitting  its  truth,  might  be  for  ever  known.  And  this 
very  assertion  was  another  instance,  as  throughout,  of  the 
Jews  rejecting  their  King,  and  the  Gentile  acknowledging 
Him  as  the  King  of  the  Jews.  "  0  the  ineffable  power," 
says  St.  Chrysostom,  "  of  the  Divine  operation  which 
worketh  even  in  the  hearts  of  those  that  know  not  of  it ! 
Was  there  not  a  secret  voice  in  the  very  heart  of  Pilate, 
which  sounded  aloud  to  him,  as  it  were,  by  a  sort  of 
clamorous  silence1?"  "  Pilate,"  says  Quesnel,  "from  being 
the  Judge  of  Christ,  seems  to  become  His  first  Apostle  to 
the  Greeks,  Romans,  and  Hebrews,  publishing  to  them 
His  reign  upon  and  by  the  Cross."  In  another  place  the 
same  writer  says,  "  The  Holy  Ghost,  Master  both  of  the 
tongue  and  hands  of  the  wicked,  makes  them  to  speak 
truth  when  they  desire  to  ridicule." 

With  regard  to  this  superscription  it  is  further  to  be 
observed,  that  our  Lord  is  not  only  "  King  of  Salem,"  but, 
as  the  true  Melchizedec,  He  is  Priest  also.  Not  only  as  a 
King  was  He  drawing  the  hearts  of  all  men  unto  Him,  by 
being  lifted  up  on  the  Cross  ;  but  also  as  a  Priest  He  was 
offering  up  the  sacrifice  of  His  own  Body  on  the  Cross. 
So  the  title  on  the  Cross  set  forth  His  kingly  dignity;  and, 
as  the  Chief  Priest  carried  on  his  head  "  holiness  unto  the 
Lord,"  according  to  the  letter  of  the  law,  so  "  Jesus,"  as 
Origen  observes,  "  the  true  Chief  Priest  and  King,  bore 
His  title  written  on  the  Cross;  and  ascending  unto  the 
Father,  instead  of  the  letters  and  the  name,  He  has  Him 
Himself  who  is  named :  He  bears  His  Father  for  His 
crown,  and  is  rendered  worthy  of  Him9."  Where  Origen 
SL-ems  to  allude  to  that  expression  of  St.  Paul's,  that  "  the 
9  In  Matt.  Com.  ISO. 
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head  of  Christ  is  God  10."  It  was  indeed  from  this  His 
Cross  that  God  received  Him  as  King  of  the  Jews,  and 
said  unto  Him,  "  Sit  Thou  on  My  right  hand,  till  I  make 
Thine  enemies  Thy  footstool." 

Of  this  inscription,  thus  done  in  mere  derision  and 
mockery,  St.  Jerome  observes,  that  it  served  to  prove  how 
utterly  futile  was  every  other  ground  and  charge  that  they 
could  bring  against  Him,  for  sedition  and  the  like.  And 
Bede  says,  that  "  it  was  thus  divinely  provided,  that  not 
even  by  slaying  Him  could  they  effect  it,  that  they  should 
not  have  Him  for  their  King  :  for  by  the  death  of  the 
Cross  He  did  not  lose,  but  rather  confirmed  and  strength 
ened  His  kingdom."  "  It  showed,"  says  Theophylact, 
"  the  craftiness  of  the  devil's  wiles  against  Christ,  that  the 
accusation  should  be  written  up  in  a  threefold  character ; 
that  it  should  escape  the  notice  of  no  one  that  passed  by, 
that  He  had  made  Himself  a  King  :  but  what  did  it 
signify,  but  that  the  powerful,  the  wise,  and  the  wor 
shippers  of  God,  the  Roman,  the  Greek,  and  the  Jew,  were 
to  be  subject  to  His  kingdom  ?  To  human  eyes,  indeed,  it 
seemed  as  if  His  kingdom  was  set  at  nought,  and  destroyed, 
but  it  was  rather  amplified  thereby."  And  all  this,  it  is 
to  be  observed,  is  brought  about  by  the  unbelief  of  the 
Jews.  When  the  birth  of  his  son  was  foretold  to  Zacha- 
rias,  he  believed  it  not ;  but  by  his  unbelief  it  was  occa 
sioned  and  procured  that  the  name  of  the  Baptist  was 
written  by  himself  on  a  tablet,  as  well  as  declared  by  the 
Angel.  And  now,  by  the  unbelief  of  the  Jews  and  Gen 
tiles,  it  is  brought  about,  not  only  that  Christ  should  bo 
declared  King  by  God  Himself,  but  that  it  should  be 
written  up  before  all  people  through  means  of  their  unbe 
lief.  For  in  writing  there  is  conveyed  a  stronger  and 
10  L  Cor.  xi.  3. 
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more  emphatic  confirmation,  than  in  words  spoken.  Thus 
is  the  great  purpose  of  God  established,  but  by  means  of 
Jewish  infidelity. 

THE   GARMENTS 

WE  come  now  to  stand  among  the  spectators,  on  Mount 
Calvary,  not  idly  to  gaze,  but  to  adore  therein  the  awful 
presence  of  God.  And  here  a  variety  of  circumstances 
occur,  such  as  would  naturally  happen  among  the  actors 
and  spectators  of  such  a  scene ;  such  as  human  motive,  or 
fortuitous  incident,  might  give  rise  to  ;  whether  it  be  from 
the  exultations  of  gratified  malice,  or  from  wanton  cruelty, 
or  the  customary  proceedings  of  such  an  execution,  or 
from  the  reverence  and  sympathy  of  friends.  But  when 
we  discern  therein  God's  presence,  all  things  are  changed, 
every  word  and  action  is  weighed  in  the  balances  of  God's 
sanctuary.  For  the  case  is,  in  fact,  nothing  else  but  that 
the  Word  of  God  had  gone  forth  in  prophecy,  and  that  all 
events,  though  the  actors  in  them  thought  not  and  knew 
not  of  it,  were  arranging  and  marshalling  themselves  in 
order,  and  coming  forth  at  the  fiat  of  God's  Almighty 
Word.  For,  as  not  a  sparrow  falleth  to  the  ground,  nor  a 
hair  from  the  head,  without  His  knowledge,  much  more 
was  every  incident  regulated  by  Almighty  Wisdom,  and 
recorded  with  Divine  purpose,  respecting  the  death  of  His 
own  Son.  As  He  had  expressly  prescribed  circumstances 
apparently  most  trivial  in  all  those  forms  of  ceremonial 
Worship  which  attended  on  the  legal  sacrifices,  which 
were  but  the  shadows  of  this  Great  Sacrifice  ;  much  more 
hath  He  ordained  with  infinite  care,  and  in  infinite  wisdom, 
every  word  that  should  be  spoken,  every  act  that  should 
be  done  in  the  immediate  presence  and  offering  up  of 
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Jesus  Christ.  And,  as  we  reverently  suppose,  that  all 
things  going  before,  and  prophetic  words  spoken,  had  an 
eye  to  this  Great  Sacrifice  ;  so  also  may  we  venture  to 
conclude  that  these  things,  which  now  occurred,  were  full 
of  Divine  import,  with  regard  to  things  that  were  to  come. 
Every  thing  is  mysterious  in  this  season  of  mysteries ; 
every  thing  becomes  Divine  that  approaches  the  Cross, 
and  partakes  of  its  Heavenly  radiance.  It  was  that 
radiance  that  lighted  all  things  before,  and  which  shall 
light  up  all  things  hereafter.  And  what  there  occurs, 
with  regard  to  Christ's  natural  Body,  may  prefigure 
what  shall  occur  with  regard  to  His  spiritual  Body,  the 
Church. 

First  of  all,  the  soldiers, — as  soon  as  they  had  stripped 
our  blessed  Lord  of  His  garments,  and  had  suspended 
Him  naked  on  the  Cross, — began  to  divide  among  them 
selves,  what  was  their  customary  perquisite  upon  such  an 
execution,  the  garment  which  the  Holy  Jesus  had  worn. 
He,  like  Joseph,  was  about  to  flee  from  this  evil  and  adul 
terous  world,  and  leave  His  garment  in  its  hands.  St. 
Chrysostom  supposes  that  this  circumstance  of  their  shar 
ing  His  garments  between  them  was,  of  itself11,  "  a  mark 
of  peculiar  humiliation  and  abjectness,  as  done  to  the  very 
vilest  of  men,  for  we  do  not  read  of  any  thing  of  the 
kind  being  done  in  the  case  of  the  thieves ;  but  only  to 
those  who  were  so  abject  as  to  have  nothing  else  to  be 
divided."  And,  indeed,  He  has  no  earthly  riches,  but 
these  poor  garments,  they  are  all  He  has ;  and  even  these 
He  gives  to  others,  and  parts  with  them  before  His  death, 
that  He  may  die  in  utter  nakedness  and  shame.  He  gave 
clothing  to  Adam,  to  cover  his  shame ;  and  now  takes  on 
Himself  the  shame  and  nakedness  of  Adam.  But  those 

11  Horn.  Ixxxviii. 
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garments  which  He  gave  Adam,  and  these  which  He  now 
bequeaths  to  the  soldiers,  are  but  the  types  of  those 
Spiritual  gifts,  and  that  Spiritual  clothing,  which  He  has 
left  to  us,  who  are  transgressors  like  Adam  ;  who  are  His 
enemies,  like  the  soldiers.  "  Such  as  the  first  man  was," 
says  St.  Ambrose,  "  when  he  dwelt  in  Paradise  ;  such  was 
the  Second,  when  He  entered  thither."  And  St.  Athanasius 
with  great  beauty  *,  "  He  laid  aside  His  garments  :  for  it 
was  meet,  that  in  leading  men  into  Paradise,  He  should 
unclothe  Himself  of  those  garments  which  Adam  received 
when  he  was  cast  out  of  Paradise.  For  when  Adam  sinned, 
and  was  thereafter  to  die,  he  received  coats  of  skins,  which 
were  made  of  dead  animals,  and  were  the  symbols  of  the 
dying  which  had  come  upon  him  on  account  of  sin.  But 
the  Lord,  in  taking  upon  Himself  all  things  for  our  sakes, 
clothed  Himself  with  these,  in  order  that  He  might  also 
strip  Himself  of  the  same,  and  instead  of  these  might 
clothe  us  with  life  and  immortality. " 

These  Divine  garments,  from  the  very  hem  of  which 
"  virtue  went  forth  and  healed  them  all,"  we  may  well 
suppose  were,  of  all  things  that  hand  of  man  had  ever 
framed,  the  most  worthy  of  being  expressly  spoken  of  by 
all  of  the  four  Evangelists,  and  by  the  Prophet  beforehand. 
And  so  it  is.  For  we  read  "  when  they  had  crucified 
Him  "  (Matt.,  Mark),  "  they  divided  among  themselves  His 
garments"  (Matt.,  Mark,  Luke),  "casting  lots"  (Matt., 
Mark,  Luke)  "  upon  them,  what  each  one  should  take  " 
(Mark).  "  So  that  that  which  was  spoken  ly  the  Prophet " 
(Matt.)  "  and  the  Scripture  "  (John)  "  might  be  fulfilled  " 
(Matt.,  John),  "  which  saith  "  (John),  in  the  twenty-second 
Psalm,  "  TJiey  parted  My  garments  among  them,  and  cast 
lots  upon  My  vesture"  (Matt.,  John).  Now  from  the  account 
1  Senn.  de  Pass,  et  Cruce  Dom. 
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in  St.  Matthew  alone  we  might  have  had  some  difficulty 
in  ascertaining  how  both  parts  of  this  prophecy  were 
fulfilled ;  for  the  prophecy  speaks  of  two  things,  the  divid 
ing  His  garments,  and  also  at  the  same  time  the  casting 
lots  for  His  vesture.  Or  some  might  have  imagined  that 
the  prophecy  only  spoke  in  a  general  manner,  and  that  a 
close  accuracy  of  expression  was  not  to  be  looked  for ;  or 
that  the  casting  the  lots  merely  referred  to  the  division  of 
the  garments,  according  as  St.  Mark's  account  mentions 
that  it  took  place,  for  each,  it  seems,  took  his  own  part  by 
lot.  We  have  therefore  great  reason  to  be  thankful  that 
the  last  Evangelist  has  supplied  us  with  these  particulars. 
Every  thing  the  beloved  disciple  speaks  is  so  full  of 
Divinity,  that  it  may  well  arrest  our  devoutest  contem 
plations.  "The  soldiers  therefore"  he  says,  "when  they 
crucified  Jesus,  took  His  garments,  and  made  four  divisions, 
to  each  soldier  a  part."  The  soldiers  being  evidently  from 
this  circumstance  four  in  number.  "And "  they  took 
"  also  His  coat,"  or  linen  garment :  "  now  His  coat  was 
without  seam,  being  woven  from  the  top  throughout  the 
whole.  They  said  therefore  one  to  another,  Let  us  not 
divide  it,  but  let  us  cast  lots  for  it,  whose  it  shall  be. 
These  things  therefore  the  soldiers  did  "  (John).  The  very 
nature  of  the  garment  implies,  as  St.  Chrysostom  observes, 
its  meanness,  for  he  says  that  in  Palestine  they  were 
usually  made  of  two  parts.  And,  indeed,  if  they  are  right 
in  their  interpretation,  who  consider  the  coat  of  Joseph  to 
have  been  of  many  parts  or  colours,  then  it  would  be  the 
contrast  to  that  of  our  Lord  ;  if  Joseph's,  for  its  costliness, 
was  of  many  colours,  our  Lord's,  from  its  meanness,  of  one 
piece,  "without  seam."  For  the  types  of  our  Lord  were, 
in  many  respects,  "  all  glorious  "  without :  but  He  Him 
self  and  His  Church  was  more  especially  "  all  glorious  " 
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within.  At  all  events,  this  His  garment  was  doubtless  of 
a  mean  quality,  and  their  casting  lots  for  it  was  probably 
in  a  kind  of  mockery  and  derision,  as  for  a  thing  so  vile, 
and  yet  the  garment  of  a  King. 

Now  when  our  Lord  was  on  earth,  many,  no  doubt, 
thronged  Him,  and  touched  His  clothes,  but  received  no 
benefit  therefrom,  because  they  did  it  without  faith  and 
reverence  :  but  those  who  did  so,  in  faith  and  fear,  as  it  is 
said,  "  in  fear  and  trembling,"  received  inconceivable  bles 
sing.  With  the  same  spirit  of  meekness  may  we  approach 
this  subject.  That  this  "  coat  without  seam  "  or  division, 
"  woven  from  the  top  throughout,"  signifies  the  one  Holy 
Catholic  Church,  is  generally  allowed  by  all,  and  has  been 
ever  held  of  old  to  be  the  case.  And  this  is  according  to 
the  analogy  of  Scripture,  which  we  before  alluded  to, 
when  we  observed  that  the  rending  of  the  Chief  Priest's 
robe  signified  the  rending  of  the  Jewish  Church  :  but  here 
it  may  be  observed,  that  it  is  not  the  external  robe,  as  in 
the  Jewish  High  Priest,  but  the  inner  garment  of  Christ, 
His  Church  being  one  in  spiritual  and  internal  union. 

Thus  St.  Cyprian  explains  it  in  that  well  known  passage, 
in  his  treatise  on  the  unity  of  the  Church,  wherein  he 
says — that  "  in  the  sacrament  and  sign  of  His  garment, 
Christ  has  declared  the  unity  of  His  Church."  It  is 
woven  from  the  top  throughout.  "  That  vesture,"  he  says, 
"  betokened  unity,  descending  from  above,  coming,  that  is, 
from  Heaven  and  from  the  Father,  which  might  not  be 
rent  in  any  wise  by  the  receiver  or  possessor,  but  which 
preserved  a  coherence  at  once  entire,  substantial,  and  in 
separable  He  cannot  possess  Christ's  vesture,  who  rends 
and  divides  Christ's  Church."  And  after  speaking  of  the 
garment  rent  by  the  Prophet  Ahijah,  signifying  that  the 
kingdom  should  be  rent,  he  adds,  "  But  in  truth,  because 
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Christ's  people  cannot  be  divided,  His  coat  woven  through 
out  and  of  one  piece  was  not  divided  by  those  whom  it 
fell  to  ;  entire,  united,  knit  together,  it  shows  the  compact 
union  of  us,  the  people  who  have  put  on  Christ  V  Anil 
St.  Augustin  differs  not  from  this  in  taking  it  for  the  unity 
and  charity  of  the  Church,  being  without  seam,  and 
coming  entire  to  one  person.  Therefore  indeed  is  the 
Church  called  Catholic,  as  being  one  throughout  the  whole 
from  the  top,  though  divided  into  various  parts  of  the 
world  •  as  the  Apostles,  though  twelve,  were  but  one,  for 
what  they  did  is  said  to  be  done  by  Christ  Himself,  and 
He  is  One  ;  One  in  Twelve.  "And  therefore  it  is,"  says 
St.  Austin,  "  that  Christ,  when  speaking  to  all,  yet  speaks 
unto  Peter  in  the  singular  number ;  '  I  give  unto  thee  the 
keys  of  the  kingdom  of  Heaven  V  " 

But  St.  Chrysostom  observes,  that  some  consider  it  to 
imply  "  the  Divinity  of  our  Lord,  which  cometh  down 
from  above,  and  therefore  is  that  robe  which  could  not  be 
divided  or  rent.  He  could  not,  as  mere  man,  be  destroyed 
by  death."  And  St.  Athanasius 4  explains  the  robe,  woven 
from  the  top  throughout,  as  signifying  that  "  He  who 
was  clothed  therewith  was  not  of  earth,  but  the  Word 
which  had  come  from  above,  and  therefore  not  divisible, 
but  the  undi visible  "Word  of  the  Father."  And  again  he 
says,  "  The  Gospel  remains  undivided  while  the  shadows 
are  divided,  the  veils  of  the  Jewish  Temple.  But  this," 
he  says,  "  was  preserved  entire  by  the  power  of  Him  who 
was  on  the  Cross."  But  St.  Cyril  of  Alexandria  says  it 
may  be  considered  as  signifying  "  the  sacred  Body  of 
the  Lord,  which  was  not  formed  in  the  natural  way,  but 

2  Lib.  de  Unit.  Eccles.  Tr.  v.  6. 

3  Matt.  xvi.  19.     In  Joan.  Evang.  Tract,  cxviii. 

4  De  Pass,  et  Cruce  Domini. 
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by  the  Holy  Spirit  coming  down  from  above."  And 
Theophylact  also  takes  the  same  view,  that  it  may  be  thus 
"  considered  as  the  most  holy  Body  of  the  Lord,  formed 
by  the  Power  of  the  Holy  Spirit  from  above,  and  the 
Power  of  the  most  High." 

But,  what  is  very  remarkable,  in  this  great  variety  of 
interpretation,  there  exists,  notwithstanding,  much  of 
harmony  and  consistency.  For  they  who  say  that  it 
signifies  our  Lord's  Divine  Nature,  agree  with  those  who 
consider  it  as  His  human  Body,  inasmuch  as  both  are 
inseparably  united  together ;  and  they  who  express  these 
two  opinions,  yet  both  thus  interpret  it  as  of  His  coming 
from  above.  And  they,  again,  who  consider  this  robe  to 
represent  the  Church,  harmonize  with  these,  because  the 
Church  is  the  Spiritual  Body  of  the  Lord.  Nor  would 
they  differ  from  this  who  consider  it  may  be  interpreted 
as  meaning  the  unity  of  the  Church,  or  that  love  on 
which  its  well-being  and  life  depend.  Nor  would  this  be 
at  variance  with  the  first  and  highest  signification  of  our 
Lord's  Divinity,  for  God  is  Love,  and  Christ  is  God :  and 
Love  and  Unity  is  the  very  condition  of  Christ's  Presence 
in  His  Church.  The  Church  is  His  own  Body  :  He  is 
Love  :  and  His  Church  is  Love. 

And  thus  considering  the  garment  without  seam  as  the 
Unity  of  the  Church,  we  shall,  without  difficulty,  admit 
St.  Augustin's  interpretation6,  that  the  four  divisions  of 
the  other  garments  signify  the  four  quarters  of  the  globe, 
the  north,  south,  east,  and  west,  over  which  the  Church 

*  St.  Augustin's  words  are,  "  Quadripartita  vestis  Domini  Jesu 
Cliristi,  quadripartitam  figuravit  Ejus  Ecclesiam,  toto  scilicet,  qui 
quatuor  partibus  constat,  terrarum  orbe  diffusarn,  et  omnibus 
eisdem  partibus  aequaliter,  id  est  concorditer,  distributam." — ID 
Joan.  Tract,  cxviii.  4. 
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will  be  extended ;  for,  as  he  says,  at  the  end  of  the  world 
the  Angels  "shall  gather  His  elect  from  the  four  winds  V 
Or,  perhaps,  we  might  venture  to  suppose  that  the  four 
quarters  of  the  world  would  be  the  four  soldiers  which 
divided  these  gifts  among  themselves.  Of  the  divided 
garments  St.  Athanasius  says,  that  "  these  were  divisible 
and  separated  into  four  parts,  because  He  carried  them  for 
the  sins  of  the  whole  world,  which  is  divisible  into  four 
parts,  the  east,  west,  north,  and  south  ;  and  looking  upon 
Him  as  being  clothed  with  these,  St.  John  says,  '  Behold 
the  Lamb  of  God  that  taketh  away  the  sins  of  the 
world.'"  And  this  also  is  compatible  with  what  wo 
quoted  before  from  the  same  writer,  who  explains  the 
garments,  as  representing  those  skins  with  which  Adam 
was  clothed,  in  sign  of  our  mortification,  or  of  our  dying 
on  account  of  sin. 

But  St.  Ambrose7,  in  speaking  of  the  four  soldiers, 
says,  "  They  may,  perhaps,  be  a  type  of  the  four  Evange 
lists,  who  wrote  up  the  title  which  all  may  read."  And 
when  we  consider  that  the  number  of  four  Evangelists 
has  been  thought  to  be  some  adaptation  to  the  four  parts 
of  the  world,  there  may  be  some  secret  harmony  in  all 
these,  as  relative,  in  some  way,  to  the  four  divisions.  And 
with  regard  to  the  Gospels  themselves,  it  is  remarkable 
how  the  type  applies.  For  though  the  Gospels  are  four, 
yet  the  Gospel  itself  is  but  one  ;  perfect,  entire,  indivi 
sible  :  this  is  the  inner  garment,  the  outer  garments  are 
the  four.  This  oneness  arises  from  the  very  nature  of 
what  is  Divine,  as  division  arises  from  the  imperfection  of 
man.  For  as  the  Church  is  one,  so  there  is  "  one  Body 
and  one  Spirit ; — one  Lord,  one  Faith,  one  Baptism  ;— 

8  Matt.  xxiv.  31.  7  Expos,  in  Luc.  lib.  x.  115. 
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one  God  and  Father  of  all8 ;" — and  so  also  one  Gospel  ;— 
one  in  four  :  one  of  God,  four  men  bearing  the  same  :  the 
Divine  indivisible  ;  the  human  divisible.  And  indeed 
the  Gospel  may  well  be  considered  as  the  clothing  of 
Christ ;  as  Origen  considers  it  in  his  Commentary  on  the 
Transfiguration.  For  on  that  occasion  it  was,  as  one 
might  well  suppose,  this  very  same  raiment  of  Christ,  of 
which  He  is  stripped  in  death,  which  became  "  white  and 
glistering,  so  as  no  fuller  on  earth  could  whiten  it  V  So 
are  these  Gospels,  when  illuminated  by  the  Holy  Spirit, 
though  written  by  human  hands,  and  clothing  the  Body 
of  Christ,  describing  His  human  actions,  yet  radiant  with 
Divinity. 

Or  again,  from  considering  the  one  undivided  robe  as 
love  and  charity,  that  very  bond  of  peace,  which  preserves 
the  One  Holy  Catholic  Church  in  unity,  we  are  led  on  to 
consider  the  other  garments  as  those  diversities  of  gifts 3 
of  which  St.  Paul  speaks  when  he  is  proceeding  to  speak 
of  charity.  For  if  the  undivided  robe  is  the  Body  of 
Christ,  so  St.  Paul  describes  these  diversities  of  gifts  as 
representing  the  various  limbs  of  the  one  Body,  which  is 
Christ.  There  is  but  one  Spirit,  one  inner  garment  of 
the  soul,  which  is  love  ;  "  above  all  things,"  or  "  over  all 
things,"  "  put  on  charity,  which  is  the  bond  of  perfect- 
ness."  This  alone  will  not  fail,  being  alone  imperishable, 
but  will  cover  us  on  that  day  from  a  multitude  of  sins, 
being  Christ's  own  Divine  robe.  And  therefore  to  "  put 
on  charity,"  and  to  "  put  on  Christ,"  is  one  and  the  same 
thing.  Nor  is  the  interpretation  of  St.  Jerome  at  variance 
with  this,  for  he  says,  that  the  garments  are  the  Com 
mandments,  by  which  Christ's  Body,  the  Church,  is 
covered  ;  and  the  vesture  is  peace  or  unity. 

8  Eph.  iv.  4 — 6.         9  Mark  ix.  3.          l  SmipeVets 
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But  these  great  and  Divine  gifts,  represented  by  the 
raiment  of  Christ,  were  shared  and  divided,  not  "by  good 
and  friendly  men,  but  by  the  cruel  soldiers  who  slew  Him ; 
and  so  likewise,  as  we  said  before,  we  sinners  of  the 
Gentiles  were  the  cause  of  His  death ;  and  woe  be  to  us 
if  we  do  not  wrap  around  us  His  garment.  This  is  what 
He  has  left  below,  Spiritual  gifts  for  us  to  share,  and  His 
raiment  of  Evangelical  righteousness  ;  not  by  works  which 
we  have  done,  nor  from  any  choice  of  our  own,  but,  as  it 
were,  by  "  lot,"  the  inheritance  given  us  by  the  election 
of  God.  "  It  is  granted,"  says  Augustin,  "  not  to  the 
merits  or  person  of  individuals,  but  by  the  secret  judg 
ment  of  God."  And  St.  Athanasius,  "  they  cast  lots  for 
His  vesture,  and  He  suffereth  and  alloweth  this,  that 
Christ  may  become  our  inheritance  ;"  as  the  Psalmist 
saith,  "  the  Lord  Himself  is  the  portion  of  my  inherit 
ance  and  of  my  cup.  Thou  shalt  maintain  my  lot2." 
Thus  was  Christ  unclothed,  that  we  might  be  clothed  by 
Him.  He  has  gone  away,  but  left  His  clothing  :  left  His 
Church,  wherewith  we  by  Him  may  be  clothed,  and  put 
on  that  wedding  garment,  which  is  Divine  love.  For 
many  are  the  diversities  of  gifts,  but  beneath  all,  and 
above  all,  and  more  excellent  than  all,  is  charity. 


THE   SPECTATORS 

THE  soldiers    having   now  performed   their   work,    and 

divided  the  (apparently  mean)  spoils,  seated  themselves 

below  the  Cross  to  gaze  on  the  agonies  of  the  Sufferer. 

"  And  sitting  down,  they  watched  Him   there  "   (Matt.). 

"  And,"  in  another  place,  "  stood  the  people,  gazing  upon 

2  De  Pass,  et  Cmc.  Dom.  Ps.  xvi.  6. 
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Him "  (Luke) ;  perhaps  at  a  short  distance  off.  And 
beside  this  group  of  people,  collected  together  as  to  a  spec 
tacle,  there  were  others  passing  by,  whether  intentionally 
or  by  accident,  who  stopped  to  revile  Him  as  they  passed. 
For  as  St.  Luke  speaks  of  the  people  that  stood  gazing, 
St.  Matthew  and  St.  Mark  speak  of  "  those  that  were 
going  by."  For  indeed  St.  John  had  mentioned  that  it 
was  "  near  the  city ;"  on  which  account  he  said,  that 
"  many  of  the  Jews  read  the  inscription  ;"  it  was  therefore, 
perhaps,  on  a  place  so  public,  that  many  went  by  near  to 
the  Cross,  so  near  as  to  read  what  was  written  on  it :  here 
therefore  perhaps  it  was,  that  "  they  that  were  going  by 
blasphemed  Him  "  (Matt.,  Mark)  ;  and  being,  probably, 
near  enough  to  address  Him,  were  "shaking  their  heads, 
and  saying"  (Matt.,  Mark),  "Ah/"  (Mark)  "  Thou  that 
destroyest  the  Temple,  and  buildest  it  in  three  days,  save 
Thyself"  (Matt.,  Mark).  Thus  wonderfully  and  awfully 
were  they  applying  to  Him,  unconsciously,  those  very 
words,  of  His  destroying  the  Temple,  which  He  was  in  the 
act  of  fulfilling  according  to  His  promise ;  and  using  those 
words  not  in  accordance  with  His  own  expression,  "  ye 
shall  destroy,"  but  with  that  of  the  false  witnesses  on  that 
morning,  "  I  will  destroy."  And  therein  mysteriously 
were  they  acknowledging  the  Omnipotence  of  Him  that 
was  crucified,  and  their  own  impotence  even  in  that  act ; 
they  were  acknowledging,  unconsciously,  that  although  it 
was  they  who  were  destroying  the  Temple  of  God,  as  far 
as  their  own  purpose  and  evil  will  went, — yet  that  it  was 
He  Himself  who  voluntarily,  and  of  His  own  free  accord, 
laid  down  His  life,  or  they  could  not  have  done  it.  Thus, 
too,  all  things  conspire  to  acknowledge  God's  Hand  and 
Presence.  "  If  Thou  be  the  Son  of  God  "  (Matt.),  they 
said,  and  thus  bore  testimony,  while  they  thought  it  not, 
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to  the  declaration  for  which  He  died,  "  If  Thou  be  the  Son 
of  God,  come  down  from  the  Cross"  (Matt.,  Mark). 

Thus  were  they  fulfilling  great  and  Divine  purposes,  in 
that  every  wild  and  idle  word  they  spoke  was  bearing 
witness  to  Christ;  and  sometimes  were  they  using  the 
very  expressions  which  holy  prophecy  had  put  in  their 
mouths.  Little  did  they  think  that  their  very  posture, 
and  their  wayward  and  passionate  movements,  while  they 
spoke,  were  but  those  significant  marks  of  scorn  which 
were  accurately  pourtrayed  long  before  by  the  Psalmist. 
Thus  two  Evangelists  mention  "  their  shaking  their  heads  " 
as  they  spoke ;  and  twice  does  the  Psalmist  mention  the 
same  circumstance,  "  they  shoot  out  their  lips,  and  shake 
their  heads,  saying 8;"  and  "  they  that  looked  upon  Me, 
shaked  their  heads  V 

It  may  be  here  observed,  that  as  we  had  each  part  of 
the  nation  combining  in  our  Saviour's  condemnation,  so 
have  we  them  all  now  exulting  in  His  sufferings ;  if  this 
is  said  of  the  people,  the  Chief  Priests  and  the  Scribes  and 
the  Pharisees  also  are  described.  For  while  the  people 
were  thus  reviling  the  most  holy  Redeemer,  "  the  Rulers 
also,  together  with  them,  were  deriding  Him  "  (Luke)  ;  not 
with  those  who  were  passing  by  beneath  the  Cross,  but 
with  the  people  who  stood  aloof :  it  is  not  said  that,  with 
the  revilers  last  described,  they  addressed  our  Lord  Himself ; 
but  whether  it  was  from  being  at  a  little  further  distance 
from  Him,  or  whether  it  was  from  feelings  of  contempt 
and  scorn,  they  are  not  described  as  the  common  people 
were,  as  speaking  to  Him,  but  of  Him,  among  themselves 
or  with  the  people.  For,  in  speaking  of  those  who  reviled 
Him  as  they  passed,  the  Evangelists  add,  "  in  like  manner, 
also,  the  Chief  Priests  "  (Matt.,  Mark),  "  one  with  another  " 
»  Ps.  xxii.  7.  4  Ps.  cix.  24. 
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(Mark),  "mocking  Him,  together  with  the  Scribes"  (Matt., 
Mark)  "  and  the  Elders  "  (Matt.),  "  said,  He  saved  others  " 
(Matt.,  Mark,  Luke),  "  Himself  He  cannot  save"  (Matt., 
Mark).  So  desperately  wicked  is  the  human  heart  that 
it  came  to  this, — that  while  they  exulted,  in  triumphant 
malice,  over  Him  whom  they  now  had  so  thoroughly  in 
their  power,  as  they  thought,  they  reproached  Him  with 
the  very  works  of  mercy  He  had  done,  even  with  the  dead 
man  whom  He  had  called  from  the  grave,  which  they 
seem  to  allude  to.  But,  as  they  fulfilled  every  other  desig 
nation,  so  did  they  also  mark  Him  out  now  as  "  the 
Saviour,"  and  bear  witness  to  Him  as  the  true  Jesus ;  the 
three  Evangelists  have  recorded  their  words,  "  He  saved 
others."  And  as  if  professing  themselves  ready  to  receive 
that  sign  of  the  Prophet  Jonas,  which  our  Lord  said  was 
the  only  one  that  should  be  given  them6,  though  they 
knew  not  of  what  He  spoke,  "  He  saved  others,  let  Him 
save  Himself,  if  He  be  the  Christ,  the  chosen  of  God  " 
(Luke).  "  Let  Christ,  the  King  of  Israel,  come  down  now 
from  the  Cross,  that  we  may  see  and  believe "  (Mark). 
Awful  and  portentous  words !  for  the  hour  cometh,  and 
now  is,  when  He  shall  indeed  come  down,  and  "  every  eye 
shall  see  Him,  and  they  also  which  pierced  Him  V  Yes, 
would  another  say  in  reply,  taking  up  the  words,  "  If  He 
be  the  King  of  Israel,  let  Him  come  down  now  from  the 
Cross,  and  we  will  believe  Him  "  (Matt.).  But  still  were 
they  acknowledging  Him ;  still  using  the  very  words  of 
the  Psalms ;  still  bearing  testimony  to  His  assertions,  in 
every  word,  act,  movement :  so  does  He  who  commands 
the  raging  of  the  sea  control  also  "  the  madness  of  the 
people7,"  making  them  to  speak  His  appointed  words, 

3  Ministry,  2nd  Year,  pp.  156—159.  6  Ilev.  i.  7. 

f  Ps.  Ixv.  7. 
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"  He  trusted  in  God,"  said  they,  "  let  Him  deliver  Him  now 
if  He  will  have  Him  ;  for  He  said,  I  am  the  Son  of  God  " 
(Matt.).  "  Such  things  did  they  imagine,  and  were  de 
ceived  :  as  for  the  mysteries  of  God,  they  knew  them  not, 
for  their  own  wickedness  hath  "blinded  them  V 

In  this  very  mockery  they  confess  Him  the  Saviour  ; 
for  they  say,  "  He  saved  others."  They  confess  His  trust 
in  God,  for  they  say,  "  He  trusted  in  God."  They  confess 
His  declaration  that  He  was  "the  Son  of  God."  They 
confess  by  every  word  and  action  that  He  was  "  the  Pro 
phet  ;"  for  they  speak  and  do  nothing  but  what  He  fore 
tells  of  them  in  His  word.  They  confess  that  He  said, 
He  should  rebuild  His  Temple  in  three  days.  They  bear 
witness  by  the  inscription  that  He  was  "  the  King  of  the 
Jews."  But  still  their  words  in  themselves  were  idle,  and 
not  true.  This  very  promise  that  they  would  believe,  as 
St.  Jerome  observes,  was  not  true ;  for  He  did  more  than 
they  asked  for ;  "  to  rise  from  the  grave  when  dead  was 
far  more  than  to  descend  from  the  Cross  when  alive  ;"  He 
rose  again,  but  they  did  not  believe.  For  as  our  Lord  had 
Himself  said,  that  if  they  would  "  not  hear  Moses  and  the 
Prophets,"  who  so  abundantly  testified  of  all  that  was  now 
going  on  ;  if  they  were  deaf  and  blind  to  all  they  had  fore 
told  j  "  neither  will  they  be  persuaded  though  one  rose 
from  the  dead."  And,  as  to  the  other  expressions,  St. 
Chrysostom  says,  "  Being  the  children  of  the  devil,  how  do 
they  imitate  the  very  words  of  their  father,  for  the  devil 
said,  '  If  Thou  be  the  Son  of  God,  cast  Thyself  down ;' 
and  the  Jews  say,  'If  Thou  be  the  Son  of  God,  come 
down  from  the  Cross.'  " 

But  St.  Jerome  curiously  observes  of  this  expression, 
that  he  thinks  it  must  have  been  the  instigation  of  devils 
»  Wisd.  ii.  21,  22. 
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•which  induced  them  to  say  this  ;  for  as  soon  as  the  Lord 
was  crucified,  they  perceived  the  power  of  the  Cross,  and 
understood  that  their  strength  was  broken,  and  therefore 
they  do  this  that  He  might  descend  from  the  Cross.  St. 
Athanasius  also  attributes  this  to  the  machinations  of  the 
devil ;  he  considers  that  "  Satan  had  by  this  time  per 
ceived  from  our  Lord's  invincible  fortitude  and  patience 
that  His  victory  was  in  death,  and  that  he  was  himself 
being  foiled  and  vanquished  by  his  own  wickedness  ;  and 
suspecting  that  this  was  He  of  whom  it  is  written,  *  He 
hath  ascended  up  on  high,  He  hath  led  captivity  captive,' 
he  noAV  turns  all  his  arts  to  prevent  His  becoming  a  salva 
tion  to  others  by  His  death  ;  for  he  knew  full  well  that  if 
He  descended  from  the  Cross,  the  Jews  would  not  believe 
for  all  their  saying  so  :  he  knew  that  the  Lord  dieth  not, 
but  that  the  death  of  this  man  would  become  life  and  sal 
vation  to  all.  Therefore  he  urged  Him  to  come  down  from 
the  Cross;  and  made  the  Pharisees  promise  that  they 
would  believe  9."  Certain  it  is  that  nothing  ever  showed 
more  strongly  the  acts  and  instigation  of  the  devil ;  while 
every  act  of  Satan's  was  turned  by  a  mysterious  provi 
dence  to  the  glory  of  God.  Thus  another  writer  suggests 
"  that  the  offering  Him  vinegar  was  a  device  of  Satan's, 
which  he  knew  not  that  he  was  doing  against  himself. 
For  he  was  giving  to  the  Saviour  the  bitterness  of  that 
wrath  by  which  he  kept  us  for  our  disobedience  to  the 
law  ;  but  He  received  it  and  finished  :  that  in  return  for 
that  vinegar  which  we  gave  to  Him,  He  might  give  us  to 
drink  of  that  wine  which  Wisdom  hath  mingled." 

The  image  serves  beautifully  to  express  how  our  evil  has 
served  to  set  forth  His  goodness  :  and  our  disobedience 
has  been  the  manifestation  of  His  sinless  obedience  and 
9  De  Pass,  et  Cruc.  Dom. 
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perfect  righteousness  ;  by  the  fall  we  have  lost  the  crown  of 
our  own  innocence,  but  obtained  the  crown  of  His  right 
eousness,  by  faith  being  made  one  with  Him  :  whereby  the 
Paradise  of  our  disobedience  has  become  to  Him  the  garden 
of  Gethsemane  ;  bearing  bitter  fruits,  where  the  "  grapes 
are  grapes  of  gall ;"  where  "  their  wine  is  the  poison  of 
dragons,  and  the  cruel  venom  of  asps 10 ;  "  but  which  has 
become  to  us  a  better  and  celestial  Paradise. 

Nor  did  the  soldiers  continue  silent  spectators,  where 
we  left  them  sitting  to  watch  Him  at  the  foot  of  the 
Cross.  For  they  also  came  up  to  join  in  these  revilings. 
" Even  the  soldiers  also"  says  St.  Luke,  "derided  Him, 
coming  to  Him  and  offering  Him  vinegar  ;"  either  in  mock 
compassion,  or,  as  Theophylact  says,  "  offering  Him  vinegar, 
as  if  ministering  to  a  king  :"  and  alluding,  as  would  ap 
pear  from  St.  Luke,  to  the  inscription  written  over  His 
head,  and  the  charge  made  to  the  heathen  that  morning, 
"  saying,  If  Thou  art  the  King  of  the  Jeivs,  save  Tliyself" 
(Luke).  So  was  He  even  now,  as  before  His  trial,  ac 
knowledged  as  Son  of  God  by  the  Jew,  and  as  "  King  of 
the  Jews  "  by  the  Gentile.  "  Tor  being  ignorant  of  the 
Scriptures,"  says  Bede,  "  the  soldiers  revile  Him,  not  as 
Christ,  but  as  King  of  the  Jews." 

In  the  mean  while  our  adorable  Lord  was  hanging,  in 
silent  suffering,  on  His  excruciating  bed  of  death  and 
pain;  and  in  order  that  the  thoughts  of  His  heart,  and 
the  weight  of  His  sorrows,  might  be  known  to  His  suffer 
ing  children  to  the  end  of  the  world,  and  that  they  might 
in  their  own  evils  find  sympathy  in  His  sorrows ;  in  the 
same  passages  where  His  enemies  are  thus  closely  de 
scribed,  He  Himself  pours  forth  also  His  passionate  com 
plaints  in  His  sufferings  as  man  ;  and  expresses  the  secret 
10  Deut.  xxxii.  33. 
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communings  of  His  own  heart  with  God,  and  the  acknow 
ledgment  of  His  righteousness.  "  And  Thou  continuest 
holy,  0  Thou  worship  of  Israel ;" — "  0  go  not  far  from 
Me,  for  trouble  is  at  hand,  and  there  is  none  to  help  Me ;" 
— "  Be  not  Thou  far  from  Me,  0  Lord ;  Thou  art  My  suc 
cour,  haste  Thee  to  help  Me  V  And  again,  "  Hear  Me, 

0  God,  in  the  multitude  of  Thy  mercies  :  even  in  the 
truth  of  Thy  salvation.     Take  Me  out  of  the  mire,  that  I 
sink  not ;  0  let  Me  be  delivered  from  them  that  hate  Me, 
and  out  of  the  deep  waters." — "Thy  rebuke  hath  broken 
My  heart ;  I  am  full  of  heaviness  :  I  looked  for  some  to 
have  pity  on  Me,  but  there  was  no  man,  neither  found  I 
any  to  comfort  Me  V     "  In  the  volume  of  the  Book  it  is 
written  of  Me,  that  I  should  fulfil  Thy  will,  0  My  God ; 

1  am  content  to  do  it ;  yea,  Thy  law  is  within  My  heart8." 
And  again,  as  if  alluding  to  these  many  manifestations  of 
God's  foreknowledge  and  control  which  were  now  being 
fulfilled  before  His  eyes,  "  0  save  Me  according  to  Thy 
mercy.     And  they  shall  know  how  that  this  is  Thy  hand  ; 
and  that  Thou,  Lord,  hast  done  it.     Let  them  curse,  but 
bless  Thou4 !"     For  in  the  book  of  Psalms  we  have,  if  I 
may  reverently  say  it,  the  very  Prayer  Book  of  our  Divine 
Lord  Himself :  which  He  inspired ;  which  He  Himself 
made  use  of,  and  has  bequeathed  as  His  own  Book  to  His 
Church. 

THE    PENITENT    THIEF 

OUR  Lord's  companions  in  suffering  had  been  joining  also 
in  these  revilings  against  Him  :  and  "  the  same  "  reproach 
which  the  Chief  Priests  dwelt  upon,  of  His  saving  others 

>   Ps.  xxii.  3.  11.  19.  2  Ps.  Ixix.  14,  15.  21. 

»  Ps.  xl.  10.  4  Ps.  cix.  25—27. 
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and  His  trusting  in  God,  "  the  thieves  also  "  (Matt.),  "  they 
who  were  crucified  with  Him,  reviled  Him  with"  (Matt., 
Mark).  This  is  the  account  which  two  Evangelists  afford 
us ;  and  it  might  be  supposed  by  some,  that  although  they 
speak  in  the  plural  number,  yet  they  only  refer  to  one  of 
them  ;  the  one  whom  St.  Luke  mentions  as  reviling,  and 
not  to  both.  For  as  St.  Ambrose  and  Augustin  show  on 
this  passage,  the  plural  number  is  sometimes  used  when 
one  only  is  spoken  of.  And  yet  it  seems  better  to  suppose 
that  both  accounts  are  strictly  accurate,  and  that  by  the 
plural  number  they  here  mean  both.  This  seems  the  more 
reverential,  and  therefore  the  truer  mode  of  interpretation ; 
and  so  St.  Ambrose  and  many  of  the  Fathers  consider  it. 
For  it  is  easy  thus  to  understand  it,  that  both  of  the 
thieves  did  at  first  reproach  our  Lord  on  the  Cross ;  but 
that  one  of  them,  during  the  long  period  of  their  common 
sufferings,  and  perhaps  of  their  common  trial  before  their 
judge  during  the  morning,  had  heard  and  seen  so  much  in 
our  Lord's  words  and  demeanour,  and  at  the  same  time 
had  his  heart  so  softened  by  his  own  afflictions,  that  he 
saw  and  recognized  the  Christ.  For  even  Pilate,  under 
circumstances  so  very  different,  was  greatly  won  over  in  a 
space  of  time  perhaps  not  longer.  And  we  cannot  doubt 
but  that  our  Lord,  who,  in  His  Divine  care  and  knowledge, 
was  so  watchful  of  the  heart  of  each,  was  not  unmindful 
of  this  man  throughout.  St.  Cyril  speaks  of  the  two 
thieves  as  representing  the  Jew  and  the  Gentile,  of  which 
one  at  last  repented  :  he  and  St.  Chrysostom  also  think 
that  they  both  at  first  reviled.  Nor  is  St.  Augustin  de 
cidedly  opposed  to  this  supposition.  Origen  says,  "We 
may  suitably  understand  that  at  first  both  thieves  blas 
phemed  the  Lord,  but  afterwards  one  of  them  was  con 
verted  and  believed  :  considering  by  himself  the  miracles 
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he  had  heard  of  being  done  by  Him,  and  perhaps  seeing 
the  changes  in  the  sky  and  the  unusual  darkness 6."  And 
St.  Ambrose,  in  like  manner,  says,  "  Perhaps  this  man 
also  first  reviled,  but  was  suddenly  converted  ;  nor  is  it  to 
be  wondered  at  that  He  who  forgave  even  those  who  were 
insulting  Him,  should  grant  pardon  unto  one  that  confessed 
his  fault6."  It  is,  in  fact,  but  a  similar  discrepancy  to 
that  respecting  the  position  of  some  of  the  women,,  who 
are  mentioned  by  one  Evangelist  as  near  the  Cross,  and  by 
another  at  a  distance  off ;  a  discrepancy  easily  accounted 
for  by  conceiving  that  the  two  narratives  speak  of  a  dif 
ferent  time. 

The  incident  itself,  one  of  so  compassionate  a  character, 
and  which  could  scarcely  be  the  subject  of  human  obser 
vation,  is  precisely  such  as  St.  Luke  is  used  to  select  for 
mention.  "And  one"  he  says,  "  of  the  malefactors,  which 
were  hanged  with  Him,  reviled  Him,  saying,  If  TJion  art 
the  Christ,  save  Thyself  and  us"  And  this  he  did  evi 
dently  in  words  so  loud,  that  the  other,  who  was  on  the 
other  side  of  our  Lord,  could  hear.  But  he  now  had  been 
probably  deeply  conscience-stricken,  and  meditating  on  his 
past  life,  had  come  to  himself  in  the  ineffable  holiness  of 
our  Saviour's  presence,  and  in  the  influence  of  His  powerful 
grace.  "  The  other  answering,  rebuked  him,  saying,  Dost 
not  thoufear  God,  seeing  thou  art  in  the  same  condemna 
tion  ?  and  we  indeed  justly :  for  we  receive  the  just  recom 
pense  for  the  things  we  have  done.  But  this  man  hath  done 
nothing  amiss"  From  which  words  it  is  evident  that  he 
had  known  something  before  of  our  blessed  Lord,  of  the 
circumstances  of  His  condemnation,  or  something  else, 
that  assured  him  of  our  Lord's  innocence.  And  at  the 
same  time  that  he  addressed  the  other  thief,  or  perhaps  at 
6  Comm.  in  Matt.  6  Expos,  ad  Lucam. 
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a  later  period,  when  wrapt  in  reflection  upon  himself,  and 
upon  the  scene  that  was  going  on,  he  turns  to  Christ ; — 
"When  in  speaking  to  others,"  says  St.  Chrysostom,  "he 
finds  that  their  hearing  is  stopped,  he  returns  to  Him  who 
knoweth  the  hearts  ;" — '•''And  he  said  unto  Jesus,  Remember 
me,  0  Lord,  when  Thou  shalt  come  into  Thy  kingdom. 
And  Jesus  said  unto  him,  Verily  I  say  unto  thee,  This  day 
shalt  thou  be  with  Me  in  paradise  "  (Luke). 

By  this  wonderful  conversion  the  malice  of  the  devil 
was  turned  beyond  all  things  to  the  glory  of  Christ. 
"For  the  devil  had  wished,"  says  St.  Chrysostom,  "to 
darken  and  overshadow  what  was  taking  place.  But  what 
they  did  to  throw  reproach  on  Christ  contributed  to  the 
truth.  His  arts  were  frustrated,  and  not  only  did  not 
impair  but  added  greatly  to  Christ's  glory  V  For  to  con 
vert  a  thief  on  the  Cross,  and  to  take  him  to  Paradise, 
was  no  less  a  miracle  than  to  rend  the  rocks  in  twain. 
This  instance  mentioned  by  St.  Chrysostom  is  but  one, 
out  of  very  many,  wherein  the  evil  designed  by  the  enemy 
was  turned  into  the  glory  of  God  by  Christ.  In  order  to 
ridicule  and  degrade  Christ,  he  suggests  to  them  to  place 
Him  between  two  thieves  :  it  redounded  to  the  highest 
glory  of  His  kingdom  of  mercy.  He  instigated  them  to 
crucify  Christ,  rather  than  to  put  Him  to  any  other  death. 
No  other  death  would  have  so  much  reached  to  the  fulness, 
to  the  length,  and  breadth,  and  depth,  and  height  of  our 
misery  :  by  no  other  death  would  He  have  rendered  it 
impossible  for  His  servants  to  exceed  Him,  in  degradation, 
and  misery,  and  pain.  The  devil  urged  Pilate  to  the 
scorn  and  ridicule  of  that  title  on  the  Cross  :  it  is  a  name 
written  in  Heaven  ;  it  bears  witness  to  His  eternal  king 
dom.  He  urged  them  to  mock  Him,  but  all  they  said 
7  Advcrs.  Jud.  Or.  v.  3 
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fulfilled  prophecy.  He  instigated  them  to  add  to  His 
torments,  but  it  only  made  His  patience  more  perfect,  His 
atonement  more  deeply  atoning.  And  it  has  passed  into 
an  invariable  law  for  His  subjects  and  followers,  that  the 
evil  designed  against  them  is  by  Christ  made  their  great 
good,  if  they  adhere  to  Him.  Thus  was  it  ever  of  old ; 
the  sea  that  seemed  to  stop  the  flight  of  Israel,  and  to 
deliver  them  up  to  their  enemies,  opened  the  way  of  their 
salvation,  and  destroyed  those  enemies.  The  wilderness, 
where  there  was  no  food,  brought  Heavenly  bread  ;  where 
all  was  dry  desolation  there  was  water  from  the  Rock, 
which  is  Christ. 

The  circumstance  itself  is  in  the  highest  degree  remark 
able  in  two  points  of  view.  For  in  the  first  place,  there  is 
no  higher  instance  of  our  Lord's  mercy  on  account  of  the 
greatness  of  the  gift  conferred  ;  and  secondly,  there  does 
not  appear  any  greater  instance  of  faith  on  record.  In  the 
depth  of  our  Lord's  extreme  humiliation,  when  even  the 
disciples  had  fled,  and  doubted  and  denied,  and  the  beloved 
disciple  alone  of  all  the  world  was  found  faithful,  the 
penitent  thief  showed  in  this  instance  a  combination  of 
humility,  charity,  faith,  and  fear  of  God,  such  as  indicated 
a  thorough  conversion  of  the  heart;  a  state  of  mind,  which 
was  marked  by  these  qualities  in  the  highest  degree.  At 
a  time  when,  to  worldly  eyes,  the  King  and  the  Kingdom 
appeared  so  utterly  beyond  acceptance  and  belief,  as  to  be 
a  matter  of  scorn  and  ridicule,  this  penitent  acknowledged 
Him  as  his  Lord  and  his  King,  as  one  having  power  to 
save  from  death.  Our  Lord  was  set  before  him,  not  in 
His  miracles,  not  in  His  authoritative  teaching,  not  as 
pointed  out  by  prophecies,  not  as  proclaimed  by  the  great 
forerunner.  But  as  He  had  said  to  Pilate,  that  he  who 
was  of  the  truth  would  hear  His  voice,  so  is  He  known  to 
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this  penitent  thief,  and  acknowledged  ;  acknowledged  too 
by  a  confession,  almost  beyond  every  other  acknowledg 
ment  during  our  Lord's  life.  The  spiritual  nature  of  His 
Kingdom  is  acknowledged,  His  heavenly  Kingship ;  He  is 
not  only  acknowledged  but  defended,  when  all  the  world 
is  against  Him,  and  no  other  is  found  to  maintain  His 
cause.  Here  is  humble  confession  of  unworthiness,  "  we 
receive  the  due  reward  of  our  deeds ;"  and  "  he  that  con- 
fesseth  his  sins  shall  find  mercy."  Here  is  reverential  fear 
of  God  expressed,  and  acknowledgment  of  His  judgments, 
"  Dost  not  thou  fear  God,  seeing  that  thou  art  in  the  same 
condemnation  1  and  we  indeed  justly :"  and  "  he  that 
humbleth  himself  should  be  exalted."  Here  is  love  to 
man  shown  in  concern  for  the  other  thief;  love  to  God  in 
submission  to  His  judgments,  and  in  defending  Christ; 
and  "  charity  shall  cover  the  multitude  of  sins."  Here  is 
faith  of  the  highest  kind  attributing  power  to  perform ; 
and  hope  of  the  highest  kind  that  looks  to  nothing  less 
than  a  heavenly  Kingdom.  As  the  first  to  enter  into 
Paradise  with  Christ,  he  is  perhaps  set  forth  as  an  example 
of  that  temper  which  is  required  of  all  who  would  enter 
there.  For  that  man  has  most  attained  unto  Evangelical 
righteousness  who  is  the  most  thoroughly  penitent,  the 
most  truly  humbled ;  and  all  Christian  good  works  lead 
to  this  humiliation.  This  righteousness  has  its  foundation 
in  penitence,  and  has  for  its  crown  the  penitential  graces. 
For  he  that  hungers  most,  shall  be  most  filled  :  he  that  is 
most  abased,  shall  be  most  exalted.  Here  again  is  the 
fulfilment  of  those  Evangelical  requisites,  to  which  the 
promises  are  annexed  ; — "  Him  that  confesseth  Me  before 
men,  will  I  confess  before  the  Angels  of  God."  Here  was 
"  the  poor  in  spirit,"  the  first  to  enter  into  the  Kingdom  ; 
here  was  one  that  knocked,  to  whom  the  door  was  opened. 
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Here  was  set  forth  before  the  world  the  highest  instance 
of  that  mercy  which  characterizes  the  Gospel  dispensation ; 
here  was  a  man  at  the  point  of  death,  an  outcast  from 
mankind,  to  whom,  humanly  speaking,  all  hope  would 
have  appeared  lost,  both  for  this  world  and  for  the  next ; 
yet  more  highly  accepted  than  any  child  of  Adam,  and 
the  first  to  enter  Heaven.  The  veil  was  on  the  point  of 
being  rent  in  twain,  our  Lord  was  entering  into  His 
Kingdom,  and  this  penitent  thief  being  received  with 
Him.  He  is  the  only  one  of  all  Christians,  of  whom  we 
are  sure  from  God's  Word  that  he  found  an  entrance  there. 
This  was  the  strongest  point  of  view  in  which  it  could  be 
set  before  all  Christians,  that  they  have  a  High  Priest 
who  can  be  touched  with  the  feeling  of  our  infirmities, 
having  been  Himself  in  like  condition  of  suffering.  There 
fore  to  all  distressed  persons  of  all  times  it  affords  an 
encouragement  to  approach  Him ;  it  was  an  evidence  of 
what  would  be  the  strength  of  Christians  to  the  end  of  the 
world :  that  suffering  would  be  good  for  them,  that  their 
own  cross  would  open  their  hearts  to  acknowledge  Christ 
crucified ;  that  they  who  suffer  together  with  Him,  shall 
reign  with  Him.  Here  did  our  Lord  afford  from  the  depth 
of  His  own  anguish,  consolation  to  all  dying  persons,  who 
shall  die  in  Him  and  in  His  faith.  Here  did  He  afford 
them  most  blessed  assurance,  respecting  that  intermediate 
state  of  the  good,  that  whatever  it  is,  it  is  to  be  with  Him 
in  Paradise.  In  this  occasion  beyond  all  others  "  deep 
calleth  unto  deep,"  the  deep  of  our  misery  unto  the  deep 
of  God's  mercy. 

Thus  ancient  writers  delight  to  dwell  on  the  greatness 
of  this  man's  faith,  and  on  the  richness  of  Christ's  mercy. 
Gregory 8,  speaking  of  this  penitent,  says,  "  On  the  cross 
8  Moral,  xviii. 
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the  nails  had  fastened  his  hands  and  feet,  and  nothing  in 
him  was  free  from  punishment,  but  his  heart  and  tongue, 
which  alone  remained.  By  the  inspiration  of  God  he 
offered  up  to  Him  whatever  he  had  left  free ;  according  as 
it  is  written,  '  with  the  heart  men  believe  unto  righteous 
ness,  and  with  the  mouth  confession  is  made  unto  salva 
tion.'  For  of  a  sudden  filled  with  grace,  the  thief  both 
received  and  preserved  on  the  cross,  the  three  virtues 
which  the  Apostle  mentions.  He  had  faith,  for  he  believed 
that  He,  whom  he  beheld  dying  in  like  manner  with  him 
self,  would  reign  as  God.  He  had  hope,  for  he  asked  for 
the  coming  of  His  kingdom ;  and  he  had  even  in  death  a 
living  charity,  for  he  reproved  for  his  impiety  his  brother 
and  associate  who  was  dying  for  a  similar  crime."  And 
St.  Cyril  of  Jerusalem  says  with  great  beauty9,  "What 
power,  0  robber,  enlightened  thee1?  who  taught  thee  to 
worship  that  despised  Man,  thy  companion  on  the  cross  ? 
0  Eternal  Light,  which  givest  light  to  them  that  are  in 
darkness."  .  .  .  "  Be  of  good  cheer ;  not  that  thy  deeds 
are  such  as  should  make  thee  be  of  good  cheer :  but  that 
the  King  is  here  dispensing  favours."  ..."  0  mighty  and 
ineffable  grace  !  The  faithful  Abraham  had  not  yet  en 
tered,  but  the  robber  enters !  Moses  and  the  Prophets 
had  not  yet  entered,  and  the  lawless  robber  enters."  "  I 
am  come,  who  feed  My  sheep  among  the  lilies  l :  I  have 
found  a  sheep,  a  lost  one ;  but  I  lay  it  on  my  shoulders, 
for  he  believeth  and  hath  said,  I  have  gone  astray  like  a 
sheep  that  is  lost."  But  none  more  than  St.  Ambrose 
would  be  moved  by  this  touching  subject;  "Very  beautiful," 
says  he,  "  is  this  example  of  earnest  endeavour  after  con 
version,  that  pardon  is  so  quickly  granted  to  the  thief; 
and  the  gracious  boon  is  more  abundant  than  the  entreaty ; 
•  Lect.  xiii.  31.  1  Cant.  vi.  3. 
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for  the  Lord  ever  gives  more  than  is  asked.  For  he  prayed 
that  the  Lord  would  be  mindful  of  him  when  He  came 
into  His  kingdom,  but  the  Lord  says  to  him,  '  Yerily,  I 
say  unto  thee,  To-day  shalt  thou  be  with  Me  in  Paradise/ 
For  to  be  with  Christ  is  life ;  where  Christ  is,  there  is  life, 
there  a  Kingdom2."  And  St.  Chrysostom  of  the  same, 
"  The  devil  expelled  Adam  from  Paradise,  Christ  took  the 
thief  there  before  all  the  world,  even  before  Apostles.  By 
his  mere  saying,  and  by  faith  alone,  he  entered  into  Para 
dise,  that  no  one  after  his  errors  should  despair  of  an 
entrance  there.  Observe  the  rapidity  with  which  he  passes 
from  the  Cross  to  heaven,  from  condemnation  into  Para 
dise,  that  thou  mightest  know  that  it  was  not  according 
to  his  desert,  but  the  Lord's  own  clemency."  "  But  how 
could  he  obtain  access  into  Paradise,"  asks  St.  Gregory 
Nyssen,  "since  there  was  there  a  flaming  sword  that 
turned  every  way?"  "It  thus  turned  every  way,"  he 
supposes,  "  that  it  might  repel  the  unworthy,  and  afford 
access  to  the  worthy."  But  Gregory  (the  Great)  observes, 
that  "  it  was  a  turning  sword  which  was  afterwards  to  be 
removed  thence,  when  He  should  come  who,  by  the  mys 
tery  of  His  Incarnation,  should  open  unto  us  the  access 
to  Paradise."  St.  Cyril  of  Jerusalem  also  in  the  same 
manner  says,  "Fear  not,  0  robber,  the  fiery  sword,  it 
shrinks  from  its  Lord." 

Our  reflections  on  this  wonderful  instance  of  man's  con 
version  and  God's  mercy,  may  perhaps  be  well  closed 
with  the  remark  of  Quesnel :  "  One  sinner  is  converted  at 
the  hour  of  death,  that  we  may  hope  ;  and  but  one,  that 
we  may  fear !" 

*  Expos,  in  Luc.  lib.  x.  121. 
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THE  scene  we  are  now  contemplating  on  Mount  Calvary 
sets  "before  us  a  great  multitude,  with  such  variety  of  sta 
tion  and  character,  as  might  almost  serve  to  represent  the 
diversities  to  "be  found  among  mankind.  It  is  an  awful 
reflection,  when  we  consider  that  all  these  persons, — who 
were  thus  acting  their  different  parts,  as  God  had  fore 
known  and  declared,  each  according  to  the  temper  and  the 
thoughts  of  his  own  heart, — were  thus  acting  and  showing 
their  true  characters  in  the  very  eye  of  their  Omnipotent 
and  Omniscient  Judge,  who  hung  as  a  malefactor  before 
them.  Thus  ever  in  His  Providence  does  God  hide  Him 
self,  leaving  men  to  the  imagination  of  their  own  hearts ; 
while  here  and  there  some  one,  like  the  penitent  thief,  is 
brought  near  to  Him  by  affliction,  and  made  conscious  of 
His  presence.  "  Here  one  might  see  the  Saviour,"  says 
St.  Chrysostom,  "in  the  midst  of  the  thieves;  holding  the 
scale  of  justice,  and  weighing  faith  and  infidelity."  And 
if  in  the  case  of  the  thieves,  doubtless  equally  so  in  the 
case  of  all.  For  He  who  was  on  the  Cross  was  the  Judge 
of  all  men  :  and  where  He  is,  there  is  in  some  sense  His 
Judgment-seat. 

Here  was  fully  manifested  that  great  principle,  which 
will  try  men  through  all  generations,  that  of  Christ  cruci 
fied.  The  Cross  was  to  be  "for  a  sign  that  should  be 
spoken  against — in  order  that  the  thoughts  of  many  hearts 
might  be  revealed."  It  may  be  perceived  how  thoroughly 
it  thus  served  as  a  means  of  proving  what  was  in  the 
heart  of  man  :  and  that  not  only  in  the  case  of  the  incon 
siderate  multitude,  but  even  in  that  of  the  disciples  them 
selves.  Eor  the  difference  between  St.  Peter,  St.  John, 
Y  2 
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St.  Thomas,  and  others  was  manifested  and  brought  out, 
in  word  and  action,  by  means  of  this  our  Lord's  extreme 
humiliation.  The  difference  of  character,  and  the  degrees 
of  faith  they  had  severally  attained  to,  would  have  been, 
humanly  speaking,  unseen  and  unknown,  had  it  not  been 
for  this  test.  For  Christ  having  now  no  external  evidence 
of  a  power  to  support  them  or  Himself ;  and  having  in 
Himself  "  no  form  nor  comeliness,"  and  to  worldly  eyes 
"no  beauty"  for  which  men  "should  desire  Him;"  they 
were  left  to  stand  alone,  excepting  so  far  as  they  were  sup 
ported  by  faith  in  His  Godhead.  Nor  can  we  conceive 
any  other  method  by  which  this  object  of  their  probation 
would  have  been  attainable.  The  Cross  served  as  a  touch 
stone  to  their  whole  disposition,  their  past  life,  their  pre 
sent  thoughts.  And  if  with  the  disciples,  still  more 
evidently  might  this  be  seen  in  the  case  of  others,  that 
it  was  "set  for  the  rise  and  fall  of  many,"  either  as  a 
stumbling-block  for  their  fall  in  that  trial,  or  as  the  power 
of  God  for  their  restoration.  It  served  for  a  mirror 
wherein  the  inner  man  of  the  soul  became  pourtrayed ; 
set  forth  in  the  sight  of  God  and  His  Angels,  as  in  the  Sea 
of  glass  before  the  throne  of  God.  With  dreadful  truth 
were  the  Scribes  and  Pharisees  shown  therein.  The  vice 
they  were  addicted  to  was  hypocrisy,  the  whole  of  their 
religion  being  directed  to  the  eyes  of  men  ;  but  the  case  of 
the  poor  and  despised  Man,  who  apparently  hung  helpless 
before  them,  brought  out  most  thoroughly  the  state  of 
their  secret  hearts.  This  was  shown  in  the  undisguised 
exultation  which  they  evinced  at  the  foot  of  the  Cross, 
and  in  the  searching  trial  of  their  principles  and  affections 
which  they  had  undergone  before  Pilate.  And  although 
very  many  circumstances,  throughout  the  trial  and  con 
demnation,  appear  to  have  been  merciful  warnings  on  the 
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part  of  our  Lord,  intended  to  recall  them,  yet  warnings 
when  neglected,  "become  judgments.  The  multitude,  more 
over,  who  had  proclaimed  Him  with  such  triumphant 
welcome,  might  have  appeared  to  themselves  and  others 
to  have  been  high  favourers  and  supporters  of  the  Mes 
siah  ;  and,  had  He  now  appeared  in  circumstances  of  great 
external  pomp  and  power,  might  have  claimed  for  them 
selves  a  reward  :  but  of  them,  too,  our  Lord's  humiliation 
was  the  test.  Much  indeed,  otherwise,  might  have  been 
alleged  by  some  as  an  excuse  for  their  unbelief;  they 
might  have  pleaded  deference  and  submission  to  the  opi 
nions  of  those  set  over  them,  as  the  Chief  Priests  and 
Scribes  were.  This  might  have  availed  in  excuse  for 
some  things,  but  could  not  hold  when  it  came  to  their  pre 
ferring  a  murderer  to  an  innocent  man.  That  they  should 
have  believed  in  Christ  in  His  extreme  humiliation,  might 
appear  more  than  we  could  demand  of  them;  but  we 
might  reasonably  expect  from  even  natural  religion  com 
passion  for  a  sufferer,  and  so  much  regard  to  justice  as  not 
to  have  made  an  accusation,  which  they  knew,  or  might 
have  known,  to  be  false.  And  had  they  had  but  these 
principles  of  natural  piety,  they  might  have  been  led  on 
thereby  to  something  higher  and  better.  Thus  it  might 
be  shown  that  the  Crucifixion  had  the  effect  of  revealing 
the  thoughts  of  men's  hearts,  in  every  way,  degree,  and 
kind.  Thus  were  they,  while  they  knew  it  not,  wantonly 
showing  themselves  in  the  Eye  of  their  Judge.  It  was  the 
searching  trial  of  the  hearts  of  men  which  God,  in  His 
inscrutable  wisdom,  was  making  :  but  as  it  was  the  proba 
tion,  the  revelation,  and  manifestation  of  man's  wicked 
ness,  so  was  there  also  in  the  same  event  combined  the 
revelation  of  God's  goodness  ;  His  mercy  contending  with 
man's  impenitence  and  cruelty.  If  it  is  in  some  sense  like 
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the  throne  of  Christ's  judgment,  yet  that  throne  is  en 
circled  by  the  rainbow,  by  His  everlasting  Covenant  of 
mercy. 

But  it  may  be  supposed  that  the  Cross  does  not  now 
answer  the  same  purpose,  which  it  then  did,  inasmuch  as 
we  all  acknowledge  and  worship  Him,  whose  Divine 
Majesty  was  then  hidden  from  men's  eyes.  Yet  the  hearts 
and  dispositions  of  men  are  still  the  same ;  and  the 
doctrine  of  Christ  crucified  is  still  the  same,  in  the  various 
ways  in  which  it  is  presented  to  the  mind,  and  manifested 
under  different  circumstances.  True  penitence  is  still  put 
to  the  proof  by  the  Cross  of  Christ ;  true  love  is  evinced 
by  a  conformity  to  Christ  crucified ;  nay,  He  Himself  is 
presented  to  the  eye  of  faith  under  the  same  condition  of 
humiliation;  for  every  shape  of  affliction  "bears  about  in 
the  body  the  marks  of  the  Lord  Jesus  :"  and  is  identified 
with  Him,  doubtless  in  some  very  high  and  concerning 
sense,  as  intimated  by  those  words,  "  Inasmuch  as  ye  have 
done  it  unto  the  least  of  these  My  brethren,  ye  have  done 
it  unto  Me."  That  mysterious  indwelling  of  Christ  in  His 
Church  so  strongly  promised,  calls  forth  in  a  similar  man 
ner  our  acknowledgment  of  a  Divine  Presence,  of  which 
doubtless  it  may  be  said,  "  Blessed  are  they  who  have  not 
seen,  and  yet  have  believed."  In  order  to  try  their  faith, 
the  Godhead  was  then  concealed  under  the  garb  of  suffer 
ing  Manhood;  so  is  it  now  under  the  poor  and  mean 
elements  of  Bread  and  Wine.  The  Cross  is  at  this  day, 
as  it  then  was,  the  test  of  man,  as  well  as  the  power  of 
God. 

Thus  it  is  that  ever  since  our  blessed  Lord  was  born 
into  the  world,  the  remarkable  prediction  of  the  Prophet 
Malachi3  has  been  fulfilled,  wherein  our  Lord  spoke  of 
*  Mai.  iii.  1—5. 
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His  coming  to  His  Church.  And  although  that  prophecy 
seems  ultimately  to  refer  to  the  Day  of  His  final  appearing, 
yet  in  earnest  of  that  awful  manifestation,  it  may  have 
many  previous  fulfilments  in  all  the  revelations  of  Christ 
crucified.  "  The  Lord  whom  ye  seek,"  hath,  as  He  fore 
told,  "  suddenly  come  to  His  temple,  even  the  Messenger 
of  the  Covenant,  whom  ye  delight  in."  But  so  very  few 
at  His  coming  were  able  to  endure  that  searching  test  of 
true  faith,  that  it  is  asked,  as  if  in  mournful  surprise  at 
the  smallness  of  that  number,  "  But  who  may  abide 
the  day  of  His  coming?  and  who  shall  stand  when 
He  appeareth?"  This  manifestation  of  Christ  was  on 
that  day,  and  is  on  this  day,  so  much  "the  dis- 
cerner  of  the  thoughts  and  intents  of  the  heart  *,"  that  no 
human  words  can  equal  the  Divine  description,  "  for  He 
is  like  a  refiner's  fire,  and  like  fullers'  soap."  And,  as  if 
alluding  to  the  long  continuance  of  this  trial,  it  is  added, 
"and  He  shall  sit  as  a  refiner  and  purifier  of  silver."  This 
intimate  approach  also  of  Christ,  whereby  He,  the  Judge 
of  mankind,  was  standing  as  the  very  witness  in  the  midst 
of  them,  enters  into  this  awful  description :  "  And  I  will 
come  near  to  you  to  judgment;  and  I  will  be  a  swift 
witness." 


OUR  LORD'S  MOTHER 

THAT  nothing  might  be  wanting  to  set  before  us  the  entire 
description  of  this  momentous  and  awful  scene,  the  last 
Evangelist  introduces  into  the  picture  a  touching  mention 
of  those,  who  were  nearest  to  our  Lord  in  devout  affection, 
or  bound  to  Him  by  the  nearest  of  earthly  ties ;  in  order 
4  Heb.  iv.  12. 


328  THE   CRUCIFIXION 

to  record  another  memorable  instance  of  our  Lord's  last 
conduct  and  instruction: — "There  stood  by  the  Cross  of 
Jesus  His  mother,  and  the  sister  of  His  mother,  Mary,  the 
wife  of  Cleopas"  the  mother  of  James  and  Joses5,  "and 
Mary  Magdalene"  All  men  had  failed  in  this  trial  ex 
cepting  one  disciple,  and  yet  three  women  are  there  at  the 
foot  of  the  Cross :  women  surpass  men  in  courage ;  and 
this  is  the  lesson  which  the  Cross  teaches  us,  that  God's 
strength  is  perfected  in  human  weakness.  It  may  he,  that 
they  come  here  in  attendance  on,  and  from  connexion  with, 
our  Lord's  mother ;  and  this  may  be  partly  the  cause  of 
their  patient  fortitude  on  this  occasion ;  because  they  are 
together  with  the  mother  of  the  adorable  Son  of  God; 
because  both  in  suffering  and  in  sex  they  are  connected 
with  her.  For  Christ  had  but  one  earthly  Parent,  and 
that  was  a  woman.  As  she  was  "  blessed  among  women," 
because  she  was  admitted  to  such  near  approach  to  the 
Son  of  the  Most  High ;  so  also  blessed  are  women,  because 
she  was  among  them  of  whom  the  Son  of  God 6  was  born. 
Mankind  in  general  are  blessed,  because  Christ,  as  born  of 
a  woman,  was  the  Son  of  Man.  And  women  may  have 
some  special  blessing,  inasmuch  as  He  was  born  of  a 
woman.  Human  life  is  blessed,  because  He  lived  in  the 
flesh ;  and  death  is  blessed,  because  He  died :  so  every 
condition  of  life,  which  approached  Him,  receives  thereby 
and  communicates  virtue  from  Him.  The  mystery  of  His 
Incarnation  and  Passion  pervades  all  things,  and  all  things 
partake  of  radiance  and  of  strength  on  earth  in  proportion 
to  their  nearness,  by  any  chain  of  circumstances,  to  that 
mystery.  Children  are  blessed,  because  He  was  a  child  ; 
men  derive  strength,  because  of  His  manhood ;  and  He 
draws  women  to  Him  in  being  born  of  a  woman.  What 
6  See  page  372.  6  See  page  107. 
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wonder,  therefore,  if  they  are  stronger  than  man ;  and  ii 
of  that  little  group,  around  His  Cross,  the  greater  part  are 
women  1  And  although  now  in  the  depth  of  His  agony, 
our  Lord  does  not  vouchsafe  to  them  any  marks  of  His 
favour  or  privilege, — and  indeed  says  nothing  to  the  other 
women,  but  only  speaks  to  His  mother ; — yet  to  Mary 
Magdalene  He  first  manifests  Himself  when  risen  from  the 
grave ;  and  the  same  day  to  Cleopas,  who  was  probably 
the  husband  of  this  other  Mary ;  and,  as  it  would  seem, 
to  this  Mary  herself,  among  the  other  women  mentioned 
in  St.  Matthew7.  Who  then  are  these,  and  what  are 
those  qualities,  which  are  nearest  to  the  Cross,  which  is 
Christ's  earthly  throne,  and  the  sceptre  by  which  He  reigns 
in  the  hearts  of  those  He  loves  ?  In  St.  John  we  have 
calm  courage,  virgin  purity,  Divine  love;  in  Mary  Magda 
lene,  devout  watchfulness  and  earnest  penitence ;  in  the 
other  Mary,  faithful  patience  and  quiet  constancy.  But 
as  to  the  blessed  Virgin  herself,  she  is  hid,  as  if  designedly, 
by  a  cloud  from  our  view,  and  of  her  character  we  can 
divine  but  little. 

With  this  company,  therefore,  may  we  now  approach 
the  Cross,  and  hear  our  Lord's  last  injunctions.  Two 
of  our  Lord's  sayings  on  the  Cross  were  addressed  to 
mankind ;  one  of  these  was  the  acceptance  of  a  penitent ; 
the  other  was  an  injunction  of  filial  piety.  The  two 
lessons,  therefore,  which  our  Lord  may  be  supposed  to 
bequeath  to  us,  as  His  last  instructions,  are  penitence  and 
filial  duty.  On  these  two  all  Evangelical  graces  may 
be  considered  to  be  founded.  There  is  also  something- 
appropriate  in  the  two  Evangelists  who  convey  to  us 
these  our  Lord's  last  messages.  If  St.  Luke,  with  a 
peculiar  propriety,  gives  us  the  account  of  the  penitent 
7  Matt,  xxviii.  9.  See  Resurrection,  p.  111. 
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thief,  with  no  less  suitableness  does  St.  John  afford  us 
that  of  our  Lord's  mother.  His  words  are,  "Jesus  there 
fore,  ivhen  He  saw  His  mother,  and  the  disciple  standing 
by  whom  He  loved,  saith  unto  His  mother,  Woman,  behold 
thy  son!"  implying  thereby,  that  John  would  be  a  son 
to  her.  "  Then  saith  He  to  the  disciple,  Behold  thy 
mother.  And  from  that  time  that  disciple  toolt  her  to  his 
own;" — to  his  own  home,  we  should  be  disposed  to  add ; 
but  St.  Austin  beautifully  observes,  "not  to  his  own 
property,  to  share  that  with  him,  for  of  this  he  had 
none  to  bestow,  but  to  his  own  kind  offices  of  filial  affec 
tion8." 

Here  have  we  in  our  blessed  Lord  the  great  example 
of  filial  love :  and  here  have  we  also  combined  with  it  the 
highest  sanction  of  human  friendship ;  for  we  read  in  this 
His  last  dying  hour ; — "  When  He  saw  the  disciple  whom 
He  loved  !"  "With  how  great  an  honour,"  exclaims  St. 
Chrysostom,  "  did  He  honour  this  disciple !  But  he 
concealed  himself  in  lowliness  of  wisdom;  for  if  he 
had  wished  to  do  so,  he  might  have  added  the  cause 
for  which  he  was  loved.  For  it  is  reasonable  to  suppose, 
that  there  was  some  cause,  great  and  wonderful.  But 
the  reason  why  He  says  nothing  else  to  John,  nor  consoles 
him  in  his  sorrow,  is,  because  it  was  not  a  time  for  the 
consolation  of  words.  However,  no  slight  matter  was  it 
to  be  honoured  with  so  great  an  honour."  Very  few, 
indeed,  were  our  blessed  Lord's  words,  but  they  were 
replete  with  the  highest  consolation  and  mysterious  great 
ness.  What  higher  earthly  crown  could  affection  bestow 
on  the  beloved  disciple1?  And  doubtless  the  Virgin 
mother,  in  being  received  by  St.  John,  had  vouchsafed 
to  her  the  figure  and  sacrament  of  some  vast  and  con- 
8  In  Joann.  ad  locum. 
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soling  mystery.  Infinitely  great  and  divine  was  that 
new  union  of  most  hallowed  adoption;  so  great  and 
divine,  that  Scripture  and  Tradition  pass  over  all  mention 
of  it  in  sacred  silence.  What  a  home  was  that  where  he 
was  who  was  so  fully  impressed  with  the  Godhead  of  his 
Lord ;  where  she  was  who  had  been  chosen  before  all 
the  daughters  of  Adam,  to  be  His  earthly  Mother ! 
Imagination  and  thought  are  overwhelmed  when  we 
look  into  that  home,  where  Christ's  beloved  disciple  and 
Christ's  mother  were.  Surely  that  place  must  have  been 
the  resort  of  holy  Angels,  if  any  habitation  on  earth  has 
been  meet  to  be  so. 

There  seems  something  in  the  suggestion  of  St.  Cyril', 
that — "  Our  Lord,  seeing  the  great  trial  that  it  was  to 
His  mother,  and  the  great  offence  which  the  Cross  of 
His  Passion  might  be  to  her,  and,  as  God,  knowing  the 
deep  thoughts  with  which  she  was  troubled,  committed 
her  to  the  beloved  disciple,  as  being  so  furnished  with 
Divine  wisdom,  that  he  could  best  explain  to  her  the 
depth  of  that  mystery."  And  indeed  the  more  one 
contemplates  the  circumstances,  the  more  do  we  become 
impressed  with  something  of  a  Divine  suitableness  in 
all  the  parts  of  it,  until  we  are  lost  in  the  mysterious 
harmony  and  wisdom  of  God's  Providences.  For  where 
shall  we  find  a  home  more  suitable  for  the  Mother  of 
the  adorable  Son  of  God,  than  that  of  Divine  love  and 
wisdom  ?  Where  a  home  more  worthy  of  the  greatness, 
more  suitable  to  the  weakness  of  the  blessed  Virgin, 
when  the  sword  pierced  her  soul?  And  for  the  fidelity 
of  the  beloved  disciple  himself,  what  reward  could  have 
more  answered,  and  harmonized  more  with  his  affections  1 
Or  what  earthly  gift  have  been  more  valued  by  his  piety  ? 
9  In  Joann.  ad  locum. 
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In  this  disciple  himself  there  was  especially  fulfilled,  in  this 
instance,  the  promise  of  our  Lord ;  that  they  who  sacrificed 
domestic  comforts  and  possessions  for  His  sake,  should 
not  only  receive  an  infinite  reward  hereafter,  but  should 
receive  also  in  this  present  time  from  Him,  the  very  same 
things  which  they  relinquished,  in  ample  recompense10. 
For  St.  John,  in  following  Christ,  seems  especially  to 
have  relinquished  the  comforts  of  a  home.  It  is  not  only 
said  that  he  relinquished  all  that  he  had,  as  it  is  said  of 
St.  Matthew  and  others,  but  it  is  expressly  mentioned, 
that  he  "left  his  father  with  the  hired  servants."  In 
another  sense,  also,  he  was,  for  Christ's  sake,  without  the 
closer  bonds  of  a  domestic  life,  in  that  he  was  never 
married.  In  him,  therefore,  doubtless  was  especially 
fulfilled  that  promise,  that  such  shall  receive  "in  this 
present  time  houses,  and  brethren,  and  sisters,  and  mothers, 
and  children."  For  though  no  doubt  this  promise  has  a 
high  and  spiritual  fulfilment  upon  earth,  in  that  "  whoso 
ever  shall  do  the  will  of  God,"  the  same  does  become  to 
Christ  Himself,  in  some  mysterious  and  transcendental 
manner,  His  "brother,"  and  His  "sister,"  and  His 
"mother11;"  yet  such  promises  do  receive  also,  in  things 
that  are  more  of  earth,  an  inferior  indeed,  and  less  plenary, 
but  still  a  true  and  great  fulfilment.  And  so,  on  that 
occasion,  when  the  beloved  disciple  received  into  his 
home  our  Lord's  mother,  it  seems  to  have  been  an  earthly 
pledge  of  their  higher  heavenly  fulfilment  also;  for 
already  in  this  did  he  surely  receive  "  a  hundredfold 
in  this  present  time."  For  he  had  given  up  a  home  and 
relatives  in  order  to  adhere  to  Christ,  and  to  stand  by 
His  Cross ;  but,  for  a  home  and  for  relatives,  like  those 
of  other  men,  which  he  resigned,  he  received  for  a  home 
»•  Mark  x.  30.  »  Mark  iii.  35. 
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that  most  hallowed  of  all  earthly  homes ;  and  for  a  parent, 
one  no  less  than  his  Lord's  mother. 

But  with  regard  to  the  blessed  Virgin  herself,  it  is 
remarkable  how  Holy  Scripture  seems  to  have  thrown 
around  her  a  sort  of  holy  silence;  and  that,  too,  on 
occasions  such  as  the  present,  at  the  Crucifixion,  and  also 
at  the  Eesurrection,  when  we  look  with  an  intense  interest 
for  any  thing  that  we  can  learn  respecting  her.  There 
appears,  also,  to  be  a  sort  of  mysterious  reserve  in  what 
is  recorded  of  our  Lord's  expressions  towards  her  or 
respecting  her.  It  was,  we  may  venture  to  suppose,  out 
of  tender  consideration  for  our  weakness,  and  from  His 
foreseeing  that  great  heresy,  which  should  arise  in  the 
Church,  under  the  plea  of  doing  her  honour.  And  this 
will  account  for  the  circumstance,  that  on  the  few  occa 
sions,  in  which  our  Lord  is  mentioned  as  addressing  His 
Mother,  there  is  something  different  from  what  we  should 
have  been,  perhaps,  inclined  to  expect.  For,  although 
we  know  that  He  "was  subject"  to  His  human  "parents," 
and  that,  doubtless,  after  some  transcendent  and  most 
perfect  manner  of  filial  duty  and  love;  yet  the  things 
recorded  appear  rather  as  merciful  warnings,  addressed  to 
ourselves,  than  as  disclosing  through  the  veil  His  own 
human  and  filial  affections.  Thus,  in  the  first  miracle 
at  Cana  of  Galilee,  in  speaking  of  His  miracles,  He 
seems  to  separate  her  interference  from  any  control 
in  the  exercise  of  His  Divine  power :  and  in  no  less 
marked  a  manner  had  He  done  the  same  at  twelve  years 
of  age,  when  engaged  in  His  "Father's  business;"  and 
again  in  that  emphatic  declaration,  made  to  the  person 
who  spoke  of  the  exceeding  blessedness  of  His  human 
Mother,  "  Yea,  rather  blessed  are  they  that  hear  the  word 
of  God,  and  keep  it."  It  may  be  that  in  this  way  our 


334  THE   CRUCIFIXION 

Lord  was  fulfilling  the  perfection  of  that  Evangelical 
righteousness,  wherein  he  that  loves  God  must  love  with 
so  entire  a  heart  as  to  hate  father  and  mother  (i.  e.  com 
paratively).  However,  on  this  occasion,  when  our  Lord 
is  manifested  to  us  as  speaking  to  His  earthly  Parent, 
His  words  are  extremely  few  and  short.  Nor  does  He 
speak  for  her  consolation  in  those  high  and  Divine  terms 
in  which  He  had  spoken  to  His  disciples,  when  He  was 
consoling  them  for  His  loss; — that  He  would  send  the 
Almighty  Comforter  to  be  with  them ;  that  He  Himself 
would  be  with  them ;  that  He,  and  His  Father,  and  the 
Holy  Spirit,  would  make  their  abode  with  them : — but 
He  commits  her  to  the  charge  of  another,  as  one  needing 
human  support  and  human  comfort.  It  was,  indeed,  the 
very  highest  office  of  filial  duty  and  affection,  when  He 
committed  her  to  His  beloved  disciple,  and  at  such  an 
hour  of  extreme  agony  was  mindful  of  her; — but  still 
it  was  human.  He  committed  her  as  one  human  and 
infirm;  the  hallowed  scene  suggests  the  thoughts,  if 
one  may  reverently  venture  to  say  so,  not  so  much  of 
transcendental  and  Heavenly,  as  of  domestic  love ;  of 
piety  indeed  infinitely  perfect  and  adorable,  but  in  actions 
rather  filial  and  parental  than  Divine.  Indeed,  in  the 
beloved  disciple  himself,  the  view  which  we  obtain  of 
his  character  in  conjunction  with  the  Virgin-mother,  is 
rather  the  domestic  side,  than  that  which  is  represented 
by  his  emblem  the  Eagle,  by  his  deep  and  Divine  Gospel, 
or  the  mysterious  Apocalypse,  in  which  he  is  usually  pre 
sented  to  us ;  or  as  reclining  on  the  bosom  of  the  Incarnate 
Word,  the  Ever-blessed  God  in  the  flesh.  Our  Lord 
acknowledges  her  not  in  His  miracles,  which  were  Divine ; 
but  in  His  agony,  when  she  needed  sympathy.  Now  was 
the  time  when  "  the  sword  was  to  pierce  through  her  own 
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soul ;"  when  all  that  was  human  in  our  Lord,  of  which 
she  was  the  parent,  was  racked  with  anguish;  and  she 
who  was  so  "highly  favoured"  above  women,  had  the 
sign  of  God's  favour  vouchsafed  to  her  in  the  greatness  of 
her  afflictions,  when  "the  iron  entered  into  her  soul." 

Of  the  state  of  the  blessed  St.  Mary's  own  feelings,  in 
these  seasons  of  trial,  nothing  is  told  us ;  it  is  concealed 
from  our  view,  in  that  cloud  or  veil  which  envelopes  all 
the  character  of  her  who  was  "  blessed  among  women," 
and  is  known  to  Christ  alone.  But  the  little  which  is 
said  of  her  in  her  previous  history  seems  calculated  to 
teach  us,  that  she  also,  like  ourselves,  had  to  learn  the 
lesson  of  faith  in  Christ,  in  the  breadth,  and  length,  and 
depth,  and  height  of  God  manifest  in  the  Body.  We 
are  more  than  once  told  that  she  kept  His  sayings,  and 
pondered  them  in  her  heart,  and  that  too  from  His  very 
childhood.  And  we  may  well  suppose,  that  He  who  knew 
what  was  in  the  heart  of  man,  and  who  "meets  them 
that  are  worthy  in  every  thought,"  being  well  aware  of 
this,  had  trained  and  prepared  her  by  His  teaching  and  by 
His  providence  for  this  her  trying  hour,  which  He  fore 
knew.  There  is  an  incident  mentioned  in  His  early  years, 
and  the  only  one  which  is  mentioned,  which  appears  to 
be  singled  out  from  all  the  events  of  His  youth  and 
childhood,  as  containing  within  it  something  especially 
mysterious ;  and  the  more  so,  when  we  observe  that  the 
transactions  themselves  are  not,  humanly  speaking,  im 
portant,  on  account  of  any  results  they  lead  to,  or  great 
principles  which  they  convey.  But  the  particulars  of 
that  circumstance,  when  considered  as  bearing  towards  the 
blessed  Virgin,  will  be  found  to  contain  something  ex 
tremely  analogous  to  her  present  trial  and  position ;  and 
although  the  matters  are  in  themselves  very  different,  yet 
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as  exercising  the  faith  of  our  Lord's  Mother,  the  one 
appears  to  be  a  sort  of  type  of  the  other.  We  may,  I 
trust,  venture  with  humility  to  suppose,  that  our  Lord 
did  thereby  intend  to  afford  her  a  kind  of  representation 
of  this  her  present  trial  \  and  thereby  to  strengthen  her 
towards  the  attainment  of  that  faith  in  Him,  which  would 
diminish  the  severity  of  it.  The  incident  referred  to  is 
the  following,  that  when  our  Lord  was  twelve  years  of 
age,  and  went  up  with  His  parents  to  Jerusalem  at  the 
Passover,  He  had  disappeared  in  the  Holy  City  from  the 
presence  of  the  blessed  Virgin,  and  had  left  her,  for  the 
space  of  three  days,  sorrowing  for  His  absence  and  loss. 
And  afterwards,  when  at  length  He  was  discovered  by 
her,  engaged  in  teaching  in  the  Temple,  He  expressed,  as 
it  were,  His  surprise,  that  in  this  short  and  seeming  be 
reavement  wherewith  she  had  been  so  much  afflicted,  she 
had  not  considered  that  it  was  necessary  for  Him  to  be 
about  His  Father's  business,  or,  as  it  might  signify,  in 
His  Father's  house.  Now,  on  reading  this  narrative,  our 
first  feeling  is  naturally  something  of  surprise,  that  our 
Lord  should  have  occasioned  His  mother  that  pain  and 
anxiety,  when  we  read  her  gentle  expostulation, — "Son, 
why  hast  Thou  dealt  thus  with  us  1  Behold,  Thy  father 
and  I  have  sought  Thee  sorrowing."  The  circumstance 
itself  creates  an  apprehension  that  there  is  more  in  the 
matter  than  appears  ;  especially  as  it  is  the  only  circum 
stance  which  the  Evangelists  have  recorded  of  our  Lord 
from  His  infancy  to  His  manhood.  Now  the  whole 
transaction  seems  calculated  to  train  her  to  a  trust  and 
reliance  in  Him,  when  He  should  be  out  of  her  sight :  and 
when  for  "  three  days  "  she  should  be  in  vain  seeking  for 
Him  "  sorrowing."  And  the  state  of  circumstances,  iu 
her  present  destitution  at  His  death,  is  in  a  striking 
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manner  analogous  :  for  at  the  expiration  of  that  time  sho 
will  find  Him  indeed,  though  not  in  the  condition  of  the 
Human  Son,  yet  doing  His  Father's  will,  about  His 
Father's  business,  sitting  in  His  Spiritual  Temple,  and 
teaching  His  Church,  with  all  power  given  Him  in  His 
Kingdom.  If  this  incident,  and  the  instruction  con 
veyed  by  means  of  it,  had  not  the  effect  of  schooling  her 
beforehand  for  her  great  trial,  yet  His  Divine  teaching  on 
that  occasion  must  have  appeared  to  her  such  in  the 
retrospect  after  His  resurrection.  For  such  are  often  the 
ways  of  God,  seen  after  the  events  have  passed,  but  not 
discovered  at  the  time  :  as  God  said  to  Moses, — that  he 
should  see  Him  from  behind  when  He  had  passed  by,  but 
should  not  see  His  Face. 

Perhaps  indeed  it  may  be  thus,  in  His  moral  provi 
dences  and  dispensations  towards  us,  that  Christ  deals 
with  us  all ;  I  mean,  that  often  by  means  of  matters 
which  are  painful,  and  which  we  cannot  account  for  at  the 
time,  He  may  be  training  us  for  some  greater  trial  to 
ensue.  It  may  be,  too,  that  when  our  probation  shall 
have  terminated  hereafter,  and  we  are  able  to  look  back 
upon,  and  to  unravel  the  mysterious  Providences  which 
have  enveloped  us  in  the  past,  we  may  find  throughout 
this  gracious  Hand  of  Christ's  paternal  instruction  and 
care,  teaching  wisdom  and  faith  through  sorrow,  while  we 
knew  not  of  it.  There  is  a  circumstance  mentioned  of 
St.  Peter  in  his  previous  history  that  seems,  precisely  in  a 
similar  manner,  analogous  to  the  events  of  his  great 
temptation,  and  whereby  he  appears  to  have  been  before 
hand  mercifully  trained  and  prepared  for  it.  For  on  the 
occasion  when  he  walked  upon  the  sea,  there  appears  at 
first  the  same  forwardness  of  zeal,  and  the  same  loving 
confidence  in  venturing  before  the  other  disciples  upon  the, 
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wave,  as  afterwards  led  him  into  the  hall  of  judgment. 
The  same  earnestness  of  faith  and  love  led  him  on  both 
occasions  to  go  forth  to  be  with  his  Lord,  to  be  doing  as 
his  Lord,  and  to  be  in  common  danger  with  Him.  But 
after  he  had  ventured  so  far,  there  then  ensued  the  same 
want  of  strength  to  support  himself;  and  on  both  occa 
sions  he  began  to  sink :  on  both  occasions  he  might  say, 
with  equal  propriety,  "  I  am  come  into  deep  waters,  so 
that  the  floods  run  over  me  ...  0  let  me  be  delivered 
from  them  that  hate  me,  and  out  of  the  deep  waters.  Let 
not  the  water-flood  drown  me,  neither  let  the  deep  swallow 
me  up  ...  Turn  Thee  unto  me,  and  hide  not  Thy  face 
from  Thy  servant1."  In  both  temptations,  if  left  to 
himself,  he  would  have  perished ;  in  both  it  was  his 
faith  failed ;  in  both  he  was  recovered  and  sustained  by 
our  Lord  Himself  ;  at  one  time  by  His  hand,  and  at  the 
other  by  His  look :  and  on  the  last  occasion  our  Lord 
seemed  to  say  to  him,  as  He  had  said  on  the  former,  "  0 
thou  of  little  faith,  wherefore  didst  thou  doubt 2  *\  "  The 
former  seems  a  preparation  and  discipline  for  the  latter. 
Now  these  two  instances  which  have  been  mentioned,  as 
occurring  to  two  persons  in  our  Lord's  dealings  with  them 
in  the  Gospels,  may  be  parts  of  a  great  system  of  God's 
moral  Providence,  in  His  dealings  with  us  all ;  training 
us,  and  schooling  us,  and  disciplining  us  in  affairs  of  daily 
life,  we  know  not  why  nor  wherefore,  but  saying  to  us, 
"  What  I  do  thou  knowest  not  now,  but  thou  shalt  know 
hereafter." 

But  there  is  another  circumstance,  wherein  our  Lord's 

conduct  to  His  Holy  Mother  is  recorded,  which  St.  Austin 

intimately    connects    with    this    occasion,    that   of    the 

Marriage  feast  in  Cana  of  Galilee.    He  supposes  that,  when 

*  Ps.  Ixix.  2.  15—18.  2  Matt.  xiv.  31. 
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oar  Lord  said,  "  What  have  I  to  do  with  thee  ?  Mine 
hour  is  not  yet  come,"  He  spake  of  this  hour ;  that 
our  Lord  then  meant,  that  when  He  had  to  make  the 
manifestation  of  His  Divinity,  and  to  be  as  it  were  about 
His  Father's  business,  He  was  not  to  be  subject  to 
maternal  commands  or  wishes  :  but  when,  hereafter,  in  His 
dying  agonies,  He  should  have  to  suffer  as  man,  He  would 
then  recognize  His  human  mother  in  His  human  sorrows ; 
and  that  then,  when  His  hour  should  have  come,  she 
should  receive  the  highest  pledge  of  dutiful  affection 
which  a  human  Son  could  render :  that  in  the  midst  of 
His  deepest  agonies  He  would  remember  her,  and  take 
care  of  her ;  though  in  things  Divine  He  might  seem  to 
set  her  aside.  It  is  thus,  with  some  meaning  of  this  kind, 
as  having  a  reference  to  the  present  occasion  of  His  death, 
that  St.  Augustin  would  explain  our  Lord's  words  to  His 
mother,  in  that  conversation  in  the  Marriage  feast  in 
Cana  of  Galilee.  This  appears  in  some  degree  to  sanction, 
and  fall  in  with,  our  application  of  His  words  on  the  still 
earlier  occasion  mentioned  by  St.  Luke.  And  both  would 
seem  to  indicate,  that  each  of  our  Lord's  previous  dis 
courses  with  His  mother  had  a  reference  to  this  the 
consummation  of  all, — this  last  and  dying  instance  of 
filial  duty.  In  both  of  those  instances  did  He  afford  us 
an  example  of  that  most  perfect  goodness  which  He  had 
set  before  us,  viz.  that  we  are  to  hate  every  earthly  con 
nexion,  and  hold  light  the  most  sacred  of  all  earthly 
duties,  in  comparison  with  the  love  of  God.  While  on 
this  last  occasion  on  the  Cross  He  has  afforded  us  His  own 
example,  that  although  we  are  to  hate  father  and  mother 
in  comparison  with  God,  yet  that,  notwithstanding,  in 
doing  so,  we  may  give  our  earthly  parents  the  strongest 
proofs  of  affection  and  duty.  St.  Chrysostom  seems  to 
z  2 
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adopt  the  same  allusion  and  reference :  "  Though  other 
women,"  he  says,  "  were  standing  by,  yet  He  mentions 
none  but  His  mother,  teaching  us  of  the  greater  debt 
which  is  due  to  mothers.  As  when  our  parents  stand  in 
our  way  concerning  spiritual  matters,  we  ought  not  to 
know  them ;  so  when  nothing  of  this  kind  prevents  us, 
we  are  to  afford  all  things  to  them,  and  to  prefer  them  to 
every  other."  St.  Augustin  also  observes,  that  here  from 
His  Cross,  as  from  the  chair  of  the  teacher,  the  Lord 
would  instruct  us  in  the  great  lesson  of  filial  piety.  And 
St.  Ambrose  speaks  with  touching  beauty  of  this  affecting 
incident  of  our  Lord's  care,  and  of  the  circumstance,  that 
it  should  be  His  own  beloved  disciple  who  records  it8. 
"  Mary,  the  mother  of  the  Lord,  stood  at  the  Cross  of 
her  Son.  No  one  hath  taught  me  this  but  St.  John  the 
Evangelist.  Others  have  written  of  the  world  being 
shaken  in  the  passion'  of  the  Lord,  and  the  Heavens 
enveloped  in  darkness  ;  that  the  sun  withdrew ;  that  the 
thief  after  his  confession  was  received  into  Paradise. 
John  hath  taught  us  that  which  the  others  have  taught 
us  not :  how,  when  laid  upon  the  Cross,  He  addressed 
His  mother.  He  thought  it  of  more  moment  that, 
triumphing  over  His  agonies,  He  exhibited  these  duties  to 
His  mother,  than  that  He  bestowed  a  heavenly  kingdom 
of  eternal  life.  For  if  it  was  an  act  of  piety  that  life 
was  given  to  the  thief,  of  much  more  abounding  piety 
was  it,  that  a  mother  was  honoured  by  a  Son  with  so 
great  an  affection."  And  St.  Cyril  of  Alexandria  dwells 
on  the  same  most  sacred  instance  of  filial  piety.  He 
observes,  that  "  honour  to  parents  is  of  a  truth  the  most 
precious  kind  of  virtue.  But  not  to  neglect  our  duty 
towards  them,  although  surrounded  by  intolerable  woes, 
^  In  Epistola  ad  Eccles.  Yercell.  vol.  ii.  p.  1140,  Ed.  Bened. 
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from  whence  could  we  learn  this,  but  in  and  by  Christ, 
the  first  of  all  ?  For  that  man  is  indeed  the  best  who  is 
mindful  of  the  holy  commandments,  and  is  not  forced 
from  a  becoming  adherence  to  them,  not  in  peace  and 
tranquillity,  but  in  the  storm  and  flood  of  overwhelming 
calamity." 


THE  DARKNESS 

" It  was"  now  "about  the  sixth  Aowr"(Luke),  "and/rom 
the  sixth  hour  there  was  darkness  over  all  the  land  until 
the  ninth  hour  "  (Matt.,  Mark,  Lake).  That  is  according 
to  the  Eoman  and  Jewish  time,  but  as  we  should  call  it 
from  twelve  o'clock  till  three.  The  effect  is  thus  men 
tioned,  and  St.  Luke  adds  the  sensible  cause  of  the  dark 
ness  by  saying,  "And  the  sun  was  darkened  "  (Luke).  It 
is  supposed  by  Origen  *  that  this  afternoon  was  the  very 
period  of  the  creation  of  man,  the  animals  being  created  on 
the  forenoon  of  the  Sixth  day  •  but  there  is  another  more 
palpable  cause,  which  might  be  assigned  for  its  occurring 
at  this  particular  hour,  which  is  so  strongly  designated. 
Our  Lord  Himself  was,  it  is  said,  turned  toward  the  west, 
with  His  back  toward  Jerusalem ;  which  has  been  sup 
posed  by  some  the  reason  for  the  primitive  custom  of 
praying  toward  the  east,  on  account  of  our  Lord's  Cross 
being  turned  from  thence.  At  twelve  o'clock,  therefore, 
the  sun  came  more  in  view  of  its  Lord  and  Maker,  and,  as 
it  were,  hid  his  face  in  shame  and  grief  at  the  dreadful 
spectacle.  It  was  probably  this  which  the  Prophet  Amos 
spoke  of  when  he  said,  "  In  that  day,  saith  the  Lord  God, 
I  will  cause  the  sun  to  go  down  at  noon,  and  I  will  darken 
4  In  Mutt,  ad  loc. 
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the  earth  in  the  clear  day5."  The  Prophet  Zechariah,  as 
Gregory  Nyssen  has  observed,  may  allude  to  the  same, 
when  he  said,  "  It  shall  be  one  day  which  shall  be  known 
to  the  Lord,  not  day,  nor  night :  but  it  shall  come  to 
pass,  that  at  evening  time  it  shall  be  light.  And  it  shall 
be  in  that  day,  that  living  waters  shall  go  out  from  Jeru 
salem6."  Other  passages  in  the  prophets  have  been  sup 
posed  to  allude  to  it,  as  in  Jeremiah,  "  her  sun  is  gone 
down  while  it  was  yet  day :  she  hath  been  ashamed  and 
confounded  V  And  in  Ezekiel,  "  I  will  cover  the  sun 
with  a  cloud : — all  the  bright  lights  of  Heaven  will  I 
make  dark  over  thee,  and  set  darkness  upon  thy  land, 
saith  the  Lord  God  V  Perhaps  these  prophecies,  and 
this  event  itself,  both  shadow  forth  and  prefigure  some 
thing  else,  to  be  accomplished  hereafter. 

It  is  matter  of  question  how  far  this  darkness  extended. 
St.  Chrysostom  and  Theophylact  consider  it  to  have  been 
over  the  world;  and  so  far  distinguished  from  the 
Egyptian  darkness.  Origen  supposes  it  to  have  been  only 
over  the  land  of  Judea,  and  caused  by  the  gathering  of 
dark  clouds.  The  former  opinion  is  not,  indeed,  supported 
by  any  genuine  and  authentic  evidence  of  the  fact  having 
been  observed  in  other  countries ;  neither,  indeed,  is  there 
any  account  of  it  in  the  land  of  Judea,  or  of  its  having 
taken  place  at  Jerusalem,  beyond  these  statements  of  the 
inspired  Evangelists.  Nor  surely  is  any  needed. 

Origen,  who  considers  that  it  extended  only  over  the 
land  of  Judea,  adds,  that  as,  when  Moses  stretched  forth 
his  hands  to  heaven,  darkness  came  over  the  Egyptians, 
who  were  holding  in  slavery  the  servants  of  God,  which 
was  an  image  of  the  future  darkness  which  was  to  over- 

5  Amos  viii.  9.  8  Zech.  xiv.  7,  8.  *  Jer.  xv.  9. 

»  Ezek.  xxxii.  7,  8. 
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whelm  the  Egyptians  :  so,  in  like  manner,  when  Christ, 
from  the  sixth  hour,  stretched  forth  His  hands  to  Heaven, 
on  the  Cross,  over  the  people  who  had  cried,  "  Away  with 
Him,  crucify  Him,  crucify  Him,"  darkness  came  over  them, 
and  they  were  deprived  of  all  light;  an  image  of  that 
future  darkness  which  Avas  to  overwhelm  the  Jewish  nation, 
who  had  dared  to  lay  hands  on  Him  "  Who  was  the  true 
Light."  "And  as  the  children  of  Israel  had  then  light  in 
all  their  dwellings  when  Egypt  was  in  darkness,  so," 
Origen  adds,  "  shall  there  be  light  in  the  Church  of  God, 
while  the  Jews  are  in  darkness.  And  as  it  is  said,  that 
there  was  darkness  over  the  land  of  Judea  till  the  ninth 
hour,  it  is  evident  that  the  light  then  returned,  for  when 
the  fulness  of  the  Gentiles  shall  have  come  in,  all  Israel 
shall  be  saved ;  the  darkness  over  the  land  of  Judea  for 
three  hours,  signifying  that,  on  account  of  their  sins,  they 
are  deprived  of  the  light  of  God  the  Father,  and  the  bright 
ness  of  Christ,  and  the  illumination  of  the  Holy  Spirit9/ 
This  interpretation  the  more  recommends  itself,  as  night 
and  day  are  evidently  symbolical  of  spiritual  light  and 
darkness  coexisting  in  the  world  :  and  the  blindness  of  the 
Jews  since  that  day,  in  the  midst  of  surrounding  light,  is 
as  marvellous  as  a  supernatural  darkness  would  be  in  mid 
day.  This  opinion  of  Origen's  agrees  with  what  St. 
Chrysostom  also  says,  "  that  it  was  a  manifest  judgment, 
in  token  of  that  darkness  which  should  overwhelm  the 
minds  of  those  that  were  crucifying  Him."  The  agree 
ment  of  these  two  writers  is  remarkable,  as  there  exists  so 
great  a  diversity  in  their  minds,  and  in  the  characters  of 
their  writings. 

The  space  and  duration  of  time  is  also  to  be  noticed  \ 
it  may  have  been  the  period  of  our  Lord's  extreme  agony. 
•  Comm.  in  Matt.  131 
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St.  Jerome  expresses  himself  to  this  effect,  "  that  the  most 
bright  luminary  of  the  world  withdrew  his  rays  that  ho 
might  not  behold  Him  who  was  hanging  on  the  Cross, 
and  the  wicked  blasphemers  should  not  enjoy  his  light10." 
But  it  is  evident  that  the  "  three  hours  "  have  some  ana 
logous  reference  to  the  "  three  days,"  when  our  Lord  was 
hid  in  the  earth,  according  to  the  sign  of  the  Prophet 
Jonah.  And  if  the  space  of  time  was  for  three  hours, 
because  our  Lord  was  for  three  days  in  the  darkness  of  the 
grave ;  then  the  number  Three  on  these  occasions  seems  to 
be  but  one  among  numberless  instances  of  the  same  kind  : 
and  all  this  runs  up  into  a  still  higher  subject.  For  if  this 
space  of  darkness  was  for  three  hours,  because  our  Lord 
was  for  three  days  in  the  grave,  then  the  question  occurs, 
why  three  days  was  the  appointed  time  for  His  sojourn  in 
the  heart  of  the  earth  ?  Why  does  the  mysterious  number 
three  run  into  all  cases,  of  every  kind,  with  some  significant 
and  hidden  power,  in  Scripture  and  in  Nature,  in  all  lan 
guages,  and  among  all  people,  both  sacred  and  profane  "  1 
The  reason  for  all  this  is,  no  doubt,  the  same  very  deep 
and  awful  reason  to  which  St.  Augustin  attributes  the 
appointed  time  of  the  Lord's  continuance  in  the  grave. 
"  On  that  account,"  he  says,  "  He  arose  after  three  days  ; 
that  in  the  Passion  of  the  Son  might  be  shown  the  assent 
of  the  whole  of  the  Trinity.  For  the  three  days  is  read 
of  in  figure,  because  the  Trinity  which  made  man  in  the 
beginning,  doth  itself  in  the  end  repair  man,  through  the 
Passion  of  Christ." 

The  period  of  the  day  also  is  probably  full  of  great  and 

•°  In  Matt,  ad  loc. 

11  As  "ter"  and  "tres"  used  to  denote  confirmation  in  poets 
constantly :  and  the  mysterious  proverbial  expression,  "  numero 
Deus  impare  gaudct." — Virgil. 
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mysterious  analogies.  It  may  bear  some  correspondence 
not  only  with  the  creation  of  man,  as  was  before  men 
tioned,  but  also  with  his  fall :  for  as  it  is  said  that  Adam 
heard  "  the  voice  of  God  walking  in  the  garden  in  the  cool 
of  the  day,"  it  has  been  thought  that  the  crime  he  com 
mitted  was  in  the  heat  of  the  day.  So  it  may  be,  as  Bede 
suggests,  that  the  time  of  his  crime  corresponds  with  the 
period  of  our  Lord's  suffering.  The  same  writer  also 
notices,  that  when  the  sun  was  declining  from  its  centre, 
our  Lord  died  :  when  it  was  rising,  He  rose  from  the 
grave.  A  sentiment  expressed  by  Bede  is  so  far  of  weight, 
as  he  is  a  channel  that  conveys  to  us  rather  the  stream  of 
other  people's  opinions  in  earlier  times,  than  thoughts  of 
his  own. 

There  is  also  another  circumstance  in  the  Old  Testa 
ment,  which  we  cannot  help  thinking  of  in  connexion  with 
this  darkness ;  although  it  would  be  difficult  to  explain 
all  the  mysterious  allusions  contained  in  it,  yet  the  mere 
mention  of  some  will  at  once  indicate  a  striking  resem 
blance  and  analogy.  It  is  when  the  exceeding  great  pro 
mise,  of  his  seed  being  as  the  stars  of  Heaven,  is  made  to 
Abraham ;  and  he  desires  a  sign  whereby  he  may  know 
that  he  shall  inherit  the  land  :  when  the  prophecy  is  made 
that  his  seed  shall  be  in  a  strange  land  and  in  captivity  : — 
when  the  sun  was  going  down  :  and  also  in  the  midst  of  a 
sacrifice.  "  And  when  the  sun  was  going  down,  a  deep  sleep 
fell  upon  Abram  ;  and,  lo,  an  horror  of  great  darkness  fell 
upon  him."  Again,  "  And  it  came  to  pass,  that,  when 
the  sun  went  down,  and  it  was  dark,  behold  a  smoking 
furnace,  and  a  burning  lamp  that  passed  between  those 
pieces  V 

St.  Chrysostom,  according  to  his  custom,  dwells  rather 
i  Gen.  xv  12.  17. 
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on  the  practical  effects  of  the  miracle,  than  on  its  secret 
causes  or  mysterious  significations.  "  It  was  much  more 
wonderful,"  he  says,  "  that  this  should  occur  when  He  was 
crucified,  than  it  would  have  been  while  He  walked  on 
earth.  For  it  was  sufficient  to  convert  them,  not  only 
from  the  greatness  of  the  miracle,  but  because  it  took 
place  after  they  had  spoken  all  they  wished,  and  were 
satiated  with  their  revilings.  But  how  was  it  they  were 
not  all  struck  with  astonishment,  and  believed  in  Him  as 
God  ?  Because  mankind  were  then  held  by  such  wicked 
ness  and  sloth,  and  the  miracle  soon  passed  away,  and  they 
noticed  not  the  causes  for  which  it  took  place2."  Indeed, 
in  this  respect  it  is  but  the  counterpart  of  the  effect  of 
many  other  miracles,  taking  place  then  in  the  presence 
of  the  Jews,  of  the  Egyptians  before,  and  of  Christians 
now ;  in  each  case  men  are  encompassed  by  a  cloud  of 
witnesses,  yet  believe  not. 

But  with  regard  to  the  nature  of  the  sign  itself,  no 
explanation  of  it  is  to  be  rejected  merely  on  the  ground 
of  its  littleness,  or  its  vastness,  when  we  speak  of  the 
Almighty  ;  for  as  no  instrument  can  be  too  small  for  Him 
to  use  in  speaking  to  mankind,  neither  can  any  be  too 
great ;  for  small  and  great  are  all  one  to  Him  who  is 
Infinite.  On  the  one  hand,  the  movement  of  a  cloud  over 
a  small  country  were  sufficient  to  speak  to  mankind ;  but 
on  the  other  hand,  it  were  not  to  be  wondered  at,  if  not 
our  world  only,  but  other  suns  and  systems  throughout  the 
infinite  universe,  were  shaken  to  the  centre  and  darkened, 
in  sympathy  with  their  Maker's  sufferings. 

*  llom.  xxsix. 
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IT  might  be  presumptuous  in  us  to  attempt  to  draw  near, 
and  to  venture  to  look  into,  as  if  we  had  power  or  thought 
to  fathom  the  inscrutable  depth  of  our  Saviour's  woes  : 
which,  considering  that  they  were  caused  by  us  and  were 
for  our  sakes,  we  ought  rather  with  the  lowest  adoration 
and  prostration  of  soul  and  body  to  hear  of,  hiding  our 
eyes  and  faces  in  shame.  Yet  the  words  that  He  uttered 
disclose  to  us  at  this  time  something  of  the  nature  and 
cause  of  His  mysterious  agonies.  "  And  about  the  ninth 
hour  "  (Matt.),  or  "  at  the  ninth  hour  "  (Mark),  i.  e.  about 
three  o'clock  of  our  time,  "  Jesus  cried  out  ivith  a  loud 
voice,  saying  "  (Matt.,  Mark),  "  Eli,  Eli  "  (Matt.),  or  "Eloi, 
Eloi  "  (Mark),  "  lama  salachthani  ?  which  is  "  (Matt., 
Mark),  "being  interpreted"  (Mark),  "My  God,  My  God, 
why  hast  Thou  forsaken  Me  ?  "  (Matt.,  Mark.)  It  is  evi 
dent  that  our  Lord  here  speaks  in  the  person  of  mankind, 
addressing  God  not  even,  as  at  other  times,  as  His  Father, 
but  as  His  God.  The  whole  circumstance  is  matter  for 
silent  contemplation,  rather  than  that  we  should  venture  to 
say  much  :  but  it  is  a  subject  of  inexpressible  support  and 
consolation,  under  the  weight  of  the  heaviest  calamities  we 
can  endure  ;  inasmuch  as  they  are  not  only  in  themselves 
exceeding  light  in  comparison ;  but  we  have  this  strong 
living  evidence,  that  depression  of  mind  and  spiritual 
desertion  are  no  proofs  of  the  rejection  of  God  ;  but  rather, 
like  bodily  sufferings,  form  part  of  that  resemblance  to  His 
Son,  which  renders  us  on  that  account  the  more  acceptable 
to  our  Heavenly  Father. 

We  know  not  indeed  what  these  agonies  of  Christ's  were, 
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nor  whether  this  was  the  bitter  "  cup  "  of  which  He  had 
spoken  on  the  preceding  night ;  but  we  know  that  the 
sufferings  of  lost  mankind  consist  in  their  being  forsaken 
of  God,  nor  need  we  entertain  any  fear  in  this  life,  but 
that  of  being  forsaken  of  Him.  But  it  has  been  before 
noticed  that  the  expressions  of  grief  which  our  Lord  used, 
had  more  than  once  a  reference  to  the  Jewish  nation  ;  and 
it  is  curious  to  observe,  that  Origen  on  this  subject  has  an 
opinion,  that  this  exclamation  of  our  Lord  in  agony  had 
some  such  reference.  "  After  He  perceived,"  says  Origen, 
"  the  darkness  over  all  the  land  of  Judea  till  the  ninth 
hour,  He  said  with  a  loud  voice,  '  why  hast  Thou  forsaken 
Me  ? '  meaning  thereby  given  Me  up,  thus  emptied  and 
desolated  by  such  woes ;  so  that  the  people  which  had  been 
honoured  by  Thee,  should  receive  the  penalty  for  what  it 
has  done  against  Me ;  filling  up  the  measure  of  their 
fathers  ; — that  they  should  be  deprived  of  the  light  of  Thy 
countenance,  and  should  be  left  in  darkness,  as  having 
Thee  their  God  no  longer  present  with  them."  And  yet 
the  same  writer  afterwards  adds,  "  perhaps  on  beholding 
the  sins  of  mankind  for  which  He  suffered,  He  said, '  Why 
hast  Thou  forsaken  Me  ? '  that  '  I  am  as  when  they  have 
gathered  the  summer  fruits,  as  the  grape-gleanings  of  the 
vintage ;  there  is  no  cluster  to  eat.'  And  this  because 
'  the  good  man  is  perished  out  of  the  earth,  and  there  is 
none  upright  among  men  V  But  you  must  not  suppose 
that  our  Saviour  thus  spake  in  a  human  manner  on  account 
of  the  woe  that  had  come  upon  Him  on  the  Cross.  For  if 
you  so  take  it,  you  will  not  hear  the  '  loud  voice '  by  which 
He  spake,  nor  seek  what  is  worthy  of  a  Divine  voice. 
And  from  the  sixth  to  the  ninth  hour,  the  darkness  was 
over  the  whole  land,  but  before  the  expiration  of  the  ninth, 
3  Micah  vii.  1,  2. 
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the  Lord  cried  with  a  loud  voice,  saying  what  is  written, 
as  if  requiring  that  the  sun  should  again  arise  on  the  land, 
and  scatter  from  it  the  darkness  of  the  three  hours,  as  we 
have  explained  it  above  V  Thus  Origen  by  these  two 
passages  appears  to  refer  our  Lord's  mysterious  woe,  first  of 
all  to  the  rejection  of  the  Jewish  nation ;  and  afterwards 
to  that  of  the  impenitent  world,  out  of  which  so  few  would 
be  saved  by  His  death ;  and  of  which  the  destruction  of 
Jerusalem  was  the  type.  This  is  a  confirmation  of  what 
has  been  noticed  of  our  Lord's  words  to  the  women  that 
followed  Him.  Theophylact  also  refers  it  to  the  Jewish 
nation ;  he  observes,  that  "  the  Lord  must  speak  this  in  the 
person  of  us  men,  for  He  cannot  be  Himself  forsaken  of 
the  Father,  as  He  said,  '  yet  I  am  not  alone,  for  the  Father 
is  with  Me.'  And  He  may  have  said  this  for  the  Jews,  as 
being  Himself  according  to  the  flesh  a  Jew,  as  if  He  had 
said,  why  hast  Thou  forsaken  the  people  of  the  Hebrews, 
that  they  should  crucify  Thy  Son  ?  So  that  by  the  ex 
pression,  forsake  Me,  we  may  understand  either  human 
nature,  or  the  Jewish  people."  What  in  truth  may  have 
been  our  blessed  Lord's  unutterable  woes  we  know  not, 
but  this  we  know,  that  they  were  for  our  sakes.  Those 
His  dying  agonies  were  the  birth-pangs  of  His  Church. 
But  one  feels  that  already  one  may  have  been  speaking  too 
curiously  on  this  dreadful  subject,  although  it  be  only  to 
cite  the  opinions  of  great  and  good  men. 

But  tenfold  darker  than  the  darkness  of  nature,  was  the 
darkness  that  clouded  the  heart  of  the  unbelieving  Jew. 
Those  who  stood  by,  as  they  were  not  awe-struck  into 
silence  and  dismay  by  the  darkness,  neither  did  they  now 
understand  His  words ;  for  it  is  only  His  own  sheep  who 
know  His  voice  ;  nor  is  it  to  be  wondered  at,  for  they  had 
4  Comm.  in  Matt. 
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no  eyes  to  see,  and  could  not  perceive  the  darkness  :  their 
ears  were  closed,  and  their  heart  could  not  understand.  For 
when  He  thus  cried  out  with  the  first  words  of  that  Psalm, 
— the  whole  of  which  we  may  well  believe  had  been  now 
passing  in  His  mind,  and  the  form  and  subject  of  His 
prayer, — either  designedly  or  not,  they  misinterpret  Him, 
thinking  lightly  of  those  words  that  might  well  darken 
Heaven  and  the  Heaven  of  Heavens,  and  make  the  eartli 
to  shake.  "  Some  of  those  that  stood  by,  when  they  heard 
that,  said"  (Matt.,  Mark),  "Behold"  (Mark),  "this  man" 
(Matt.)  "calleth  for  Elias"  (Matt.,  Mark).  "And  imme 
diately  "  (Matt.)  "  one  of  them  ran  "  (Matt.,  Mark),  "  and 
having  taken"  (Matt.)  "and  filled  a  sponge  with  vinegar, 
and  set  it  on  a  reed,  gave  Him  to  drink  "  (Matt.,  Mark), 
"  saying,  Let  be,  let  us  see  if  Elias  cometh  to  take  Him 
down"  (Mark)  ;  and  indeed  the  others  joined  in  repeating 
his  expression,  for  "  the  rest  said,  Let  be,  let  us  see  if  Elias 
cometh  to  save  Him"  (Matt.).  From  the  two  accounts, 
says  Augustin,  we  may  suppose  that  both  the  man  him 
self  thus  spake,  and  the  others  joined  in  the  expression. 
This  will  account  for  the  discrepancy,  and  render  it  more 
descriptive  of  the  circumstance. 

St.  Chrysostom  and  St.  Jerome  both  suggest,  that  it 
might  have  been  the  soldiers  who  thus  spake,  not  under 
standing  the  Hebrew  language ;  and  certainly  the  offering 
Him  vinegar  does  look  a  little  like  an  act  of  the  soldiers. 
And  it  is  the  same  thing  which  St.  Luke  records  their 
doing,  during  our  Lord's  agonies,  "  coming  to  Him  and 
offering  Him  vinegar."  But  on  the  other  hand,  it  hardly 
seems  probable,  that  the  soldiers  should  have  known  any 
thing  of  Elias.  Whereas  the  supposition  of  the  persons 
who  heard  it  not  understanding  the  language,  might  apply 
to  the  Jews  themselves;  for  the  ancient  Hebrew,  in 
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which  it  was  spoken,  does  not  appear  to  have  been  their 
language  at  this  time  :  and  the  expressions  are  like  those 
of  Jewish  mockery,  whether  they  understood  our  Lord's 
words  or  not. 

"  Let  us  see  if  Elias  cometh  ! "  these  were  probably  the 
last  words  that  these  persons  uttered  on  this  awful  occa 
sion  :  for  it  would  appear  from  St.  John,  that  it  was  just 
before  our  Lord  gave  up  the  ghost.  As  being  the  last 
words  therefore  that  His  enemies  spoke  to  our  dying  Lord, 
they  are  highly  worthy  of  our  notice.  The  expression 
moreover  in  itself  is  in  the  very  highest  degree  remark 
able.  It  is  recorded  by  two  Evangelists,  and  the  more 
particularly  arrests  our  attention,  when  we  consider  the 
mysterious  import  which  was  connected  at  that  time,  and 
is  still  connected  to  the  present  day,  with  the  coming  of 
Elias ;  and  moreover  from  our  observing,  that  every  thing 
else  in  the  way  of  fortuitous  incident  or  expression  is 
either  the  subject  of  prophecy,  or  itself  prophetic.  "  Let 
us  see  if  Elias  cometh  ! "  this  they  had  now  been  doing 
for  the  last  three  years;  and  this  was  the  reason  they 
aHeged  for  not  believing  in  Christ,  because  "  Elias  was  not 
yet  come."  This  seems  to  have  been  the  objection  with 
which  they  had  most  sorely  beset  our  Lord's  disciples, 
saying,  that  Elias  was  not  yet  come ;  and  the  understand 
ing  of  which  Christ  explained  to  them,  as  depending  on 
the  state  of  the  heart.  And  even  now  it  is  believed,  that 
Elias  will  come  before  our  Lord's  Advent,  and  that  the 
Jews  will,  in  some  sense,  be  restored  by  the  coming  of 
Elias.  It  would  appear,  therefore,  as  if  the  last  words 
that  they  said  in  mockery  of  our  Lord  on  the  Cross,  they 
had  been  repeating  unto  this  day,  "  saying,  Let  be,  let  us 
see  if  Elias  cometh."  And  this  they  say,  unconscious  of 
the  marvellous  darkness  that  involves  them,  and  is  spread 
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over  their  hearts  unto  this  day.  But  it  may  be  asked, 
what  do  the  other  words  signify  in  connexion  with  this 
allusion ;  "  Let  us  see  whether  Elias  will  come  to  save 
Him,"  or  "  to  take  Him  down  "  *\  Can  it  indicate  that  our 
Lord  is  spoken  of  as  suffering  to  the  end  of  the  world  in 
His  members,  until  Elias  shall  come,  and  restore  all  things, 
and  reconcile  the  Jews  to  the  Gentiles,  and  the  Gentiles 
to  the  Jews  ;  the  fathers  to  the  children,  and  the  children 
to  the  fathers  ]  Or  can  it  signify  merely  our  Lord's 
coming  down  from  heaven  1  Certainly  the  words  are  full 
of  Divine  import,  they  are  still  being  repeated  by  them  in 
every  corner  of  the  world,  "  Let  us  see  if  Elias  cometh  V 


THE    VINEGAR 

THERE  are  as  many  as  three  occasions  mentioned  by  the 
different  Evangelists,  when  they  offered  our  Lord  vinegar 
on  the  Cross,  independently  of  the  first  mention  of  the 
vinegar  and  gall.  One  of  these  occasions  is  that  which 
we  have  just  been  speaking  of,  when  He  uttered  the  loud 
cry,  and  which  St.  Matthew  and  St.  Mark  record.  An 
other  is  that  which  St.  John  mentions  at  the  termination 
of  our  Lord's  agonies,  when  He  said,  "  I  thirst :"  and  the 
other  is  that  which  St.  Luke  speaks  of,  when  he  mentions 
the  soldiers  coming  to  Him  and  offering  Him  vinegar.  It 
may  be  that  all  these  accounts  allude  to  the  same  trans 
action,  that  it  took  place  when,  to  fulfil  the  Scriptures,  our 
Lord  said,  "I  thirst."  Thus,  indeed,  St.  Augustin  con 
siders  it 6 :  but  I  am  disposed  to  think  otherwise.  The 
words  of  St.  Luke  rather  imply  that  the  soldiers  did  it 
frequently,  and  in  mockery ;  and  the  excruciating  thirst, 
*  See  Ministry,  3rd  Tear,  p.  101.  6  Cons.  Ev.  lib.  iii.  54. 
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which  persons  are  said  to  experience  in  the  midst  of  such 
torments,  may  have  been  the  reason ;  for  they  are  thus 
acting  in  a  manner  similar  to  all  their  conduct,  if  we  con 
sider  them  as  doing  this  in  order  to  add  to  His  sufferings, 
by  repeating  the  mock  offer  of  relief.  And  on  the  parti 
cular  occasion  which  St.  Matthew  and  St.  Mark  speak  of, 
it  is  indicated  that  they  then  forbore  to  give  Him  drink, 
saying,  "  Let  alone,"  waiting  to  see  if  Elias  would  come. 
It  is  therefore  natural  to  suppose  that  it  was  a  little  later 
than  this,  that  St.  John  speaks  of  a  similar  circumstance, 
as  the  solemn  accomplishment  of  prophecy. 

"  After  this,"  says  St.  John,  speaking  of  our  Lord's  last 
duty  to  His  mother,  "  Jesus  knowing  that  all  things  were, 
now  accomplished  "  which  had  been  written  of  Him,  and 
which  He  had  now  completed,  "  that  the  Scripture  might 
lie  fulfilled  ;  " — that  is  to  say,  in  obedience  to  the  Scrip 
ture  and  in  the  Holy  Spirit  of  God,  not  as  seeking  relief 
to  His  own  suffering  nature, — "  saith,  I  thirst.  Now  there 
was  a  vessel  set  there  full  of  vinegar ;  and  they  filled  a 
sponge  with  vinegar,  and  put  it  on  hyssop,  and  applied  it 
to  His  mouth'1 

With  regard  to  the  hyssop  which  is  here  mentioned, 
there  is  a  question  whether  it  was  the  same  thing  as 
the  other  Evangelists  speak  of  under  the  name  of  the 
reed :  or  whether  it  was  something  attached  to  the  end 
of  the  reed,  together  with  the  sponge.  Some  persons, 
and  indeed  St.  Austin  himself  among  the  number,  enter 
tain  the  latter  opinion ;  and  think  that  it  had  some 
natural  quality  of  restoring  persons  from  fainting,  or  that 
it  was  of  an  unsavoury  and  bitter  taste.  With  some 
reason,  too,  in  confirmation  of  this  opinion,  it  might  be 
supposed  that  the  hyssop  was  not  sufficient  in  length  for 
the  stalk  of  it  to  be  a  substitute  for  the  reed.  Augustin 

A  a 
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speaks  of  it  as  a  humble  shrub,  and  as  representing 
Christ's  humility.  In  the  First  Book  of  Kings7  it  is 
described  in  contrast  to  the  cedar- tree,  "  from  the  cedar- 
tree  that  is  in  Lebanon  even  unto  the  hyssop  that 
springeth  out  of  the  wall ;"  so  that  even  in  that  country 
it  may  be  supposed  to  be  a  small  shrub.  But  in  answer 
to  this  it  may  be  said,  that  for  the  purpose  here  described, 
it  was  not  necessary  that  it  should  be  any  great  length  ; 
and  still  less  so  for  the  mock  sceptre,  if  we  suppose  it  to 
be  there  also  meant  by  the  word  "  reed  :"  for  the  stalk  of 
this  shrub  is  about  a  foot  and  a  half  in  length  usually, 
and  may  be  longer  in  Palestine.  And  the  other  two 
Evangelists  use  the  very  same  word,  when  they  speak  of 
attaching  the  sponge  to  the  reed,  as  St.  John  does  when 
he  speaks  of  attaching  it  to  the  hyssop.  St.  Matthew 
and  St.  Mark  speak  of  having  "  put  it  about"  a  reed ;  St. 
John  of  having  "put  it  about"  hyssop8.  "  Some  say," 
observes  Theophylact,  "that  the  reed  is  called  hyssop, 
because  it  has  leaves  like  the  reed :"  implying  that  they 
considered  it  one  and  the  same  thing.  I  am  inclined  to 
think  that  the  reed  may  indeed  have  been  the  stalk  of  the 
hyssop  in  both  cases.  And  that  on  this  occasion,  whereas 
the  other  Evangelists  had  described  it  under  the  general 
term  of  the  reed  or  cane,  St.  John  mentions  the  exact  name 
and  substance.  And  he  may  have  done  so  on  account  of 
some  mystical  import  contained  in  it,  which  the  beloved 
disciple  might  have  observed;  or  that  he  had  known 
enough  of  the  Divine  dealings,  and  language  of  signs,  to 
know  that  nothing  was  unimportant ;  or  of  course  it  might 
be,  that  he  might  have  been  overruled  thus  to  speak 
without  any  human  intention  in  doing  so.  At  all  events, 

1  1  Kings  iv.  33. 

8  irepiBfls  Ka\d/j.M,  Matt.,  Mark ;  vffffwncp  TTfpiOwrfs,  John. 
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we  know  thus  far,  that  the  herb  was  prescribed  to  be 
used  in  the  Law ;  it  was  commanded  to  be  made  use  of 
in  sacrifices  with  scarlet  wool,  and  considered  as  purify 
ing.  A  bunch  of  hyssop  was  dipped  in  the  blood  of  the 
Paschal  Lanib,  and  it  was  with  this  very  instrument  that 
the  lintel  and  posts  were  marked  with  that  sacrificial 
blood 9.  It  was  also  dipped  in  the  blood  of  the  bird  in 
cleansing  the  leper l.  To  which  its  cleansing  import,  as 
used  on  such  occasions,  David  alludes,  when  he  says, 
"Thou  shalt  purge  me  with  hyssop,  and  I  shall  be 
clean  V  Here,  therefore,  it  is  used  in  the  consummation 
of  the  great  atonement;  when  the  sacrifice  is  finished, 
the  purification  is  made.  So  much  was  it  the  case  in. 
this  our  Lord's  oblation  of  Himself,  that  He  regulated 
and  performed  all  things  with  a  reverential  and  religious 
strictness,  as  in  an  act  of  Divine  worship;  and  as  St. 
Austin  well  says,  "  The  Man  that  appeared  was  suffering 
all  these  things,  but  the  God  who  was  concealed  from 
view  was  disposing  them:"  arranging,  disposing,  and 
accomplishing  all  things  according  to  His  word,  and  the 
types  and  ordinances  that  had  gone  before. 

But  it  may  be  asked,  as  the  vinegar  is  here  given  to 
our  Lord  in  answer  to  His  cry,  and  as  a  relief  from 
suffering,  why  is  it  mentioned  by  the  Psalmist  with  an 
expression  of  apparent  surprise  or  complaint,  when  he 
says,  "When  I  was  thirsty  they  gave  Me  vinegar  to 
drink"  1  However  it  may  be  accounted  for,  as  doubtless 
it  may  be,  in  the  literal  acceptation,  the  words  are  very 
significative  in  that  spiritual  meaning  which  is  usually 
applied  to  it.  For  is  not  this  His  complaint  of  His  own 
Israel,  when  He  says,  "  I  looked  that  it  should  bring 
forth  grapes,  and  it  brought  forth  wild  grapes3;"  and 
9  Exod.  xii.  22.  *  Levit.  xiv.  4.  2  Ps.  li.  7.  3  Isa.  v.  4. 
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"  their  grapes  are  grapes  of  gall,  their  clusters  are  bitter  ; 
their  wine  is  the  poison  of  dragons 4 "  ]  Thus  St.  Cyril 
says,  "  He  asks  fruit  of  the  vine  which  He  hath  planted ; 
but  'their  vine  is  of  the  vine  of  Sodom;'  the  vine  by 
nature  of  the  holy  Fathers  :  but  of  Sodom,  by  purpose  of 
heart."  And,  as  St.  Jerome  says,  "The  bitter  vine 
maketh  wine  that  is  bitter,  as  God  speaketh  to  Jerusalem, 
1 1  planted  thee  a  noble  vine  :  how  then  art  thou  turned 
into  the  bitterness  of  a  strange  vine  to  Me  1 ' "  To  this, 
quoted  by  St.  Jerome,  we  may  add  that  expression  of  the 
Prophet  Hosea5, — "  Ephraim  is  joined  to  idols:  let  him 
alone.  Their  drink  is  sour."  And  here  the  prophet 
speaks  of  our  Lord's  rejecting,  as  well  as  loathing,  this 
sour  and  corrupted  potion,  the  bad  affection  of  His 
people;  and  this  may  more  particularly  refer  to  that 
which  the  other  Evangelists  record;  when  they  offered 
Him  gall  and  vinegar,  "  He  tasted  thereof,  and  would 
not  drink."  In  like  manner  of  spiritual  interpretation, 
Origen  also  says,  "  They  who  have  knowledge  according 
to  Christ's  doctrine,  but  live  badly,  offer  unto  Christ  wine, 
mingled  with  gall :  they  who  apply  to  Christ  precepts 
contrary  to  the  truth,  put  vinegar  on  the  sponge,  and 
apply  it  to  His  mouth  V  And  St.  Augustin  also  :  "  The 
Jews  themselves  were  the  vinegar,  degenerating  from  the 
wine  of  the  Patriarchs  and  Prophets;  and  the  sponge 
the  caverns  and  lurking-places  of  their  hollow  and  tortuous 
heart."  He  indeed  bestows  on  us  the  New  Wine  of  His 
own  Blood  ;  we  give  Him  in  return  a  vessel  full  of  vinegar, 
sourness  of  heart,  and  bad  affection. 

4  Dcut.  xxxii.  32,  33.  8  Eos.  iv.  17,  18.  •  In  Matt. 


THE   CONSUMMATION  357 


THE    CONSUMMATION 

AND  now,  as  St.  Augustin  says7, — "When  nothing  re 
mained  to  Christ  of  the  punishments  He  was  to  endure, 
Death  is  delaying,  for  he  beholds  there  nothing  that  is 
his.  The  novelty  of  the  case  leads  to  suspicion.  This 
man,  the  first  of  all,  and  alone  of  all,  hath  he  beheld, 
who  hath  not  known  sin,  who  is  free  from  fault,  and  owes 
nothing  to  his  laws."  Nor  indeed  could  death  have  any 
legitimate  power  over  the  Immaculate  Son  of  God,  but 
this  alone  remains  of  all  the  evils  which  our  Lord  hath 
taken  upon  Himself,  voluntarily  to  endure  for  our  sakes. 

"  WJien  therefore  Jesus  had  received  the  vinegar,  He 
said,  It  is  finished"  (John).  He  had  drunk  to  the  dregs 
the  bitter  cup  of  His  Father's  wrath ;  the  prophecies  were 
finished:  the  work  which  God  had  given  Him  to  do 
was  finished  :  His  Heavenly  example  and  doctrine  were 
finished :  His  sufferings  were  finished  :  the  propitiation 
for  the  sins  of  mankind  was  finished.  "And  Jesus  cried 
again  with  a  loud  voice,"  says  St.  Matthew,  alluding  to  His 
former  "  loud  cry,"  of  the  desertion  of  God ;  "  and  Jesus 
sending  forth  a  loud  voice,"  says  St.  Mark,  or,  "  and 
having  cried  with  a  loud  voice  Jesus  said,  Father,  into  Thy 
hands  I  will  commend  My  spirit.  And  when  He  had 
said  this  "  (Luke),  and  "having  bowed  His  head,"  says  St. 
John,  who,  standing  at  the  foot  of  the  Cross,  would  have 
noticed,  and  ever  remembered  that  circumstance,  "lie 
breathed  His  last"  (Mark,  Luke),  "He  delivered  up" 
(John),  or,  "  sent  forth"  (Matt.)  "the  spirit"  (Matt., 
John).  "  It  is  commended,"  says  St.  Ambrose,  "  because 
what  is  commended  is  reserved  and  not  lost.  He  coni- 
7  lu  Serin,  de  Pass. 
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mended  His  soul  into  His  hands  Who  had  promised,  *  I 
will  not  leave  Thy  soul  in  hell.'  And  it  is  said,  '  He 
delivered  up,'  "  adds  the  same  writer,  "  because  He  volun 
tarily  sent  it  forth;  and  St.  Matthew's  expression  that 
'  He  sent  it  forth,'  implies  that  it  was  of  His  own  free 
will  V  And  this  voluntary  surrender  of  Himself,  which 
is  implied  in  the  word  He  "  delivered  up  9,"  is  what  St. 
Paul  speaks  of  under  the  same  term,  "  He  delivered  Him 
self  up  "  as  a  sacrifice  for  us.  "  This  circumstance  ex 
plains,"  says  Origen,  "that  expression  in  the  eighty-seventh 
Psalm,  that  He  was  '  free  among  the  dead.'  And  thus  the 
Jews  might  see  the  fulfilment  of  what  He  said  when  they 
asked,  'Will  He  kill  Himself?'  because  He  said,  «  I  will 
go  where  ye  cannot  come10.'  For  it  was  evident  from 
this,  that  He  had  power  to  go  where  they  had  no  power 
to  follow  Him  '." 

Our  Lord's  cry,  "  I  thirst,"  perhaps  signified  that  human 
nature  was  exhausted,  and  could  sustain  no  more,  and 
therefore  it  was  "finished."  He  received  the  vinegar  for 
the  last  support  of  suffering  humanity  ;  "  He  shall  drink 
of  the  brook  in  the  way  :  therefore  shall  He  lift  up  His 
head  V  Eut  when  nature  failed,  with  a  loud  and  miracu 
lous  voice  He  proved  that  He  had  a  power  over  and  above 
nature  ;  that  He  gave  up  His  life  freely  ;  that,  as  He  had 
said,  "  no  man  taketh  it  from  Me  :  I  lay  it  down  of 
Myself.  I  have  power  to  lay  it  down,  and  I  have  power 
to  take  it  again  V  Origen,  indeed,  seems  to  think  that 
the  circumstance  which  astonished  the  Centurion  was  our 
Lord's  giving  up  His  life  to  God  before  nature  was  ex 
hausted.  Eut  would  it  not  rather  appear  to  be  a  miracu- 


8  Expos,  in  Luc.  lib.  x.  127.  9 

10  John  viii.  22.  l  Orig.  in  Joan.  torn.  ii.  174, 

«  Pa.  ex.  7.  3  John  x.  18. 
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lously  loud  voice  from  exhausted  nature  *\  For  a  person 
who  had  often  witnessed  death,  as  the  Centurion  probably 
had  done,  would  have  known  that  at  such  a  time  the 
voice  and  strength  are  gone  ;  and  our  Lord  had  suffered 
the  previous  night,  and  this  morning,  enough  to  have 
caused  death.  It  was  before  observed,  as  St.  Mark  says, 
that  "  they  bear  Him  to  the  place  of  execution ;"  as  if 
even  at  that  time  it  was  as  much  as  human  nature  could 
sustain,  and  He  was,  from  very  exhaustion,  drawing  near 
to  the  gates  of  death. 

Thus  St.  Chrysostom  considers  it :  "  On  this  account," 
he  says,  "  He  cried  with  a  loud  voice,  that  it  might  be 
shown  that  it  was  according  to  His  own  power.  For  by 
this  circumstance,  of  His  sending  forth  a  loud  voice  in 
dying,  He  most  openly  showed  Himself  to  be  the  true 
God ;  for  men  when  they  die,  are  scarcely  able  to  send 
forth  even  a  slight  voice."  "  Or,"  says  Hilary,  "  He  sent 
forth  His  spirit  with  the  cry  of  a  loud  voice,  as  grieving 
that  He  carried  not  all  our  sins  V  "When  the  flesh  was 
failing,"  says  St.  Jerome,  "  the  Divine  voice  was  strong. 
While  we  who  are  of  the  earth  die  with  the  lowest  voice, 
or  with  no  voice  at  all ;  He  who  was  from  Heaven  expired 
with  an  exalted  cry."  And  on  the  expression  in  St. 
John,  of  our  Lord  inclining  His  head,  and  giving  up  the 
ghost,  St.  Augustin  says,  "  Who  thus  sleeps  at  his  own 
free  choice  as  Jesus  died  1  who  thus  at  his  own  free  will 
lays  aside  his  garment  as  Jesus  put  off  His  flesh  1  How 
great  is  His  power  to  be  hoped  for  or  feared  when  He 
judges,  which  appeared  so  great  when  He  dies  V  "  It 
was  not,"  says  Chrysostom,  "that  He  bowed  His  head, 
because  He  expired,  but  because  He  bowed  His  head  He 
then  expired ;  by  mention  of  all  which  things  the  Evan- 
Comm.  in  Matt,  xxxiii.  6.  6  In  Joan.  Tract,  cxix. 
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gelists  showed  that  He  was  the  Lord  of  all."  On  these 
words  of  the  beloved  Evangelist,  of  His  bowing  His  head, 
Origen  very  beautifully  says,  that  He  was  "  reclining  His 
head  as  on  His  Father's  bosom." 

Nor  indeed  do  ancient  writers  fail  to  observe,  that  we 
also,  from  the  same  example,  may  have  something  of  a 
similar  resignation  in  death.  "  The  Lord,"  says  St.  Cyril 
of  Alexandria,  "delivered  up  His  spirit  unto  God  the 
Father,  showing  us  that  the  souls  of  His  saints  by  no 
means  dwell  among  tombs,  but  rather  depart  into  the 
hands  of  the  Father  of  all,  while  sinners  are  carried  into  a 
place  of  punishment,  that  is,  into  Hell.  He  delivered  His 
soul  into  the  hands  of  His  Father,  that  we  also  from  this 
beginning  in  and  through  Him,  might  have  bright  hopes, 
from  a  settled  disposition  and  trust  that,  in  suffering  the 
death  of  the  body,  we  shall  be  in  the  hands  of  God,  and 
in  a  state  far  better  than  we  are  in  the  flesh."  And  St. 
Athanasius,  "  In  commending  Himself  to  God,  He  com- 
mendeth  all  mortals  who  are  quickened  in  Him ;  for  we 
are  all  His  members,  as  the  Apostle  says,  '  we  are  all  one 
in  Christ  V  "  But  Gregory  ISTyssen  here  asks,  how  it  is 
that  at  the  same  time  our  Lord  is  spoken  of  as  being  in 
three  different  places,  in  the  heart  of  the  earth,  as  He  said 
unto  the  Pharisees  ;  in  the  Paradise  of  God,  as  He  said  to 
the  penitent  thief;  and  now,  as  He  commends  Himself 
into  the  Hands  of  His  Father?  But  as  another  writer 
observes,  "  To  speak  distinctly,  it  was  as  to  His  body,  that 
He  was  in  the  grave ;  as  to  His  soul,  in  the  place  of  the 
dead ;  as  God,  He  was  in  Paradise  with  the  thief,  and  on 
the  throne  of  God  with  the  Father  and  the  Holy  Spirit." 
And  yet  "  not,"  as  the  same  writer  observes,  "  that  we  can 
consider  either  of  these  as  separate  from  His  Divinity,  for 
6  Gal.  iii.  De  lucarnatione. 
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in  the  Word  they  are  ever  united  in  one  substance,  nor 
can  His  immaculate  body,  or  His  immaculate  soul,  be  ever 
disunited  from  the  Word,  being  inseparably  connected 
with  His  Divinity  V 
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IT  is  usual  and  natural  for  us  to  consider  great  weight  to 
be  due  to  dying  words ;  but  incalculably  great  must  be 
the  attention  which  is  due  to  our  Lord's  last  words  :  those 
injunctions  which  He  has  bequeathed  to  us  :  for  He  loved 
us  as  never  man  loved ;  He  knew  as  never  man  knew; 
He  spake  as  never  man  spake ;  He  loved  as  a  Parent,  as  a 
Bridegroom,  as  a  Brother,  as  a  Friend,  for  He  spake  of 
Himself  under  all  these;  but  infinitely  more  as  being 
Himself  essential  Love :  He  spake  as  One  who  knew  what 
was  in  man,  and  saw  to  the  end  of  eternity. 

His  words,  too,  on  the  Cross,  falling  into  the  mystical 
number  seven,  come  before  us  as  replete  beyond  all  things 
with  Divine  doctrine  and  instruction  in  righteousness.  For 
the  number  seven  seems  to  indicate  something  infinite,  as 
in  that  Heavenly  Sabbath,  of  which  the  seventh  day  is  the 
type ;  in  the  sevenfold  gifts  of  the  Good  Spirit,  and  seven 
Angels,  and  seven  Churches  of  God,  and  the  seven  evil 
spirits,  and  the  seven  deadly  sins  ;  for  wickedness  runs 
into  that  which  is  infinite  in  its  consequences.  And  pos 
sibly  it  may  signify  that  which  is  infinite — infinite  in 
power  and  duration — but  as  connected  with  that  which  is 
finite ;  for  if  the  number  Three  is  infinite  power,  yet  the 
number  Four  seems  to  imply  universality  and  perfection 
in  that  which  is  finite,  as  the  four  quarters  of  the  globe, 
"  Damascenus,  Aur.  Cat. 
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the  four  rivers  of  Paradise,  the  four  Evangelists ;  for  these 
fill  up  and  perfect  the  world  and  the  Church.  And  the 
number  Seven  is  formed  of  three  and  four  combined.  This 
account,  therefore,  of  this  sacred  mystical  number  may 
afford  us  a  reason  for  considering  these  our  Lord's  last 
speeches  in  a  sevenfold  character  or  point  of  view :  and  at 
the  same  time,  by  this  explanation  of  that  number,  may 
serve  to  show  that  we  rather  suggest  meanings,  than  limit 
or  confine  them  to  those  only  which  are  expressed. 
Our  Lord's  words  are  as  follow  : 

1.  Father,  forgive  them,   for  they  know   not  what 

they  do. 

2.  This  day  shalt  thou  be  with  Me  in  Paradise. 

3.  Woman,  behold  thy  son  ! 

4.  Eli,  Eli,  lama  sabachthani  ? 

5.  I  thirst. 

6.  It  is  finished. 

7.  Father,  into  Thy  hands  I  commit  My  spirit. 
First  of  all,  we  may  well  suppose  that  the  duties  they 

are  calculated  to  teach  us,  for  our  example,  are  such  as  lie 
at  the  very  foundation  of  true  Christian  obedience  and 
Evangelical  charity,  as  they  pass  from  seven  into  sevenfold 
manifestation  and  development.  These  duties,  such  as 
are  the  very  groundwork  of  those  Christian  graces  and 
tempers  which  we  are  to  cultivate,  seem  to  be  the  fol 
lowing  : 

1.  Forgiveness  of  injuries. 

2.  Penitence. 

3.  Filial  duty. 

4.  Fear  of  God. 

5.  Fulfilment  of  His  Word. 

6.  Perfect  obedience. 

7.  Resignation. 
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Secondly,  they  may  be  considered  as  containing  within 
them  the  great  mysteries  of  our  faith,  and  doctrines  ema 
nating  from  the  Cross,  truths  laid  up  in  the  Ark  of  the 
Covenant,  such  as  these  : 

1.  The  remission  of  sins. 

2.  The  intermediate  state  to  "be  with  Christ. 

3.  The  Church  the  home  of  "bereavement. 

4.  Terribleness  of  God's  Judgments. 

5.  Truth  of  the  Scriptures. 

6.  Justification  in  Christ. 

7.  The  Resurrection  of  the  Body. 

In  the  third  place,  they  may  be  considered  as  setting 
forth  the  mysterious  attributes  of  our  Blessed  Lord  Him 
self: 

1.  His  Mediation  and  Intercession. 

2.  His  Kingly  Power. 

3.  The  Son  of  Man. 

4.  His  human  Soul. 

5.  His  human  Body. 

6.  His  sinless  perfection. 

7.  His  voluntary  Sacrifice. 

Or  again,  the  1st  shows  His  fellowship  with  man ;  the 
2nd,  His  Divine  Omnipotence ;  the  3rd,  His  human  rela 
tionship  ;  the  4th,  His  taking  on  Him  our  sins ;  the  5th, 
His  taking  on  Him  our  suffering  nature ;  the  6th,  His 
fulness,  of  which  we  receive ;  the  7th,  our  reconciliation 
to  God  in  Him. 

As  these  expressions  become  thus  significative  in  divers 
senses;  so  likewise  the  Cross  itself  on  which  He  dies,  may 
be  considered  in  various  ways  according  to  His  manifold 
attributes.     For  thus  His  Cross  becomes, 
The  throne  of  our  King. 
The  altar  of  our  High  Priest. 
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The  tribunal  of  our  Judge. 

The  mercy-seat  6f  our  God. 

The  trophy  of  the  Conqueror  of  death. 

The  ensign  of  the  Captain  of  our  Salvation. 

The  rod  of  His  Justice  against  sinners. 
All  our  reflections  on  the  Cross  of  Christ,  and  on  Christ 
crucified,  will  differ  as  we  consider  it,  and  all  the  circum 
stances  connected  with  it,  in  either  of  these  points  of  view. 
From  either  point  we  may  safely  contemplate  the  truth  in 
its  manifold  aspects ;  but  that  point  from  which  we  look 
to  it  with  most  advantage  to  ourselves,  must  depend  on 
our  own  individual  character;  on  our  past  life,  on  our 
present  circumstances  of  good  or  evil,  on  our  existing 
needs  of  correction  or  assistance ;  on  our  natural  or  acquired 
dispositions  ;  on  our  spiritual  or  temporal  dangers.  The 
various  forms  which  the  Cross  assumes,  may  be  com 
prehended  in  the  seven  heads  above  enumerated;  in 
each  of  these  does  it  appear  reflected,  as  in  a  different 
medium. 

Again;  all  these  manifold  significations  in  which  the 
Cross  presents  itself  to  our  devout  attention,  may  be  con 
sidered  as  set  forth  in  the  divers  types  and  analogies, 
under  which  it  is  represented  in  Holy  Scripture.  For 
these  various  designations  and  offices  may  be  considered  to 
be  represented  in  various  figures  ;  in  each  of  the  attributes 
above  mentioned  we  shall  see  some  corresponding  symbol 
or  Scriptural  expressions. 

In  the  first,  it  is  "  the  sceptre  of  His  kingdom,"  which 
is  "  a  right  sceptre." 

In  the  second,  it  is  Aaron's  rod  that  budded,  and  so  in 
dicated  the  true  Priesthood. 

In  the  third,  it  is  the  rod  of  Moses,  which  destroyed 
Pharaoh  and  rescued  Israel. 


THE  SEVEN  SPEECHES  OF  CHRIST  ON  THE  CROSS      365 

In  the  fourth,  it  is  the  Ark  of  Xoah,  which  saved  from 
the  Deluge. 

In  the  fifth,  it  is  the  staff  of  Elisha,  which  was  laid  on 
the  dead  child. 

In  the  sixth,  it  is  the  spear  of  Joshua,  which  he  stretched 
forth  over  the  city  Ai. 

In  the  seventh,  it  is  the  axe  laid  at  the  root  of  the  tree, 
which  the  Baptist  spoke  of8. 

And  if  in  figure  and  symbol,  so  also  in  the  parables  of 
His  gracious  teaching,  shall  we  find  the  Son  of  Man  who 
is  now  hanging  on  the  Cross,  and  teaching  us  from  thence, 
in  a  sevenfold  aspect.  For  He  is  often  Himself  repre 
sented  in  His  own  parable  :  He  is  Himself  "  the  man  who 
was  a  king;"  "the  man  who  was  a  householder;"  He  is 
Himself  to  be  found  in  the  persons  of  the  poor ;  and  He 
has  taken  to  Himself  the  place  of  the  sinner,  and  expresses 
Himself  for  our  sakes  in  the  accents  of  penitential  humilia 
tion.  The  expression 

"  Father,  forgive  them,"  may  serve  to  represent  to  us  that 
bountiful  creditor,  who  frankly  forgives  His  debtor 
ten  thousand  talents. 

"  This  day  shalt  thou  be  with  Me  in  Paradise,"  are  the 
words  of  that  good  Shepherd,  who  had  found  the 
sheep  that  was  lost,  and  was  bearing  it  home  rejoicing 
to  His  Father's  fold. 

The  commendation  of  the  blessed  Virgin  to  the  disciple, 
when  the  sword  had  pierced  her  soul,  is  the  act  of 
that  good  Samaritan,  who  committed  the  wounded 
man  at  His  departure  to  the  Master  of  the  Inn,  to 
the  Steward  of  His  own  household  the  Church, 

8  Mentioned  by  Irenams  as  an  emblem  of  the  Cross.  See  Tracts 
for  the  Times,  No.  89,  page  34. 
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saying,  "  Take  care  of  him,  when  I  come  again  I  will 
repay." 

That  cry  of  the  desertion  of  God.  from  our  Lord  bearing 
sin,  may  express  the  humiliation  and  desertions  of 
that  accepted  Publican,  who  ventured  not  to  lift  up 
his  eyes  to  Heaven,  but  smote  on  his  breast. 

That  expression  of  "  I  thirst,"  may  be  signified  in  the  dying 
Lazarus,  who,  while  angels  were  waiting  to  receive  his 
soul  into  Paradise,  was  dying  without  the  gate  in 
want  and  nakedness. 

The  term  "  It  is  finished,"  may  remind  us  all  of  the 
Bridegroom  in  the  parable,  standing  by  and  saying 
to  the  wise  and  foolish  virgins,  "  It  is  finished,"  and 
passing  in  to  the  Marriage  Feast. 

And  when  our  Lord  commended  His  righteous  soul  into 
the  hands  of  His  Father,  it  was  as  the  First-born 
among  many  brethren, — as  the  first  of  those  who  aro 
like  that  "  good  and  faithful  servant,"  who  shall  enter 
into  the  "joy  of  his  Lord,"  whom  "  He  shall  appoint 
Iluler  over  all  that  He  hath." 
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THE  sun  had  now  been  darkened  for  three  hours  during 
our  Lord's  extreme  agony,  while  the  powers  of  darkness 
were  let  loose.  "And  "  when  He  uttered  His  last  cry  and 
gave  up  the  ghost,  "  behold"  says  St.  Matthew,  as  if  to 
imply  the  immediate  connexion  of  the  two  events  ; — and 
indeed  St.  Luke  mentions  the  circumstance  before  he  re 
cords  our  Lord's  cry,  as  if  from  both  these  we  might  con 
clude  it  to  be  coincident  with  it ; — "  behold,  the  veil  of  the 
temple  was  rent"  (Matt.,  Mark,  Luke)  "in  twain"  (Matt., 
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Mark)  "  through  the  midst "  (Luke),  "from  the  top  to  the 
bottom  "  (Matt.,  Mark).  "  And  the  earth  quaked,  and  the 
rocks  were  rent;  and  the  graves  "  (contained  in  those  rocks) 
"were  opened ;  and  many  bodies  of  the  saints  which  slept 
arose"  (Matt.).  But  this  latter  circumstance  probably 
occurred  on  the  following  Sunday  (as  we  know  it  is  cus 
tomary  with  St.  Matthew  thus  to  introduce  things  out  of 
the  order  of  time),  for  he  adds,  "And  they  went  forth 
from  their  graves  after  His  Resurrection,  and  went  into 
the  Holy  City,  and  appeared  unto  many;"  which  most 
wonderful  and  mysterious  event  we  should  not  have 
known,  but  for  this  incidental  mention  of  it  by  St.  Matthew. 
"And  the  centurion"  (Matt.,  Mark,  Luke),  "and  they  that 
were  with  him,  watching  Jesus,  when  they  perceived  the 
earthquake,  and  the  things  that  came  to  pass,  feared  greatly 
and  said,  Truly  this  was  the  Son  of  God"  (Matt.).  But 
it  was  more  particularly  the  Roman  centurion  himself,  as 
St.  Mark  and  St.  Luke  mention ;  "  the  centurion  who  was 
standing  opposite  to  Him"  (Mark);  and  therefore  from  that 
position  more  particularly  observed  Him.  And  the  thing 
that  most  of  all  struck  him  with  this  feeling  of  awe,  was 
that  miraculous  loud  cry.  "  The  centurion  when  he  per 
ceived"  (Mark,  Luke)  "what  took  place"  (Luke);  "that  so 
crying  lie  gave  up  the  ghost"  (Mark),  "he  glorified  God" 
(Luke)  by  confessing  Him,  and  "said,  Truly  this  man  was 
the  Son  of  God  "  (Mark) ;  or,  as  St.  Luke  says,  "  Certainly 
this  was  a  righteous  man."  It  might  have  been  that  he 
repeated  both  of  these  expressions  in  his  awe  and  wonder ; 
this  would  have  been  very  natural :  or  it  might  have  been 
that  he  used  the  words  St.  Mark  records,  of  His  being 
"  the  Son  of  God,"  alluding  to  our  Lord's  having  used  that 
expression,  but  without  any  knowledge  of  its  very  high 
and  mysterious  meaning;  and  signifying  by  it  nothing 
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more,  than  that  which  St.  Luke  has  thought  fit  to  express 
by  the  words  "  a  righteous  man." 

Those  also  who  before  had  been  unconcerned  spectators, 
or  wantonly  taking  part  in  this  dreadful  deed,  now  began 
to  be  affected  at  what  had  been  done :  and  partook  in  the 
feeling  of  the  soldiers,  which  communicated  a  general  awe 
and  consternation.  For  St.  Luke  says,  "And  all  the 
multitudes  who  had  come  together  to  that  sight,  when  they 
beheld  what  had  taken  place,  smiting  their  breasts"  as  in 
grief  and  amazement  at  what  had  been  done,  "  returned," 
or  quietly  withdrew. 

It  is  evident  that  this  rending  of  the  veil  implies,  that 
not  only  had  our  Saviour  entered  into  the  Holy  of  Holies, 
"  into  Heaven  itself,  to  appear  in  the  presence  of  God  for 
us,"  but  that  He  had  also  broken  through  the  partition 
wall  or  veil  by  which  we  were  excluded,  so  that  we  like 
wise  might  follow  Him  thither.  For  this  veil  signified, 
St.  Paul  tells  us,  His  flesh,  through  which,  being  broken 
in  death,  He  of  course  Himself  would  enter  into  Heaven ; 
but  which  being  broken  for  us,  gives  us  also,  together  with 
Him,  free  access.  For  we  have  thence,  says  the  Apostle, 
"  boldness  to  enter  into  the  holiest,  by  a  new  and  living 
way,  which  He  hath  consecrated  for  us,  through  the  veil, 
that  is  to  say,  His  flesh'."  Thus,  in  short,  it  signified 
what  is  expressed  in  the  Ambrosian  Hymn,  "  When  Thou 
hadst  overcome  the  sharpness  of  death,  Thou  didst  open 
the  kingdom  of  Heaven  to  all  believers." 

Nor  does  it  merely  signify  our  admission  into  Heaven 
after  death,  but  also  our  having  access  now  into  the 
Holiest  of  Holies,  through  the  blood  of  Christ  with  which 
we  are  sprinkled,  for  it  is  in  this  sense  that  St.  Paul  ap 
plies  it  in  this  passage.  This,  too,  is  according  to  the 
9  Heb.  x.  19,  20. 
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analogy  of  all  Scripture,  that  expressions  and  emblems 
which  are  applied  to  Heaven  hereafter,  are  also  applied  to 
the  Christian  state,  as  "  the  kingdom  of  Heaven  "  upon 
earth.  According  to  this  subordinate  meaning,  it  would 
signify  that  the  mysteries  of  God  contained  in  the  letter 
of  the  Jewish  laws  and  ordinances  are  now  entirely  thrown 
open  and  made  manifest :  that  we  may  enter  into  them, 
and  partake  of  that  inestimable  grace  and  truth  which 
was  contained  in  them  :  that  there  is  nothing  now,  which 
is  of  the  nature  of  a  Jewish  rite,  or  lifeless  ceremony ;  but 
instead  of  this,  whatever  there  is  in  the  Christian  Church, 
contains  Heaven  within  it,  ministers  grace,  and  is  of  a 
sacramental  nature.  For  the  way  which  Christ  hath  con 
secrated  for  us  is  "  a  living  way."  "  No  wonder,"  says 
Origen,  "that  the  veil  of  the  temple  is  rent  in  twain, 
which  veiled  the  inner  mysteries,  so  that  the  disciples  of 
Christ,  receiving  spiritual  eyes,  may  behold  those  things 
which,  before  Jesus,  were  shown  to  none."  There  were 
two  veils  of  the  Temple,  he  says,  of  which  this  one  that 
was  now  rent  was  the  outer  veil ;  and  by  its  being  rent 
from  the  top  to  the  bottom  it  signified  that  the  mystery 
of  Christ  from  the  foundation  of  the  world  unto  the  end 
of  all  things,  was  now  manifested.  "  But  when  that 
which  is  perfect  shall  have  come,  then  shall  the  second 
veil  also  be  taken  away,  so  that  we  shall  behold  the  True 
Ark  of  the  Testament,  as  it  is  in  itself,  the  Cherubim,  and 
true  Mercy-seat,  and  the  Manna  laid  up  in  the  golden  pot, 
and  greater  things  than  these  :  which  were  shown  in  the 
law  of  Moses,  of  which  God  said,  '  Thou  shalt  make  all 
things  according  to  the  pattern  shown  thee  in  the 
mount.' " 

But  Theophylact  explains  the  rending  of  the  veil  from 
the  top  to  the  bottom,  as  the  rending  of  our  flesh  from 
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Adam  to  the  last  of  mankind ;  for  our  flesh  is  the  veil  of 
our  mind,  and  this  is  rent  in  Christ,  for  the  veil  is  His 
flesh.  And  this  will  also  fall  in  with  the  interpretation 
of  Origen,  that  on  the  breaking  of  our  flesh,  we  shall  be 
hold  that  which  is  behind  the  second  veil.  Another 
explanation  indeed,  or  rather  an  additional  one,  is  also 
given  of  the  rending  of  the  veil,  by  Hilary,  Ambrose, 
Theophylact,  and  Jerome ;  that  it  meant  "  the  dividing 
of  the  people  and  departure  of  the  guardian  Angel,"  as 
Hilary  says ;  "  the  retiring  of  the  Holy  Spirit  from  the 
temple,"  says  Theophylact,  "and  its  being  polluted  by 
the  Romans  ; "  and  St.  Ambrose,  "  the  profanation  of  the 
synagogue."  But  still  they  also  understand  it  to  signify, 
that  the  veil  which  separated  us  from  Heaven  is  done 
away,  "  namely,  the  enmity  of  God,"  says  Theophylact, 
"  and  sin  : "  and  that  we  have  spiritual  sight  afforded  us 
to  discern  the  mysteries  of  God. 

Nor  is  it  to  be  wondered  at,  that,  in  addition  to  these 
signs,  the  earth  also  should  quake  at  the  death  of  her 
Lord.  Perhaps  it  was  hereby  signified,  that,  at  their  hear 
ing  "  the  loud  voice  "  of  Christ,  the  dead  were  all  moved 
in  their  graves  :  and  that  the  earth  herself  thereby  implied 
that  she  was  ready  to  give  up  her  dead  at  the  call  of  the 
Lord,  as  she  will  do  when  she  next  hears  His  loud  voice. 
The  rending  of  the  rock  of  course  indicated  the  rending  of 
that  which  is  most  hard  in  nature ;  besides  which  it  may 
be  observed,  that  the  Rock  is  of  itself  the  very  type  of 
Christ,  and  of  Christ  smitten.  And  the  rocks  here  spoken 
of  were,  perhaps,  the  depositories  of  the  dead  ;  as  the 
tombs  were  made  in  rocks.  The  dead  are  henceforth  said 
to  "  sleep  in  Christ,"  who  is  the  true  Rock.  Nor  is  it 
strange  that  on  such  an  occurrence  the  good  men,  who  had 
trusted  in  Christ,  should  be  so  reanimated  as  to  break 
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their  bonds  of  death,  and  to  rise  with  Him ;  by  anticipa 
tion,  as  it  were,  of  the  time  of  which  our  Lord  spake, 
when  He  said,  "  The  hour  cometh  and  now  is,  when  they 
that  are  in  their  graves  shall  hear  the  voice  of  the  Son  of 
God,  and  they  that  hear  shall  live." 

But  yet,  notwithstanding  all  these  signs  of  nature  bear 
ing  witness  to,  and  suffering  with  the  Lord,  yet  the  heart 
of  the  Jews  still  continues  obdurate  and  unrelenting ; 
proving  that  of  all  things  in  the  world  there  is  nothing  so 
difficult,  no  miracle  so  wonderful,  as  the  conversion  of  a 
sinner.  They  stood  now  in  the  place  of  Pharaoh  of  old; 
the  only  effect  of  the  miracles  wrought  before  them  was, 
that  God  hardened  their  hearts  more  and  more.  "  Oh,  the 
breasts  of  Jews,"  says  St.  Ambrose,  "more  hard  than  the 
stones.  The  rocks  are  rent,  but  their  hearts  are  hardened. 
The  judge  entreats ;  his  officer  believes ;  the  traitor,  by 
his  death,  condemns  his  crime ;  the  elements  flee ;  the 
earth  is  shaken ;  the  tombs  are  opened  :  yet  the  obduracy 
of  the  Jews  remains  unmoved  while  the  world  is  shaken10." 
And  St.  Gregory  speaks  much  to  the  following  effect : 
"The  Heavens  knew  Him,  and  forthwith  sent  forth  a 
star,  and  a  company  of  Angels  to  sing  His  birth  :  the  sea 
knew  Him,  and  made  itself  a  way  to  be  trodden  by  His 
feet :  the  earth  knew  Him,  and  trembled  at  His  dying  : 
the  sun  kneAv  Him,  and  hid  the  rays  of  its  light :  the 
rocks  and  walls  knew  Him,  for  they  were  rent  in  twain  at 
the  time  of  His  death  :  Hell  knew  Him,  and  gave  up  the 
dead  that  it  had  received.  But  though  the  senseless  ele 
ments  perceived  Him  to  be  their  Lord,  the  hearts  of  the 
unbelieving  Jews  knew  Him  not  as  God,  and,  more  hard 
than  the  rocks  themselves,  were  not  rent  by  repentance." 

10  Expos,  in  Luc.  lib.  x.  128. 
B  b   2 
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THE   FOLLOWERS   OF  CHRIST 

THE  fierce  excitement  of  this  terrible  scene  is  now  sub 
siding  into  stillness,  and  we  naturally  look  around  for  the 
faithful  followers  of  our  Lord.  Stationed  on  a  distant 
spot,  removed  from  the  insolence  of  the  soldiery  and  the 
taunts  of  the  exulting  Pharisees,  they  had  been  no  uncon 
cerned  spectators  of  this  sad  tragedy.  "And  there  stood" 
says  St.  Luke,  "  all  His  acquaintance  afar  off; "  and 
"many"  (Matt.)  "women"  (Matt.,  Mark,  Luke)  "were 
beholding  from  afar "  (Matt.,  Mark),  and  "  seeing  these 
things "  (Luke) ;  "  such  as  had  followed  together  with 
Him"  (Matt.,  Luke),  with  "Jesus"  (Matt.)  "from 
Galilee  "  (Matt.,  Luke),  "  to  minister  unto  Him  "  (Matt.) ; 
"  ivhich  also,  when  He  was  in  Galilee,  followed  Him  and 
ministered  unto  Him"  (Mark).  In  this  general  company 
there  were  some  who  are  usually  known  for  a  more  inti 
mate  and  close  attendance  on  our  Lord,  and  who  are  there 
fore  expressly  mentioned  :  "Among  these  were  Mary  Mag 
dalene,  and  Mary  the  mother  of  James  (the  less"  Mark) 
"  and  of  Joses"  (Matt.,  Mark),  who  is  called  Mary  the 
wife  of  Cleophas  by  St.  John1;  "and  the  mother  of 
Zeledee's  children  "  (Matt.),  or  "  Salome  "  (Mark).  "And 
many  other  women  who  came  up  with  Him  unto  Jeru 
salem  "  (Mark).  When  speaking  of  these  women,  thus 
watching  the  Passion  of  our  Lord,  Origen  beautifully 
says,  "  Blessed  I  esteem  those  women,  who  are  built  up  to 
blessedness  by  the  spectacle  of  the  Word,  and  by  the  death 
of  the  Body  of  Jesus ;  for  every  thing  which  is  in  Christ, 
if  it  be  beheld  intruth,maketh  him  th at  beholdeth  blessed  *." 
1  John  xix.  25.  2  Comm.  in  Matt.  141. 
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But  two  of  the  women,  who  are  named  as  being  with 
the  above-mentioned  party  afar  off,  namely  the  two  Marys, 
are  said  by  St.  John  to  have  been  at  one  time  close  to  the 
Cross,  together  with  the  blessed  Virgin  and  himself.  It 
may  have  been,  that  at  one  period  of  this  long  and  pro 
tracted  scene  of  suffering,  the  beloved  disciple  had  gone 
and  brought  our  Lord's  Mother  to  the  place  where  he  him 
self  was  stationed  at  the  foot  of  the  Cross  ;  and  with  her 
had  brought  from  that  company  the  two  Marys,  her  sister, 
and  Mary  Magdalene,  to  accompany  and  support  her  at  so 
trying  a  scene.  Or  it  might  be  that  the  blessed  Virgin 
and  St.  John  were  themselves  there  throughout :  and  that, 
at  one  time,  probably  near  the  close  of  the  day,  they  were 
joined  by  those  two  companions  in  sorrow,  the  other  two 
Marys.  For  these  are  marked  throughout  for  their  earnest 
and  assiduous  attendance  ;  both  of  them  after  the  burial 
this  evening,  and  also  when  the  Sabbath  was  past,  are 
found  separate  from  the  others  in  their  most  zealous  minis 
trations  on  our  Lord  ;  and  therefore  might  naturally  be 
expected  to  be  found  apart  from  them  during  this  long 
and  agitating  period  of  our  Lord's  suffering ;  when  sepa 
rated  from  the  others,  who  were  in  the  distance,  it  would 
naturally  be  their  feeling  to  approach  more  nearly  to  the 
Cross  of  Christ.  St.  Augustin  indeed  suggests,  that  they 
might  have  been  first  of  all  near  the  Cross,  and  afterwards 
have  retired  to  a  distance  from  the  crowd,  after  our  Lord 
had  committed  His  mother  to  the  Evangelist.  During  the 
six  hours  that  our  Lord  was  dying,  this  is  of  course  suppos- 
able,  and  it  must  be  allowed,  that  at  the  close  of  the  narra 
tive  they  are  spoken  of  as  "  standing  afar  off;"  but  on  the 
other  side,  it  appears  that  the  mention  of  them  by  the 
other  three  Evangelists  does  not  refer  to  any  definite 
period  of  time;  whereas  the  incident,  wherein  St.  John 
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introduces  them,  appears  to  have  been  a  very  little  before 
our  Lord's  death.  Besides  this,  it  seems  more  natural  to 
suppose,  that  if  they  were  not  near  to  our  Lord  all  the 
time,  they  would  rather  have  drawn  near  at  His  death  and 
the  termination  of  His  sufferings,  and  when  the  violence 
of  the  scene  was  in  some  degree  abated,  than  at  that  time 
have  withdrawn  farther  from  Him.  However  that  may 
be,  the  discrepancy  in  the  Evangelists,  by  which  our 
thoughts  become  more  engaged  on  the  subject,  and  the 
natural  change  and  movement  it  exhibits  in  such  a  com 
pany,  tend  to  afford  us  a  more  lively  view  of  this  scene  of 
awful  interest,  than  the  repetition  of  precisely  the  same 
account  in  the  different  narratives  could  have  done. 


THE    BLOOD    AND    WATER 

IT  was  now  between  the  two  evenings,  the  time  when  the 
Paschal  Lamb  was  slain,  between  three  and  six  o'clock,  or 
the  rising  of  the  stars  ;  and  it  was  necessary  that  our 
Lord's  body  should  be  removed  from  the  Cross.  The 
Divine  reason  for  this  was  in  order  that  our  Lord  might 
fulfil  the  type  of  Jonas  by  being  three  days  in  the  earth  ; 
the  human  reason,  which  operated  on  the  religious  scru 
pulousness  of  the  wicked  Jews,  was  that  the  Body  might 
be  removed  before  the  approaching  Sabbath ;  and  because 
the  Law  had  commanded  that  the  body  of  one  that  is 
hanged,  which  "  is  accursed  of  God,"  shall  not  remain  upon 
the  tree  "  all  night  V  These  reasons  were  more  especially 
urgent  on  the  present  occasion,  on  account  of  the  import 
ance  of  that  Sabbath  which  was  approaching ;  for  it  was 
3  Deut.  xxi.  23. 
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the  Great  Sabbath,  that  Sabbath  which  occurred  in  the 
Paschal  week.  So  mysteriously  and  wonderfully  were  the 
Divine  counsels  being  in  every  particular  fulfilled  ;  for  as 
the  Sabbath  was  ever  observed,  because  God  rested  on 
that  day  from  the  works  of  Creation,  so  was  it  meet  that 
from  the  work  of  Redemption,  now  finished,  Christ  should 
on  that  day  rest  in  the  grave.  And,  as  all  things  are  ful 
filled  in  Christ  in  their  very  highest  sense,  so  it  is  not 
only  the  Sabbath,  but  the  high  Sabbath  !  "  that  day  was  " 
indeed  "an  high  day."  "How  powerful  is  truth  !"  says 
St.  Chrysostom,  observing  this,  "by  their  zeal  the  pro 
phecies  are  fulfilled."  Powerful  indeed  and  mighty  is  it ; 
as  if  instinct  with  an  unerring  and  heavenly  strength,  it 
moves  onward,  as  the  creative  word  of  Prophecy  hath  gone 
forth ;  and  all  human  things,  as  it  advances,  it  moulds, 
and  bears  on,  and  fashions  into  great  and  Divine  sem 
blances,  and  significations,  and  realities :  it  "  turns  not 
aside,  but  goes  on  straight  forward  :"  the  designs,  the  pas 
sions,  the  accidents,  the  graces,  the  sins  of  men,  the  things 
of  nature  and  the  things  beyond  nature,  it  takes  on  the 
right  hand  and  on  the  left,  and  bears  on  with  it  to  its 
great  fulfilment ;  they  impede  and  stop  not  its  progress, 
but  are  as  if  only  made  to  further  it,  and  bear  witness  to 
its  unbending  and  unconquerable  course.  All  are  borne 
on  together  in  the  mighty  tide  of  its  Providence. 

" The  Jews  therefore,"  says  St.  John,  "  that  their  bodies 
might  not  remain  on  the  Cross  on  the  Sabbath-day,  since  it 
ivas  the  preparation, — for  great  was  the  day  of  that  Sab 
bath, — requested  Pilate  that  their  legs  might  be  broken" 
in  order  to  destroy  any  remains  of  life  that  there  might  be 
in  them,  "  and  that  they  might  be  taken  away.  The 
soldiers  therefore  came;"  they  were  probably  not  those 
soldiers  who  had  witnessed  His  death,  but  those  whom 
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the  Governor  sent  for  this  purpose,  and  who  knew  not  th« 
fact  of  His  dying  :  "  and  they  brake  the  legs  of  the  first, 
and  of  the  other  which  was  crucified  with  Him.  But  when 
they  came  to  Jesus,  and  saw  that  He  was  dead  already, 
they  brake  not  His  legs ;"  being  restrained  and  overruled 
by  the  watchful  hand  of  God,  which  withheld  them  :  for 
He  had  Himself  expressly  promised  this,  saying,  "He 
keepeth  all  His  bones,  so  that  not  one  of  them  is  broken." 
"  But  one  of  the  soldiers"  in  order  to  be  assured  of  the 
certainty  of  His  death,  "  with  a  spear  pierced  His  side,  and 
forthwith  came  thereout  Uood  and  water"  To  which  words 
St.  John  adds  a  strong  and  emphatic  declaration  of  their 
truth  from  his  own  ocular  testimony,  signifying  thereby 
the  vast  importance  of  the  fact  he  declared,  and  the  neces 
sity  of  a  belief  in  it,  almost,  one  would  suppose,  beyond 
other  facts  which  he  records.  "And  he  that  saw  it  hath 
borne  witness,  and  his  testimony  is  true:  and  he  Icnoweth 
that  lie  saith  true,  that  ye  might  believe" 

Now  some  have  supposed  that  all  that  the  Evangelist 
intended  was  that  this  blood  and  water  was  the  proof  of 
the  reality  of  our  Lord's  death  :  but  if  this  flowing  of 
water  from  the  heart  is  so,  it  is  a  proof  only  known  to 
physicians ;  nor  does  the  certainty  of  our  Lord's  death 
appear  to  be  a  matter  ever  doubted ;  it  is  also  more  suffi 
ciently  proved  by  other  circumstances  than  it  could  have 
been  by  this  one  alone ;  and,  so  far  from  its  being  of  itself 
a  proof  of  death,  Theophylact  observes  that  it  was  of  itself 
miraculous,  that  blood  should  flow  from  a  dead  body. 
From  this  mode  of  speaking  one  would  be  naturally  dis 
posed  to  think  that  he  was  recording  something  beyond 
nature,  rather  than  a  mere  natural  consequence  of  death. 
It  may  have  been  that  the  Evangelist  himself  had  no 
clear  understanding  of  what  it  indicated;  but  that, 
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being  impressed  with  a  sense  of  the  vast  consequences 
and  significances  of  all  things  respecting  our  Lord, 
he  had  no  more  than  a  general  impression  of  some 
thing  in  a  high  degree  miraculous  and  mysterious.  How 
ever  that  may  be,  as  St.  John  is  considered  to  have  had 
beyond  others  an  insight  into  the  depth  of  Divine 
mysteries4,  we  should  rather  look  to  himself  to  explain 
it,  if  in  any  part  of  his  writings  he  would  afford  us  any 
clue.  Now  it  is  observable,  that  throughout  his  Gospel 
he  is  apt  to  introduce  references  to  the  two  Divine  Sacra 
ments,  and  yet  in  such  a  manner  as  not  openly  to  display 
that  allusion,  according  to  the  well-known  reserve,  or  holy 
modesty  and  reverence  of  the  early  Church  on  these  sub 
jects.  And  it  so  happens  that  we  find,  in  another  place, 
he  makes  mention  of  water  and  blood  in  the  same  solemn 
and  emphatic  manner  that  he  does  here,  and  apparently  in 
allusion  to  this  circumstance.  In  his  first  Epistle  he  says, 
"  This  is  He  that  came  by  water  and  blood,  even  Jesus 
Christ;  not  by  water  only,  but  by  water  and  blood." 
And  again, — "  There  are  three  that  bear  witness  on  earth 
— the  Spirit,  and  the  Water,  and  the  Blood ;  and  these 
three  agree  in  one.  If  we  receive  the  witness  of  men,  the 
witness  of  God  is  greater ;  for  this  is  the  witness  of  God 
which  He  hath  testified  of  His  Son."  He  here  speaks  of 
the  Water  and  the  Blood  as  witnesses,  together  with  that 
great  Witness,  the  Spirit  Himself.  These  things,  there 
fore,  must  contain  within  them  some  allusions  infinitely 
great.  The  piercing  of  our  Lord's  side  was  indeed  the 
proof  of  the  reality  of  His  death,  for  it  is  from  Him  as 
dead  that  our  life  proceeds ;  but  this  was  not  the  great 
object  to  which  the  Evangelist  bears  record. 

He  evidently  alludes  to  the  two  Sacraments.    The  water 
4  "  Hysteria  Dirina  plenius  penetrat,"  says  Ambrose  of  St.  John. 
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and  the  blood  were  in  Baptism,  and  the  water  and  the 
blood  were  in  the  holy  Eucharist ;  and  these  two  are  the 
life  of  the  Church.  And  thus  the  Church,  the  Bride  of 
Christ,  is  taken  out  of  His  side  while  He  is  asleep  in 
death  •  in  like  manner  as  Eve  was  taken  from  the  side  of 
Adam,  when,  as  it  is  said,  "  God  caused  a  deep  sleep  to 
fall  upon  Adam." 

This  mystical  and  sacramental  interpretation  thus  attri 
buted  to  the  whole  circumstance  is  according  to  the 
opinion  of  ancient  writers.  St.  Chrysostom  simply  and 
naturally  explains  the  meaning  of  the  Evangelist :  "  I 
heard  it  not  from  others,  but  was  myself  present,  and  saw 
it."  "And  his  testimony  is  true,  he  suitably  adds  in 
mentioning  this  insult  on  Christ,  not  as  if  he  was  recording 
any  great  and  wonderful  sign,  which  should  render  his 
words  suspected ;  but  this  he  said,  to  close  the  mouths  of 
heretics ;  as  intimating  therein  future  mysteries ;  and  as 
himself  gazing  into  that  treasure  which  lay  concealed 
therein."  And  St.  Austin  says,  "That  the  word 
'  opened'  His  side"  (as  it  is  rendered  in  the  Latin  version) 
"  is  full  of  meaning,  as  if  it  were  in  some  sense  opening 
unto  us  the  door  of  life,  out  of  which  flowed  the  Sacra 
ments  of  the  Church  ;  without  xvhich  there  is  no  entrance 
into  that  life,  which  is  true  life."  "  And  this,"  he  says, 
"  was  foreshown  by  IS  oah  making  a  door  in  the  side  of 
the  ark,  by  which  those  animals  were  to  enter,  which  were 
not  to  perish  by  the  flood,  and  by  which  things  the  Church 
was  prefigured.  On  this  account  the  first  woman  was 
taken  from  the  side  of  the  man,  when  he  slept,  and  was 
called  the  mother  of  all  living."  And  afterwards, — "  This 
Second  Adam  inclined  His  head  and  slept  on  the  Cross, 
that  from  thence  His  wife  might  be  formed,  which  flowed 
from  Hia  side  while  He  slept.  0  death,  from  which  the 
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dead  obtain  second  life5 !"  St.  Ambrose  also  says,  "From 
His  dead  body,  iiicorrupted  though  dead,  flowed  forth  the 
life  of  us  all."  "  The  water  and  the  blood  went  forth  ; 
the  one  to  cleanse,  the  other  to  redeem.  Let  us  drink 
therefore  the  price  paid  for  us,  that  by  drinking  we  may 
be  redeemed  V  Also  in  like  manner  St.  Chrysostom, 
drawing  as  usual  exhortations  to  devout  practice  from  it, — 
"Since here  the  sacred  Mysteries  receive  their  origin,  draw 
near  as  one  about  to  drink  from  the  very  side  of  Christ  V 
And  Theophylact ;  "  Let  them  therefore  blush  who  mix 
not  the  wine  in  the  sacred  Mysteries ;  for  they  seem  not 
to  believe  that  water  flowed  from  His  side."  St.  Cyril  of 
Alexandria8,  too,  speaks  of  the  blood  and  the  water  as 
"  the  image  and  first  offerings  of  the  mystical  Eucharist 
and  of  holy  Baptism." 

Thus  did  our  blessed  Lord  "  empty  out  all  His  blood 
upon  the  earth,"  as  St.  Athanasius  expresses  it,  for  our 
sakes.  So  perfect  a  Sacrifice,  that  not  only  all  the  labours 
of  His  life,  but  all  His  life-blood  in  death,  did  He  entirely 
exhaust  for  our  sakes.  After  shedding  it  drop  by  drop  in 
His  bloody  sweat ;  and  afterwards  in  the  scourging ;  and 
then  from  His  bleeding  brows  ;  and  from  His  bleeding 
hands  and  feet  on  the  Cross ;  not  even  after  death  did  His 
heart  blood  cease  to  flow  for  us  ;  but  now  even  after  deatn 
did  the  power  of  His  ineffable  charities  burst  forth  in  a 
continued  stream,  beyond  nature,  and  contrary  to  nature ; 
blended  with  water,  to  wash  and  strengthen  us,  and  give 
us  life.  Even  in  death  His  charity  dies  not,  forgets  us 
not,  nor  ceases  to  minister  to  us  ;  nay,  in  death  it  becomes 
the  more  living,  and  full  of  all-healing,  all-blessing,  all- 
sustaining  energy. 

5  In  Joan.  cxx.  2.  6  Expos,  in  Lucam. 

7  Horn.  Ixxxiv.  8  In  Joan.  Evang. 
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]N"or  is  the  Evangelist  content  with,  declaring  his  ocular 
testimony  to  the  fact :  he  adduces  also  two  prophecies,  in 
fulfilment  of  which  the  two  circumstances  took  place. 
"For  these  things  were  done,"  he  adds,  "  that  the  Scripture 
might  be  fulfilled,  '  A  bone  of  Him  shall  not  be  broken  ;' 
and  again  another  Scripture  saith,  'They  shall  look  on  Him 
whom  they  pierced'  "  (John).  The  first  passage  refers  to 
that  particular  injunction,  which  was  more  than  once 
given,  respecting  the  Paschal  Lamb,  that  not  a  bone  should 
be  broken9.  And  as  Holy  Scripture  has  always  "eyes 
that  look  both  before  and  after,"  so  this  circumstance 
appears  not  only  to  look  behind  as  the  fulfilment  of  the 
Paschal  type,  but  also  to  look  before  as  typical  of  our 
Lord's  Body,  the  Church  :  the  unity  and  entireness  of 
which,  so  often  set  before  us,  is  signified  also  in  this 
event,  that  not  a  bone  of  Him  should  be  broken  even  in 
death ;  that  is,  that  in  circumstances  the  most  calamitous 
the  true  Church  of  God  shall  not  be  broken.  And  as 
that  which  is  fulfilled  in  Christ  and  His  Church  is  also 
fulfilled  in  His  members  ;  in  allusion  to  some  typical 
meaning  contained  in  the  circumstance,  the  Psalmist  says, 
lirst  of  all  of  himself  escaping  from  the  Philistines  to  the 
cave  of  Adullam,  and  then  prophetically  of  Christ  and  all 
Christians, — "The  Lord  delivereth  the  righteous  out  of  all 
his  troubles ;"  "  He  keepeth  all  his  bones,  so  that  not  one 
of  them  is  broken  * :"  which  seems  to  signify,  that  however 
the  righteous  in  Christ  are  exercised  by  afflictions,  they 
shall  not  be  such  as  to  break  or  destroy  them.  I  find  that 
Quesnel  takes  it  in  this  threefold  sense  :  "  The  Scripture," 
he  says,  "  fulfilled  in  the  figurative  lamb,  was  only  a  type 
of  the  literal  accomplishment  in  the  true  Lamb.  It  is 
likewise  still  fulfilled  both  in  the  Church,  which  God  will 

'•>  As  Exod.  xii.  46,  and  Numb.  ix.  12.  1  Fs.  xxxiv.  20. 
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always  preserve  entire  and  in  unity;  and  in  the  saints, 
whom  He  fills  with  His  strength,  and  secures  so  effectually, 
as  not  to  suffer  a  hair  of  their  head  to  perish."  The  other 
Scripture  to  which  the  Evangelist  alludes,  may  indeed  be 
partly  that  expression  in  the  Psalms,  where  we  read, 
"They  pierced  My  hands  and  My  feet;"  but  more  dis 
tinctly  that  in  the  Prophet  Zechariah  2,  "  I  will  pour  upon 
the  house  of  David  the  Spirit  of  grace  and  of  supplications : 
and  they  shall  look  upon  Me  whom  they  have  pierced, 
and  they  shall  mourn  for  Him — the  land  shall  mourn, 
every  family  apart."  Which  prophecy  at  length,  although 
it  refers  to  the  Jews,  yet  does  it  also  describe  the  whole 
Christian  condition,  which  is  a  state  of  mourning  and  sup 
plication;  wherein  it  is  said,  "Blessed  are  they  that 
mourn."  But  more  particularly  doubtless  is  it  to  be  ful 
filled,  as  St.  John  himself  declares  to  us  in  the  Apocalypse, 
on  the  appearance  of  the  Son  of  Man  bearing  the  marks 
of  His  Crucifixion  on  the  day  of  Judgment,  when  "  every 
eye  shall  see  Him,  and  they  also  which  pierced  Him  ;"  in 
reference  to  which  our  Lord  Himself  seems  to  say,  that 
they  "  shall  see  the  sign  of  the  Son  of  Man ;"  and  that  all 
the  tribes  of  the  earth,  evidently  with  an  allusion  to  this 
prophecy  of  Zechariah,  "  shall  mourn  because  of  Him." 
8  Zeoh.  Tii,  10. 12, 
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a  Free  among  the  dead,  like  unto  them  that  are  wounded,  and 
lie  in  the  grave  :  who  are  out  of  remembrance,  and  are  cut  away 
from  thy  hand." 
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IT  was  "  after  these  tilings,"  St.  John  tells  us,  while  the 
bodies  were  still  hanging  on  the  Cross,  although  means  had 
been  taken  to  hasten  death ;  "  and  now  "  (Mark)  "  when  it 
utis  evening  "  (Matt,  Mark);  "since  it  was  the  prepara 
tion,  which  is  the  day  before  the  Sabbath  "  (Mark),  and 
therefore  it  was  necessary  that  they  should  soon  be  re 
moved  ;  according  to  the  leave  that  Pilate  had  given, 
before  the  Sabbath  commenced,  which  was  on  that  evening. 
"  Behold  "  (Luke)  "  there  came  "  (Matt.,  Mark)  "  a  rich 
man"  (Matt.)  "from  Arimathea"  (Matt.,  Luke),  "a  city 
of  the  Jews  "  (Luke),  "  whose  name  was  Joseph  "  (Matt., 
Luke) ;  indeed  he  was  known  as  "  Joseph  of  Arimathea  " 
(Mark,  John).  He  "  was  a  counsellor  "  (Luke),  St.  Mark 
says,  "an  honourable  counsellor"  one  probably  of  eminence : 
it  has  been  supposed  that  he  was  the  Eoman  officer  in  the 
provinces,  so  named,  and  in  Latin  "  Decurio ;"  so  Origen 
and  others  have  thought :  but  St.  Luke's  words  would 
rather  lead  one  to  infer  that  he  was  one  of  the  Sanhedrim, 
for  he  adds  that  although  one  of  them,  yet  "  this  man  had 
not  consented  to  their  counsel  and  deed"  He  was  "  a  rich 
man,"  St.  Matthew  says  ;  and  St.  Luke,  "  a  good  man  and 
a  just  "  and  that  "  he  also  was  expecting  the  kingdom  of 
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God  "  (Mark,  Luke).  This  expectation  was  attributed  to 
the  devout  Simeon,  who  was  "waiting  for  the  consolation 
of  Israel 1,"  and  seems  to  indicate  a  devout  preparation  of 
mind,  looking  forward  in  faith.  "  He  himself  also  was  " 
(Matt.)  "  a  disciple  of  Jesus  "  (Matt.,  John),  not  one  of  the 
twelve,  says  Chrysostom,  but  one  of  the  seventy  :  "  but 
secretly  for  fear  of  the  Jews  "  (John).  St.  Ambrose,  indeed, 
applies  these  words  of  his  secrecy  to  the  act  of  requesting 
Pilate,  as  if  he  took  the  passage  to  mean,  "  that  he  came 
to  Pilate  secretly  for  fear  of  the  Jews."  But  the  Greek 
rather  indicates  that  he  was  "  a  disciple  in  secret "  for  fear 
of  the  Jews,  and  that  now  "  he  took  courage"  as  St.  Mark 
says,  "  and  went  in  to  Pilate" 

"  This  man  came  to  Pilate  "  (Matt.,  Luke),  "  and  begged 
the  Body  of  Jesus"  (Matt.,  Mark,  Luke).  "He  asked 
Pilate  that  he  might  take  the  Body  of  Jesus  "  (John). 
"  Pilate  "  expressed  doubt  and  surprise  that  life  should  be 
so  soon  extinct.  He  "marvelled,"  says  St.  Mark,  "  if  He 
were  already  dead."  For,  as  Origen  says,  "they  lived  in 
that  torment  sometimes  for  the  whole  night,  and  even 
through  the  succeeding  day."  But  being  no  doubt  glad  to 
accede  to  such  a  request,  not  only  on  account  of  the 
station  and  character  of  the  person  who  requested  it,  but 
also  because  such  a  request  implied  an  agreement  with  his 
own  convictions,  and  a  sympathy  with  the  deep  interest 
he  had  evinced  in  favour  of  Christ,  he  sent  for  the  soldier 
who  had  the  charge  of  the  execution. — "  And  having  called 
to  him  the  Centurion,  he  inquired  of  him  whether  He  had 
been  any  time  dead.  And  ivhen  he  knew  from  the  Cen 
turion"  (Mark)  that  it  was  the  case,  "Pilate  gave  him 
leave  "  (John),  "  he  gave  him  the  Body  "  (Mark),  or  "  com 
manded  the  Body  to  be  given  up  "  (Matt.)  to  Joseph.  "It 
1  Luke  ii.  25. 
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was  Divinely  provided  for,"  it  is  said  in  Bede,  when 
speaking  of  Joseph,  "  that  he  should  be  rich  in  order  to 
have  access  to  Pilate,  for  no  mean  man  could  have  had 
access  to  the  Governor  :  and  that  he  should  be  a  just  man 
in  order  to  receive  the  Body  of  the  Lord."  Indeed,  we 
may  apply  in  a  spiritual  sense  also  what  Bede  says,  for  he 
must  be  a  jusi  man,  and  one  that  is  waiting  for  the 
kingdom  of  God,  who  is  meet  to  receive  the  Body  of  the 
Lord.  St.  Chrysostom  remarks  on  his  boldness,  "  Observe 
the  courage  of  this  man  ;  for  he  put  himself  in  danger  of 
death,  and  underwent  the  enmities  of  all,  on  account  of  his 
good  will  to  Christ.  And  he  not  only  dares  to  ask  for, 
but  also  to  bury  the  Body  of  Christ2."  And  indeed  St. 
Jerome  suggests  that  he  is  the  person  described  in  the  first 
Psalm,  as  he  who  "  hath  not  walked  in  the  counsels  of  the 
ungodly,"  and  the  like 3.  "  It  was  a  laudable  daring," 
says  Theophylact,  "for  he  thought  not,  'I  shall  fall 
from  my  riches,  and  I  shall  be  driven  out  by  the  Jews, 
if  I  seek  the  Body  of  one  who  was  condemned  for  blas 
phemy.'  " 

This  good  Joseph,  it  may  be  observed,  was  of  Ari- 
mathea,  or  Eamah,  the  city  of  Samuel,  and  the  place  of 
Rachel's  tomb :  so  that,  if  he  returned  to  his  home  on 
this  night,  to  weep  for  this  shocking  deed,  there  might 
then  have  been  the  fulfilment  of  that  prophecy  in  the 
mourning  for  our  Lord  Himself,  which  was  also  fulfilled 
in  the  mourning  for  the  innocent  Martyrs  who  were  slain 
at  His  birth.  And  if  the  prophecy  has  any  relation  to 
this  occasion  of  our  Lord's  death,  then  it  seems  to  unite 
our  blessed  Lord's  death  with  theirs,  and  sanctifies  them, 
and  gives  the  hope  to  their  death.  "  A  voice  was  heard  in 
Ramah,  lamentation,  and  bitter  weeping  :  Rachel  weeping 
*  Comm.  in  Matt.  3  In  Matt.  lib.  iv.  ad  loc. 
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for  her  children  refused  to  "be  comforted  for  her  chil 
dren,  because  they  were  not.  Thus  saith  the  Lord; 
Eefrain  thy  voice  from  weeping,  and  thine  eyes  from 
tears  :  for  thy  work  shall  be  rewarded ;  and  they  shall 
come  again  from  the  land  of  the  enemy4."  These  two 
occasions  may,  at  all  events,  be  well  connected  together, 
for  they  shall  return  from  the  "land  of  the  enemy," 
because  Christ  returns  from  thence.  He  returns,  and 
therefore  they  return ;  He  in  them  and  with  them :  this 
is  the  consolation  of  the  weeping  mother ;  this  is  the 
consolation  for  him  of  Eamah,  the  good  Joseph,  who  is 
seen  as  the  chief  mourner  at  the  tomb  of  Christ ;  weeping 
for  Him  of  whom  that  other  Joseph  had  been  the  type, 
when  he  was  sold  into  Egypt  by  his  brethren ;  and  the 
spirit  of  Eachel  was  weeping  for  Him  at  the  tomb. 

Nor  was  this  just  man  of  Arimathea  alone  in  this  most 
holy  task ;  there  came  forth  likewise  another,  who  like 
himself  also  was  "a  ruler  of  the  Jews6,"  and  a  secret 
disciple,  to  take  part  with  him  in  this  last  duty.  "  There 
came  also  Nicodemus,  who  at  the  first  came  to  Jesus  ly 
night "  (John),  as  St.  John  had  recorded  in  the  beginning 
of  his  Gospel ;  and  whom  he  had  since  designated  under 
the  same  description,  when  he  spoke  of  his  pleading  in 
our  Lord's  behalf  before  the  Pharisees 6.  The  expression 
here  "  at  the  first,"  St.  Augustin  takes  to  imply,  that  his 
first  coming  was  by  night,  but  that  he  probably  afterwards 
came  frequently.  St.  Cyril  of  Alexandria  thinks  that  the 
mention  of  the  two,  as  coming  forward,  is  in  order  to 
bear  testimony  to  the  truth  of  Christ's  death,  "  for  the 
Law  says,  by  the  mouth  of  two  or  three  witnesses  shall 
every  word  be  established." 

Here  we  may  pause  to  observe,  how,  when  the  world 
4  Jer.  xxxi.  15, 16.  6  John  iii.  1.          6  John  vii.  50. 
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seems  most  triumphant,  then  Christ's  power  begins  most 
to  reveal  itself.  Already  does  the  power  of  His  death 
begin  to  work,  so  that  in  His  utmost  humiliation,  even 
unto  the  grave,  the  rich  gain  that  strength  and  courage 
which  they  had  not  in  His  life,  to  confess  Christ;  to 
confess  not  the  living  Christ,  nor  Christ  risen,  but  Christ 
crucified.  To  confess  the  Christ,  when  to  all  worldly 
appearance  He  could  profit  them  not ;  and  when  the  act 
of  doing  so  was  such,  that  all  human  expediency  and 
prudence,  motives  which  too  often  operate  with  the  rich, 
would  have  condemned  their  interference.  These  were  in 
some  sense  the  first  of  Confessors.  The  action,  too,  is  in 
this  respect  like  most  of  the  best  actions  of  the  saints 
of  God  in  Scripture,  in  that  it  was  opposed  to  worldly 
wisdom  and  prudential  policy.  And  the  beloved  disciple 
mentions  expressly  their  former  cowardice,  as  if  to  prove 
the  greatness  of  their  present  courage.  The  sun  had 
gone  down  to  his  rest :  and  even  now,  at  his  setting, 
the  stars  begin  to  come  forth,  and  one  or  two  become 
visible.  Nor  is  their  reward  less  marked  than  the  devoted 
piety  of  this  good  deed.  They  asked,  and  they  received  ; 
they  received  no  less  than  Christ's  Body :  they  received 
Him  who  is  the  salvation  of  the  world,  the  germ  of  ever 
lasting  life.  It  was  Christ  Himself ;  and  the  promise  of 
God  to  Abraham  can  alone  express  their  happiness, — 
"  Fear  not :  I  am  thy  exceeding  great  reward  7." 

But  every  thing  respecting  our  blessed  Lord  is  impor 
tant,  as  containing  great  and  mysterious  principles  of 
truth,  which  will  be  found  to  prevail  throughout  the 
world.  And  therefore  we  may  reasonably  ask,  what  is 
signified  by  this  circumstance,  that,  instead  of  our  Lord's 
being  buried,  as  we  might  have  expected,  by  His  disciples 
1  Gen.  xv.  1. 
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or  poorer  friends  from  Galilee,  these  rich  and  honourable 
men  come  forward  at  His  death ;  whereas  no  mention  is 
made  of  His  receiving  attention  from  them  during  His  life 
and  sufferings.  Perhaps  the  words  of  the  prophet  may  in 
some  degree  afford  us  a  clue  to  the  explanation ;  for  when 
he  speaks  of  His  being  "with  the  rich  in  His  death8/' 
he  gives  us  a  reason  for  it,  "because  He  had  done  no 
violence,  neither  was  any  deceit  in  His  mouth."  May 
not  this  therefore  indicate  some  great  principle,  which 
was  here  shown  in  Christ,  and  will  also  be  in  His 
members?  May  it  not  signify,  that  although  accord 
ing  to  the  pattern  of  Christ  crucified,  good  men  often 
make  "their  grave  with  the  wicked,"  dying  the  deaths 
of  malefactors,  on  account  of  the  envy  and  hate  oi 
mankind  in  all  ages  of  the  world ;  yet,  as  meekness 
and  truth  (that  is  to  say,  where  there  is  "no  violence " 
and  "  no  guile,")  must  in  the  end  prevail,  Providence 
has  so  ordained  it,  that  at  their  death  the  rich  and  great 
come  forth  to  do  them  honour.  Those  who  before  could 
not  but  secretly  reverence  them, — being  themselves,  like 
these  two,  "just  and  good"  men,  but  from  fear  of  the 
world  not  openly  confessing  their  principles,  being  dis 
ciples  as  it  were  in  secret,  as  St.  John  says  of  these 
two  persons,  —  yet  will  come  forth  openly,  when  envy 
has  been  abated  by  death.  For  as  the  Heathen  Poet 
observes,  "  We  envy  and  hate  virtue  when  safe  among 
us,  but  when  taken  from  our  eyes,  we  regret  the  loss." 
Thus  the  Jews  slew  their  Prophets,  but  afterwards  adorned 
their  sepulchres.  The  good  Christian  must  be  hated  by 
the  world,  but  his  memory  is  blessed.  Thus  even  now 
the  Kings  and  great  of  the  earth  do  honour  to  those 
good  men  of  all  ages  who  were  themselves  rejected  and 
8  Isa.  liii.  9. 
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hated  by  the  world,  and  died  by  the  hands  of  the 
executioner.  The  memory  of  no  King  is  so  deeply 
cherished  and  revered,  even  to  his  very  countenance, 
as  that  one  who  died  a  Martyr  on  the  scaffold.  The 
circumstance  therefore  here  recorded  in  the  narrative  may 
embody  a  great  principle,  extending  to  every  age  and 
clime,  as  connected  with  the  doctrine  of  Christ  crucified. 


THE   BURIAL 

THE  Scriptures  have  described  these  two  persons  as  taking 
each  his  own  separate  part  in  these  sacred  ministrations. 
Of  "  Joseph  "  it  is  said,  "And  having  received  the  Body  " 
(Matt.)  "  and  having  purchased  linen  and  taken  Him 
down"  (Mark),  or  "  taken  it  down"  (Luke),  "he  folded" 
(Matt.,  Luke),  or  "  wrapped  it  in  "  (Mark)  " pure  "  (Matt.) 
"  linen  "  (Matt.,  Mark,  Luke).  And  of  "Nicodemus"  that 
he  "  came  bearing  a  mixture  of  myrrh  and  aloes  about  a 
hundred  pound  weight "  (John).  And  then  of  both 
together,  "  Then  took  they  the  Body  of  Jesus,  and  wound 
it  in  linen  clothes  with  the  apices  "  (John). 

Blessed  indeed  were  these  persons,  although  rich  in  this 
world  ;  and  blessed  beyond  all  things  were  these  offerings, 
the  linen  and  the  spices,  that  were  allowed  to  touch  that 
most  Holy  Body  in  death.  And  as  the  vestments  in 
which  our  Lord  died  were  the  subject  of  sacred  prophecy, 
it  were  not  unreasonable  to  suppose  that  these  things,  that 
wrapped  and  enveloped  that  most  holy  Sacrifice,  should 
be  hallowed  to  sacred  association,  both  in  Scripture  and 
nature.  This  we  may  reasonably  suppose,  though  we 
cannot  venture  to  interpret  them ;  but  it  may  not  be  a 
presumptuous  or  unholy  task,  to  mention  some  few 
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instances  of  analogy  in  which  they  occur.  May  not  "  the 
linen,"  hallowed  by  this  use,  be  the  same  substance  which 
is  often  spoken  of  for  sacred  purposes  ;  such  as  "  the  linen 
garments  of  the  Priests,"  so  often  distinctly  specified,  "the 
linen  ephod,"  "  the  linen  breeches  ;"  "  the  linen  girdle  " 
of  Jeremiah 9,  which  was  used  as  a  sign  to  represent  the 
Church  of  Israel  *\  We  may  add,  that  in  the  Revelation 
also  10  the  Angels  are  "  clothed  in  pure  and  white  linen  ;" 
and  the  Church  is  clothed  in  the  same,  and  that  too,  with 
an  emblematic  and  spiritual  interpretation,  for  she  is 
"  arrayed  in  fine  linen,  clean  and  white  :  for  the  fine  linen 
is  the  righteousness  of  Saints  n."  These  expressions  at 
once  connect  it  with  the  white  Baptismal  robe  which  is 
the  righteousness  of  Christ.  It  is  remarkable,  that  when 
ever  these  holy  coverings  of  our  Lord's  body  are  men 
tioned,  they  are  never  called  "grave  clothes,"  as  in  the 
case  of  Lazarus ;  but  are  thus  spoken  of  as  "  the  linen 
clothes." 

Thus  we  find  that  ancient  writers  not  only  mention  the 
analogy  of  this  linen  clothing,  as  connected  with  the 
Church,  which  is  Christ's  Body,  but  also  the  spiritual 
interpretations  of  mental  purity,  to  which  the  figure 
extends.  St.  Jerome  says,  "  mystically  Joseph  bears  the 
appearance  of  Apostles,  he  wraps  the  body  in  clean  linen  ; 
and  indeed  in  the  same,  the  sheet  of  linen,  we  find  all 
kinds  of  living  creatures  let  down  from  Heaven  to  Peter ; 
from  which  we  understand,  under  the  name  of  linen,  that 
the  whole  Church  is  buried  together  with  Christ."  And 
St.  Ambrose,  "  It  was  perhaps  that  which  Peter  beheld  let 
down  from  Heaven,  in  which  were  all  kinds  of  four-footed 
things  and  beasts  and  birds,  exhibiting  by  a  figure  the 
representation  of  the  Gentiles."  The  same  writer  says  of 
s  Jer.  xiii.  1.  i«  Rev.  xv.  6.  »  Rev.  xix.  8. 
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Joseph  and  Mcodemus,  "  one  was  a  just  man,  and  the 
other  without  guile.  The  one  brought  the  linen  clothes  ; 
the  other  the  ointment.  Nor  is  the  distinction  without  a 
purpose  :  justice  clothes  the  Church ;  innocence  adminis 
ters  grace  V 

In  like  manner,  "  the  myrrh  and  aloes  "  may  contain 
sacred  import,  though  we  cannot  venture  to  explain  what 
it  may  be.  But  we  know,  that  in  the  gifts  of  the  Wise 
Men  at  our  Lord's  birth,  the  gold,  the  frankincense,  and 
the  myrrh,  the  gold  is  considered  to  imply  His  Kingship, 
and  the  frankincense  His  Divinity,  and  myrrh  His 
humanity.  Now  on  this  occasion  the  myrrh  alone  of 
these  is  found :  it  is  our  Lord's  humanity  which  is 
embalmed.  Moreover,  if  the  Church  is  clothed  in  white 
linen,  so  also  is  it  said  of  her,  that  "  all  her  garments 
smell  of  myrrh,  aloes,  and  cassia2."  With  reference  to 
which  also  myrrh  is  often  spoken  of  in  the  Canticles  ;  and 
that,  too,  in  words  which,  speaking  of  the  Church,  might 
also  be  applied  to  our  Lord's  human  Person  ;  "  A  garden 
enclosed  is  My  sister,  My  spouse  ;  a  spring  shut  up,  a 
fountain  sealed  .  .  .  Myrrh  and  aloes,  with  all  the  chief 
spices  :  a  fountain  of  gardens,  a  well  of  living  waters  .  .  . 
Awake,  0  north  wind  ;  and  come,  thou  south  ;  blow  upon 
My  garden,  that  the  spices  thereof  may  flow  out8."  It  is 
remarkable  that  the  Canticles,  which  use  so  much  the 
figure  of  earthly  affection,  speak  more  particularly  of 
Christ's  grave  4.  It  is  by  mortification,  by  being  dead  and 
buried  with  Christ,  that  we  arrive  at  Divine  affection. 

Surely  of  all  earthly  and  material  things,  none  are  so 
worthy  of  our  devout  remembrance,  as  these  which  wrapt  the 
Body  of  the  God  of  Heaven  and  earth,  by  whose  word  the 

1  Expos,  in  Luc.  x.  137.  2  Ps.  xlv.  8. 

3  Song  of  Solomon  iv.  12.  11— 10.  4  See  Cyril,  Lect.  xiv. 
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Heavens  were  made,  and  all  the  host  of  them  by  the  breath 
of  His  mouth:  that  Sacrifice  which  as  a  sweet  savour 
sanctified  earth  and  reconciled  it  to  Heaven.  As,  more- 
over,  Holy  Scripture  passes  from  the  figures  and  types  to 
the  spiritual  fulfilment,  and  connects  the  linen  robe  of  the 
Church  with  the  righteousness  of  the  saints,  so  also  do 
ancient  Fathers.  "  According  to  the  spiritual  meaning," 
says  St.  Jerome,  "  we  may  understand  this,  that  the  Body 
of  the  Lord  is  not  to  be  wrapt  in  jewels,  nor  in  gold,  nor 
in  silk,  but  in  pure  linen ;  although  it  may  signify  this 
also,  that  he  wraps  Jesus  in  clean  linen,  who  shall  have 
received  Him  in  a  pure  mind."  And  Theophylact  in  like 
manner,  "  Let  us  also  imitate  Joseph,  receiving  the  Body 
of  Christ  through  unity,  and  let  us  lay  it  in  the  monument 
cut  out  of  the  rock,  that  is,  in  a  soul  that  remembers  and 
forgets  not  God,  for  that  is  a  soul  cut  out  of  the  rock, 
which  is  Christ.  But  Him  we  ought  to  wrap  in  linen, 
that  is,  to  receive  in  a  pure  body."  In  like  manner  with 
these  ancient  writers  Quesnel 5  says,  "  Happy  that  person 
who  receives  the  Body  of  Jesus  Christ  into  a  new  and 
clean  heart,  which  has  not  been  defiled  by  sin,  and  who 
takes  care  to  secure  the  door  thereof  against  the  spirit  of 
the  world."  And  in  his  comment  of  St.  Mark,  he  says, 
"  Whoever  is  dead  to  sin  with  Jesus  Christ,  ought,  as  it 
were,  to  wrap  up  Christ  in  his  heart,  by  preserving  Him 
therein  with  great  care.  To  make  his  heart  a  living 
sepulchre  by  the  remembrance  of  Christ's  death.  And  to 
hew  his  sepulchre  out  of  a  rock,  that  is,  to  found  and  root 
it  in  Christ  by  an  unshaken  faith." 

But  it  is  to  be  observed,  that  these  circumstances  of 
"  the  linen  and  the  spices,"  were  not  any  thing  peculiar  to 
the  burial  of  our  Lord,  for  St.  John  adds,  "As  the  manner 
5  On  St.  Matthew,  chap,  xxvii.  GO. 
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of  the  Jews  is  to  bury ;"  as  if  it  had  been  Divinely  pro 
vided  for,  that  the  Jewish  nation  should  ever  have  observed 
this  mode  of  burial,  in  order  to  do  honour  to  our  Lord's 
Body ;  enveloping  it  in  the  emblems  of  immortal  purity 
and  immortal  fragrance,  as  if  to  represent  it  as  incapable 
of  corruption  ;  and  thereby  they  themselves  also,  by  this 
mode  of  burial,  served  tacitly  to  express  a  sense  of  Eesur- 
rection. 

Indeed,  the  whole  of  the  circumstances  of  our  Lord's 
burial  seem  to  bring  forth,  in  a  strong  point  of  view,  the 
many  other  places  of  Holy  Scripture  which  sanction 
respect  paid  to  the  mortal  remains ;  for  when  brought  out 
into  light,  by  connexion  with  our  Lord's  history,  they 
appear  to  speak  of  His  Eesurrection,  and  the  Eesurrection 
of  our  bodies  also.  Thus,  for  instance,  Holy  Scripture 
carefully  records  the  burying  of  the  Patriarchs,  and  parti 
cular  circumstances  connected  with  it ;  as  of  Abraham's 
purchase  of  the  cave  of  Machpelah,  as  the  Septuagint 
translates  it,  "  a  double  cave ;"  the  embalming  and  burying 
of  Jacob ;  the  carrying  up  of  Joseph's  bones  to  Canaan ; 
the  worst  of  curses  pronounced  on  bad  kings  being,  that 
they  should  not  come  into  the  sepulchre  of  their  fathers  ; 
and  also  on  the  disobedient  prophet ;  the  piety  of  Eizpah 
in  protecting  the  bodies  of  Saul's  sons  ;  and  David's  care 
in  burying  the  bones  of  Saul  and  Jonathan.  Thus  does 
Holy  Scripture  raise,  sanction,  and  hallow  the  feelings  of 
nature  on  that  subject,  those  instinctive  feelings  which 
have  been  shown  by  all  nations,  and  vindicate  us  also  in 
doing  honour  to  that  which  has  been  the  Temple  of  the 
Holy  Ghost, — that  which  has  been  brought  into  some 
mysterious  connexion  with  the  flesh  of  Christ,  and  is  to  be 
again  restored.  And  this  opinion  derives  confirmation 
from  the  circumstances  of  our  Saviour's  conduct  a  few  days 
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previously,  when  He  accepted  and  commended  the  good 
deed  done  to  Him,  in  the  embalming  of  His  head  and  feet, 
assigning  it  as  a  reason  that  it  had  a  reference  to  His 
burial :  as  if  this  connexion  with  His  burial  gave  an 
especial  sanctity  to  the  deed.  It  is  remarkable  how  much 
Holy  Scripture  has  recorded  now,  after  His  death,  of  the 
bringing  of  spices,  for  the  embalming  of  His  body,  by 
three  separate  parties,  Mcodemus,  the  two  Marys,  and  the 
other  women  from  Galilee.  It  is  also  to  be  observed,  that 
God  has  caused  all  the  four  Evangelists  particularly  to 
specify  the  good  deed,  and  the  full  name  of  this  person 
who  buried  Christ  in  his  own  tomb,  "  Joseph  of 
Arimathea  ;"  as  if  in  his  case,  also,  as  in  that  of  Mary,  the 
sister  of  Martha,  who  embalmed  Him,  our  Lord  had  com 
manded  that,  "  wheresoever  the  Gospel  shall  be  preached 
in  the  whole  world,"  there  shall  also  this  which  "  he  "  hath 
done,  "  be  told  for  a  memorial  "  of  him. 
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"  Now  in  the  place,"  says  St.  John,  "where  He  was  cruci 
fied  there  was  a  garden,  and  in  the  garden  a  new  sepulchre, 
wherein  was  never  man  yet  laid.  There,  therefore,  on 
account  of  the  preparation  of  the  Jews,  since  the  sepulchre 
was  nigh  at  hand,  they  lay  Jesus."  But  as  it  was  more 
particularly  the  act  of  Joseph  of  Arimathea,  the  other 
three  Evangelists  speak  of  it  in  the  singular  number. 
"He  laid  Him"  (Mark),  or,  "  he  laid  it"  (Matt.,  Luke) 
"  in  a  sepulchre  "  (Mark,  Luke)  "  hewn  in  stone  "  (Luke)  ; 
it  was  "  his  own  new  sepulchre"  (Matt.),  "  which  was  hewn 
out  of  a  rock"  (Mark),  "  which  he  had  hewn  in  the  rock" 
(Matt.),  "  wherein  no  man  had  been  ever  yet  laid  "  (Luke). 
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He  was  laid  in  a  new  tomb,  hewn  out  in  a  living  rock, 
for  the  Eock  is  ever  put  in  Holy  Scripture  for  heavenly 
strength ;  it  is  the  appellation  of  God,  of  His  Church, 
and  of  His  Christ.  In  a  cleft  of  the  rock  did  God  place 
Moses,  and  hide  him  therein  with  the  shadow  of  His 
hand.  And  to  His  own  people,  to  whom  Christ  has 
promised  that,  "  together  with  "  His  "  dead  Body,  shall 
they  arise,"  He  says,  as  with  reference  to  His  own  example, 
"  Come,  enter  thou  into  thy  chambers,  and  shut  thy  doors 
about  thee  :  hide  thyself  as  it  were  for  a  little  moment, 
until  the  indignation  be  overpast  V 

It  was  in  a  new  sepulchre, — new,  in  that  it  was  unlike 
any  that  had  received  mortal  remains  before ;  and  new, 
in  that  it  was  one  in  which  no  man  had  been  yet  laid ; 
for  it  was  the  place  for  holy  Angels,  not  for  dead  men's 
bones ;  and  if  the  bones  of  His  great  type,  Elisha,  gave 
life  to  the  dead,  much  more  would  Christ's  Body.  Thus, 
though  He  had  humbled  Himself  to  be  born  in  a  stable, 
and  through  life  to  have  no  place  wherein  to  lay  His 
adorable  Head,  yet  in  death  did  God  honour  Him.  And 
the  grave  had  been  hewn  out  and  prepared  for  another,  for 
no  grave  was  due  to  Christ,  as  He  had  not  sinned.  In 
this  rocky  cave,  therefore,  in  the  inner  chamber  thereof, 
from  thenceforth  to  be  a  sacred  chancel  or  shrine,  the  dead 
Body  of  Christ  was  laid.  "While  His  spotless  soul  was 
gone  to  hallow  and  bless,  for  the  reception  of  those  that 
depart  in  the  true  faith  of  Him,  that  other  and  happier 
garden  of  which  this  was  the  emblem — the  Paradise  of 
the  Dead. 

Yet  it  was,  indeed,  in  one  respect,  in  His  death  as  it 
had  been  in  His  life,  that  the  Son  of  Man  had  not  where 
to  "  lay  His  head."  And  to  this  effect  is  the  remark  of 
6  Isa.  xxvi.  20. 
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Theophylact  :  "  Observe,"  lie  says,  "  the  abundance  of 
that  poverty  which  He  had  taken  upon  Himself  for  us  : 
for  He  who  in  life  had  no  home,  after  death,  also  is  laid 
up  in  the  sepulchre  of  another,  and  being  naked  is 
covered  by  Joseph."  But  St.  Augustin  says 7,  "  On  that 
account  is  the  Saviour  placed  in  the  sepulchre  of  another, 
because  He  died  for  the  salvation  of  others.  For  what 
could  He  have  to  do  with  a  sepulchre,  to  whom  death 
could  not  properly  belong  ?  What  has  He  to  do  with  a 
tomb  on  the  earth,  whose  seat  was  in  Heaven  1  What  had 
He  to  do  with  a  sepulchre,  who  was  only  in  the  grave  for 
three  days,  not  so  much  like  one  lying  in  death,  as  like 
one  resting  in  a  bed  1 "  And  St.  Ambrose  says,  "  Not 
without  a  purpose  has  one  Evangelist  called  it  the  new 
sepulchre,  and  another,  the  sepulchre  of  Joseph,  for  a 
tomb  is  prepared  for  those  who  are  under  the  law  of 
death.  The  Conqueror  of  death  hath  no  tomb  of  His 
own.  For  what  communication  is  there  between  God  and 
a  tomb  1 "  St.  Cyril  also,  of  Alexandria,  says,  with  great 
beauty,  that  the  new  tomb  in  a  garden  signified,  as  it  were 
by  a  type,  that  "  the  death  of  Christ  was  to  us  the  fore 
runner  and  beginning  of  our  readmission  into  Paradise. 
For  by  the  death  of  Christ  our  death  becomes  new,  and 
is  changed  into  a  kind  of  sleep," — "  a  new  kind  of  death, 
which  does  not  dissolve  us  into  an  endless  destruction, 
but  brings  on  us  a  sleep  full  of  good  hope,  after  the 
similitude  of  Him  who  hath  made  for  us  the  new  wray, 
that  is,  of  Christ 8."  And  St.  Ambrose  makes  a  striking 
observation  on  this  subject,  which  will  apply  also  to  our 
Lord's  life  in  many  points,  "  The  Incarnation  of  the  Lord 
had  every  thing  after  the  likeness  of  men,  but  this  like 
ness  was  accompanied  with  a  difference  :  He  was  born  of 
7  Serm.  de  Sabbat.  Sancto.  8  Comm.  in  Joan, 
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a  Virgin,  with  the  similitude  of  birth,  but  dissimilitude 
of  conception.  He  cured  the  sick,  but  by  a  command. 
John  baptized  with  water,  He  with  the  Spirit9."-  To 
which  may  be  added,  that  He  died  like  men,  but  with 
the  voluntary  surrender  of  life :  in  His  death  He  was 
powerless  as  man  is  in  death  ;  yet  even  in  that  death  He 
was  mighty  as  God. 


THE   GREAT  SABBATH 

Now  all  these  things  were  done  in  haste  :  it  was  not  like 
the  full  laying  out  and  solemn  embalming  of  the  dead  ; 
for  here  Death  was  so  soon  to  be  overcome,  that  the  good 
intention  was  enough  \  He  that  was  sleeping  in  death  was 
so  soon  to  awake,  as  a  giant  refreshed  with  sleep  ;  and  to 
come  forth  as  a  Bridegroom  out  of  His  chamber.  The 
reason  of  this  was,  St.  John  says,  "  on  account  of  the 
preparation  ; "  St.  Luke  mentions,  "  And  that  day  was  the 
preparation,  and  the  Sabbath  drew  on"  They  were 
hastening  on  this  account,  but  they  knew  not  the  reason 
of  their  own  haste  ;  for  it  was  most  needful,  and  decreed 
before  the  foundation  of  the  world,  that  our  Blessed  Lord 
should  rest  for  that  day  in  the  grave.  It  was  not  only 
the  Sabbath,  but  the  great  Sabbath,  the  Sabbath  of  the 
Passover,  the  Sabbath  of  Sabbaths ;  and  therefore,  in 
truth,  "that  Sabbath  was  an  high  day." 

Now  this  is  not  only  in  itself  a  great  mystery,  but  it 
assists  us  also  in  solving,  in  some  degree,  a  still  greater 
mystery ;  though  we  are  so  familiar  with  the  expression 
of  it,  that  we  do  not  consider  how  much  it  is  so.  The 
greater  mysteiy  I  allude  to  is  this  :  that  the  expression 
9  Exp.  in  Luc.  lib.  x.  140. 
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which  hallows  the  observance  of  the  Sabbath,  and  which 
is  found,  in  connexion  with  it,  throughout  the  Scriptures, 
viz.  that  "  God  rested  on  "  that  day,  is  of  itself  full  of 
difficulty ;  for  it  might  be  supposed,  that  attributing  rest 
to  God  is,  of  itself,  incompatible  with  our  notion  of  the 
Deity ;  for  rest  signified  a  cessation  from  labour  or  toil 
some  suffering,  and  therefore  He  who  is  incapable  of 
labour  or  of  suffering,  is  also  incapable  of  rest.  But  the 
circumstances  attending  our  Lord's  Incarnation,  although 
they  cannot  explain  (for  how  can  what  is  finite  compre 
hend  the  infinite  ?),  yet  in  some  measure  account  for  it. 
It  is,  in  some  sense,  like  other  expressions  in  Holy  Scrip 
ture,  which  attribute  to  Almighty  God  human  parts, 
affections,  senses,  and  actions,  whereby  is  shadowed  forth 
our  Lord's  becoming  man,  and  binding  Himself  with  the 
bonds  of  human  infirmity ;  becoming  as  one  of  us,  in 
order  that  we  may  become  one  with  Him.  Now,  something 
of  this  kind  may  be  said  of  God's  resting  on  the  Sabbath- 
day,  which  hallowed  that  seventh  day  to  holy  commemo 
ration  in  old  time  ;  for,  notwithstanding  other  mysterious 
significations  it  may  have  contained,  it  was  evidently 
fulfilled  in  Christ,  when  He  rested  in  the  grave  from  His 
suffering,  and  from  His  work  that  He  had  completed. 

Thus,  as  Christ  began  His  great  Sabbath  of  rest  in  the 
grave  on  this  evening,  when  the  Sabbath  commenced,  so 
were  we  on  this  "  day  of  preparation,"  and  a  little  before 
the  Sabbath,  born  anew,  and  created  from  His  side ;  that 
we  might  also  begin  our  great  Sabbath  of  devotion 
together  with  Him,  in  anticipation  of  that  heavenly 
Sabbath  which  remaineth  for  the  people  of  God.  Allusion 
has  been  before  made  to  the  opinion  of  Origen  10,  that,  as 
two  kinds  of  creatures  were  formed  on  the  Friday,  both 
10  In  Matt.  134. 
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animals  and  man,  the  animals  were  created  on  the  fore 
noon  of  that  day ;  and  afterwards,  perhaps  at  the  sixth 
hour  of  that  day,  God  said,  "  Let  Us  make  man  in  Our 
Image 1 ;"  which  time  therefore  would  correspond  with  the 
time  of  our  Lord's  dying  on  the  Cross,  and  His  Church 
being  formed  from  His  side.  So  that  on  the  afternoon  of 
Friday,  we  were  at  first  created :  and  at  the  same  period 
of  the  same  day  were  redeemed  and  created  anew  in 
Christ.  On  the  seventh  day  God  rested  from  the  work  of 
Creation ;  and  on  the  same  day  Christ  rested  from  the 
work  of  Eedemption  in  the  grave.  On  Sunday  God 
created  the  light ;  and  on  Sunday,  Christ,  the  true  Light 
of  the  new  Creation,  came  from  the  grave.  That  Sabbath 
also,  in  which  our  Lord  rested  in  the  grave,  is  like  our 
whole  condition  throughout  our  stay  in  this  world,  wherein 
we  die  to  sin,  and  mortify  the  flesh,  and  are  buried  with 
Christ,  and  wait  for  a  new  resurrection.  But,  as  our  Lord 
said  of  the  Sabbath,  "  My  Father  worketh  hitherto,  and  I 
work,"  notwithstanding  the  rest  of  that  hallowed  day  ;  so 
also  is  it  with  this  Sabbath,  which  is  fulfilled  in  us  ;  for 
our  old  man  is  laid  at  rest,  and  dead  with  Him  in  the 
Sabbath,  of  the  grave ;  but  we  have  also  a  new  Sabbath, 
wherein  the  new  man  is  renewed  daily  in  His  likeness, 
wherein  He  and  the  Father  worketh.  It  is  to  us  also  the 
Sabbath  with  regard  to  what  is  past ;  but  it  is  not  the 
Sabbath  with  regard  to  that  which  is  to  come  :  inasmuch 
as  "  there  remaineth  a  rest  for  the  people  of  God ;"  and 
therefore  that  rest  is  not  yet  attained. 

»  Gen.  i.  26. 
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WE  are  perhaps  inclined  to  entertain  some  degree  of 
surprise,  at  reading  nothing  of  our  Lord's  disciples  as 
taking  part  in  this  scene.  Perhaps  we  do  not  sufficiently 
remember  the  extreme  danger  that  it  must  have  been  to 
them  to  have  appeared,  when  their  Lord  underwent  from 
the  hands  of  His  enemies  a  death  so  terrible.  But  the 
women  could  probably  approach  with  less  danger.  How 
ever  that  may  be,  we  find  them  here,  as  at  the  Cross,  in 
faithful  attendance.  Whether  they  or  any  of  the  disciples 
had  the  privilege  of  touching  His  Holy  Body,  does  not 
appear ;  though  we  should  suppose  that  they  must  have 
been  earnest  and  watchful  spectators  of  the  scene.  The 
words  of  St.  Luke,  who  alone  mentions  them,  would  lead 
one  to  think  that  even  the  holy  women  were  no  more 
than  spectators.  In  his  account  we  see  them  entering 
into  the  inner  chamber  of  the  tomb,  and  taking  their 
leave  of  Him  there.  "And  the  women  also"  he  says, 
"  which  came  with  Him  from  Galilee  followed  after,  and 
beheld  the  sepulchre,  and  how  His  body  ivas  laid.  And 
they  returned  and  prepared  spices  and  ointments,  and 
rested  the  Sabbath-day  according  to  the  commandment.'" 
And  indeed  their  proceeding  afterwards  to  procure  spices 
and  to  embalm  Him,  as  soon  as  they  were  at  liberty  to  do 
so,  would  induce  one  to  suppose  that  on  this  occasion  they 
had  no  share  in  that  act  of  ISTicodemus.  All  things  seem 
to  indicate  the  great  haste  with  which  the  burial  took 
place,  on  account  of  the  Feast  that  was  approaching ;  and 
partly  for  this  reason  the  tomb  seems  to  have  been 
selected,  as  convenient  from  its  contiguity. 
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But  as  every  expression  in  Holy  Scripture  is  well 
worthy  of  our  interest  and  attention,  we  may  consider 
this  designation  of  the  women,  "the  women  from  Galilee." 
Three  Evangelists  at  the  Crucifixion  especially  dwell  on 
the  connexion  of  these  faithful  followers  with  the  beloved 
Galilee  ;  as,  "  They  who  in  Galilee  ministered  unto  Him," 
and  "  They  who  followed  with  Him  from  Galilee."  And 
this  circumstance  the  more  arrests  our  notice,  as  Galilee  is 
upon  other  occasions  so  pointedly  dwelt  upon,  for  what 
ever  reasons  it  may  be.  Although  most  of  the  manifesta 
tions  of  our  Lord  after  the  Eesurrection,  which  are  recorded, 
take  place  at  Jerusalem,  yet  it  is  Galilee  that  is  especially 
marked  out  as  the  appointed  scene  of  our  Lord's  appear 
ance.  There  is  much  that  we  cannot  account  for  in  this 
strong  designation  of  Galilee.  It  is  the  place  of  our  Lord's 
own  especial  selection.  As  He  approached  the  garden  of 
Gethsemane  on  the  night  of  His  passion,  He  spake  of 
Galilee  and  His  appearing  there  :  the  Angels  spake  of  the 
same  and  of  His  appearing  there,  on  the  morning  of  His 
Eesurrection,  although  the  persons  addressed  were  to  con 
tinue  for  the  week  in  Jerusalem,  and  to  see  Him  there. 
The  same  mention  of  the  humble  Galilee  is  again  made  by 
our  Lord  Himself.  With  some  mysterious  suitableness, 
Galilee  was  marked  as  the  spot  from  whence  He  should 
commence  the  establishment  of  His  Spiritual  kingdom  ; 
as  it  had  been  the  scene  of  His  earthly  abode  and  minis 
try.  So  that  His  kingdom  was  spoken  of  as  "  beginning 
from  Galilee  to  this  place2:"  and  "The  word  which  was 
published  throughout  Judea,  beginning  from  Galilee8." 
There  may  indeed  have  been  obvious  reasons  for  our 
Lord's  selecting  the  retired  Galilee,  as  the  place  where  He 
would  more  especially  reveal  Himself  to  His  disciples, 
«  Luke  xxiii.  5.  3  Acts  x.  37. 
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and  teach  them  the  mysteries  of  His  kingdom,  from  its 
retired  and  obscure  character ;  for  the  same  cause,  that  in 
Jerusalem  He  appeared  only  to  His  faithful  few,  and  that 
in  the  twilight  of  the  morning  or  evening,  or  when  they 
were  assembled  with  closed  doors,  and  _  at  night.  And  it 
may  be  but  a  part  of  His  great  system  of  Providence,  that 
to  the  few  and  despised,  in  solitary  places,  in  darkness 
and  stillness,  He  reveals  Himself  in  mercy ;  to  crowded 
cities  in  judgment.  But  the  thing  to  be  at  present  noticed 
is  this,  that  Galilee  thus  brought  near  unto  our  Lord,  was 
the  place  of  humility,  and  a  name  of  scorn ;  it  was  said 
contemptuously,  as  a  plea  for  His  rejection,  "  Shall  Christ 
come  out  of  Galilee?"  And  St.  Peter  was  detected  as 
belonging  to  Christ  because  he  was  a  Galilean  :  as  if  to  be 
a  Galilean  were  in  some  measure  to  bear  His  Cross.  Blessed 
indeed  was  that  poor  country  where  our  Lord  was  brought 
up  from  childhood  to  manhood,  where  He  lived,  and 
taught,  and  prayed.  And  the  poor  countrywomen,  who 
had  come  up  for  that  Feast  with  Him,  are  more  objects  of 
interest  to  us,  than  any  other  in  this  crowded  town,  de 
spised  as  they  doubtless  were  by  the  Jews.  These  were 
the  women  who  now — overwhelmed  with  grief  and  fears, 
but  so  overwhelmed  with  grief  as  to  forget  their  fears — 
were  intently  beholding  "  how  our  Lord's  Body  was  laid  " 
in  the  cold  and  rocky  sepulchre. 

Now  among  these  Galilean  women  there  were  two  who, 
for  their  earnest  zeal  and  devotion  to  our  Lord,  were  par 
ticularly  worthy  of  notice,  the  two  Marys.  For  St.  Mark 
mentions  nothing  of  the  other  women,  but  specifies  these 
two,  "And  Mary  Magdalene,  and  Mary  the  mother  of 
Joses,  beheld  where  He  was  laid."  No  mention  now 
occurs  of  the  blessed  Virgin.  Holy  Scripture  has  with 
drawn  her  from  our  view  in  an  holy  silence.  These  two 
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Marys  were  probably  on  this  occasion  in  the  cave,  together 
with  the  other  women  whom  St.  Luke  mentions  ;  but  yet 
distinguishable  from  them  in  the  greatness  of  their  grief, 
and  perhaps  from  their  habitual  nearness  to  our  Lord.  At 
all  events,  we  soon  find  them  together,  in  a  most  interest 
ing  and  affecting  mention  of  them  that  occurs  in  St.  Mat 
thew.  And  this  was  in  fact  but  very  similar  to  what  we 
find  with  regard  to  these  two  women  at  the  Crucifixion ; 
for  then  we  first  of  all  find  them  together  with  the  other 
women  from  Galilee,  standing  afar  off4 ;  and  afterwards  in 
another  Evangelist 5  separated  from  them,  and  at  the  foot 
of  the  Cross.  And  so  was  it  now ;  for  while  the  rest  of 
that  company  had  now  retired,  as  St.  Luke  mentions,  to 
prepare  the  spices  before  the  setting  in  of  the  Sabbath,  yet 
these  two  seemed  to  have  remained,  as  if  too  absorbed  in 
grief  to  prepare  those  things  at  that  time  ;  for  we  read  in 
St.  Matthew's  narrative,  after  the  closing  of  the  sepulchre, 
"And  there  was  there  Mary  Magdalene  and  the  other 
Mary,  sitting  over  against  the  sepulchre.'" 

They  are  sitting  there  in  the  most  blessed  of  all  employ 
ments,  in  meditation  on  Christ's  death ;  like  that  other 
good  Mary,  who  when  others  were  busy  in  ministering  on 
Christ,  sat  listening  to  His  words.  "They  learn,"  says 
Quesnel,  "being  near  the  sepulchre,  to  hide  themselves 
from  the  world,  and  to  be  buried  with  Jesus  Christ."  The 
star  of  evening  had  now  come  forth ;  and  the  same  is  that 
star  which  will  appear  earliest  in  the  morning.  "The 
mother  of  Zebedee's  children,"  says  Origen,  "  is  not  spoken 
of  as  sitting  over  against  the  sepulchre.  She  had  perhaps 
that  faith  that  enabled  her  to  go  as  far  as  the  Cross.  But 
they,  as  if  they  were  greater  in  love,  were  not  wanting 
even  to  these  things  that  followed."  But  the  mother  of 
«  Matt,  xxvii.  56.  Mark  xv.  40.  5  John  xix.  25. 
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Zebedee's  children  was  not  mentioned  before  with  these 
women  at  the  foot  of  the  Cross ;  but  with  those  that  stood 
afar  off.  And  her  retiring  now  might  be  accounted  for 
by  the  absence  of  the  blessed  Virgin  herself,  whom  St. 
John  had  probably  taken  to  his  own  home;  and  that 
home  was  probably  the  house  of  Salome,  the  wife  of  Zebe- 
dee.  But  of  the  two  Marys  that  continued  at  the  grave, 
St.  Jerome  says,  "  While  the  rest  were  leaving  the  Lord, 
the  women  continued  in  their  offices,  as  expecting  what 
Jesus  had  promised.  And  on  this  account  they  merited 
to  be  the  first  to  see  the  Eesurrection,  for  '  he  that  en- 
dureth  unto  the  end,  the  same  shall  be  saved.' " 

On  this  subject  of  the  women  there  are  many  points  of 
inquiry  which  arise.  How  is  it  that  none  of  these  faithful 
women  are  allowed  to  embalm  our  Lord  ?  His  Body  did 
not  need  embalming,  for  it  was  of  itself  incapable  of  cor 
ruption  :  and  therefore  He  allowed  them  to  show  their 
good  will,  and  accepted  the  good  intention,  but  needed 
not  the  embalming.  And,  indeed,  this  anointing  for  His 
burial  He  had  graciously  accepted,  six  days  before,  of  one 
woman,  the  good  Mary,  the  sister  of  Lazarus.  And  here 
another  question  suggests  itself,  Where  are  the  sisters 
Mary  and  Martha  ?  how  is  it  that  there  occurs  no  mention 
of  them  ]  Is  it  possible  that  tidings  of  these  things  had 
not  reached  the  village  of  Bethany  %  or  can  this  Mary  be 
the  same  as  Mary  Magdalene  1  Or,  who  is  this  Mary 
Magdalene,  and  what  do  we  know  of  her  ?  This  is  indeed 
a  most  interesting  question,  as  every  thing  must  be  that 
concerns  either  of  these  two  women.  It  seems  necessary 
to  say  something  on  this  subject. 
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THERE  have  been  some  who  have  considered  that  Mary  Mag 
dalene  is  the  same  person  as  the  sister  of  Lazarus  under 
another  name ;  but,  on  inquiry,  we  usually  find  that  there 
is  no  evidence  to  support  this  opinion,  either  in  Holy 
Scripture  or  among  the  early  Fathers ;  we  are  then,  per 
haps,  apt  to  dismiss  the  supposition  altogether,  as  untena 
ble  and  erroneous  ;  and  yet  at  length,  on  further  thought, 
there  are  some  reasons  which  dispose  one  not  altogether  to 
reject  it.  For  although  we  cannot  find  sufficient  authority 
to  support  the  opinion  by  direct  evidence,  yet,  when  we 
have  formed,  unconsciously,  a  picture  of  Mary  Magdalene 
in  our  minds,  we  find  that  it  extremely  resembles  that 
which  we  have  unconsciously  been  forming,  at  the  same 
time,  of  the  sister  of  Lazarus.  If  any  one,  judging  from 
the  circumstances  recorded  in  the  Gospels,  were  to  give  an 
accurate  description  of  what  he  supposed  to  be  the  cha 
racter  of  either  of  these,  it  would  be,  in  great  measure,  a 
character  of  the  other  also ;  with  this  difference,  perhaps, 
that  with  Mary  Magdalene  we  connect  something  more  of 
penitential  sorrow ;  with  the  other,  that  calmness  of  piety 
which  belongs  to  one  that  had  always  "  chosen  that  good 
part  which  shall  not  be  taken  away  from  her."  And  yet 
perhaps  it  may  be  shown,  that  there  is  not  sufficient  reason 
for  even  this  supposed  discrepancy,  either  in  their  histories 
or  their  characters. 

The  few  circumstances  recorded  of  St.  Mary  Magdalene 
are  such  as  to  excite  in  us  an  exceeding  interest ;  we  be 
hold  her  standing  among  the  nearest  to  our  Saviour's 
Cross,  sitting  the  last  at  His  grave  at  night,  and  coming 
the  first  there  in  the  early  morning  ;  and,  more  than  all, 
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the  circumstances  of  our  Lord's  interview  with  her  rivet 
our  strongest  attention  and  emotions.  So  eminent  among 
those  holy  women  for  her  devoted  service  ;  and  eminent, 
even  among  those  holy  women,  in  the  favour  and  accept 
ance  of  her  Lord.  Now,  in  the  previous  history,  we  have 
circumstances  recorded  of  an  equal  and  similar  interest  in 
Mary,  the  sister  of  Lazarus.  The  same  attachment  to  our 
Lord  ;  the  same  favour  expressed  towards  her.  And  the 
occasions  on  which  they  are  mentioned,  bring  out  the 
same  points  of  disposition  in  both.  In  both  the  same 
calm,  yet  intense  devotedness  of  character ;  in  both  a  dis 
position  retiring  and  contemplative ;  and  yet  in  both,  at 
the  same  time,  earnest  and  unshrinking.  We  have  here 
Mary  Magdalene  sitting  by  the  sepulchre,  and  withdraw 
ing  from  the  busier  company  of  her  friends,  the  Galilean 
women,  who  had  gone  to  prepare  spices  to  do  honour  to 
their  Lord.  We  have,  on  another  occasion,  Mary,  the 
sister  of  Martha,  sitting  at  Christ's  feet  to  hear  His  in 
structions,  and  in  so  doing,  separated  from  her  more  active 
sister,  who  was  busied  in  preparations  to  do  honour  to  our 
Lord,  by  receiving  Him  worthily.  We  have  Mary  Magda 
lene  sitting  in  grief  at  His  grave.  We  have  the  sister  of 
Martha  sitting  in  grief  in  the  house,  mourning  for  her 
brother  Lazarus.  .  Again,  we  have  self-sacrifice  and  self- 
devotion  in  both  ;  in  Mary  Magdalene,  when  she  stood  at 
the  foot  of  the  Cross,  in  that  most  trying  hour,  amidst 
taunts  and  revilings,  unmoved  :  in  Mary,  the  sister  of 
Martha,  when  she  seems  to  have  sacrificed  her  livelihood 
to  embalm  our  Lord's  Body  with  great  cost,  and  that  in 
spite  of  the  reproaches  of  the  bystanders.  In  both  a  depth 
of  feeling,  which  would  be  considered  contemplative  ;  and 
yet,  in  both,  it  was  combined  with  a  most  active  energy. 
Under  circumstances  of  the  same  kind,  they  both  come 
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forward  to  our  notice  by  a  development  of  a  similar  cha 
racter  ;  and  yet  the  conduct  of  each  of  them,  under  those 
circumstances,  is  different  from  that  of  others  on  the  same 
occasions.  Thus,  at  the  death  of  Lazarus,  we  read  of 
Mary,  his  sister,  "  but  Mary  sat  still  in  the  house,"  in  the 
position  and  character  of  a  mourner ;  but  on  our  Lord's 
coming,  it  is  said,  "  as  soon  as  she  heard  that,  she  arose 
quickly."  The  earnest  activity  which  marks  this  move 
ment,  displays  also,  incidentally,  the  deep  and  strong 
devotedness  of  her  disposition ;  for  the  Jews,  who  knew 
her,  concluded  she  had  gone  to  sit  at  the  grave,  as  an 
action  naturally  expected  of  her  character  and  affections, 
supposing  that  she  was  going  to  act  as  we  find  Mary  Mag 
dalene  now  doing.  "The  Jews  therefore,  which  were 
with  her  in  the  house,  and  comforted  her,  when  they  saw 
Mary,  that  she  rose  up  hastily,  and  went  out,  followed 
her,  saying,  She  goeth  unto  the  grave  to  weep  there." 
Now,  let  this  account  be  compared  with  that  of  Mary 
Magdalene  on  our  Lord's  death :  the  one,  as  we  observed, 
sat  still  in  the  house,  mourning ;  the  other  now  sits  still 
at  the  grave,  mourning.  But  from  that  posture  the  former 
arose  hastily  on  hearing  of  our  Lord.  And  Mary  Magda 
lene  is  the  first,  on  Sunday  morning,  before  the  break  of 
day,  to  hasten  to  embalm  our  Lord ;  and,  again,  there  is 
the  same  active  intensity  shown,  when,  on  perceiving  in 
the  twilight  that  the  stone  was  removed,  she  hastened  to 
inform  the  disciples,  anticipating  even  her  companions, 
who  waited  after  her  at  the  place,  and  saw  the  Angel. 
Again,  when  they  come  into  the  presence  of  our  Lord 
Himself,  there  is  something  very  similar  in  the  character 
displayed  by  both  of  them ;  and  yet  not  similar  to  any 
thing  mentioned  of  any  other  of  our  Lord's  followers.  At 
the  grave  of  Lazarus  we  read,  "  When  Mary  was  come 
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where  Jesus  was,  and  saw  Him,  she  fell  down  at  His  feet, 
saying  unto  Him,  Lord,  if  Thou  hadst  "been  here,  my 
brother  had  not  died.  When  Jesus  therefore  saw  her 
weeping  ...  He  groaned  in  the  spirit,  and  was  troubled  V 
At  the  sepulchre  of  our  Lord,  and  Mary  Magdalene's  in 
terview  with  Him,  we  read,  "  Mary  stood  without  at  the 
sepulchre  weeping  ; "  and  the  Angels  "  say  unto  her,  Why 
weepest  thou  ? "  Soon  afterwards  our  Lord  says  unto  her, 
"  Woman,  why  weepest  thou  ? "  The  words  that  follow 
are  few,  but  in  the  highest  degree  expressive,  and  set 
before  us,  in  vivid  colours,  the  person  of  Mary  Magdalene, 
when  she  acknowledges  our  Lord  by  the  single  word 
"  Kabboni ! "  and  our  Lord  replies  to  her,  "  Touch  Me 
not  V  Words,  doubtless,  mysteriously  and  divinely  in 
tended  to  support  the  human  weakness  of  her  nature ;  but, 
at  the  same  time,  indicative  of  some  action  of  intense  de- 
votedness  and  adoration  in  her.  Throughout  this  touching 
scene  we  cannot  help  imagining  that  we  see  the  same  per 
son  again  at  our  Lord's  feet,  who  was  weeping  at  His  feet 
at  the  grave  of  Lazarus,  when  He  was  troubled  and  wept 
at  the  sight.  There  is  in  both  a  singular  forgetfulness  ot 
self;  the  same  intense  but  deep  and  calm  affection  of 
Divine  Love. 

To  these  points  of  identity  in  character  may  be  added 
the  remarkable  fact  of  there  being  no  mention  made  of 
Mary,  the  sister  of  Martha,  at  our  Lord's  Death,  and  Ke- 
surrection.  It  might  indeed  be  alleged,  that  neither  of 
her  sister  Martha  is  any  thing  recorded  at  this  time,  and 
that  we  should  expect  to  find  them  in  conjunction  with 
each  other.  This  is  certainly  an  argument  against  the 
supposition  we  are  supporting,  but  not  altogether  a  con 
clusive  one.  For  on  other  occasions  we  find  Mary,  in  her 
•  John  xi.  32,  33.  7  John  xx.  17. 


408 


THE   SEPULTURE 


conduct  and  actions,  separated  from  her  sister,  on  account 
of  a  marked  difference  of  character.  And  this  difference 
would  be  more  strongly  drawn  out  under  these  more  try 
ing  circumstances.  It  would  be  the  same  conduct  repeated  : 
when  Martha  was  busied  about  serving,  Mary  sat  listening 
to  our  Lord  :  now  also  Martha  was  preparing  spices,  Mary 
sat  watching.  Mary  Magdalene  is  not  indeed  sitting  by 
herself ;  but  the  earnest  devotedness  of  Mary  would  have 
knit  and  combined  her,  during  this  trial,  with  those  per 
sons  in  whom  she  would  find  the  strongest  sympathy  in 
her  affliction,  or  congeniality  of  feeling. 

There  still  remains  the  question,  if  these  descriptions 
are  of  one  and  the  same  person,  why  are  there  distinct 
appellations  usually  applied  to  them  1  But  this  would  not 
be  the  only  case  of  the  kind  in  Scripture  ;  as  there  occurs 
no  distinct  intimation  that  Nathanael  and  Bartholomew  are 
but  different  names  for  the  same  individual,  as  we  reason 
ably  conclude  that  they  are.  If  Mary  Magdalene  was  a 
widow,  and  belonged  to  or  possessed  a  place  called  Magdala, 
in  Galilee,  by  marriage,  she  might  have  been  generally 
known  under  that  title,  excepting  when  in  the  house  of, 
or  spoken  in  connexion  with,  Lazarus  and  her  sister  at 
Bethany.  And  it  may  be  also  noticed  that  St.  Matthew, 
St.  Mark  (i.  e.  perhaps  St.  Peter),  and  St.  John,  who 
speak  mostly  of  her,  and  under  the  title  of  Mary  Magda 
lene,  would  naturally  have  known  her  by  that  name,  as 
men  of  Galilee.  St.  Luke  speaks  of  her  under  this  title, 
not  as  a  familiar  appellative,  but  as  a  person  "  so  called." 
He  also  mentions  her  as  the  person  "  out  of  whom  went 
seven  devils,"  which  is  the  designation  of  a  stranger ;  and 
so  likewise  is  that  other  term,  when  he  speaks  of  her  as 
one  "  who  ministered  unto  our  Lord  in  Galilee." 

One  would  indeed  be  glad  to  think  that  there  should 
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have  been  two  such  persons  :  for  it  is  certain  that  the 
sister  of  Lazarus  had  given  herself  up  to  the  one  thing 
which  is  needful  with  singleness  of  heart ;  and  also  that 
Mary  Magdalene  was  a  person  of  most  fervent  piety. 
Theophylact  observes,  that  although  the  Evangelists  men 
tion  different  women,  "  yet  they  all  speak  of  Mary  Mag 
dalene  on  account  of  her  fervent  affection."  And  St. 
Augustin  says  of  her 8,  "  That  Mary  Magdalene  came  with 
out  doubt,  as  being  much  more  fervent  in  affection  than 
the  rest  of  the  women  which  ministered  unto  the  Lord  : 
so  that  not  undeservedly  John  makes  mention  of  her, 
while  he  says  nothing  of  those  who  came  with  her,  as  the 
others  testify." 

There  is  also  another  question  respecting  the  identity 
of  Mary  Magdalene,  of  not  much  less  interest  and  of  equal 
difficulty  with  the  former ;  whether  she  is  the  same  person 
who  anointed  our  Lord's  feet,  at  an  early  period  of  His 
ministry  in  Galilee,  and  who  is  designated  by  St.  Luke  as 
"  a  woman  who  was  a  sinner."  We  find  that  divines  in 
our  own  and  other  countries,  about  the  time  of  the  Kefor- 
ination,  and  indeed  for  many  centuries  preceding,  generally 
agree  in  considering  that  St.  Mary  Magdalene  is  the  per 
son  here  spoken  of;  alluding  to  it,  in  devotional  books 
and  hymns,  as  a  point  they  had  never  questioned.  But, 
on  inquiry,  we  find  that  there  is  no  intimation  of  this 
being  the  case,  either  in  Holy  Scripture  or  among  the 
early  Fathers  :  and  although  it  has  been  a  received  opinion 
in  the  Eoman  Catholic  Church,  yet  it  is  supposed  that  it 
owed  its  origin  to  nothing  more  than  a  fabulous  legend, 
purported  to  have  been  written  by  a  servant  of  Martha, 
the  sister  of  Lazarus.  For  these  reasons  the  supposition 
has  been  by  some  entirely  neglected  as  erroneous ;  and 
8  De  Consensu  Evang.  lib.  iii.  c.  24. 
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certainly  it  must  be  considered  incapable  of  proof.  In  the 
lloman  Breviaries  it  is  implied,  in  the  services,  hymns, 
and  the  like,  that  they  were  the  same  person  \  yet  any 
supposition  of  this  kind  appears  to  have  been  carefully 
excluded  from  the  Parisian.  And  although  "  the  sinner," 
in  the  7th  chapter  of  St.  Luke,  is  designated  Mary  Mag 
dalene,  in  the  heading  to  the  chapter  in  our  English 
Bibles  j  yet  the  service  in  honour  of  St.  Mary  Magdalene, 
which  found  a  place  in  the  first  book  of  Edward,  and 
contained  this  supposition,  has  been  subsequently  excluded 
from  our  Prayer  Book,  on  account  of  the  difficulty  in 
which  this  point  is  involved.  In  the  celebrated  hymn, 
the  "  Dies  irae,"  Mary  Magdalene  is  spoken  of  under  this 
character,  "Qui  Mariam  absolvisti;"  evidently  implying 
that  Mary  was  "  the  sinner  "  who  was  forgiven :  but,  as  if 
in  consequence  of  the  doubt,  another  reading  is  found  sub 
stituted  for  it,  where  "the  sinner"  alone  is  mentioned, 
"  Qui  peccatricem  absolvisti." 

Now  this  case  of  doubt,  whether  St.  Mary  Magdalene 
was  or  was  not  "  the  sinner"  spoken  of  by  St.  Luke,  comes 
to  us  very  much  under  the  same  questionable  circum 
stances  as  the  former  case,  whether  St.  Mary  Magdalene 
is  the  same  as  the  sister  of  Martha.  And  here  again,  as 
in  the  former  instance,  we  are  perhaps  inclined  too  hastily 
to  reject  the  opinion  of  their  being  the  same,  on  finding 
that  the  case  is  not  capable  of  satisfactory  proof :  for  such 
is  the  natural  tendency  of  a  speculating  and  unbelieving 
age,  to  believe  too  little  for  fear  of  believing  too  much. 
It  may,  therefore,  be  desirable  to  state  a  few  points  to  be 
considered  in  favour  of  that  opinion,  which  has  come  down 
to  us  by  a  vague  traditionary  rumour. 

With  regard  to  the  opinions  of  early  writers,  if  there 
is  none  in  favour  of  this  supposition,  yet  there  appears 
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no  distinct  evidence  to  the  contrary.  Origen,  Ambrose, 
Chrysostom,  Augustin.  and  others,  do  not  appear  to  have 
had  any  clear  notion  of  who  these  women  were,  beyond 
that  of  their  own  conjectures.  St.  Ambrose 9  suggests  that 
there  might  have  been  more  than  one  Mary  Magdalene ; 
Origen,  that  there  were  three  distinct  cases  of  anointing 
by  distinct  women  ;  St.  Chrysostom  at  one  time,  I  think, 
seems  to  suppose  them  all  the  same  ;  at  another  time  as 
distinctly  that  they  were  not.  Tertullian  considers  that 
the  same  person  is  spoken  of.  All  of  which  proves  that 
there  was  no  consent  or  traditionary  opinion  on  the  sub 
ject.  Bede  speaks  of  Mary  Magdalene  as  the  sister  of 
Lazarus ;  Thomas  a  Kempis  likewise  considers  her  the 
same  ;  and  also  designates  her  as  "  the  sinner  "  who  was 
forgiven  much.  Gregory l  speaks  of  Mary  Magdalene  as 
"the  sinner,  who  by  loving  the  truth  had  washed  with 
tears  the  stains  of  crime  ;  whose  mind  the  great  power  of 
love  had  inflamed ;  who  retired  not  from  the  sepulchre  of 
the  Lord  when  even  disciples  retired."  But  St.  Augustin 
says  expressly  that  he  thinks  that  Mary,  the  sister  of 
Lazarus,  who  anointed  our  Lord  at  Bethany,  was  the 
same  person  whom  St.  Luke  records  as  "  the  sinner  "  who 
anointed  Him  in  the  house  of  Simon  the  Pharisee.  The 
reason  he  gives  for  this  does  not  indeed  appear  at  first 
sight  satisfactory  :  it  is  this,  that  before  the  anointing  took 
place  at  Bethany,  at  the  time  when  Lazarus  was  raised 
from  the  dead,  St.  John  speaks  of  her  as  the  person  who 
had  anointed  our  Lord,  and  wiped  His  feet  with  the  hair 
of  her  head2.  For,  in  answer  to  this  argument  of  St. 
Austin's,  it  might  be  said  that  St.  John  thus  designates 
her,  not  by  an  action  which  had  at  that  time  taken  place, 

9  Exp.  in  Luc.  lib.  x.  153.  *  In  Horn,  xxiii. 

3  John  xi.  2.     See  Ministry,  3rd  Year,  p.  249. 
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viz.  at  the  raising  of  Lazarus,  but  by  an  action  for  which 
she  was  afterwards  known.  But  still  the  expression  of 
her  "  wiping  His  feet  with  her  hair,"  although  St.  John 
mentions  "  His  feet "  in  the  anointing  at  Bethany,  whereas 
the  other  two  Evangelists  only  speak  of  her  anointing 
"  His  head  ;"  yet  this  circumstance  itself  seems  more  cha 
racteristic  of  the  action  in  St.  Luke  than  it  is  of  the  later 
one  at  Bethany.  The  action  of  wiping  His  feet  with  her 
hair  is  in  itself  so  beautiful  and  so  extraordinary,  that  we 
feel  a  love  and  desire  to  connect  it  for  ever  with  the  same 
person  :  it  was  an  action  that  could  not  have  been  done 
by  a  second  person  from  imitation,  and  would  scarce 
have  spontaneously  occurred  to  two  different  persons.  But 
when  we  consider  both  of  these  anointings  to  have  been 
by  one  and  the  same  individual,  the  change  that  takes 
place  in  the  action,  that  she  who  once  anointed  Christ's 
feet  only,  should  now,  after  many  expressions  of  His 
favour  and  approbation,  venture  to  combine  the  Head  also 
in  that  deed  of  honour,  is  most  touchingly  significative  ; 
expressive  of  her  improved  condition,  of  her  higher  ac 
ceptance,  and  of  her  overflowing  gratitude  for  the  same. 
Now  this  new  case  of  question  appears  indeed  greatly  to 
increase  the  difficulty  of  the  former ;  for  many  would  be 
inclined  to  allow  the  former,  that  St.  Mary  Magdalene 
may  be  no  other  than  Mary  the  sister  of  Martha ;  and 
many  also  would  be  disposed  to  take  it  for  granted,  that 
St.  Mary  Magdalene  was  "the  sinner"  we  are  speaking  of. 
But  most  persons  would  be  very  loth  to  suppose  that  the 
good  sister  of  Martha  should  have  been  "  the  sinner " 
described  by  St.  Luke. 

Our  natural  repugnance  from  adopting  this  opinion 
arises  from  this,  that  we  cannot  suppose,  that  a  person 
who  had  been  known  as  "  a  sinner,"  should  have  been 
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admitted  into  such  friendly  intercourse  and  intimacy  with 
our  Lord,  as  to  have  been  in  constant  attendance  on  Him, 
without  calling  forth  the  animadversions  of  His  enemies  ; 
that  of  such  a  person,  we  could  hardly  have  thought  that 
our  Lord  would  have  declared,  that  she  "  had  chosen  the 
good  part ;"  and  that  the  holy  and  meritorious  deed  at 
Bethany  of  such  a  person  should  have  been  honoured  be 
yond  all  things  in  the  world,  with  an  immortal  memorial 
in  His  Church.  But  these  objections  are  by  no  means 
insurmountable.  In  the  first  place,  with  regard  to  the 
term  "  sinner,"  by  which  she  is  opprobriously  designated 
by  the  proud  Pharisee ;  it  by  no  means  follows,  that  this 
implies  that  she  was  a  person  of  bad  character  :  the  term 
sinner  is  applied  in  the  Gospels  to  all  who  had  intercourse 
with  the  Gentiles.  Dr.  Hammond,  although  he  thinks 
this  person  was  not  Mary  Magdalene,  yet  thinks  the  term 
does  not  imply  one  of  loose  character.  But  let  it  be 
granted,  that  our  Lord  Himself  says,  that  "  her  sins  are 
many."  Or  even  let  it  be  supposed,  that  the  term  was 
applied  to  her  in  the  worst  sense,  and  that  she  had  fallen 
into  some  notorious  sin ;  those  are  not  the  worst  persons 
who  may  have  fallen  iixto  the  greatest  crime  :  and  to  re 
pent  and  recover  after  such,  indicates  a  very  extraordinary 
piety  and  strength  of  principle,  as  in  the  case  of  David. 
But  however  this  may  be,  whatever  she  might  have  done 
in  her  past  life,  she  must  have  been  even  at  this  very  time 
a  very  good  person,  and  by  no  means  hardened  by  sin ; 
for  faith  and  love  it  is  which  proves  the  state  of  the  heart : 
these  mark  our  acceptance  with  God,  we  are  good  and  bad 
in  His  sight  according  to  the  degree  of  faith  and  love  that 
we  have ;  and  we  have  our  Lord's  testimony,  that  she  had 
even  at  this  time  both  of  these  ;  for  He  says,  that  she 
"  loved  much  ;"  and  her  faith  was  great,  for  she  believed 
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that  Christ  could  forgive  sins.  And  our  Lord's  own  de 
claration  of  peace  to  her,  when  He  said  "  go  in  peace," 
was  surely  abundantly  able  to  bestow  that  peace  which  it 
pronounced,  and  might  well  have  conferred  that  calm  de 
votion  of  the  sister  of  Martha,  when  she  sat  at  His  feet. 
Such  a  person  now,  after  the  expiration  of  two  years,  might 
have  rendered  herself  worthy  of  a  higher  expression  than 
that  of  her  sins  being  forgiven 3,  even  of  our  Lord's  sanc 
tion,  that  she  had  chosen  that  which  she  should  never  lose. 
One  who  at  the  commencement  of  our  Lord's  ministry  had 
received  that  absolution,  "  thy  sins  are  forgiven  thee,  go 
in  peace,"  might,  after  faithfully  attending  on  Him  for 
three  years,  when  she  repeated  a  similar  action  at  its 
close,  have  been  received  by  the  higher  terms  of  approba 
tion,  as  one  who  had  done  a  good  deed  which  should  be 
spoken  of  in  all  the  world 4. 

But  still  after  all  that  can  be  said,  we  must  be  content 
to  leave  both  points  in  doubt ; — whether  St.  Mary  Mag 
dalene  is  the  same  person  as  that  good  Mary,  the  sister  of 
Lazarus,  who  anointed  the  Lord's  head  at  the  house  of 
Simon  the  leper,  on  the  Saturday  previous  to  the  Cruci 
fixion,  as  St.  Matthew  and  St.  Mark  record ;  and  His  feet 
also  at  the  same  time,  as  St.  John  mentions.  And  again, 
whether  this  Mary,  the  sister  of  Martha  and  also  called 
Mary  Magdalene,  is  the  same  as  that  sinner,  mentioned  by 
St.  Luke,  who  early  in  our  Lord's  ministry  anointed  His 
feet  at  the  house  of  Simon  the  Pharisee  in  Galilee.  But 
we  are  on  the  whole  inclined  to  think  they  possibly  may 
be  the  same  person,  under  different  designations,  from 
similarity  and  almost  sameness  of  character,  shown  in  the 
events  recorded,  between  Mary  Magdalene  and  the  sister 
of  Martha  :  and  in  the  latter  case,  because  it  seems  safer 
'  Luke  vii.  48.  4  Matt.  xxvi.  13.  Mark  xiv.  9. 
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and  more  the  part  of  piety  to  adopt  than  to  reject  a  tra 
ditionary  belief  of  good  men,  although  incapable  of  proof. 
If  indeed  the  whole  be  but  the  history  of  one  and  the 
same  individual,  it  affords  a  beautiful  instance  of  conver 
sion,  commencing  in  penitential  grief  which  "  loved  much," 
matured  in  that  devotion,  which  had  made  a  full  choice  of 
"  the  good  part,"  and  confirmed  in  perfect  love  ;  which 
from  being  conformed  to  the  death  of  Christ,  came  to 
know  "the  power  of  His  Eesurrection,"  and  is  led  on 
by  Him,  in  purified  affection,  to  ascend  with  Him  to 
Heaven 5. 
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THE  scene  therefore  which  we  have  before  us,  is  the  fol 
lowing.  Our  Lord  was  now  laid  in  the  sepulchre,  and 
the  entrance  into  the  cave  was  again  closed  up.  Joseph 
of  Arimathea  "  had  rolled  a  (great "  Matt.)  "  stone  to  the 
door  of  the  sepulchre"  (Matt.,  Mark),  thus  shutting  up 
the  grave,  "and  departed"  (Matt.).  The  sun  had  now 

5  The  point  however  is  so  difficult  to  decide  conclusively,  that 
even  the  same  person  will  probably  think  differently  at  different 
times.  At  one  time,  in  contemplating  them,  they  appear  all  to 
blend  in  one  person  and  character,  as  they  have  been  here  de 
scribed  ;  at  another  time  we  seem  to  have  a  distinct  apprehension 
of  each,  as  not  only  different  individuals,  but  as  differing  in  dis 
position  and  circumstances.  Mary,  the  sister  of  Martha,  appears 
marked  by  a  calm  and  holy  tranquillity ;  St.  Mary  Magdalene  by 
something  of  a  self -abandoning  intense  devotedness  ;  these  traits 
indicate  difference  of  character.  And  again,  in  St.  Mary  Magda 
lene  we  see  a  person  evidently  thought  highly  of  by  the  Jews,  and 
perhaps  in  some  degree  wealthy;  "the  sinner"  in  St.  Luke  does 
not  appear  to  have  been  so  esteemed  by  them. — Second  Edition. 
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resumed  more  or  less  of  his  wonted  light,  and  was  setting 
over  the  guilty  Jerusalem  ;  the  uproar  of  the  morning  was 
changed  into  the  stillness  of  the  grave,  and  the  sacred 
silence  of  the  Sabbath  had  begun.  In  this  now  hallowed 
garden,  the  stir  of  the  hurried  funeral  had  given  place  to 
solitude ;  the  Apostles  had  retired,  and  the  beloved  disciple 
had  probably  taken  the  blessed  Virgin  to  his  own  home. 
And  the  women  from  Galilee,  including  Joanna,  the  wife 
of  Herod's  steward,  perhaps  Salome,  and  others,  having  in 
haste  made  preparations  for  the  subsequent  embalming, 
had  retired  for  the  rest  of  the  Sabbath.  But  "  bound  to 
Him,"  says  Bede,  "by  a  closer  affection,"  on  a  spot  oppo 
site  to  the  rocky  sepulchre,  Mary  Magdalene  and  the  other 
Mary  were  sitting.  Sitting  is  in  that  country  the  posture 
of  mourners.  Here,  in  the  silence  of  this  scene,  they 
could  recollect  themselves  a  little,  and  mourn;  for  how 
many  events  had  occurred  since  that  time  on  the  preceding 
evening !  In  the  stillness  of  the  scene  might  they  look 
on  the  bloody  city ; — "  How  doth  the  city  sit  solitary,  that 
was  full  of  people  !  how  is  she  become  a  widow  !"  "  from 
the  daughter  of  Zion  all  her  beauty  is  departed6." 
"  Eighteousness  lodged  in  it,  but  now  murderers  V 

But  these  holy  women  had  no  thought  and  no  eyes  for 
that  city,  which  was  lying  under  the  wrath  of  God ;  for 
that  grave,  by  which  they  sat,  absorbed  all  their  thoughts  ; 
their  hearts  were  with  Him,  who  was  now  hid  there  from 
their  eyes.  The  greatness  of  their  sorrow  had  for  a  while 
been  mitigated,  by  thoughts  of  the  stillness  and  ease  of 
death,  which  had  succeeded  to  His  agonies ;  but  the  full 
sense  of  their  bereavement  was  now  becoming  felt,  in  that 
unspeakable  stillness  and  dread  calm  which  accompanies 
death. 

«  Lam.  i.  1.  6.  *  Isa.  i.  21. 
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At  length  the  worst  is  o'er,  and  Thou  art  laid 

Deep  in  Thy  darksome  bed ; 
All  still  and  cold  beneath  yon  dreary  stone, 

Thy  sacred  Form  is  gone. 

Around  those  lips  where  power  and  mercy  hung, 

The  dews  of  death  have  clung ; 
The  dull  earth  o'er  Thee,  and  Thy  foes  around, 
Thou  sleep'st  a  silent  corse  in  funeral  fetters  wound. 

Although  we  can  ascertain  so  little  who  this  Mary  Magda 
lene  was,  yet  we  know  she  had  been  deeply  afflicted ;  she 
is  known  as  the  one,  out  of  whom  went  seven  devils  :  she 
had  been  taught  in  affliction,  the  school  of  Christ ;  and 
by  Him  been  delivered  from  her  afflictions  :  well  therefore 
may  we  conclude,  that  her  heart  was  within  that  cold 
stone,  wherein  that  sacred  Body  was  laid.  He  whom  she 
had  adored  as  her  Lord  and  God ;  had  reverenced  as  her 
Deliverer ;  had  loved  as  her  Instructor  and  Guide  :  He,  in 
Whose  Divine  Power  and  the  ineffable  sense  of  Whose 
Godhead  she  had  found  refuge,  was  now  stiff  and  lifeless 
in  the  grave.  "  Thou  art  in  the  clefts  of  the  rock,  in  the 
secret  places  of  the  stairs,  let  me  see  Thy  countenance,  let 
me  hear  Thy  voice8."  That  which  was  a  few  hours  since 
the  lamentation  of  our  Lord,  His  faithful  follower  may 
now  take  up  and  say,  "Is  it  nothing  to  you,  all  ye  that 
pass  by1?  Behold,  and  see  if  there  be  any  sorrow  like 
unto  my  sorrow  V  What  spot  in  all  the  world  is  suited 
for  affliction  and  for  penitence  more  than  this?  What 
place  is  there,  to  which  their  eyes  can  turn,  but  is  hallowed 
by  the  recollections  of  Him,  of  His  Holy  teaching  and 
His  miracles,  by  associations  of  His  Divine  actions  and 
words'?  What  place  is  not  marked  with  the  violence 
and  hatred  of  His  enemies,  and  His  undeserved  suffering  1 
*  Song  of  Solomon  ii.  14.  »  Lam.  i.  12. 

E  e 
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But  every  thought  of  the  malice  of  others  is  lost  in  the 
thoughts  of  Himself  and  of  themselves.  For  He  would 
never  allow  them  to  think  of  others  and  of  their  misdeeds  ; 
but  by  His  unspeakable  holiness  ever  induced  men  to 
think  of  their  own  sins  ;  and  therefore  all  thought  of  Him 
was  connected  with  repentance. 

But  in  contemplating  the  persons  and  characters  of 
these  our  Lord's  faithful  followers,  we  have  passed  from 
the  reflection  of  Himself;  so  weak  and  feeble  is  our 
nature,  that  we  cannot  dwell  on  the  sacred  vesture  that 
enshrouds  Him,  nor  the  beloved  companions  of  His  earthly 
pilgrimage,  nor  the  Angels  that  do  His  will  and  encircle 
His  throne  ;  but  that  we  forget  Him,  for  whose  sake  alone 
these  were  objects  of  interest  to  us ;  we  weigh  His  words, 
and  are  wrapt  around  by  their  incomprehensible,  but  all- 
comprehending  power  and  meaning,  and  forget  Him  that 
speaks.  We  look  on  the  tomb  that  encloses  Him,  and 
while  we  look,  we  forget  Him  that  is  enclosed  there. 
Where  else  shall  we  go  but  to  Thee  in  Thy  life?  and 
where  else  in  Thy  death  shall  we  go  but  to  Thee  1 

That  great  stone  hath  hidden  Thee  from  the  world,  and 
hath  hidden  Thee  from  our  eyes.  But  where  our  treasure 
is,  there  will  our  heart  be  also.  If  our  heart  be  in  Thy 
tomb,  then  shall  faith  remove  that  great  stone,  and  admit 
us  to  be  with  Thee ;  and  shall  shut  out  with  that  rocky 
door  the  guilty  world  which  hath  brought  Thee  to  this. 
Faith  shall  enter  into  that  holy  darkness  and  silence,  where 
Thy  lifeless  body  is  laid  on  the  cold  ground.  That  stone 
shall  not  shut  out  the  sinner  from  Thee ;  but  that  stone 
shall  shut  him  in  with  Thee  from  that  world,  which  hath 
shed  Thy  innocent  blood.  For  to  be  with  Thee  is  ever 
blessed ;  to  be  with  Thee  in  Thy  life,  and  to  watch  Thy 
footsteps ;  and  it  is  blessed  to  be  with  Thee  in  Thy  dying  ; 
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and  to  be  with  Thee  in  the  grave  is  blessed,  and  maketh 
blessed.  Surely  it  is  to  be  with  Thee  in  this  Thy  grave 
that  Thou  hast  invited  us  in,  saying,  "  Come,  My  people, 
enter  thou  into  thy  chambers,  and  shut  thy  doors  about 
thee :  hide  thyself  as  it  were  for  a  little  moment,  until 
the  indignation  be  overpast 10." 

For  what  place  is  there  more  meet  for  a  sinner  than 
this  ?  and  where  else  shall  he  meet  his  God  but  in  this 
place  ?  Lifeless  Thou  art  now  and  cold,  as  the  rock  that 
encloses  Thee,  and  on  which  Thy  reclining  head  is  laid ; 
and  pale  indeed  is  Thy  body,  which  at  every  pore  hath 
opened  an  outlet  for  Thy  life-blood,  for  our  sakes ;  from 
Thy  hands  and  from  Thy  feet,  and  from  Thy  mangled 
back,  and  from  Thy  pierced  head,  and  from  Thy  wounded 
side,  it  hath  opened  its  many  doors,  from  all  of  which  Thy 
overflowing  Love  hath  poured  itself  forth  in  blood,  and 
hath  left  Thee  pale  and  bloodless  indeed.  And  wrapped 
around  in  Thy  sacred  swaddling  clothes  of  death,  all  Thy 
holy  Form  hath  gone,  and  no  vestige  nor  lineament  re 
mains;  and  even  the  Son  of  Man,  which  Thou  hast 
become  for  our  sakes,  appeareth  no  more. 

Thou  who  art  the  Maker  and  Preserver  of  Heaven  and 
earth,  Thou  who  hast  Thy  habitation  in  eternity,  in  bliss 
inconceivable,  and  unutterable  glory,  hast  laid  all  aside  to 
become  this  for  me.  And  yet  am  I  colder  and  harder  than 
that  rock,  on  which  Thy  body  is  laid;  for  these  rocks 
were  rent  at  Thy  dying ;  but  I  have  watched  Thy  dying, 
and  step  by  step  followed  Thee  from  Gethsemane  unto  this 
Thy  cold  tomb,  but  my  heart  is  not  rent;  and  yet  all 
this  hath  been,  all  this  is  for  me  :  but  I  am  not  moved ; 
and  on  me  fall  the  drops  of  Thy  blood,  and  the  cold  sweat 
of  Thy  death,  even  as  on  that  rock  :  but  T  am  not  moved. 
10  Isa.  xxvi.  20. 
E  e  2 
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And  yet  in  what  other  place  could  I — who  bear  about 
me  my  deep  and  heavy  sins — in  what  place  could  I  meet 
Thee  more  suitably  than  in  this  ?  Nicodemus  came  to 
Thee  from  fear,  under  the  covering  of  the  night,  and  I 
dare  only  under  that  same  covering  to  approach  Thee  :  but 
he,  in  his  guiltless  simplicity,  could  endure  Thine  all- 
knowing  and  all-healing  look,  but  I  dare  not :  and  though 
I  must  come  to  Thee,  or  else  I  die;  I  would  fain  cover 
myself  with  the  night,  and  so  approach  Thee. 

Where  else  could  a  sinner  meet  Thee  so  suitably  as  in 
this  place  1  It  is  said  that  a  cold  rock  was  the  place  of 
Thy  birth ;  and  in  a  rock  also  is  Thy  tomb.  But  this  Thy 
last  abode  is  in  some  sense  more  suitable  to  a  sinner,  than 
that  stable  and  manger  wherein  Thou  receivedst  Thy  first 
friends  on  earth :  for  that  was  indeed  a  season  of  gladness, 
and  they  that  came  from  the  distant  East,  and  the  shep 
herds  with  whom  Angels  had  associated,  and  the  innocent 
animals  that  were  in  that  lowly  shed,  were  company  more 
meet  for  that  glad  occasion  of  Thy  birth,  than  that  sinner 
who  hath  been  baptized  in  Thy  blood,  and  yet  hath  cruci- 
iied  Thee  afresh.  For  there  in  Thy  holy  childhood  Thou 
seemest  to  invite  children  around  Thee ;  and  children  were 
more  meet  for  Thy  temple  than  such  as  grow  old  in  forget- 
fulness  of  Thee  :  for  in  Thy  Temple  was  the  holy  Samuel 
as  a  child :  and  in  Thine  own  Temple  did  the  children 
meet  Thee  to  welcome  Thee ;  and  little  children  didst  Thou 
draw  to  Thee,  and  take  up  in  Thine  arms,  and  invite  them 
lovingly  to  Thine  unrestrained  embrace ;  but  to  the  double- 
minded  sinner  didst  Thou  turn  to  admonish  him  of  the 
never-dying  worm  ;  and  of  forsaking  all  that  he  hath,  and 
of  taking  up  the  Cross  daily ;  setting  him  afar  from  Thee 
even  in  the  greatness  of  Thy  love ;  and  then  encompassing 
him  most  with  the  arms  of  Thy  mercy,  when  Thou  puttest 
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him  afar  off,  lest,  unworthily,  he  should  draw  too  near  to 
Thee  and  die.  Thy  "birth-place,  therefore,  is  the  meet 
resort  for  innocence ;  but  Thy  tomb  is  the  hiding-place  for 
the  sinner :  here  may  he  find  refuge  who  is  all  over  putre 
fying  sores,  and  hath  no  whole  part  in  his  body  :  here  may 
he  kneel  by  the  cold  stone  on  which  Thou  art  laid. 

This  Thy  dark  and  cold  and  silent  bed  would  invite  to 
Thee  a  sinner  whose  heart,  like  Thy  grave,  is  dark  and 
cold,  and  who  must  be  silent  before  Thee ;  for  how  could 
he  venture  to  look  on  Thy  living  countenance  ?  "Where 
else  could  he  so  suitably  approach  Thee  ?  Not  at  the  full 
daylight  of  that  feast,  where  that  "sinner"  approached 
Thy  feet  of  old ;  where  it  was  perhaps  this  Thy  afflicted 
Magdalene  who  brought  to  Thee  the  first-fruits  of  her 
repentance.  For  she  had  doubtless  heard  Thee  in  Thy 
gracious  teaching,  and  she  lingered  not  in  her  old  paths, 
but  bewailed  in  secret,  and  Thy  Word  received  into  the 
good  heart  brought  forth  fruit,  and  she  hath  brought  this 
basket,  "  the  first-fruits  of  the  land  Thou  hast  given " 
her l,  and  memorials  of  deliverance  from  death 2 ;  for  she 
"  loved  much,"  and  believed  much,  and  these  fruits  of  love 
which  she  brought  were  most  acceptable  unto  Thee ; 
though  indeed  they  were  none  else  than  her  silence  and 
her  tears.  That  ointment  itself  implied  the  fragrance  of 
her  love,  which  defied  all  cost ;  and  the  abundance  of  her 
tears  showed  the  depth  and  earnestness  of  her  penitence  : 
and  when  she  wiped  Thy  sacred  feet  with  the  hairs  of  her 
head,  the  greatness  of  that  humiliation  was  the  robe  that 
became  her  in  Thy  presence.  But  the  sinner  who  would 
now  approach  Thee  in  the  tomb  is  like  that  cold  and 
proud  Pharisee  there,  who,  owing  much,  thought  he  owed 
but  little  ;  for  his  heart  is  dry  and  desolate,  and  he  hath 
i  Deut.  xxvi.  4.  10.  *  ibid.  5. 
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no  tears  for  Thy  feet ;  and  if  aught  could  again  move  him 
to  tears,  it  were  this  feeling  of  his  want  of  tears.  He 
hath  no  sweet  ointment  of  love  to  bring  Thee,  and  were 
he  to  attempt  such  an  offering,  his  own  pride  is  like  the 
dead  fly 8  within  it— that  maketh  the  sweetest  ointment 
unsavoury  to  Thee.  And  he  hath  no  first-fruits  to  bear 
Thee,  for  "  the  good  land  Thou  gavest "  him  hath  become 
a  desolate  wilderness,  and  a  place  of  unclean  things ;  but 
in  this  desert  and  wilderness  of  his  injured  affections  he 
would  approach  unto  Thee,  who  art  the  Rock  which  was 
smitten  in  the  desert,  that  he  might  drink  of  that  water 
that  goeth  from  Thee,  and  replenish  the  dried  fountain  of 
his  tears. 

Where  else  so  well  as  in  this  grave  shall  he  venture  to 
approach  Thee?  Shall  he  go  to  Thee  in  that  holy  home 
of  Bethany,  and  sit  at  Thy  feet  with  that  holy  Mary  who 
had  chosen  the  good  part  ?  That  sacred  family  were  no 
place  for  him ;  and  how  could  he  bear  to  stand  before  that 
living  look  of  Thine  which  readeth  all  things  ?  In  that 
house  Lazarus,  whom  Thou  hadst  raised  from  the  dead, 
there  sat  at  the  table  with  Thee ;  but  what  if  raised  by 
Thee,  he  had  again  turned  away  from  Thee,  and  forgotten 
Thee  his  Deliverer  ?  How  could  one  be  among  that  com 
pany  of  Thy  disciples  and  Thy  friends,  who  hath  so  long 
set  Thee  at  nought  ?  For  they  that  were  with  Thee,  and 
shared  Thy  toils,  and  witnessed  Thy  miracles,  were  in  some 
sense  worthy  of  Thee  and  of  that  approach :  and  if  their 
holiness  is  not  as  Thine,  neither  are  their  charities  as 
Thine,  that  I  should  be  admitted  to  be  there,  in  that  holy 
company.  But  here  in  this  rock  would  one  draw  near  to 
Thee,  whose  heart  is  indeed  as  the  stone  on  which  Thou 
art  laid :  but  be  Thou  laid  also  in  his  stony  heart ;  and 
*  Eccles.  x.  1. 
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Thou  who  hast  such  power  even  in  Thy  death  and  in  Thy 
grave,  mayest  break  and  rend  even  this  his  stony  heart ; 
and  be  even  Thyself  revealed  therein,  Who  art  that  hidden 
man  of  the  heart  that  knoweth  not  corruption 4. 

The  stillness  of  this  Thy  tomb  is,  in  some  respects,  a 
fitter  abode  for  us  even  than  that  scene  which  is  passed  ; 
fitter  even  than  that  hour  of  Thine  agony;  for  in  the 
calmness  of  this  change  we  recognize  more  distinctly,  and 
apprehend  the  end  of  all  things,  and  that  latter  end  of 
Thee,  and  of  ourselves,  which  teacheth  wisdom.  It  is 
better  for  us  to  be  here,  in  some  measure,  even  than  in 
that  scene  in  which  I  have  attempted  to  follow  Thee :  for 
there,  when  I  was  noticing  at  every  step  the  greatness  of 
the  mystery,  and  of  the  power  which  ordered  all  things, 
even  in  gazing  on  Thee,  I  seemed,  for  a  while,  to  have  for 
gotten  that  Thou  wert  suffering,  and  I  a  sinner ;  and  when 
I  "  compared  things  spiritual,"  and  perceived  therein  more 
and  more  Thy  Divine  power  which  could  have  broken  Thy 
bonds,  and  which,  in  Thy  weakness,  was  ever  the  most 
discernible, — in  the  wonder  of  those  contemplations  my 
deceitful  heart  hath  again  beguiled  me,  and  brought  on 
me,  even  in  gazing  on  Thee,  and  even,  I  might  almost  say, 
while  lamenting  my  sins, — brought  on  me  a  fresh  occasion 
of  sin ;  and  the  very  greatness  of  Thy  love,  which  came 
down  from  Heaven,  and  restrained  Thy  almighty  strength, 
bringing  it  down  unto  the  weakness  of  a  babe,  hath  but 
cooled  my  love  towards  Thee.  For  when  I  numbered  the 
type  and  prophecy  and  figure  wherein  Thy  Divine  power 
was  manifest ;  and  weighed  Thy  deep  words,  and  numbered 
Thy  stripes,  and  paused  on  Thy  steps,  the  very  pursuit 
itself  hath  beguiled  me  :  and  when  I  called  the  good  of  all 
ages  to  be  the  witnesses  of  Thy  sorrows,  and  to  unfold  the 
4  1  Pet.  iii.  4,. 
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number  of  Thy  mysteries,  I  myself  gazed  on  Thee  with  a 
barren  wonder ;  and,  forgetting  myself  to  be  a  sinner,  and 
to  be  the  cause  of  all  these  Thy  sufferings,  my  study  of  Thy 
passion  hath  become  to  me  itself  a  fresh  occasion  of  sin. 

"  Are  these  things  true,  0  my  God,  which  I  hear  of 
Thine  enduring  with  such  long-suffering,  and  behold  Thee 
sustaining  with  such  love  ?  If  they  are  true,  why  do  I 
not  tremble  all  over,  and  burn  with  love  and  with  grief1? 
I  grieve  over  Thee,  0  gracious  Jesus,  I  grieve  also  on  that 
account  the  more,  that  I — who  am  but  dust  and  ashes, 
and,  what  is  worse  than  these,  a  sinner  (what  a  sinner 
and  how  great  a  sinner  Thou  knowest) — that  I  should 
behold  Thee  enduring  such  great  sufferings,  and  that  with 
this  my  stony  heart  I  feel  not  these  things  as  I  ought  to 
feel  them6." 

Here  it  is  no  more — that  "  visage  which  was  so  marred  " 
with  contumelies,  nor  that  Form  which  was  without 
"beauty  or  comeliness"  in  human  eyes:  but  Thou  art 
become,  for  our  sakes,  even  no  form  at  all,  even,  as  it  were, 
"  without  form,  and  void,"  indistinguishable  even  as  human 
shape,  and  as  the  dead  clod  of  the  valley,  wrapped  up  and 
laid  aside  as  one  unfit  to  abide  with  men,  and  to  see  the 
light.  Is  it  to  this  Thou  hast  come  for  my  sake,  0  my 
God  1  Is  it  to  this  Thou  hast  descended  from  the  throne 
of  Thy  glory  ? 

But  it  is  Thine  own — Thine  own  most  sacred  Body  still, 
and  by  its  apparent  helplessness  and  repose  it  invites  a 
wretched  sinner  to  approach  Thee,  and  to  put  his  trust  in 
Thee.  It  was  thus  when  Thou  wert  laid  asleep  "  on  a 
pillow  "  in  the  boat,  and  thereby  leading  Thy  weak  dis 
ciples  to  have  confidence  in  Thee :  and  even  then,  in  Thy 
sleep,  Thy  power  was  present  to  help  them;  and  Thou 
s>  Via  Vitas  ^ternae. 
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didst  rebuke  the  weakness  of  their  faith,  that  doubted  the 
efficacy  of  Thy  presence  even  in  sleep.  And  if  the  bones 
of  Thy  prophet  Elisha 6  had  such  power  as  to  restore  even 
an  enemy  to  life,  Thou  givest  hope  even  to  me,  Thine 
enemy,  whose  second  life  in  Thee  hath  become,  as  it  were, 
but  "  dry  bones,  very  dry  V  For  by  assuming  this  form 
of  weakness  Thou  dost  invite  the  unclean  sinner  to  ap 
proach  Thee,  and  layest  aside  not  Thy  Godhead  only,  but 
thy  Manhood  also,  if  I  may  so  venture  to  say,  and  Thy 
human  power,  that  Thou  mightest  thus  allure  him  to  Thee. 
And  wert  Thou  alive,  and  I  before  Thee,  I  might  have 
doubted  of  that  forgiveness  which  could  equal  the  height 
and  depth  and  length  and  breadth  of  my  sins ;  even  did 
Thine  own  gracious  lips  pronounce  my  pardon  ;  but  these 
Thy  many  wounds,  and  Thy  reclining  head  and  motionless 
body,  are  the  tokens  to  me  of  my  pardon,  and  the  seal  of 
my  hopes :  for  I  see  therein  the  height  and  depth,  the 
length  and  breadth  of  Thy  love. 

Here  would  I  approach  Thee,  and  kneel  down  at  the 
stony  bed  which  sustains  Thee,  as  at  a  holy  altar,  and  there 
will  weep ;  and  press  my  lips  on  that  which  wraps  Thy 
sacred  feet,  and  water  it  with  these  my  tears.  And  if  too 
hardened  to  mourn  for  any  thing  else,  yet  will  I  weep  to 
think  of  the  fickleness  of  these  my  tears,  and  the  little 
stability  of  this  my  sorrow.  Yea,  it  is  Thine  own  gracious 
Self  which  hath  humbled  Thee  to  this,  that  one  so  unholy 
should  approach  Thee  even  in  death :  and  if  Thy  saints 
are  not  around  Thee  to  repel  one  of  unclean  lips  from 
drawing  so  near  to  Thee,  yet  I  know  that  the  holy  Angels 
are  there,  and  that  they  are  mourning  at  this  sad  sight ; 
for  it  is  said8,  "  The  Angels  of  peace  shall  weep  for  Thee." 

6  2  Kings  xiii.  21.  7  Ezek.  xxxvii.  2. 

8  Isa.  xx^iii.  7 ;  LXX  version. 
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"And  one  shall  say,  What  are  these  wounds  in  Thine 
hands?"  and  another  shall  answer  for  Thee,  "Those  with 
which  I  was  wounded  in  the  house  of  My  friends9." 
Well  then  might  they  in  their  grief  repel  an  unclean  man, 
one  of  these  whom  Thou  hast  called  Thy  friends :  one 
who  hath  caused  Thee  all  these  Thy  sorrows,- and  who 
inflicted  this  death  and  these  wounds  on  the  Lord  of  life. 
But  Thou  hast  given  them,  Thine  Angels,  to  feel  as  Thou 
dost ;  Thou  hast  given  them  for  Thy  sake  to  partake  of 
that  love  which  led  Thee  to  endure  such  things  for  us  ; 
and  they  for  the  love  of  Thee  love  us  also  because  Thou 
lovest  us,  and  for  Thy  sake  will  rejoice  over  any  one  that 
will  come  unto  this  Thy  grave,  to  confess  his  sins  unto 
Thee. 


THE   SINNER    BURIED    WITH   CHRIST 

HERE  may  one  who  hath  crucified  Thee  afresh,  and  is 
indeed  the  chief  beyond  all — the  very  chiefest  of  sinners 
— here  may  he  venture  to  draw  nigh  to  Thee  :  for  how 
can  he  dare  to  meet  Thy  pitying  and  reproving  eye  which 
is  conscious  of  his  inmost  thoughts  and  most  secret  sins  1 
In  this  sepulchre,  as  at  an  holy  altar,  may  he  find  refuge 
from  those  accusing  thoughts  that  pursue  him :  that  follow 
after  him  like  clamorous  dogs,  and  come  about  him  like 
bees  with  their  stings.  In  this  chamber  would  I  com 
mune  with  myself,  and  be  still.  If  I  would  hide  me  from 
the  eye  of  day,  and  cover  me  with  the  mantle  of  night 
that  is  abroad,  yet  even  there  are  Thy  many  witnesses ; 
and  if  I  go  forth,  the  very  stars  in  the  firmament  over 
whelm  me  with  dismay,  when  in  their  silent  watches  they 
9  Zech.  xiii.  6. 
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speak  of  Thy  power,  which  I  have  provoked,  and  of  that 
infinite  duration  of  years  which  is  with  Thee.  But  then 
my  heart  is  closed,  and  is  not  softened  thereby  unto  re 
pentance  ;  but  here  it  is  opened  to  tears  at  the  greatness 
of  Thy  love,  which  is  more  surpassing  than  the  greatness 
of  Thy  power. 

Here  may  I  be  planted  in  the  likeness  of  Thy  death,  so 
that  I  may  ever  bear  about  with  me  Thy  dying.  Where 
else  should  the  heart  of  a  sinner  dwell,  but  here  with 
Thee  1  For  if  I  go  forth  from  Thee,  where  shall  I  go, 
where  all  things  do  not  testify  against  me  ?  and  while  the 
testimony  of  their  warnings  is  still  in  my  ears,  they  will 
but  tempt  me  again  to  crucify  Thee  afresh ;  for  as  many 
things  as  I  behold  without,  so  many  temptations  are  there 
to  forget  Thee  and  Thy  wounds.  "Whether  it  be  the  sound 
of  joy  or  of  sorrow,  whether  of  love  or  of  hate,  they  find 
in  my  bosom  too  many  that  are  ready  to  join  them  against 
Thee ;  and  my  passions,  and  the  evil  thoughts  of  my  heart, 
are  but  like  that  crowd  that  cried  aloud  to  crucify  Thee. 

But  if  that  is  my  death  when  I  go  hence,  so  this  also  is 
my  life  while  I  continue  here  :  for  this  is  the  life  unto 
which  I  am  bound  by  a  twofold  cord,  by  a  double  dedica 
tion,  for  it  was  into  this  grave  that  I  was  let  down  at 
Baptism ;  and  that  font,  into  which  I  was  merged,  was  no 
other  than  this  rock,  wherein  I  was  devoted  to  be  in  this 
world  ever  buried  with  Thee.  And  that  which  is  our  Life 
in  the  holy  Eucharist  is  but  Thy  death,  and  this  Thy  Body 
which  was  given  in  death  for  me.  This  world,  therefore, 
into  which  I  am  born  at  Baptism,  is  no  other  than  this 
cave,  wherein  lieth  Thy  dead  Body ;  and  the  stone  that 
is  set  at  the  mouth  of  this  cave,  is  in  order  that  it  might 
shut  out  the  world  from  my  heart,  that  I  may  be  content 
to  be  here  with  Thee.  And  had  I  remembered  this  truth. 
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then  should  I  have  avoided  those  things  that  pierced  Thy 
tender  heart  more  deeply  than  the  spear;  and  planted 
thorns  on  Thy  bleeding  brow  worse  than  those  which  made 
Thy  face  to  drop  with  gore  ;  and  transfixed  Thy  hands  to 
the  Cross  more  keenly  than  these  nails.  "Were  not  my 
heart  more  cold  and  dead  than  this  of  Thine  is  now  in 
death,  these  pangs  of  remorse  would  wound  me  also  with 
piercing  agonies;  but  I  grieve  because  I  have  lost  the 
power  to  grieve ;  if  I  feel  aught,  it  is  this,  that  I  do  not 
feeL  It  is  my  unconcern edness  that  fills  me  with  concern  : 
it  is  my  want  of  fear  that  causes  me  to  tremble  before 
Thee ;  for  so  great  is  the  abundance  of  Thy  mercy,  that 
nothing  shall  set  me  afar  from  Thee  but  this  feeling,  that 
I  need  Thee  not.  For  that  Centurion  was  received  by 
Thee,  and  set  high  in  Thy  kingdom,  because  he  deemed 
himself  unworthy  to  approach  Thee,  or  that  Thou  shouldest 
come  under  his  roof;  and  that  woman  of  Canaan  had  from 
Thee  the  richness  of  Thy  table,  and  a  portion  almost  more 
than  that  of  Thy  children,  because  she  knew  herself  to  be 
but  meet  to  gather  the  crumbs  under  Thy  table,  as  the 
dogs.  And  could  I  know  and  feel  that  which  I  speak, 
and  would  fain  know  and  feel,  then  I  am  assured  that 
I  also  should  not  be  cast  out  from  Thee. 

Would  that  I  had  ever  been  closed  about  with  these 
bars, — it  is  here  alone  that  the  sinner  can  learn  true 
wisdom,  and  not  in  books.  Those  many  disputations,  and 
controversial  stirrings  that  abound,  are  indeed  jarring  to 
my  soul ;  but  here  I  will  have  no  ears  to  hear  them,  and 
with  that  rock  will  I  close  them  out  from  me,  that  I  may 
hear  them  no  more :  for  other  thoughts  indeed  become 
him,  who  would  here  wish  to  dwell  with  Thee  in  silence, 
and  repentance,  and  tears.  Kay,  even  those  over-anxious 
plans  of  seeming  good,  and  thoughts  that  trouble  us,  from 
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the  aboundings  of  iniquity,  shall  here  be  stilled  in  the 
stillness  of  Thy  grave.  Here  is  the  place  of  my  wisdom 
and  my  peace.  Where  else  shall  I  go?  I  dread  the  stir 
of  religion  and  the  talk  of  religion,  in  which  the  love  of 
Thee  and  the  fear  of  Thee  is  not.  Overwhelmed  with 
doubt,  and  troubled  at  the  uncertainty  of  varying  opinions, 
I  tremble,  and  know  not  how  I  shall  direct  my  cause 
aright.  But  in  this  darkness  I  see  light — in  this  calm 
I  find  rest  for  my  spirit — this  alone  would  I  wish  to 
study ;  and  here  would  I  desire  to  live.  In  those  move 
ments  of  those  things  that  are  without,  I  see  not  whether 
it  is  the  Holy  Spirit  of  God  that  would  lead  me,  or  the 
spirit  of  the  world ;  but  that  small  and  still  voice,  which 
I  hear  in  this  tomb,  is  surely  Thine ;  as  to  Elijah  was  that 
cave  in  the  wilderness,  so  to  me  is  this  rocky  cell  in  the 
desert  of  this  world,  where  I  recognize  Thy  voice  speaking 
unto  me. 

It  is  in  stillness  and  solitude,  as  of  this  Thy  tomb,  that 
Thou  ever  visitest  the  heart  of  man ;  while  the  world,  with 
its  loud  noise,  would  hurry  us  from  Thee.  Many  are  the 
things  that  trouble  me  whenever  I  depart  from  Thee, — 
from  the  thoughts  of  this  Thy  death,  and  quiet  burial,  and 
the  contemplations  that  are  here  with  Thee ;  and  even 
whatever  of  good  thoughts  are,  by  Thy  Grace,  planted  in 
my  heart,  yet  even  in  the  workings  of  these  there  ever 
comes  in  an  admixture  of  alloy  with  the  world.  For  the 
secret  seed  of  Thy  Word  in  the  heart,  when  it  puts  itself 
forth  into  the  atmosphere  of  the  world,  soon  degenerates 
into  the  strange  vine ;  and  the  fruits  are  not  known  unto 
Thee  as  Thine  own  :  if  any  desire  of  good  had  been  in  me, 
it  hath  soon  been  blended  and  alloyed  with  earthly 
affection,  and  with  the  wish  to  behold  with  mine  eyes 
the  fruit  of  my  labours  ;  and  thereby  I  lose  that  eye  of 
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faith  which  looketh  only  unto  Thee,  and  to  Thy  good 
Angels,  who  are  with  Thee  in  the  secret  place  of  this  tomb. 

But  if  a  sinner,  and  one  who  groweth  old  in  sin,  can  do 
any  little  good  to  himself  or  others,  it  is  not  by  working 
for  those  ends  himself,  so  much  as  by  obtaining  them  of 
Thee, — of  Thee  who  art  the  Fountain  of  all  good.  If  the 
material  Church  and  inner  shrine  are  formed  from  a  re 
semblance  to  these  the  outer  and  inner  chambers  of  Thy 
tomb,  that  they  may  put  on  the  similitude  of  this  pre 
vailing  intercession,  much  more  may  this  Thy  grave  be 
come  a  Holy  Church  and  shrine  unto  me ;  for  how  else 
can  I  approach  Thy  Father,  but  with  Thy  Body  ?  or  how 
else  can  I  approach  to  Thee,  who  livest  for  evermore  ?  It 
is  to  this  that  I  appeal  from  Thy  Judgment-seat ;  and  I 
know  well,  that  from  that  Thy  seat  of  Judgment,  Thou 
also  wilt  appeal  to  this  Thy  tomb :  and  therefore  I  would 
conform  myself  unto  Thy  death,  and  be  buried  with  Thee, 
lest  the  stones  of  this  Thy  tomb  should  cry  out  against  me 
unto  the  seat  of  Thy  Judgment.  For  when  my  sins  take 
hold  upon  me,  and  I  tremble  at  the  anticipation  of  that 
Day,  and  am  well-nigh  desolate,  from  the  Rock  of  Thy 
tomb  cometh  forth  the  water  of  Thy  Spirit ;  and  therefore 
it  is  written,  that  the  dry  desert  shall  bear  the  flower,  for 
it  is  replenished  with  the  water  that  flowed  from  Thy  side. 

This  Thy  chamber  of  death  is  as  that  "  lodging-place  of 
wayfaring  men  in  the  wilderness  10,"  which  the  Prophet  of 
Thy  sorrows  longed  for,  "  that  he  might  go  away  from  his 
people,"  and  "  weep  day  and  night "  unto  Thee  for  their 
sins.  For  here  it  is  we  may  learn  the  nature  of  sin ;  and 
here  we  may  weigh  the  world,  and  see  what  it  comes  to  ; 
in  the  stillness  of  this  scene  we  hear  that  noise  and  feverish 
excitement  of  life,  which  we  hear  not  when  in  the  midst 
1°  Jer.  ix.  2. 
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of  it ;  when  we  stand  aloof  from  the  noise  and  turbulence 
of  the  stream,  then  we  perceive  its  sound  and  motion  ; 
that  hurry  and  stir  of  earthly  things,  wherein  that  day 
will  overtake  the  world  unawares.  Here  buried  with 
Thee,  may  we  shut  out  its  temptations.  Here  is  Thy 
sacred  Body,  stiff  and  cold ;  this  may  teach  us  to  die  to 
this  world  ;  this  may  cool  in  us  that  flesh  which  hath 
been  too  often  inflamed  by  luxury  or  by  passion ;  here  we 
may  learn  shame  for  our  uncharitable  words,  and  thoughts, 
and  deeds,  from  the  love  which  flowed  from  Thy  bleeding 
wounds  •  here  may  we  learn  the  nature  of  ambition  from 
Thy  prostrate  and  dishonoured  and  lifeless  Form.  Here 
may  we  learn  godly  fear  ;  for  if  the  all-merciful  Father 
spared  not  Thee,  His  only  Son,  when  Thou  stoodest  in  the 
place  of  sinners,  how  shall  we  escape  if  we  forget  Thee  ? 
and  here  may  we  learn  godly  love,  for  if  God  spared  not 
His  own  Son  for  our  sakes,  there  is  nothing  He  will  with 
hold  from  us  if  we  love  Thee.  And  thus,  as  there  was  a 
Divine  charity  in  Thy  dead  Body  to  send  forth  the  Water 
and  the  Blood,  still  is  there  a  Divine  energy  in  Thy  dead 
Body  to  give  me  life. 

Here  wouldest  Thou  gather  us  under  Thy  sheltering 
wings  until  the  enemy  hath  gone  by ;  here  the  true  Israelite 
is  commanded  to  abide  in  stillness  with  the  sacrifice 
that  is  slain,  and  not  to  go  forth  from  his  house  till  the 
morning l,  lest  he  die  with  the  Egyptians.  This  is  that 
closet  into  which  Thou  hast  bid  us  enter  and  to  close  the 
door,  in  order  that  in  secret  we  may  pray  to  Thee :  this  is 
that  rock  unto  which  Thou  hast  invited  us  to  flee  until 
the  tyranny  be  overpast.  Nay,  Thou  art  Thyself  that 
Eock ;  and  the  cleft  of  that  Eock,  into  which  Thou  hast 
bid  us  flee,  and  concealed  us  by  Thy  hand,  is  Thine  own 
1  Exod.  xii.  22. 
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bleeding  side  ;  for  Thou  art  Thyself  "  a  place  to  hide  me 
in," — a  place  to  hide  me,  where  I  may  be  hid  from  mine 
own  self,  from  mine  own  purposes,  and  wishes,  and  hopes, 
which  have  so  grievously  led  me  astray  ;  where  I  may  be 
hid  from  the  light  of  day  which  witnesseth  against  me, 
and  be  concealed  in  the  darkness  of  the  grave  with  Thee. 

0  what  place  is  dark  enough  for  the  sinner  to  hide 
himself  in  ?  what  grave  is  deep  enough  for  him  to  bury  his 
schemes  of  selfishness  and  pride,  his  thoughts  of  self- 
indulgence  and  ease,  his  quarrels  and  disputes  ?  when  all 
these  sins  have  brought  Thee  to  this,  and  Thou  art  laid 
cold  and  lifeless  in  the  tomb ;  that  we  may  endure  no 
penalty  here  for  our  deserts,  but  Thou  wilt  also  endure 
the  same  with  us  and  for  us ;  surpassing  our  misery  by 
Thy  love,  and  our  guilt  by  Thy  holiness. 
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HERE,  in  the  grave  of  Christ,  our  souls,  being  planted  in 
the  likeness  of  His  death,  shall  be  planted  in  the  likeness 
of  His  Resurrection  also ;  and  it  is  the  same  with  our 
bodies.  His  death  is  the  life  of  our  souls,  and  of  our 
bodies  also  by  His  quickening  spirit.  This  His  Body  is 
that  seed  of  which  He  spake  in  the  deep  groanings  of  His 
suffering  soul,  which,  if  it  die,  shall  not  abide  alone,  but 
bring  forth  many  seeds  like  unto  Itself.  For  our  vile 
body,  if  we  be  buried  with  Him,  shall  be  fashioned  like 
unto  His  glorious  Body.  Here,  therefore,  must  we  come, 
not  only  that  we  may  learn  to  live,  but  also  that  we  may 
learn  to  die,  and  to  contemplate  with  comfort  the  death  of 
our  friends  ;  for  here  may  we  be  not  only  dead  with  Him, 
but  in  Him  also  dead,  in  some  sense,  with  the  faithful 
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departed.  It  is  here  with  Christ  that  we  learn  to  reflect 
on  the  death  of  our  friends  and  on  our  own  with  peace 
and  consolation,  and  in  the  depth  of  this  grave  to  learn 
Christian  hope. 

Here  the  solemn  calm  of  the  great  Sabbath  hath  already 
begun.  In  the  deep  stillness  which  is  here  exchanged  for 
the  anxieties  and  agonies,  and  the  feverish  passions  and 
excitement  of  the  scene  that  has  passed,  we  seem  to  par 
ticipate  in  the  awful  calm  of  death :  and  as  in  life  we 
mingle  and  blend  our  sympathies  with  the  condition  and 
state  of  our  friends,  and  borrow  their  feelings,  so  in  this 
calm  we  seem  to  partake  of  the  stillness  of  those  souls 
which  are  released  from  the  body  in  that  place,  "where 
the  wicked  cease  from  troubling,  and  the  weary  are  at 
rest."  And  if  this  calm  is  so  striking,  contrasted  with 
that  which  is  past,  still  greater  is  that  feeling  of  stillness 
in  death  when  we  contrast  it  with  that  which  is  to  come, 
the  great  Morning  of  the  Eesurrection ;  deep  is  the  sus 
pense  that  watches  in  that  awful  expectation ;  here  is  that 
night,  of  which  our  Lord  spake,  wherein  no  man  can 
work  ;  He  hath  done  our  work  for  us  ;  our  righteousness 
is  no  longer  of  works,  but  we  may  rest  in  Him. 

Blessed  therefore  is  this  grave,  because  we  therein  ap 
proach  to  the  dead  in  Christ;  and  because  this  is  the  home 
where  we  ourselves  shall  have  to  dwell ;  for  we,  too,  shall 
soon  have  to  make  our  bed  in  the  dark,  and  the  grave 
shall  close  its  doors  about  us ;  and  before  then,  it  is  the 
home  of  our  buried  affections,  the  house  of  all  living. 
Here  might  one  pourtray  human  Nature  itself  as  sitting 
at  a  tomb,  for  our  life  is  a  continual  bereavement ;  and  as 
soon  as  we  begin  to  know  affection,  we  begin  to  mourn  the 
loss  of  it.  No  one  can  have  lived  for  any  time  in  the 
world,  but  his  best  treasures  and  his  best  affections  must 
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be  with  the  dead.  And  there  is  no  reflecting  person  who 
does  not  find  that  those  parts  of  his  life,  in  which  he  sinks 
most  deeply  into  himself  and  the  knowledge  of  his  con 
dition,  is  made  up  of  those  hours  of  stillness  and  solitude, 
where  he  seems  to  sit  at  the  grave  of  those  who  were  once 
like  himself,  full  of  the  same  thoughts,  and  feelings,  and 
affections.  Stillness  and  solitude  is  of  itself  like  a  holy 
sanctuary,  wherein  he  seems  to  draw  near  to  them ;  it  is 
that  in  which  they  are  ever  found ;  and  to  draw  near  to 
them  is  to  draw  away  from  the  world ;  for,  wherever  it  is 
that  the  faithful  departed  are,  we  know  that  to  be  with 
them  is  to  be  with  Christ. 

The  grave  of  Christ,  therefore,  is  the  best  place  for  our 
abode,  for  this  reason,  that  we  there  draw  more  near  unto 
our  friends  that  are  gone,  and  to  the  place  where  we 
ourselves  are  fast  hastening.  However  we  may  forget  it 
for  a  time,  yea,  even  in  the  very  act  of  forgetting  it,  the 
thought  will  be  brought  to  our  minds  that  it  is  the  home 
of  us  all.  It  is  more  our  home,  because  it  is  more 
durable,  more  abiding  and  stable,  than  that  of  our  sojourn 
in  this  world.  It  is  more  our  home  to  be  with  them  that 
are  there,  than  with  those  that  are  here,  on  account  of  the 
greater  permanence  of  our  abode  with  them 2.  However  man 
may  forget  it  in  the  flow  of  spirits  and  health,  yet  God 
hath  so  constituted  him  that  every  sense  is  an  avenue 
to  the  heart,  and  calculated  to  convey  to  him  the  feeling 
remembrance  of  death, — of  the  death  of  his  friends,  and 
of  his  own  drawing  near  to  the  same :  the  sound  of 
distant  music  or  a  plaintive  note,  a  passing  word,  or  the 
momentary  scent  of  a  flower,  or  the  sound  of  a  bell,  or 

2  2-rrel  irX*i<av  xp6vos, 
t>v  Se?  fj.'  apeffKfiv  TO?S  Karca,  T&V  eV0a5e. 
iKei  yap  aid  Kfiffo^ai. — Soph.  Antig.  1.  74-6. 
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the  retiring  of  the  day,  or  the  falling  leaf  of  autumn,  or 
a  picture  that  has  been  set  aside,  or  a  lost  letter  that 
comes  to  view,  or  a  sentiment  that  occurs  in  a  book ; — 
all  these  will  touch  a  chord,  and  fill  his  mind  with  the 
fulness  of  these  contemplations,  of  the  stillness  and  quiet 
of  death.  Calls  are  they,  doubtless,  from  our  merciful 
Father,  and  the  good  Angels  that  He  has  planted  around 
us ; — calls  that  would  take  us  from  the  business  of  the 
world,  from  the  buying  and  the  selling,  and  planting  and 
building,  and  marrying  and  giving  in  marriage,  wherein 
the  children  of  this  world  will  be  overtaken  by  the  great 
morning  of  the  Day  of  Judgment ;— calls  to  the  awful 
silence  of  that  state  which  is  beyond  the  grave,  to  the 
sepulchre  of  Christ.  "The  shadows  of  evening  are 
stretched  out,  and  the  day  goeth  away ;"  "  the  day  is  far 
spent,"  and  Christ  bids  us  to  enter  in  and  stay  with  Him. 

This  rocky  tomb  therefore  we  must  make,  in  some 
sense,  our  earthly  tabernacle.  It  is  this  that  sanctifies 
here  to  us  the  thoughts  of  those  whom  we  love  that  are 
out  of  our  sight,  and  prepares  us  ourselves  to  die.  It  is 
here  that  we  draw  near  to  them  with  hope.  It  is  the 
consciousness  of  their  sinful  flesh,  and  of  the  infirmities 
to  which  it  is  subject,  that  makes  the  death-bed  of  our 
friends  so  painful,  and  breaks  with  heavy  thoughts  on 
the  stillness  of  that  peace  which  surrounds  them.  Hut 
there  are  no  such  thoughts  in  this  grave,  for  perfectly  sin 
less  is  this  Flesh  which  in  death  cannot  see  corruption ; 
and  this  reflection  sheds  consolation  both  on  the  death 
beds  and  on  the  graves  of  our  friends. 

The  Wise  Man  hath  said,  that  "  to  go  to  the  house  of 
mourning  is  better"  than  to  go  to  that  of  mirth:  "for 
that  is  the  end  of  all  men,  and  the  living  will  lay  it  to 
heart."  This  house  of  mourning  is  no  other  than  the 
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grave  of  Christ ;  for  it  is  His  grave  that  renders  blessed 
the  house  of  mourning.  So  much  is  this  contemplation 
for  our  soul's  health  in  the  school  of  Divine  Wisdom, 
that  in  order  to  withdraw  us  from  the  stir  and  business  of 
this  world,  God  has  appointed  the  continual  returns  of 
night,  wherein  we  may  be  as  in  the  midst  of  this  grave, 
in  darkness,  in  stillness,  and  in  solitude ;  in  order  that 
He  may  so  recall,  and  admonish  us,  every  night,  of 
the  solitude  and  stillness  and  darkness  of  the  grave. 
For  in  that  return  of  night  wherein  we  are  continually 
thus  laid,  He  has  forced  upon  us,  who  are  so  unwilling  to 
learn,  the  daily  contemplation  of  our  latter  end ; — of  this, 
the  death  of  Christ,  which  sanctifies  and  blesses  that  end, 
and  of  the  necessity  of  our  being  conformed  thereto. 
For  night  is  nothing  else  but  the  due  and  necessary 
preparation  for  the  morning :  and  that  morning  is  the 
great  Morning  of  the  Eesurrection  and  the  coming  of 
Christ.  And  so  intimately  is  the  consideration  of  this 
great  morning  connected  with  the  sleep  of  Christ  in  the 
grave,  that  the  early  Christians  used  to  keep  the  night  of 
our  Lord's  rising  from  the  grave,  in  prayer  and  watching, 
in  expectation  of  His  return,  on  that  same  night,  to 
Judgment.  Let  us  throughout  the  night  of  this  world 
be  buried  thus  with  Christ,  and  watching  for  His  return. 

And  if  our  nightly  return  of  sleep  thus  resembles 
death,  and  is  calculated  to  remind  us  of  death ;  and  to 
be  sanctified  and  rendered  solemn  by  that  association; 
our  Lord  also,  in  His  unbounded  charities,  has  taken 
great  pains  to  teach  us,  that  death  also  is  to  be  considered 
but  a  sleep  ;  that  it  is  to  be  in  our  minds  associated  with 
sleep,  and  to  be  lightened  and  cheered  by  that  association. 
By  so  often  emphatically  calling  death  a  sleep,  He  has 
doubtless  intended  to  alleviate  and  to  strengthen  our 
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minds  by  faith  in  Him,  showing  us  thereby  His  desire 
that  we  should  look  on  death  as  but  a  sleep,  in  ourselves 
and  others.  And  this  His  own  lying  in  the  grave  seta 
before  us  in  the  strongest  manner  this  truth  exemplified 
in  Himself,  which  He  had  so  often  taught  us  in  words. 
For  although  this  His  death  be  indeed  the  real  separation 
of  soul  and  body,  yet  when  we  contemplate  Him  thus 
lying  in  the  grave,  we  are  disposed  to  look  upon  it  as  a 
sleep,  because  He  is  so  soon  to  awake  from  it :  as  in  all 
other  things,  so  in  this,  the  example  seen  in  Himself  gives 
a  peculiar  energy  and  efficacy  to  His  own  expressions, 
such  as  "  she  is  not  dead,  but  sleepeth."  And  sleep  itself, 
which  He  has  given  us  to  be  a  constant  image  of  death, 
seems  to  bring  us  into  a  nearer  fellowship  with  the  things 
unseen,  and  the  state  of  dreams  is  like  another  spiritual 
world,  like  an  opening  into  a  new  and  untried  scene ;  to 
represent  to  us  some  faint  image  of  our  souls  being 
separated  from  the  body,  alive  to  a  sense  of  joy  and 
pain  while  the  body  sleeps. 

To  be  thinking  of  the  dead  purifies  greatly  and  hallows 
our  affections,  and  habituates  us  to  think  of  that  which  is 
out  of  sight,  rather  than  what  we  behold ;  and  whatever 
withdraws  us  from  the  grossness  of  sense  and  sight  is 
good  for  us,  and  is  like  living  in  the  world  unseen ;  it  is 
extending  our  view  beyond  the  grave,  into  that  state 
where  souls  live ;  and  prevents  our  limiting  that  view  to 
the  things  of  earth  after  death.  Again,  the  rapidity  with 
which  time  seems  to  pass  in  sleep,  may  serve  to  indicate 
the  shortness  of  that  time  which  will  exist  before  the 
reunion  of  our  soul  and  body.  For  our  Lord  in  speaking 
of  that  reunion,  seems  to  hesitate  whether  He  shall  speak 
of  it  as  a  future  thing,  or  as  one  already  present  and  at 
hand :  when  He  says,  "  the  hour  cometh,"  He  pauses,  as 
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it  were  to  alter  the  expression,  and  adds,  "  and  now  is, 
when  the  dead  shall  hear  the  voice  of  the  Son  of  God." 
For  a  thousand  years  were  to  Him  but  one  day.  The 
daughter  of  Jairus  but  just  dead,  Lazarus  in  the  grave 
four  days,  the  Saints  that  arose  at  our  Lord's  Resurrection, 
all  indicate,  that  out  of  that  sleep  we  all  soon  awake, 
after  being  therein  various  intervals  of  time. 

Our  bodies  are,  indeed,  utterly  corrupted,  and  gone,  and 
forgotten,  yet  not  so  in  the  Eye  of  God:  and  full  of 
beautiful  interest  are  those  instinctive  feelings  whereby 
men  have  been  always  endeavouring,  by  sepulchral  rites, 
by  embalmings,  and  the  like,  to  express  this  strong  sense 
implanted  in  us,  of  incorruption  even  in  corruption,  of  im 
mortality  in  the  very  moment  of  mortality,  of  reunion  even 
in  dissolution. 

But  the  dead  Body  of  Christ  is  left  here  lifeless  and 
untenanted,  not  only  that  His  dead  Body  may  sanctify 
death,  but  that  His  spotless  Soul  may  sanctify  the  place 
of  the  dead.  One  Sacrificial  animal,  the  sin  offering,  is 
dead  in  our  hands  :  but  the  other  is  escaped  and  gone  into 
the  wilderness,  bearing  sin8.  If  the  earth  is  hallowed 
and  preserved  from  corruption,  because  the  sinless  Son  of 
Man  hath  once  made  it  His  abode,  and  the  flesh  His 
tabernacle :  no  less  must  the  place  of  the  departed  have 
derived  some  great  blessing  from  the  sojourn  of  His 
righteous  Soul  among  them.  He  has  not  only  made  this 
world  once  the  place  of  His  abode,  but  has  continued  ever 
since  to  vouchsafe  His  presence  to  it  in  some  high  and 
peculiar  manner,  so  that  it  is  not  as  it  was  before.  Thus 
also  is  it  with  the  place  of  His  saints,  that  depart  hence 
in  the  Lord:  for  since  that  time,  "from  henceforth, — 
blessed  are  the  dead,"  for  the  good  to  die  is  to  be  with 
»  Levit.  xvi.  22. 
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Christ,  "which  is  far  better,"  and  to  "  sleep  in  the  Lord." 
It  was  of  this  that  the  prophet  Isaiah4  spake,  "to  bring 
out  the  prisoners  from  the  prison,  and  them  that  sit  in 
darkness  out  of  the  prison-house."  This  their  darkness 
He  has  converted  into  His  own  marvellous  light.  Of  this 
also  spake  the  prophet  Zechariah 5,  "  By  the  blood  of  Thy 
covenant  I  have  sent  forth  Thy  prisoners  out  of  the  pit 
wherein  is  no  water.  Turn  you  to  the  stronghold,  ye 
prisoners  of  hope." 

"Well  may  we  believe  that  place  to  be  blessed,  where  the 
Soul  of  Christ  hath  been.  The  great  Italian  poet,  when 
the  scene  of  his  poem  is  in  the  abode  of  the  wicked,  is 
cautious  lest  the  Ever-blessed  Name  should  ever  there 
escape,  or  be  uttered  in  those  regions  of  despair :  whereby 
he  meant  to  imply  that  that  awful  Name  would  burst 
asunder  the  everlasting  bars  of  that  prison-house.  How 
much  more  may  we  suppose  that — not  the  name  uttered 
by  the  lips,  but — the  ever  adorable  Son  of  God,  the  Soul 
of  Christ  Himself,  must  have  been  of  mighty  avail  for 
good  in  the  place  of  the  faithful  departed  ! 

Nay,  indeed,  even  nature  itself  instinctively  would  sug 
gest  to  us  this  lesson  of  hope  :  for  what  reader  has  not 
been  struck  with  wonder  at  Homer's  description  of  the 
place  of  the  dead;  so  expressive  of  demerit  and  the 
expectation  of  righteous  judgment  in  man,  yet  not  with 
out  a  secret  hope  in  God  ?  That  first  and  greatest  of  poets 
describes  the  souls  of  the  dead  as  wrapt  in  mysterious 
gloom,  and  powerless  and  silent,  until  they  have  partaken 
of  the  blood  of  the  sacrifice.  Such  is  the  voice  of  nature, 
if  it  be  not  something  greater  than  nature ;  or  the  glim 
mering  light  of  primeval  tradition,  that  spoke  of  the  Great 
Sacrifice  in  the  midst  of  that  spiritual  darkness,  to  them 
*  Isa.  xlii.  7.  5  Zech.  ix  11,  12. 
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who  wandered  beneath  the  dim  twilight  of  the  shadow  of 
death. 

Blessed,  therefore,  but  very  awful,  to  the  good,  is  the 
thought  of  that  intermediate  state  between  death  and 
Resurrection :  it  is  in  some  especial  manner  to  be  with 
Christ :  there  is  something  in  the  thought  very  full  of  awe, 
and  trembling  joy  :  it  is  also  to  be  with  Abraham  and  all 
the  dead  who  are  with  Christ,  as  they  are  selected  and 
gathered  out  of  this  evil  world.  The  more  we  think  of  it, 
and  of  those  who  have  preceded  us  there,  the  more  do  we 
seem  to  approach  them,  for  the  dwelling-place  and  move 
ment  of  our  minds  depends  not  on  bodily  change  of  place, 
but  on  the  thoughts ;  we  are  there,  where  our  thoughts 
are.  How  aspiring,  how  exalting,  how  calming,  how 
quickening,  how  hallowing  is  the  contemplation,  that 
before  the  rising  of  another  sun,  we  may  be  in  that 
country  of  the  faithful  departed, — if  found  worthy  to  be 
there ! 

Other  Catholic  Churches,  amidst  their  many  corrup 
tions,  have  inherited,  not  more  sober,  yet  perhaps  in  some 
respects  deeper  and  livelier  thoughts  of  the  dead  than  our 
selves.  We  find  the  following  striking  prayer  on  the 
departure  of  a  soul,  in  the  Breviaries  : — 

"I  commend  thee  to  Almighty  God,  dearest  brother, 
and  to  Him,  whose  creature  thou  art,  I  commit  thee  :  that 
when  thou  hast  paid  the  debt  of  humanity,  thou  mayest 
return  unto  Him  who  hath  formed  thee  of  the  dust  of  the 
ground.  As  thy  soul  goeth  forth  from  the  body,  may  the 
bright  company  of  Angels  meet  thee  ;  may  the  judging 
senate  of  Apostles  succour  thee ;  may  the  triumphant 
army  of  white-robed  Martyrs  welcome  thee  ;  may  the  band 
of  glowing  Confessors,  crowned  with  lilies,  surround  thee ; 
may  the  choir  of  Virgins  receive  thee,  singing  jubilees ; 
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may  the  embrace  of  Patriarchs  bind  thee  in  their  bosom  of 
blessed  repose  ;  mild  and  joyous  may  the  aspect  of  Jesus 
Christ  appear  to  thee,  and  award  thee  a  place  for  ever 
among  them  who  wait  upon  Him.  Mayest  thou  never 
know  what  is  terrifying  in  darkness,  or  sounding  dismally 
in  the  flames,  or  in  torments  excruciating.  Let  foulest 
Satan  with  his  attendants  retire  from  thee :  may  he 
tremble  at  thy  coming  among  Angels  that  attend  thee,  and 
for  ever  flee  away  into  the  vast  deep  of  everlasting  night. 
Let  God  arise,  and  let  His  enemies  be  scattered  :  let  them 
also  that  hate  Him  flee  before  Him.  Like  as  the  smoke 
vanisheth,  so  shalt  Thou  drive  them  away  :  and  like  as 
wax  melteth  at  the  fire,  so  let  the  ungodly  perish  at  the 
presence  of  God  :  but  let  the  righteous  be  merry  and  joy 
ful  before  Him.  Let  all  the  legions  of  hell  be  confounded 
and  put  to  shame  :  and  let  not  the  ministers  of  Satan  dare 
to  impede  thy  journey.  May  Christ  who  was  crucified  for 
thee,  deliver  thee  from  all  torment.  May  Christ  deliver 
thee  from  eternal  death,  who  deigned  to  die  for  thee.  May 
Christ  the  Son  of  the  living  God  place  thee  for  ever  within 
the  green  and  pleasant  places  of  His  own  Paradise  ;  and 
may  the  True  Shepherd  recognize  thee  among  His  sheep. 
May  He  absolve  thee  from  all  thy  sins  ;  and  set  thee  on 
His  right  hand  in  the  inheritance  of  His  elect.  Mayest 
thou  behold  thy  Eedeemer  face  to  face  :  and  for  ever 
standing  in  His  Presence,  mayest  thou  behold  with 
blessed  eyes  the  very  Truth.  Set  among  the  companies 
of  the  blessed,  mayest  thou  enjoy  the  sweetness  of  Divine 
contemplation  for  ever  and  ever.  Amen." 
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HYMN  ON  FUNERAL  EITES  OF  THE  DEAD 

As  our  object  throughout  has  been  rather  to  set  forth  the 
thoughts  of  others  than  our  own,  and  to  revive  the  re 
flections  of  better  times,  we  cannot  perhaps  better  conclude, 
than  by  attempting  to  translate  that  very  beautiful  Hymn 
of  "  great  and  grave  Prudentius,"  the  poet  of  Martyrs. 


O  GOD,  the  fiery  Fount  whence  souls  descend, 
Who  dost  the  twofold  element  combine, 

Living  and  dying  dost  together  blend, 

And  mould  in  one, — the  human  form  Divine. 

Thine  are  they  both,  our  Father  Thou  and  Guide, 
The  wondrous  chain  is  form'd  by  Thee  alone  ; 

Bound  at  Thy  will  together  they  abide, 

And  flesh  and  spirit  serve  Thee,  two  in  one. 

But  when  asunder  rent  they  part  in  twain, 
Then  man  is  all  dissolved,  and  seen  no  more ; 

Dry  Earth  the  mouldering  clay  receives  again ; 
Air  bears  the  soul  unto  the  viewless  shore. 


Thus  all  that  is  created  must  decay, 

And  yield  to  wasting  change  and  withering  eld  ; 
Things  closest  knit  must  vanish  all  away, 

Break  the  live  bonds  which  erst  the  texture  held. 


This  is  that  death,  which  Thou  our  gracious  God 
Hast  come  to  vanquish,  from  the  pitying  skies, 

Forming  a  road,  which  Thou  Thyself  hast  trod, 
Whereby  the  perish'd  limbs  again  may  rise. 
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What  though  immortal  seeds  are  bound  with  frail, 
Closed  in  its  prison-house  and  chains  of  earth — 

The  mightier  part  within  us  shall  prevail, 
And  vindicate  its  own  ethereal  birth. 

If  the  free  Will  embracing  low  desire 

Wallow  in  grovelling  thought  and  things  below, 

The  soul  shall  sink,  weigh'd  by  the  earthly  mire, 
And  its  immortal  birthright  shall  forego. 

But  if  the  soul,  true  to  her  fiery  birth, 

Eefuse  the  foul  contagion  of  the  clay, 
The  Heav'n-born  guest  shall  wing  the  laggard  earth. 

And  to  the  stars  the  associate  frame  convey. 

What  though  we  see  the  body  sink  to  sleep, 

Resign  the  passionate  mind,  and  void  remain, — 

A  little  while  shall  break  its  slumbers  deep, 
And  the  assembling  senses  meet  again. 


The  ages  soon  shall  come,  when  friendly  heat 
Shall  these  dry  wither'd  bones  again  resume, 

The  life-blood  seek  again  its  ancient  seat, 
-And  animate  again  with  glowing  bloom. 

The  buried  carcases  which  lifeless  lay 

In  mouldering  sepulchres  and  charnels  cold, 

Soon  on  the  gales  of  Heav'n  shall  wing  their  w&y» 
Companions  to  the  souls  they  held  of  old. 

Hence  on  the  dead  we  tend  with  holy  pains, 
And  when  we  would  in  vain  the  life  recall, 

Cherish  with  honours  sad  the  dear  remains, 
And  duly  deck  the  solemn  funeral. 

Bound  in  the  whiteness  of  the  winding-sheet, 
As  in  its  swaddling  bands  we  lay  the  dead, — • 

Myrrh,  with  Sabean  odours  blending  sweet, 
Hold  the  cold  sleeper  of  the  silent  bed. 
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For  what  do  mean  our  beauteous  monuments, 

And  carved  stones,  which  seem  their  watch  to  keep 

Over  the  dead, — but  that  in  those  still  tents 
The  inmate  is  not  perish'd,  but  asleep  ? 

Such  the  providing  care  that  Love  shall  take, 
Which  dwells  in  Christ,  believing,  at  His  breath, 

All  things  shall  in  an  instant  be  awake, 

Which  now  are  held  in  the  cold  arms  of  death. 

When  bodies  of  the  dead  unburied  lie, 
He  who  takes  pity  on  their  poor  remains, 

To  Christ  who  died  he  shows  that  charity, 
And  Christ  that  liveth  shall  reward  his  pains, 

Love,  while  for  others,  for  itself  it  sighs ; 

For  'neath  one  melancholy  lot  we  groan, 
We  recognize  our  kindred  obsequies, 

And  in  another's  death  grieve  for  our  own. 

That  aged  saint  and  venerable  lord, 

Sire  of  Tobias,  whom  the  Angel  led, 
Instant  arose  from  the  untasted  board, 

And  first  would  tend  on  the  unburied  dead. 

When  ministers  attendant  stood  around, 

The  cups  untouch'd  and  viands  did  he  leave  ; 

Instant  he  rose,  on  duteous  service  bound, 
To  dig  the  grave,  and  then  return'd  to  grieve. 

Vast  his  reward ; — Heav'n  shall  the  deed  repay, 
And  healing  Raphael  upon  earth  is  seen  ; 

His  eyes,  which  long  had  lost  the  visual  ray, 
Touch' d  with  the  gall  behold  the  light  serene. 

E'en  then  our  Father  hath  His  children  taught, 
How  bitter  is  the  cure  to  the  dark  soul ; 

How  keen  the  remedy  to  wakening  thought, 

Waen  the  light  breaks,  and  spirits  are  made  whole. 
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He  taught  us  thus  that  he  who,  Heav'nward  bound, 

Would  see  hereafter  His  celestial  reign, 
Must  pass  through  night,  and  bear  the  grievous  wound, 

Train'd  by  the  sufferings  of  this  world  of  pain. 

Death  is  more  blessed  for  these  short-lived  woes ; 

Through  dissolution's  pangs  and  fleshly  jars, 
Arduous  the  way  that  opens  to  repose, 

And  pain  doth  pave  the  pathway  to  the  stars. 

But  bodies  that  have  learn'd  daily  to  die, 

Here  shall  again  return  in  happier  years  ; 
And  that  reunion  in  the  blissful  sky, 

Shall  never  know  decay  nor  parting  tears. 

The  face  now  tinged  with  that  pale  livid  hue, 
Bred  of  disease  and  hastening  to  the  tomb, 

More  beauteous  than  each  flower,  shall  wake  anew, 
Mantling  with  blood  of  never-dying  bloom. 

Envious  Old  Age  shall  then  no  longer  prey 
Upon  the  alter 'd  brow  which  once  was  fair ; 

Nor  Leanness,  with  its  gradual  dry  decay, 
Shrivel  the  arms,  and  leave  the  forehead  bare. 

And  fell  Disease,  who  with  relentless  pains 

Lays  waste  the  limbs,  and  taints  the  panting  breath, 

Then  shall  be  bound  amid  a  thousand  chains, 
Torturing  himself  in  never-dying  death. 

The  Flesh  triumphant  from  the  realms  of  day, 

Exulting  in  new  life's  perennial  flow, 
Shall  see  his  foe  for  ever  pine  away, 

Himself  the  prey  of  self-inflicted  woe. 

And  ye,  surviving  friends  that  throng  the  tomb, 
Why  mingle  here  those  sounds  of  idle  wail  ? 

Why,  with  loud  tears  and  desolating  gloom, 

Blame  ye  God's  righteous  laws  that  must  prevail  ? 
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Be  still,  thou  sad  lament ;  and  ye  that  mourn, 
Suspend  your  tears ;  ye  mothers,  weep  no  more ; 

Mourn  not  those  pledges  from  your  bosom  torn, 
Death  hath  a  new  and  better  life  in  store. 

E'en  as  the  seeds  beneath  their  parent  earth, 
All  dead  and  buried  for  a  while  remain ; 

Then  greenly  rise  unto  a  second  birth, 
And  meditate  again  the  golden  grain. 

Receive  him,  Earth,  unto  thine  harbouring  shrine, 
In  thy  soft  tranquil  bosom  let  him  rest ; 

These  limbs  of  man  I  to  thy  care  consign, 
And  trust  the  noble  fragments  to  thy  breast. 

This  house  was  once  the  mansion  of  a  soul, 
Brought  into  life  by  its  Creator's  breath  ; 

Wisdom  did  once  this  living  mass  control, 

And  Christ  was  there  enshrined,  Who  conquers  death. 

Cover  this  body,  to  thy  care  consign'd  ; 

Its  Maker  shall  not  leave  it  in  the  grave ; 
But  His  own  lineaments  shall  bear  in  mind, 

And  shall  recall  the  image  which  He  gave. 

The  full-appointed  times  e'en  now  are  come, 
When  God  Himself  shall  every  hope  fulfil ; 

Thou  must  give  up  from  thy  sepulchral  womb 
The  shape  I  yield  unto  thee,  and  am  still. 

For  what,  though  Time  consumes  unto  a  span, 
Wastes  e'en  these  bones  which  unto  thee  I  trust, 

Till  what  remains  of  that  which  once  was  man. 
Is  but  a  little  handful  of  dry  dust : 

And  what  though  wandering  blasts  and  moaning  galeg 
Shall  bear  that  dust  throughout  the  empty  air ; 

It  shall  not  be  that  God's  own  promise  fails, — 
It  shall  not  be  that  man  hath  perish'd  there. 
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But  while  Thou  dost  recall,  and  thus  remould 

The  perishable  body,  Father  blest, 
In  what  pure  region  of  Thy  heavenly  fold 

Wilt  Thou  the  unshackled  spirit  bid  to  rest  ? 

Shall  it,  like  Lazarus,  reposing  lie 

On  the  blest  bosom  of  that  ancient  Sire, 
Where  afar  off,  enclosed  'mid  flowers  on  high, 

The  Eich  man  saw  him  from  his  bed  of  fire  ? 

O  Saviour,  we  would  follow  Thy  commands, 

Who,  conquering  death,  hast  won  a  passage  free, 

Where  on  Thy  steps,  through  Eden's  blissful  lands, 
The  associate  of  Thy  Cross  doth  foUow  Thee. 

Lo,  to  Thy  faithful  opes  the  ample  glade 

And  shining  path  of  Thine  own  paradise ; 
And  we  may  enter  in  that  verdant  shade 

Wherein  no  more  the  deadly  serpent  lies. 

Lead,  gracious  Guardian,  as  Thou  knowest  best, 
Guide  a  poor  soul,  Thy  servant,  to  Thy  fold  j 

Conduct  her  in  that  natal  seat  to  rest, 
Which  she,  an  exiled  wanderer,  left  of  old. 

We  on  the  dear  remains  and  cover'd  bones 

Will  drop  the  violet  and  vernal  leaf; 
iind  on  the  title  cold  and  silent  stones 

Shed  liquid  sweets, — and  seek  in  Thee  reii«L 
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Edited  by  John  Pilkington  Norris,  D.D., 

Archdeacon  of  Bristol,  and  Examining  Chaplain  to  the  Bishop  of  Manchester. 
Editor  of  the'  New  Testament  -with  Notes,'  etc. 

THE  FOUR  GOSPELS. 

THE  ACTS  OF  THE  APOSTLES. 


Waterloo  jaiace,  JLonOon. 


RIVINGTON'S  SELECT  LIST 


Aids  to  the  Inner  Life. 

,  Cloth  limp,  6d.  each  ;  or  Cloth  extra,  is.  each. 
TJmse  Five  Volumes,  Cloth  extra,  may  be  had  in  a  Box,  price  7.?. 
Also  an  Edition  with  Red  Borders,  zs.  each. 

AIDS  TO  THE  INNER  LIFE. 
Edited  by  the  Rev.  W.  H.  Hutchings,  M.  A., 

Sub-Warden  of  the  House  of  Mercy,  Cle-wer. 

These  books  form  a  series  of  works  provided  for  the  use  of  members  of  the 
English  Church.      Ihe  process  of  adaptation  is  not  left  to  the  reader,  but  ha* 
been  undertaken  with  the  view  of  bringing  every  expression,  as  far  as  possible 
into  harmony  with  the  Book  of  Common  Prayer  and  Anglican  Divinity. 
OF  THEJMITATION  OF   CHRIST.     In   Four  Books.     By  THOMAS  A 

THE  CHRISTIAN  YEAR.     Thoughts  in  Verse  for  the  Sundays  and  Holy 
Days  throughout  the  Year. 

INTRODUCTION   TO   THE   DEVOUT   LIFE.     From  the  French  of  S. 
FRANCIS  DE  SALES,  Bishop  and  Prince  of  Geneva. 

THE  HIDDEN  LIFE  OF  THE  SOUL.    From  the  French  of  JEAN  NICOLAS 
GROU. 

THE  SPIRITUAL  COMBAT.     Together  with  the  Supplement  and  the  Path 
of  Paradise.     By  LAURENCE  SCUPOLI. 

'We    heartily  wish  success    to    this    im-  venient    for    common    use.      The    price    at 

portant  series,  and  trust  it  may  command  an  which  the  volumes  are  produced  is  marvel - 

extensive  sale.     We  are   much  struck,    not  lously  low.     It  may  be  hoped  that  a  larjje 

only  by  the  excellent  manner  in  which  the  circulation   will  secure  from  loss  those  \\ho 

design  has  been  carried  out  in  the  Transla-  have   undertaken  this  scheme  for  diffusing 

tions   themselves,   but    also  by  the  way  in  far    and    wide    such    valuable    means     of 

which    Messrs.    Kivington   have  done  their  advancing  and  deepening,   after  so  hisjli  a 

part.     The  type  and  size  of  the  volumes  are  standard,     the      spiritual      life  '  —  literary 

precisely    what    will    be    found    most    con-  Churchman. 


Blunt's  Theological  Dictionary. 

Second  Edition.     Imperial  8vo.     425-.  /  or  in  half-morocco,  52^.  6d. 

DICTIONARY  OF  DOCTRINAL  AND  HISTORICAL  THEOLOGY. 

By  Various  Writers. 
Edited  by  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A. 

I:.ditor  of  the  '  Annotated  Book  of  Common  Prayer,'  etc.,  etc. 

OJatcrloo  place,  JLmtUon. 


OF  RECENT  PUBLIC  A  TIONS. 


Goulburn's  Collects  of  the  Day. 

Third  Edition.     Two  Vols.     Crown  %vo.     8s.  each.     Sold  separately. 

THE  COLLECTS  OF  THE  DAY  :  an  Exposition,  Critical  and  Devotional, 
of  the  Collects  appointed  at  the  Communion.  With  Preliminary 
Essays  on  their  Structure,  Sources,  and  General  Character,  and 
Appendices  containing  Expositions  of  the  Discarded  Collects  of 
the  First  Prayer  Book  of  1549,  and  of  the  Collects  of  Morning 
and  Evening  Prayer. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Nor-wich. 

Contents. 

VOLUME  I.  BOOK  I.  Introductory.— On  the  Excellencies  of  the  Collects-On 
the  Origin  of  the  word  Collect — On  the  Structure  of  a  Collect,  as  illustrated  by 
the  Collect  in  the  Burial  Service— Of  the  Sources  of  the  Collects  :  Of  the  Sacra- 
mentary  of  Leo,  of  the  Sacramentary  of  Gelasius,  of  Gregory  the  Great  and  his 
Sacramentary,  of  the  Use  of  Sarum,  and  of  S.  Osmund  its  Compiler — On  the 
Collects  of  Archbishop  Cranmer — Of  the  Restoration  Collects,  and  of  John 
Cosin,  Prince-Bishop  of  Durham — Of  the  Collects,  as  representing  the  Genius  of 
the  English  Church.  BOOK  II.  Part  I.—  The  Constant  Collect.  Part  II.— Col 
lects  varying  with  the  Ecclesiastical  Season — Advent  to  Whitsunday. 
VOLUME  II.  BOOK  II.  contd.—  Trinity  Sunday  to  All  Saints'  Day.  BOOK  III. 
— On  the  Collects  after  the  Offertory.  APPENDIX  A. — Collects  in  the  First 
Reformed  Prayer  Book  of  1549  which  -were  suppressed  in  1552 — The  Collect 
for  the  First  Communion  on  Christmas  Day — The  Collect  for  S.  Mary  Mag 
dalene's  Day  (July  22).  APPENDIX  B. — Exposition  of  the  Collects  of  Morning 
and  Evening  Prayer—  The  Second  at  Morning  Prayer,  for  Peace — The  Third 
at  Morning  Prayer,  for  Grace — The  Second  at  Evening  Prayer,  for  Peace — 
The  Third  at  Evening  Prayer,  for  Aid  against  all  Perils. 


Blunt's  History  of  the  Reformation. 

Two  Vols.     %v0. 

THE  REFORMATION  OF  THE  CHURCH  OF  ENGLAND  :  its  History, 
Principles,  and  Results. 


VOL.  I/(A.D.  1514-1547).     Its  Progress  during  the  Reign  of  Henry  VIII.     Fifth 
Edition,  i6s. 

VOL.  II.  (A.D.  1547-1662).     From  the  Death  of  Henry  VIII.  to  the  Restoration 
of  the  Church  after  the  Commonwealth.     i8s. 

By  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A., 

Editor  of  the  '  Annotated  Book  of  Comman  Prayer,'  etc.,  etc. 

CCTaterloo  place,  JLonBon. 
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Blunt's  Dictionary  of  Sects. 

Imperial  Zvo.     36^.  ;  or  in  half -morocco  t  485. 

DICTIONARY  OF  SECTS,  HERESIES,  ECCLESIASTICAL  PARTIES,  AND 
SCHOOLS  OF  RELIGIOUS  THOUGHT.     By  Various  Writers. 

Edited  by  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A., 

Editor  of  the*  Dictionary  of  Theology;  the  '  Annotated  Book  of  Common  Prayer,' etc.,  etc. 


Blunt's  Household  Theology. 

New  Edition.     Small  8vo.     3*.  6d. 

HOUSEHOLD  THEOLOGY  :  a  Handbook  of  Religious  Information  re 
specting  the  Holy  Bible,  the  Prayer  Book,  the  Church,  the 
Ministry,  Divine  Worship,  the  Creeds,  etc. ,  etc. 

By  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A., 

Editor  of  the  '  Annotated  Book  of  Common  Prayer,'  etc.,  etc. 


Lear's  Life  of  Lacordaire. 

With  Frontispiece.     Second  Edition.     Crown  Svo.     js.  &d. 

HENRI  DOMINIQUE  LACORDAIRE.    A  Biographical  Sketch. 
By  H.  L.  Sidney  Lear, 

Author  of  Christian  Biographies,'  etc. 


Lear's  Five  Minutes. 

i6mo.     2s-  6d. 

FIVE  MINUTES.     Daily  Readings  of  Poetry. 
Selected  by  H.  L.  Sidney  Lear. 


place,  JUnuotr. 


OF  RECENT  PUBLIC  A  TIONS. 


The  Book  of  Church  Law. 

Third  Edition,  revised.     Crown  %vo.     js.  6d. 

THE  BOOK  OF  CHURCH  LAW  :  being  an  Exposition  of  the  Legal 
Rights  and  Duties  of  the  Parochial  Clergy  and  the  Laity  of  the 
Church  of  England. 

By  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A. 
Revised  by  Walter  G.  F.  Phillimore,  D.C.L., 

Barrister-at-Law,  and  Chancellor  of  the  Diocese  of  Lincoln. 


Maxims  from  Pusey. 

Second  Edition.      Ciwvn    i6;;/<7.      2$. 

MAXIMS  AND  GLEANINGS  from  the  Writings  of  EDWARD  BOUVERIE 
PUSEY,  D.D. 

Selected  and  arranged  for  Daily  Use,  by  C.  M;  S., 

Compiler  of  '  Daily  Gleanings  of  the  Saintly  Life,'  '  Under  the  Crass,'  etc. 

With  an  Introduction  by  the  Rev.  M.  F.  Sadler, 

Prebendary  of  IfeUs,  and  Rector  of  Honilon. 


Under  the  Cross. 

Croivn  Svo.     5.?. 

UNDER  THE  CROSS.     Readings,  Consolations,  Hymns,  etc.,  for  the 
Sick  ;  Original  and  Selected. 

Compiled  by  C.  M.  S. 
Edited  by  the  Rev.  M.  F.  Sadler, 

Prebendary  of  Wells,  and  Rector  of  Honito>t. 

2Baterloo  jplace,  JLonflon. 
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Jacob's  Vision  of  the  Holy  Child, 

Square  i6mo.     is.  6d. 

THE  VISION  OF  THE  HOLY  CHILD.     An  Allegory. 
By  Edith  S.  Jacob, 

Author  of '  The  Gate  of  Paradise. ' 


Williams  on  the  Catechism. 

New  Edition.     Tivo  Vols.     Crown  8vo.     $s.  each.    Sold  separately. 

PLAIN  SERMONS  ON  THE  CATECHISM. 
By  the  Rev.  Isaac  "Williams,  B.D., 

Late  Fellow  of  Trinity  College,  Oxford;  Author  of  a  '  Devotional  Commentary 
on  the  Gospel  Narrative.' 

Contents. 

VOLUME  I. — The  Christian  Name — Godfathers  and  Godmothers  in  Baptism — A 
Member  of  Christ— A  Child  of  God — An  Inheritor  of  the  Kingdom  of  Heaven— 
The  World,  the  Flesh,  and  the  Devil— All  the  Articles  of  the  Christian  Faith- 
God's  Holy  Will  and  Commandments — God  the  Father  Almighty,  Maker  of 
Heaven  and  Earth— Jesus  Christ,  His  only  Son,  our  Lord— Conceived  by  the 
Holy  Ghost :  born  of  the  Virgin  Mary — Suffered  under  Pontius  Pilate :  was 
Crucified — Dead  and  Buried — He  descended  into  Hell— He  rose  again  from  the 
Dead — He  ascended  into  Heaven — Sitteth  at  the  Right  Hand  of  God — He 
shall  come  to  judge  the  quick  and  the  dead— I  believe  in  the  Holy  Ghost — The 
Holy  Catholic  Church — The  Communion  of  Saints— The  Forgiveness  of  Sins — 
The  Resurrection  of  the  Body — The  Life  Everlasting — The  Father,  the  Son, 

and  the  Holy  Ghost— The  Ten  Commandments — The  First  Commandment 

The  Second  Commandment — The  Third  Commandment— The  Fourth  Com 
mandment — The  Fifth  Commandment — The  Sixth  Commandment — The  Seventh 
Commandment — The  Eighth  Commandment — The  Ninth  Commandment — The 
Tenth  Commandment. 

VOLUME  II. — The  Exhortation  to  Prayer — Forms  of  Prayer — Our  Father, 
Which  art  in  Heaven— Hallowed  be  Thy  Name— Thy  Kingdom  come— Thy 
Will  be  done — Give  us  this  Day  our  Daily  Bread — Forgive  us  our  Trespasses- 
Lead  us  not  into  Temptation — Deliver  us  from  Evil — The  Doxology — Amen — 
The  Two  Sacraments — The  outward  visible  Sign — The  inward  spiritual  Grace 
—The  Washing  of  Water— The  Washing  of  Water  by  the  Word— The  New 
Birth — Repentance  and  Faith  in  Baptism — Infant  Baptism  -The  Continual 
Remembrance— The  Bread  and  Wine— The  Body  and  Blood  of  Christ— The 
Strengthening  and  Refreshing  of  the  Soul— Self-Examination  before  Com 
munion. 


Waterloo  place,  JLonOon. 


OF  RECENT  PUBLIC  A  TIONS. 


Early  Influences. 

Crown  8va.     3$.  6d. 

EARLY  INFLUENCES.     New  Edition. 
With  a  Preface  by  Mrs.  Gladstone. 

Chapter  I.-  Infancy.  Chapter  II.— Watchfulness  and  Affection.  Chapter  III. 
—The  Faults  of  Childhood  and  the  Influence  of  Religious  Instruction.  Chapter 
IV Good  Impulses  and  Moral  Influence.  Chapter  V. — Manner  and  Accom 
plishments.  Chapter  VI.— The  Mental  Powers  of  Childhood— Instruction  in 
General.  Chapter  VII. — Home — The  Influence  of  Domestic  Life  upon  the 
Country  in  General.  Chapter  VIII. — The  Difficulty  and  the  Reward. 


Baker  on  the  Articles. 

i&no.     2S.  6d. 

A    PLAIN   EXPOSITION   OF  THE  THIRTY-NINE  ARTICLES  OF  THR 
CHURCH  OF  ENGLAND,  for  the  Use  of  Schools. 

By  William  Baker,  D.D. 

Head  Master  of  Merchant  Taylors'  School,  and  Prebendary  of  St.  Paul's. 

Holland's  Logic  and  Life. 

Second  Edition.     Crown  8vo.     js.  6d. 
LOGIC  AND  LIFE,  with  other  Sermons. 
By  the  Rev.  H.  S.  Holland,  M.A., 

Senior  Student  of  Christ  Church,  Oxford. 

•  Some  of  these  sermons  are  as  powerful      spiritual  feeling  and I  judgment,  speaking;  in 
as  any  preached  in  this  generation,  and,  in-       language   brilliant,  forcible,   copious,  rising 

SSSS^^^ft^s  °ct^?±^^.maRnificence-- 

*SStiSS3*&  in  tern,  too  h.gh,-      ^ ;  The  series  .re  thought ful,  earnest,  and 

'  These  ftwo  last-named]  sermons  exhibit  bear  out  the   high  reputation  Mr.  Holland 

at  the  full  the  real  greatness  of  Mr.  Holland's  has  obtained  as  a  preacher  of  considerable 

power-his  originality,  his  insight,  his  range  acceptableness  and   influence   with  hearers 

of  experience,  observation,  and  sympathies  ;  of  education  and  culture.  -Guardian. 
and,  above  all,  his  never-failing  elevation  of 


CCJaterloo  place,  JLotiBon. 
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Jennings'  Ecclesia  Anglicana. 

Crown  8vo.     js.  6d. 

ECCLESIA  ANGLICANA.     A  History  of  the  Church  of  Christ  in 
England,  extending  from  the  Earliest  to  the  Present  Times. 

By  the  Rev.  Arthur  Charles  Jennings,  M.A., 

yesus  College,  Cambridge,  sometime  Tyrwhitt  Scholar,  Crosse  Scholar,  Hebrew 

University  Prizeman,  Fry  Scholar  ofS.  Johns  College,  Cams  and 

Scholefield  Prizeman,  and  Vicar  of  IVhittlesford. 


Bickersteth's  The  Lord's  Table. 

i6mo.    ij.  /  or  Cloth  extra,  -2$. 

THE  LORD'S  TABLE  ;  or,  Meditations  on  the  Holy  Communion  Office 
in  the  Book  of  Common  Prayer. 

By  the  Rev.  E.  H.  Bickersteth,  M.A., 

Vicar  of  Christ  Church,  Hampstead,  and  Rural  Dean. 

«ui!VefmU-St  draw  °Ur  re/iew  to  an  end'  and  sincere  thanks  to  Mr.  Bickersteth  for 
without  using  any  more  of  our  own  words,  this  goodly  and  profitable  "  Companion  to 
except  one  parting  expression  of  cordial  the  Communion  Service  "  '-Record 


Fletcher's  Prayers  and  Meditations. 

New  Edition,  with  Rubrics  in  Red.     Royal  32;;^.     2s.  6ct. 
An  Edition  without  the  Red  Rubrics,     ^zmo.     is. 

PRAYERS  AND  MEDITATIONS  FOR  THE  HOLY  COMMUNION. 

By  Josephine  Fletcher. 
With  a  Preface  by  C.  J.  Ellicott,  D.D., 

Lord  Bishop  of  Gloucester  and  Bristol. 


Place,  ILonOon. 


OF  RECENT  PUBLICATIONS. 


N  orris's  Rudiments  of  Theology. 

Second  Edition,  revised.     Crown  8ve.     -js.  6d. 

RUDIMENTS  OF  THEOLOGY.    A  First  Book  for  Students. 
By  John  Pilkington  Norris,  D.D., 

Archdeacon  of  Bristol,  and  Examining  Chaplain  to  the  Bishop  of  Manchester. 

Contents. 

PART  I.  —  FUNDAMENTAL  DOCTRINES:  —  The  Doctrine  of  God's  Existence  —  The 
Doctrine  of  the  Second  Person  of  the  Trinity  —  The  Doctrine  of  the  Atonement 
—The  Doctrine  of  the  Third  Person  of  the  Trinity—  The  Doctrine  of  The  Church 
—  The  Doctrine  of  the  Sacraments. 

PART  II.  —  THE  SOTERIOLOGY  OF  THE  BIBLE:  —  The  Teaching  of  the  Old 
Testament—  The  Teaching  of  the  Four  Gospels  —  The  Teaching  of  S.  Paul  _ 
The  Teaching  of  the  Epistle  to  the  Hebrews,  of  S.  Peter  and  S.  John  —  Soteri- 
ology  of  the  Bible  (concluded). 


Mozley's  University  Sermons. 

Fifth  Edition.     Crown  8v0.     7$.  6d. 

SERMONS  PREACHED  BEFORE  THE  UNIVERSITY  OF  OXFORD  AND  ON 
VARIOUS  OCCASIONS. 

By  J.  B.  Mozley,  D.D., 

Late  Canon  of  Christ  Church,  and  Regius  Professor  of  Di-vinity,  Oxford. 

(Contents. 

The  Roman  Council— The  Pharisees— Eternal  Life — The  Reversal  of  Human 
Judgment— War — Nature — The  Work  of  the  Spirit  on  the  Natural  Man— The 
Atonement— Our  Duty  to  Equals— The  Peaceful  Temper— The  Strength  of 
Wishes— The  Unspoken  Judgment  of  Mankind— The  True  Test  of  Spiritual 
Birth — Ascension  Day — Gratitude — The  Principle  of  Emulation — Religion  the 
First  Choice — The  Influence  of  Dogmatic  Teaching  on  Education. 

tdaterloo  Jpface,  ILonflon. 
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Newman's  Selection  from  Sermons. 

Second  Edition.     Crown  %vo.     $s. 

SELECTION,  adapted  to  the  Seasons  of  the  Ecclesiastical  Year,  from 
the  '  Parochial  and  Plain  Sermons  '  of  JOHN  HENRY  NEWMAN, 
B.D.,  sometime  Vicar  of  S.  Mary's,  Oxford. 

Edited  by  the  Rev.  W.  J.  Copeland,  B.D., 

Rector  of  Farnham,  Essex. 

Contents. 

Advent:  —  Self-denial  the  Test  of  Religious  Earnestness  —  Divine  Calls  —  The 
Ventures  of  Faith  —  Watching.  Christmas  Day  :  —  Religious  Joy.  New  dear's 
Sunday:  —  The  Lapse  of  Time.  Epiphany:  —  Remembrance  of  Past  Mercies  — 
Equanimity  —  The  Immortality  of  the  Soul  —  Christian  Manhood  —  Sincerity  and 
Hypocrisy—  Christian  Sympathy.  Septuagesima  .'—Present  Blessings.  Sexa 
gesimal  —  Endurance  the  Christian's  Portion.  Quinquagesima  :  —  Love  the  One 
Thing  Needful.  Lent:—  The  Individuality  of  the  Soul—  Life  the  Season  of 
Repentance—  Bodily  Suffering—  Tears  of  Christ  at  the  Grave  of  Lazarus- 
Christ's  Privations  a  Meditation  for  Christians—  The  Cross  of  Christ  the  Measure 
of  the  World.  Good  Friday  :—  The  Crucifixion.  Easter  Day  .'—Keeping  Fast 
and  Festival.  Easter-Tide  /—Witnesses  of  the  Resurrection—  A  Particular 
Providence  as  Revealed  in  the  Gospel—  Christ  Manifested  in  Remembrance— 
The  Invisible  World—  Waiting  for  Christ.  A  scension:—  Warfare  the  Condition 
of  Victory.  Sunday  after  Ascension:  —  Rising  with  Christ.  Whitsunday:  — 
The  Weapons  of  Saints.  Trinity  Sunday:  —  The  Mysteriousness  of  our  Pre 
sent  Being.  Sundays  after  Trinity:  —  Holiness  Necessary  for  Future  Blessed 
ness—The  Religious  Use  of  Excited  Feelings—  The  Self-wise  Inquirer—  Scrip 
ture  a  Record  of  Human  Sorrow  —  The  Danger  of  Riches  —  Obedience  without 
Love  as  instanced  in  the  Character  of  Balaam  —  Moral  Consequences  of  Single 
Sins  —  The  Greatness  and  Littleness  of  Human  Life  —  Moral  Effects  of  Com 
munion  with  God—  The  Thought  of  God  the  Stay  of  the  Soul—  The  Power  of 
the  Will—  The  Gospel  Palaces—  Religion  a  Weariness  to  the  Natural  Man—  The 
World  our  Enemy  —  The  Praise  of  Man  —  Religion  Pleasant  to  the  Religious  — 
Mental  Prayer  —  Curiosity  a  Temptation  to  Sin  —  Miracles  no  Remedy  for  Un 
belief  —  Jeremiah  :  a  Lesson  for  the  Disappointed  —  The  Shepherd  of  our  Souls 
—Doing  Glory  to  God  in  Pursuits  of  the  World. 


place, 


OF  RECENT  PUBLIC  A  TIONS. 


Mozley  on  Miracles. 

Fifth  Edition.     Crown  %vo.     ?s.  6d. 

EIGHT  LECTURES  ON  MIRACLES:  being  the  Bampton  Lectures  for 
1865. 

By  J.  B.  Mozley,  D.D., 

Late  Canon  (ff  Christ  Church,  and  Regius  Professor  of  Divinity  in  the 
University  of  Oxford. 


The  Prayer  Book  of  Edward  VI. 


THE  FIRST  BOOK  OF  COMMON  PRAYER  OF  EDWARD  VI.,  AND  THE 
ORDINAL  OF  1549.  Together  with  the  Order  of  the  Communion, 
1548.  Reprinted  entire. 

Edited  by  the  Rev.  Henry  Baskerville  Walton,  M.A., 

Late  Fellow  and  Tutor  ofAferton  College. 

With  Introduction  by  the  Eev.  Peter  Goldsmith  Medd,  M.A., 

Rector  of  North  Cerney,  late  Senior  Fellow  qf  University  College,  Oxford. 


The  Prayer  Book  Interleaved. 

Tenth  Edition.     Small  8vo.     js.  6d. 

THE  PRAYER  BOOK  INTERLEAVED.      With  Historical  Illustrations 
and  Explanatory  Notes  arranged  parallel  to  the  Text. 

By  W.  M.  Campion,  D.D.,  and  W.  J.  Beamont,  M.A. 
With  a  Preface  by  the  Lord  Bishop  of  Winchester. 

OKaterloo  Place,  JLonDon. 
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Goulburn's  Study  of  Scripture. 

Tenth.  Edition,  revised  and  enlarged.     Small  8z><?.     6s.  6d. 

AN  INTRODUCTION  TO  THE  DEVOTIONAL  STUDY  OF  THE  HOLY 
SCRIPTURES  :  with  a  Prefatory  Essay  on  their  Inspiration,  and 
specimens  of  Meditations  on  various  passages  of  them. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

Goulburn's  The  Child  Samuel. 

Small  Szv?.     $s. 

THE  CHILD  SAMUEL.  A  Practical  and  Devotional  Commentary  on 
the  Birth  and  Childhood  of  the  Prophet  Samuel,  as  recorded  in 
i  Sam.  i.,  ii.  1-27,  iii.  Designed  as  a  Help  to  Meditation  on  the 
Holy  Scriptures  for  Children  and  Young  Persons. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  'Norwich. 


Goulburn's  Gospel  of  the  Childhood. 

Second  Edition.     Square  i&no.     $s. 

THE  GOSPEL  OF  THE  CHILDHOOD  :  a  Practical  and  Devotional  Com 
mentary  on  the  Single  Incident  of  our  Blessed  Lord's  Childhood 
(S.  Luke  ii.  41  to  the  end) ;  designed  as  a  Help  to  Meditation  on 
the  Holy  Scriptures,  for  Children  and  Young  Persons. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

2BaterIoo  place,  Jlonaon. 
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Goulburn  on  Everlasting  Punishment. 

Second  Edition,  revised  and  enlarged.    Crown  8z>0.    6s.  6tf. 

EVERLASTING  PUNISHMENT.  Lectures  delivered  at  St.  James's 
Church,  Piccadilly,  on  the  Six  first  Sundays  after  Trinity  in  the 
Year  1880.  With  Three  Dissertations  on  Kindred  Topics. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

ffiontmtg. 

Everlasting  Punishment  not  inconsistent  with  God's  Justice— Everlasting  Punish 
ment  not  inconsistent  with  God's  Love— Everlasting  Punishment  not  inconsis 
tent  with  God's  purpose  in  Creation — Lessons  on  the  Story  of  the  Crucified 
Malefactors — Scriptural  modifications  of  the  difficulty — On  the  irretrievable  ruin 
of  the  fallen  Angels,  and  on  the  fewness  of  the  Saved — On  the  limitations  of  the 
Human  Understanding  in  apprehending  God  and  His  Ways. 


Goulburn's  Holy  Catholic  Church. 

Second  Edition.     Crown  8vo.     6s.  6d. 

THE  HOLY  CATHOLIC  CHURCH  :  its  Divine  Ideal,  Ministry,  and 
Institutions.  A  short  Treatise.  With  a  Catechism  on  each 
Chapter,  forming  a  Course  of  Methodical  Instruction  on  the 
subject. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

Contents. 

What  the  Church  is,  and  when  and  how  it  was  founded—  Duty  of  the  Church 
towards  those  who  hold  to  the  Apostles'  Doctrine,  in  separation  from  the  Apostles 
fellowship  —  The  Unity  of  the  Church  and  its  Disruption  —  The  Survey  of  Zion's 
towers,  bulwarks,  and  palaces  —  The  Institution  of  the  Ministry,  and  its  relation 
to  the  Church  —  The  Holy  Eucharist  at  its  successive  Stages  —  On  the  Powers  of 
the  Church  in  Council—  The  Church  presenting,  exhibiting,  and  defending  the 
Truth—  The  Church  guiding  into  and  illustrating  the  Truth  —  On  the  Prayer 
Book  as  a  Commentary  on  the  Bible  —  Index. 


JKfaterloo 
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Goulburn's  Thoughts  on  Personal  Religion. 

New  Edition.     Small  8vo.     6s.  6d. 

THOUGHTS    ON    PERSONAL    RELIGION  :    being  a  Treatise  on  the 
Christian  Life  in  its  two  Chief  Elements — Devotion  and  Practice. 

By  Ed^ward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

Also  a  Cheap  Edition,     y.  6d. 

Presentation  Edition,  elegantly  printed  on  Toned  Paper. 
Two  Vols.     Small  Zvo.     los.  6d. 


Goulburn's  Pursuit  of  Holiness. 

Fourth  Edition.    Small  Svo.     $s. 

THE  PURSUIT  OF  HOLINESS  :  a  Sequel  to  '  Thoughts  on  Personal 
Religion,'  intended  to  carry  the  Reader  somewhat  farther  onward 
in  the  Spiritual  Life. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 
A  Iso  a  Cheap  Edition  .    3  j.  6d. 

Goulburn's  Family  Prayers. 

Large  type.     New  Edition.     Crown  %vo.     35-.  6d. 

FAMILY  PRAYERS.  Compiled  from  various  sources  (chiefly  from 
Bishop  Hamilton's  Manual),  and  arranged  on  the  Liturgical 
Principle. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 
Also  a  Cheap  Edition.     i6mo.     is. 


Waterloo  place, 
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Goulburn  on  the  Lord's  Supper. 

Sixth  Edition.     Small  8vo.     6s. 

A  COMMENTARY,  Expository  and  Devotional,  on  the  Order  of  the 
Administration  of  the  Lord's  Supper,  according  to  the  Use  of  the 
Church  of  England  ;  to  which  is  added  an  Appendix  on  Fasting 
Communion,  Non-communicating  Attendance,  Auricular  Confes 
sion,  the  Doctrine  of  Sacrifice,  and  the  Eucharistic  Sacrifice. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 

Also  a  Cheap  Edition,  uniform  ivith  '  Thoughts  on  Personal  Religion? 
and 'The  Pursuit  of  Holiness.'     3$.  6d. 


Goulburn's  Devotional  Forms. 

fourth  Edition,     ymo.     is.  6d. 

SHORT  DEVOTIONAL  FORMS,  FOR  MORNING,  NIGHT,  AND  MID 
NIGHT,  and  for  the  Third,  Sixth,  Ninth  Hours,  and  Eventide  of 
Each  Day  of  the  Week.  Arranged  to  meet  the  Exigencies  of  a 
Busy  Life. 

By  Edward  Meyrick  Goulburn,  D.D.,  D.C.L., 

Dean  of  Norwich. 


The  Compendious  Annotated  Prayer  Book. 

Crown  %vo.     los.  6d. 

THE  COMPENDIOUS  EDITION  OF  THE  ANNOTATED  BOOK  OF  COMMON 
PRAYER,  forming  a  concise  Commentary  on  the  Devotional 
System  of  the  Church  of  England. 

Edited  by  the  Rev.  John  Henry  Blunt,  D.D.,  F.S.A., 

Editor  of  the  '  Dictionary  of  Sects  and  Heresies,'  etc.,  etc. 


Olaterloo  place,  JLonnon. 
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Luckock's  After  Death. 

Fourth  Edition.     Crown  8v0.     6s. 

AFTER  DEATH.  An  Examination  of  the  Testimony  of  Primitive 
Times  respecting  the  State  of  the  Faithful  Dead,  and  their  rela 
tionship  to  the  Living. 

By  Herbert  Mortimer  Luckock,  D.D., 

Canon  of  Ely,  etc. 

(Contents. 

PART  I.— The  Test  of  Catholicity— The  Value  of  the  Testimony  of  the  Primi 
tive  Fathers — The  Intermediate  State — Change  in  the  Intermediate  State — 
Prayers  for  the  Dead :  Reasons  for  Our  Lord's  Silence  on  the  Subject — The 
Testimony  of  Holy  Scripture — The  Testimony  of  the  Catacombs—  The  Testi 
mony  of  the  Early  Fathers — The  Testimony  of  the  Primitive  Liturgies — 
Prayers  for  the  Pardon  of  Sins  of  Infirmity,  and  the  Effacement  of  Sinful 
Stains — The  Inefficacy  of  Prayer  for  those  who  died  in  wilful  unrepented  Sin. 

PART  II. — Primitive  Testimony  to  the  Intercession  of  the  Saints — Primitive 
Testimony  to  the  Invocation  of  the  Saints— The  Trustworthiness  of  the  Patristic 
Evidence  for  Invocation  tested — The  Primitive  Liturgies  and  the  Roman  Cata 
combs — Patristic  Opinions  on  the  Extent  of  the  Knowledge  possessed  by  the 
Saints— The  Testimony  of  Holy  Scripture  upon  the  same  Subject — The  Beatific 
Vision  not  yet  attained  by  any  of  the  Saints — Conclusions  drawn  from  the  fore 
going  Testimony. 

SUPPLEMENTARY  CHAPTERS. — (a.)  Is  a  fuller  Recognition  of  the  Practice  of 
Praying  for  the  Dead  desirable  or  not? — (b.)  Is  it  lawful  or  desirable  to  practise 
Invocation  of  Saints  in  any  form  or  not  ? — Table  of  Fathers,  Councils,  etc.  - 
Passages  of  Scripture  explained  or  quoted — General  Index. 


S.  Bonaventure's  Life  of  Christ. 

Crown  Bvo.     js.  6d. 
THE  LIFE  OF  CHRIST. 

By  S.  Bonaventure. 
Translated  and  Edited  by  the  Rev.  W.  H.  Hutchings, 

Sub-Warden  of  the  House  of  Mercy,  Clever. 

'  The  whole  volume  is  full  of  gems  and  seek  food  for  their  daily  meditations,  we  can 
rich  veins  of  thought,  and  whether  as  a  com-  scarcely  imagine  a  more  acceptable  book.' 
panion  to  the  preacher  or  to  those  who  —Literary  Churchman. 


place,  JLonUon. 


OF  RECENT  PUBLIC  A  TfONS. 


Luckock's  Studies. 

Second  Edition.     Crown  %vo.     6s. 

STUDIES  IN  THE  HISTORY  OF  THE  BOOK  OF  COMMON  PRAYER. 
The  Anglican  Reform — The  Puritan  Innovations — The  Eliza 
bethan  Reaction— The  Caroline  Settlement.  With  Appendices. 

By  Herbert  Mortimer  Luckock,  D.D., 

Canon  of  Ely,  etc. 

•  This  able  and  helpful  book— recom-  arranged  volume  is  a  valuable  contribution 

mending  it  emphatically  to  all  educated  to  liturgical  history,  which  will  prove  in- 

members  of  the  entire  Anglican  community.'  teresting  to  all  readers  and  almost  indispen- 

— Church  Quarterly  Review.  sable  to  the  theological  student  who  has  to 

'  We  heartily  commend  this  very  interest-  master  the  history  and  rationale  of  the 

ing  and  very  readable  book. '—Guardian.  Book  of  Common  Prayer.'— Notes  and 

•Dr.     Luckock's    compact    and    clearly-  Queries. 


Knox  Little's  Mystery  of  the  Passion. 

Second  Edition.     Crown  8vo.     3$.  6d. 
THE  MYSTERY  OF  THE  PASSION  OF  OUR  MOST  HOLY  REDEEMER. 

By  the  Rev.  W.  J.  Knox  Little,  M.A., 

Canon  Residentiary  of  Worcester,  and  Rector  of  S.  Alban's,  Manchester. 


Williams  on  the  Apocalypse. 

New  Edition.     Crown  8vo.     ss. 

THE  APOCALYPSE.     With  Notes  and  Reflections. 

By  the  Rev.  Isaac  Williams,  B.D., 

Formerly  Fcllmu  of  Trinity  College,  Oxford. 

place,  JLonDon. 
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Knox  Little's  Manchester  Sermons.     , 

Second  Edition.     Crown  &vo.     js.  6d. 

SERMONS  PREACHED  FOR  THE  MOST  PART  IN  MANCHESTER. 
By  the  Rev.  W.  J.  Knox  Little,  M.A., 

Canon  Residentiary  ofJJ'orcestcr,  and  Rector  of  S.  Alban's,  Manchester. 

(Contents. 

The  Soul  instructed  by  God— The  Claim  of  God  upon  the  Soul  -The  Super 
natural  Powers  of  the  Soul— The  Soul  in  its  Inner  Life  -The  Soul  in  the  World 
and  at  the  Judgment — The  Law  of  Preparation — The  Principle  of  Preparation 
— The  Temper  of  Preparation — The  Energy  of  Preparation — The  Soul's  Need 
and  God's  Nature — The  Martyr  of  Jesus — The  Secret  of  Prophetic  Power — The 
Law  of  Sacrifice— The  Comfort  of  God— The  Symbolism  of  the  Cross— The 
Beatitude  of  Mary,  the  Mother  of  the  Lord. 


Knox  Little's  Christian  Life. 

Second  Edition.     Crown  %vo.     3^.  6d. 

CHARACTERISTICS  AND  MOTIVES  OF  THE  CHRISTIAN  LIFE.  Ten 
Sermons  preached  in  Manchester  Cathedral  in  Lent  and  Advent 
1877. 

By  the  Rev.  W.  J.  Knox  Little,  M.A., 

Canon  Residentiary  of  J  Worcester,  and  Rector  of  S.  Alban's,  Manchester. 

Contents. 

Christian  Work — Christian  Advance — Christian  Watching — Christian  Battle — 
Christian  Suffering— Christian  Joy — For  the  Love  of  Man — For  the  sake  of 
Jesus— For  the  Glory  of  God — The  Claims  of  Christ. 


Williams  on  the  Epistles  and  Gospels. 

New  Edition.     Two  Vols.     Crown  %vo.     $s.  each. 
Sold  separately. 

SERMONS  ON  THE  EPISTLES  AND  GOSPELS  FOR  THE  SUNDAYS 
AND  HOLY  DAYS  THROUGHOUT  THE  YEAR. 

By  the  Rev.  Isaac  Williams,  B.D., 

Author  of  a  '  Devotional  Comjneit/ary  on  the  Gospel  Narrative.' 


SCtaterloo  place,  Honfcon. 
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Williams's  Female  Scripture  Characters. 

New  Edition.     Crown  8z><?.     53. 

FEMALE  CHARACTERS  OF  HOLY  SCRIPTURE.     A  Series  of  Sermons. 
By  the  Rev.  Isaac  Williams,  B.D., 

Formerly  Fellow  of  Trinity  College,  Oxford. 

Can  tents. 

Eve— Sarah— Lot's  Wife— Rebekah— Leah  and  Rachel— Miriam— Rahab— 
Deborah— Ruth— Hannah— The  Witch  of  Endor— Bathsheba— Rizpah— The 
Queen  of  Sheba — The  Widow  of  Zarephath — Jezebel — The  Shunammite — 
Esther — Elisabeth — Anna— The  Woman  of  Samaria — Joanna — The  Woman 
with  the  Issue  of  Blood — The  Woman  of  Canaan — Martha — Mary — Salome 
—The  Wife  of  Pilate— Dorcas— The  Blessed  Virgin. 

Williams's  Old  Testament  Characters. 

New  Edition.     Crmvn  8ve>.     5*. 

THE  CHARACTERS  OF  THE  OLD  TESTAMENT.    A  Series  of  Sermons. 
By  the  Rev.  Isaac  Williams,  B.D., 

Formerly  Felloiu  of  Trinity  College,  Oxford. 


Body's  Life  of  Temptation. 

Fifth  Edition.     Crown  %vo.     4$.  6d. 

THE  LIFE  OF  TEMPTATION.  A  Course  of  Lectures  delivered  in  sub 
stance  at  S.  Peter's,  Eaton  Square  ;  also  at  All  Saints',  Margaret 
Street. 

By  the  Rev.  George  Body,  M.A., 

Canon        Durham,  and  Rector  of  Kirkby  Misfertoii. 

Contents. 

The  Leading  into  Temptation— The  Rationale  of  Temptation— Why  we  are 
Tempted— Safety  in  Temptation— With  Jesus  in  Temptation— The  End  of 
Temptation. 

CCtaterloo  place,  JLonnon. 
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Williams's  Devotional  Commentary. 

New  Edition.     Eight  Vols.     Crown  8vo.     ~,s.  each.     Sold  separately. 

A  DEVOTIONAL  COMMENTARY  ON  THE  GOSPEL  NARRATIVE. 
By  the  Rev.  Isaac  Williams,  B.D., 

Formerly  Fellow  of  Trinity  College,  Oxford. 

THOUGHTS  ON  THE  STUDY  OF  THE  HOLY  GOSPELS. 

A  HARMONY  OF  THE  FOUR  EVANGELISTS. 

OUR  LORD'S  NATIVITY. 

OUR  LORD'S  MINISTRY  (SECOND  YEAR). 

OUR  LORD'S  MINISTRY  (THIRD  YEAR). 

THE  HOLY  WEEK. 

OUR  LORD'S  PASSION. 

OUR  LORD'S  RESURRECTION. 


Voices  of  Comfort. 

Sixth  Edition.     Crown  8v0.     js.  6d. 

VOICES  OF  COMFORT. 
Edited  by  the  Rev.  Thomas  Vincent  Fosbery,  M.A., 

Sometime  Vicar  of  St.  Giles's,  Oxford. 

This  Volume  of  prose  and  poetry,  original  and  selected,  aims  at  revealing 
the  fountains  of  hope  and  joy  which  underlie  the  griefs  and  sorrows  of  life. 
It  is  so  divided  as  to  afford  readings  for  a  month.  The  keynote  of  each  day  is 

E'ven  to  the  title  prefixed  to  it,  such  as  :  '  The  Power  of  the  Cross  of  Christ, 
ay  6.  Conflicts  of  the  Soul,  Day  17.  The  Communion  of  Saints,  Day  20. 
The  Comforter,  Day  22.  The  Light  of  Hope,  Day  25.  The  Coming  of  Christ, 
Day  28.'  Each  day  begins  with  passages  of  Holy  Scripture.  These  are  fol 
lowed  by  articles  in  prose,  which  are  succeeded  by  one  or^more  short  prayers. 
After  these  are  poems  or  passages  of  poetry,  and  then  very  brief  extracts  in 
prose  or  verse  close  the  section.  The  book  is  meant  to  meet,  not  merely  cases 
of  bereavement  or  physical  suffering,  but  '  to  minister  specially  to  the  hidden 
troubles  of  the  heart,  as  they  are  silently  weaving  their  dark  threads  into  the 
web  of  the  seemingly  brightest  life.' 


SHaterloo  pfacc,  JLonuon. 
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Body's  Life  of  Justification. 

Fourth  Edition.     Crown  Bvo.    45.  6d. 

THE  LIFE  OF  JUSTIFICATION.     A  Series  of  Lectures  delivered  in 
substance  at  All  Saints',  Margaret  Street. 

By  the  Rev.  George  Body,  M.A., 

Canon  of  Durham,  and  Rector  of  Kirkby  Misperton. 

Contents. 

Justification  the  Want  of  Humility — Christ  our  Justification — Union  with 
Christ  the  Condition  of  Justification — Conversion  and  Justification — The  Life  of 
Justification— The  Progress  and  End  of  Justification. 


Hutchings's  Mystery  of  the  Temptation. 

Crown  8vo.     4$.  6d. 

THE  MYSTERY  OF  THE  TEMPTATION  :  a  Course  of  Lectures. 
By  the  Rev.  W.  H.  Hatchings,  M.A., 

Sub-Warden  cf  the  House  of  Mercy ,  Cleiver. 

Contents. 

The  Entrance  into  the  Temptation — The  Fast — The  Personality  of  Satan — The 
First  Temptation — The  Second  Temptation — The  Third  Temptation — The  End 
of  the  Temptation. 


The  Treasury  of  Devotion. 

New  Edition.    i$mo,  25.  6d. ;  Cloth  limp,  2S. ,-  or  bound  with  tJie 
Book  of  Common  Prayer,  %s.  6d. 

THE  TREASURY  OF  DEVOTION  :  a  Manual  of  Prayers  for  General  and 
Daily  Use. 

Compiled  by  a  Priest. 
Edited  by  the  Rev.  T.  T.  Carter,  M.A. 

Also  an  Edition  in  Large  Type.     Crown  8v0.     $s. 


Gftaterloo  place, 
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The  Star  of  Childhood. 

Third  Edition.     Royal  \(>mo.     2s.  6d. 

THE  STAR  OF  CHILDHOOD  :  a  First  Book  of  Prayers  and  Instruction 
for  Children. 

Compiled  by  a  Priest. 
Edited  by  the  Rev.  T.  T.  Carter,  M.A. 

With  Illustrations  after  Fro,  Angelica. 

The  Guide  to  Heaven. 

New  Edition,     i^tno.     is.  6d.  ;  Cloth  limp,  is. 

THE  GUIDE  TO  HEAVEN  :  a  Book  of  Prayers  for  every  Want.     For 
the  Working  Classes. 

Compiled  by  a  Priest. 

Edited  by  the  Rev.  T.  T.  Carter,  M.A. 

An  Edition  in  Large  Type.     Crown  8?Y>.     is.  6d. ;  Cloth  limp,  is. 


Lear's  For  Days  and  Years. 

New  Edition.     1 6mo.     2S.  6d. 

FOR  DAYS  AND  YEARS.     A  Book  containing  a  Text,  Short  Reading, 
and  Hymn  for  Every  Day  in  the  Church's  Year. 

Selected  by  H.  L.  Sidney  Lear. 

Also  a  Cheap  Edition.     -$-2)110,  is.  ror  Cloth  gilt,  is.  6d. 


Adams's  Warnings  of  the  Holy  Week. 

Eighth  Edition.     Small  8z>0.     4$.  6d. 

WARNINGS  OF  THE  HOLY  WEEK,  ETC.  :  being  a  Course  of  Parochial 
Lectures  for  the  Week  before  Easter  and  the  Easter  Festivals. 

By  the  Rev.  William  Adams,  M.A., 

Author  of  '  Sacred  Allegories,'  etc. 


place,  JUnton. 
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Moberly's  Plain  Sermons. 

Neiv  Edition.     Crmvn  %vo.     5.?. 

PLAIN  SERMONS,  PREACHED  AT  BRIGHSTONE. 
By  George  Moberly,  D.C.L., 

Bishop  of  Salisbury. 

Contents. 

Except  a  man  be  born  again — The  Lord  with  the  Doctors — The  Draw-Net — I 
will  lay  me  down  in  peace — Ye  have  not  so  learned  Christ — Trinity  Sunday — 
My  Flesh  is  Meat  indeed— The  Corn  of  Wheat  dying  and  multiplied— The  Seed 
Corn  springing  to  new  life — I  am  the  Way,  the  Truth,  and  the  Life — The  Ruler 
of  the  Sea — Stewards  ,of  the  Mysteries  of  God— Ephphatha— The  Widow  of 
Nain — Josiah's  discovery  of  the  Law — The  Invisible  World  :  Angels — Prayers, 
especially  Daily  Prayers — They  all  with  one  consent  began  to  make  excuse — 
Ascension  Day— The  Comforter— The  Tokens  of  the  Spirit — Elijah's  Warning, 
Fathers  and  Children — Thou  shall  see  them  no  more  for  ever — Baskets  full  of 
fragments— Harvest — The  Marriage  Supper  of  the  Lamb — The  Last  Judgment. 


Lear's  Precious  Stones. 

Three  Vols.     ^zrno.     is.  each  ;  or  in  Paper  Covers,  6d.  each. 

Precious  Stones,  collected  by  H.  L.  Sidney  Lear. 

I.  PEARLS— GRACE. 
II.  RUBIES— NATURE. 
III.  DIAMONDS— ART. 

Also  a  Superior  Edition,  i6mo,  with  Red  Borders,  2s.  each. 

'  Diamonds  contains  extracts  having-  re-  Kempis,     Bishop    Jeremy    Taylor,    Faber, 

ference  to  Art.     Many  will  appreciate  the  Newman,  Emerson,  while  one  or  two  reffec- 

beautiful  passages  from   Kuskin ;    and  the  tions  fraught   with   practical  wisdom    have 

carefully  chosen  thoughts  from  the  writings  been  gathered  from  Lord  Chesterfield.    The 

of  Newman,   Faber,   and  Sir  Joshua   Key-  collection  called  Rubies  contains  reflections 

nolds   will  give    pleasure.      An     undercur-  on   Nature  from   S.   Augustine,  S.    Francis 

rent  of  devotional  feeling  has  guided  the  de  Sales,  and  S.  Gregory,  besides  extracts 

choice  of   these  extracts.      In   Pearls    the  from  Kuskin,  Neale,  Hugh  Macmillan,  and 

compiler  has  taken   a   wider    range.      We  Charles  Kingsley.' — Times. 
find  valuable  meditations    from  Thomas  a 
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Half-a-Crown  Editions  of  Devotional 
Works. 

Edited  by  the  Author  of  '  The  Life  of  S.  Francis  de  Sales.' 
HALF-A-CROWN  EDITIONS  OF  DEVOTIONAL  WORKS. 

Neiu  and  Uniform  Editions. 
Seven  Vols.     i6mo.     2S.  6d.  each.    Sold  separately. 

SPIRITUAL  LETTERS  TO  MEN.     By  ARCHBISHOP  FENELON. 

SPIRITUAL  LETTERS  TO  WOMEN.     By  ARCHBISHOP  FENELON. 

A  SELECTION  FROM  THE  SPIRITUAL  LETTERS  OF  S.  FRANCIS 

DE  SALES,  BISHOP  AND  PRINCE  OF  GENEVA. 
THE  SPIRIT  OF  S.  FRANCIS  DE   SALES,  BISHOP  AND  PRINCE 

OF  GENEVA. 

THE  HIDDEN  LIFE  OF  THE  SOUL. 
THE  LIGHT  OF  THE  CONSCIENCE.     With  an   Introduction  by  the 

Rev.  T.  T.  CARTER,  M.A. 
SELF-RENUNCIATION.     From  the  French.    With  an  Introduction  by  the 

Rev.  T.  T.  CARTER,  M.A. 

Lear's  Weariness. 

Large  Type.     Second  Edition.     Small  8vo.     5$. 

WEARINESS.     A  Book  for  the  Languid  and  Lonely. 

By  H.  L.  Sidney  Lear, 

Author  of  •  For  Days  and  Years,'  '  Christian  Biographies,'  etc.,  etc. 


Sunrise,  Noon,  Sunset. 

Three  Vols.,  with  Red  Borders.     48;;^.     is.  each.     Three  Vols.  in  a  Box,  4$. 

Also  a  Siiperior  Edition,  printed  on  Hand-made  Paper,  2S.  each, 
or  bound  in  Parchment,  3$.  each. 

SUNRISE.     NOON.     SUNSET.     A  Selection  from  various  Authors. 
By  H.  L.  Sidney  Lear. 


Waterloo  place,  ILonQon. 


OF  RECENT  PUBLIC  A  TIONS. 


Lear's  Christian  Biographies. 

Eight  Vols.     Crown  8vo.    35.  6d.  each.    Sold  separately. 

By  H.  L.  Sidney  Lear. 

MADAME  LOUISE  DE  FRANCE,  Daughter  of  Louis  xv.,  known  also 
as  the  Mother  Terese  de  S.  Augustin. 

A  DOMINICAN  ARTIST:  a  Sketch  of  the  Life  of  the  Rev.  Pere  Besson,  of 
the  Order  of  S.  Dominic. 

HENRI  PERREYVE.  By  A.  GRATRY.  Translated  by  special  permission. 
With  Portrait. 

S.  FRANCIS  DE  SALES,  Bishop  and  Prince  of  Geneva. 

THE  REVIVAL  OF  PRIESTLY  LIFE  IN  THE  SEVENTEENTH 
CENTURY  IN  FRANCE.  Charles  de  Condren— S.  Philip  Neri  and 
Cardinal  de  Berulle — S.  Vincent  de  Paul — Saint  Sulpice  and  Jean  Jacques 
Olier. 

A  CHRISTIAN  PAINTER  OF  THE  NINETEENTH  CENTURY : 
being  the  Life  of  Hippolyte  Flandrin. 

BOSSUET  AND  HIS  CONTEMPORARIES. 
FENELON,  ARCHBISHOP  OF  CAMBRAI. 


Crake's  Church  History. 

New  Edition.     Crown  8vo.     js.  6d. 

HISTORY  OF  THE  CHURCH  UNDER  THE  ROMAN  EMPIRE,  A.D.  30-476. 
By  the  Rev.  A.  D.  Crake,  B.A. 


Crake's  Edwy  the  Fair. 

fourth  Edition.     Crown  8v0.     3^.  6d. 

EDWY  THE  FAIR  ;  OR,  THE  FIRST  CHRONICLE  OF  >£SCENDUNE. 
A  Tale  of  the  Days  of  S.  Dunstan. 

By  the  Rev.  A.  D.  Crake,  B.A., 

Author  of  the  '  History  of  the  Church  under  the  Roman  Emptre.'  etc.  ,  etc: 
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Crake's  Alfgar  the  Dane. 

fourth  Edition.     Crown  Zvo.     %s.  6d. 

ALFGAR  THE  DANE  ;  OR,  THE  SECOND  CHRONICLE  OF  ^ESCENDUNE. 
A  Tale. 

By  the  Rev.  A.  D.  Crake,  B.A., 

Author  of  the  '  History  of  the  Church  under  the  Roman  Empire,'  etc.,  etc. 


Crake's  Rival  Heirs. 

Crown  8v0.     35.  6d. 

THE  RIVAL  HEIRS  ;  BEING  THE  THIRD  AND  LAST  CHRONICLE 
OF  ^ESCENDUNE. 

By  the  Rev.  A.  D.  Crake,  B.A., 

Author  of  '  History  of  the  Church  under  the  Roman  Empire'  etc.,  etc. 


Liddon's  University  Sermons  (First 
Series). 

New  Edition.     Crown  8v0.     5$. 

SERMONS  PREACHED  BEFORE  THE  UNIVERSITY  OF  OXFORD. 
First  Series,  1859-1868. 

By  Henry  Parry  Liddon,  D.D.,  D.C.L., 

Canon  Residentiary  of  St.  Paul's. 

Contents. 

•God  and  the  Soul  —  The  Law  of  Progress  —  The  Honour  of  Humanity  —  The 
Freedom  of  the  Spirit  —  Immortality  —  Humility  and  Action  —  The  Conflict  of 
Faith  with  undue  Exaltation  of  Intellect—  Lessons  of  the  Holy  Manger  —  The 
Divine  Victim  —  The  Risen  Life  —  Our  Lord's  Ascension,  the  Church's  Gain  — 
Faith  in  a  Holy  Ghost  —  The  Divine  Indwelling  a  Motive  to  Holiness. 


Jplace,  JLcmOon. 


OF  RECENT  PUBLIC  A  TIONS. 


Liddon's  University  Sermons  (Second 
Series). 

Third  Edition.     Crown  %vo.     55. 

SERMONS  PREACHED  BEFORE  THE   UNIVERSITY  OF  OXFORD. 
Second  Series,  1868-1882. 

By  Henry  Parry  Liddon,  D.D.,  D.C.L., 

Canon  Residentiary  of  St.  Paul's. 

dontents. 

Prejudice  and  Experience— Humility  and  Truth— Import  of  Faith  in  a  Creator 
—Worth  of  I-aith  in  a  Life  to  Come— Influences  of  the  Holy  Spirit— Growth  in 
the  Apprehension  of  Truth— The  Life  of  Faith  and  the  Athanasian  Creed- 
Christ  s  Service  and  Public  Opinion— Christ  in  the  Storm— Sacerdotalism— The 
Prophecy  of  the  Magmficat— The  Fall  of  Jericho— The  Courage  of  Faith— The 
Curse  of  Meroz— The  Gospel  and  the  Poor— Christ  and  Human  Law— The  Cure 
of  Low  Spirits— The  Sight  of  the  Invisible. 


Liddon's  Bampton  Lectures. 

Ninth  Edition,  revised.     Crown  Szv.     55. 

THE  DIVINITY  OF  OUR  LORD  AND  SAVIOUR  JESUS  CHRIST  ;  being 
the  Bampton  Lectures  for  1866. 

By  Henry  Parry  Liddon,  D.D.,  D.C.L., 

Canon  Residentiary  of  St.  Paul's. 


Maxims  from  Keble. 

Crown  i6mo.     zs. 

MAXIMS  AND  GLEANINGS  from  the  Writings  of  JOHN  KEBLE,  M.A. 

Author  of  '  The  Christian  Year.' 

Selected  and  arranged  for  Daily  Use,  by  C.  M.  S., 

Compiler  of  '  Daily  Gleanings  of  the  Saintly  Life,'  '  Under  the  Cross,'  etc. 

With  an  Introduction  by  the  Rev.  M.  F.  Sadler, 

Prebendary  of  Wells,  and  Rector  of  Honiton. 


SHaterioo  place,  JLonDotu 
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